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Typology Today

Catherine Brown Tkacz

Introduction

Philosophically, typology is a form of reasoning by analogy.1 It is
grounded in realism, the understanding that reality is coherent and
meaningful. That recognition is implicit in the earliest revelation
recorded in the Torah and it has remained basic to orthodox Jew-
ish and Christian theology and religious experience. Realism is not
an exclusively religious belief: A scientist acts on the presumption
that reality is coherent and that therefore, for instance, a cause of
cancer and its cure can be found.2 The most significant instance of
realism, however, is religious: the Incarnation, in which God really
became man. Because each human person is created in the image
of God, for each person the most dynamic, holy experience of re-
alism is to live one’s life so as to restore within oneself that real
and holy likeness. Unfortunately the world of the past few centuries
has rendered realism unpopular and unfamiliar, a point addressed by
Pope Leo XIII and more recently by the late Pope John Paul II in
his encyclical Fides et Ratio.

The ancient Jews recognized that, in addition to giving prophecies
in words, God also gave indications of the future through certain
persons, events, and images. These persons, etc., are called ‘types’,
and the study of them is called ‘typology’. Literally, a typos is the
impression made by a seal when it is struck in wax or metal. In
just the way that a typos corresponds to the seal which made it,

1 For a full discussion of typology, see Chapter Two in Catherine Brown Tkacz, The
Key to the Brescia Casket: Typology and the Early Christian Imagination (Études Augus-
tiniennes – Antiquité, 165 = Christianity and Judaism in Antiquity, 15), Turnhout - Notre
Dame, 2001.

2 The starting point of all research is ‘an encounter . . . with reality’: Michael W.
Tkacz, ‘Scientific Reporting, Imagination, and Neo-Aristotelian Realism’, The Thomist
68.4 (2004), pp. 531-43 at pp. 543, 532. While Tkacz is treating scientific experimentation
specifically, his discussion applies equally to the structure of all investigation, including
theological ones, and his point that reality is the starting point of consideration is univer-
sally valid. On the ‘implicit realism’ of scientific researchers see p. 536. See also Jude
P. Dougherty, ‘Abstraction and Imagination in Human Understanding’, in Nature and Sci-
entific Method, ed. Daniel O. Dahlstrom (Washington, D.C.: The Catholic University of
America Press, 1991), pp. 51-62.
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so a type of the Messiah corresponded to what he would be like.3

Moses foretold that there would be another prophet like himself (Deut.
2:18), and in the centuries before Christ Jewish exegetes understood
Moses as a type of the Messiah. Numerous types are within the Old
Testament.

Historically, Jesus and his followers continued the Jewish tradi-
tion of typological interpretation. As Maurice Casey has observed,
‘The earliest Christians were Jews, and they inherited and used these
same hermeneutics’.4 Moreover, Jesus expanded typology, and this
led swiftly to the positive use of types by Christians in ways that
emphasized the spiritual equality of men and women, of Gentiles
and Jews.5 Women’s capacity to become holy was emphasized by the
recognition of new types of Christ: Susanna’s biblical history served
as the narrative template for Matthew’s account of the Passion, and
she was one of at least eight biblical women to be interpreted as
types of Christ.6 As long as typology flourished, so did this powerful
pastoral means of demonstrating the Church’s doctrine of the spiritual
equality of the sexes.

However, four centuries ago Martin Luther made the first moves
toward the abandonment of typology, with the unintended result of
downplaying a tradition consistently affirmative of women. Due to
Protestant Iconoclasm, familiarity with typology swiftly decreased.7

Women lost visibility in the role of types of Christ. The last
vestiges of modern awareness of women as types of Christ was
inadvertently killed fifty-five years ago when Rudolf Bultmann dis-
credited typology itself. In recent decades it has been neglected
or attacked as absurd, old-fashioned, anti-Jewish, or pro-violence.8

Now it is rare for a Christian to have heard of typology, and

3 For etymologies, see, e.g., L. Goppelt, ‘Typos, antitypos, typikos, hypotyposis’, in G.
Kittel and G. Friedrich (eds.), Theological Dictionary of the New Testament, 9 vols., Grand
Rapids, 1964-74, 8:246-259; E. K. Lee, ‘Words Denoting ‘Pattern’ in the New Testament’,
New Testament Studies 8 (1962), pp. 166-173.

4 While Casey was writing specifically of the ‘atomistic’ use of a single word in order
to recall an entire scriptural passage, his remark applies generally to the Christian use
of Jewish techniques: Maurice Casey, ‘Son of Man’: The Interpretation and Influence of
Daniel 7 (London: SPCK, 1979), p. 215; see also J. W. Doeve, Jewish Hermeneutics in
the Synoptic Gospels and Acts (Assen 1953) 134.

5 See Catherine Brown Tkacz, ‘Aneboesen phonei megalei: Susanna and the Synoptic
Passion Narratives’, Gregorianum (forthcoming), at notes 151-54; and idem, ‘The Doctrinal
Context for Interpreting Women as Types of Christ’, Studia Patristica, ed. Yarnell and Wiles
(forthcoming), pp. 37-41.

6 See the section below on ‘Women as Types of Christ’.
7 Catherine Brown Tkacz, ‘Iconoclasm, East and West’, New Blackfriars 85, no. 999

(2004) 542-50.
8 For the suggestion that it promotes violence, see Dorothee Sölle, Suffering, trans.

Everett Kalin (Philadelphia, 1975) 28-32; and Barbara Newman, From Virile Woman to
WomanChrist: Studies in Medieval Religion and Literature (Philadelphia: University of
Pennsylvania, 1995) 106 and 276.
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women’s status as christological types has been voided from popular
memory.

Because typology remains valid and because it is a powerful means
of teaching so many central Christian truths– the identity of Jesus as
Messiah, the spiritual equality of the sexes, the unity of the Bible,
the universality of the Church – it is well worth reviving typolog-
ical understanding in the third millennium. This should include the
restoration of preaching on women as types of Christ.9 To facilitate
the revival of typology, the present essay reviews the tradition of
typological exegesis and refutes criticisms of it.

Christian Expansion of Typology — Jesus and Typology

The basic and compelling argument for using typology is that Jesus
used it. During his ministry and after his Resurrection, Jesus was
explicit that the Scriptures gave testimony to him and that Moses
wrote of him.10 Moreover, again and again he related himself to
the Old Testament typologically: He compared Jonah’s ordeal to His
forthcoming death and Resurrection, and he indicated His Incarnation
and Ascension by referring to Jacob’s vision.11 In other typological
statements he compared himself to David and indicated that he was
greater than Jonah and Solomon.12 The image of the brazen serpent
lifted up by Moses in the wilderness Jesus also recalled typologically,
referring to his own elevation on the Cross.13 Pope John Paul II called
Jesus’ statement about the brazen serpent ‘a clear announcement of
the passion’.14

In every typological reference Jesus made, the context of the Old
Testament reference is meaningful for the typology: The Exodus ac-
count of the brazen serpent recorded that the people had recognized
that they had sinned and were dying as a result of sin; it also re-
counted that, by God’s direction, they were invited to look at the

9 For a practical example of how to preach on one such woman today, see Catherine
Brown Tkacz, ‘“Here Am I, Lord”: Preaching Jephthah’s Daughter as a Type of Christ’,
The Downside Review (Forthcoming 2006). For remarks on modern presentation of Judith
as a type of Christ, see Brian McNeil, ‘Reflections on the Book of Judith’, Downside
Review 96 (1978), pp. 199-207. See also Catherine Brown Tkacz, ‘Women and the Church
in the New Millennium’, Saint Vladimir’s Theological Quarterly (in press).

10 John 5:39, 46-7; Luke 24:27 + 32.
11 Jonah: Matt. 12:39-40, Luke 11:29-32. Jacob: John 1:51, 3:13, 6:63 (cf. Gen. 28:12).
12 David’s men ate the bread of propitiation; Jesus’ disciples ate the grain in the field

on the sabbath: cf 1 Kings 21:1-6 to Matt. 12:1-6, Mark 2:23-28, Luke 6:1-5. Jonah and
Solomon: Matt. 12:41-42.

13 John 3:14-15, alluding to Num. 21:5-9.
14 ‘Jesus Christ, Son of Man’, general audience of April 29, 1987, in A Catechesis

on the Creed, vol. 2: Jesus: Son and Savior (Boston: Pauline Books & Media, 1996),
pp. 141-45, at p. 144.
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brazen serpent lifted up by Moses and be healed. Jesus’ use of this
event as a type for his Passion entailed presenting the physical death
of the Israelites in the desert as a type of the spiritual death of sin
and presenting their physical healing as a type of spiritual healing,
bestowing eternal life (John 3:15).

In actions as well as words, Jesus made clear that he is the fulfil-
ment of the messianic types. Indeed, his dynamic, active fulfilment
of what had been foreshadowed is what made the types real. Each of
his own statements indicating that he fulfilled an Old Testament type
served to call attention to his action which dynamically fulfilled that
type: As the angels had descended from Heaven upon the ladder in
Jacob’s vision, so Jesus had, in reality, descended from Heaven by his
Incarnation. As the brazen serpent had been lifted up in the wilder-
ness, so Jesus would, in fact, be lifted up on the Cross. As Jonah had
been in the belly of the whale, so Jesus would, in fact, give up his
life and be entombed;15 and as Jonah had come forth from the whale,
so Jesus would, in truth, rise from death. As the angels had ascended
to Heaven upon the ladder in Jacob’s vision, so Jesus would actually
ascend to Heaven in his Ascension.16 Typology is important because
it points to the crucial historical events of salvation.

Also, the original events of Passover and Pentecost were types. The
first Passover was the typological preparation for Jesus’ fulfilment of
it as the new Passover, with his actual death and resurrection. Just
as the first Passover had freed the people of God from death by
the blood of a pure lamb, so the new and eternal Passover delivered
the people of God from death by the blood of The Lamb. The very
word Pascha and its adjectival form paschal are taken directly from
the transliteration of the Hebrew word for Passover.17 The original
Jewish religious feast annually commemorating the first Passover was
likewise the typological preparation for the annual religious feast of
the Resurrection of the Lord.18 The original event of Pentecost also
prepared typological for the corresponding Christian feast: Fifty days
after the original Passover, God had given the Law to Moses on the
mountain in fire and awe, and this led to the annual Jewish celebration

15 The parallels with Jonah’s ordeal can be extended to include Jesus’ descent into hell:
See Alyssa Helene Pitstick, Lux in Tenebris: The Traditional Catholic Doctrine of Christ’s
Descent into Hell and the Theological Opinion of Hans Urs von Balthasar (Grand Rapids:
Errdmanns, forthcoming).

16 As the Creed expresses it: ‘And he ascended into heaven (Kai anelthonta eis tous
ouranous).

17 Greek Pascha, the transliteration of Hebrew pâsach ‘to pass over’: See An Intermediate
Greek-English Lexicon founded upon the Seventh Edition of Liddell and Scott’s Greek-
English Lexicon (Oxford, 1889, reprint 1975) s.v. Pascha.

18 See also Catherine Brown Tkacz, ‘Singing Women’s Words as Sacramental Mimesis’,
Recherches de Théologie et Philosophie Médiévales 70.2 (2003), pp. 275-328, at p. 286.
For the first Passover, see Exod. 12:2, 14.
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called Pentecost. God’s action then in giving the Law amid fire was a
type of his action later. In the new Pentecost God gave the Holy Spirit
in tongues of fire fifty days after the new Passover of Christ.19

Types in the New Testament

Following Jesus’ example, the writers of the Gospels and Epistles
used typology. Taught by Jesus to understand him as the one of
whom the Law, the prophets, and the psalms spoke (e.g., Luke 24:44-
45), the writers of the New Testament expressed this understanding
through their narratives and discourses. The Johannine Gospel con-
cisely exemplifies the pertinence of this full range of law, prophets,
and psalms in the account of the Passion.20 Matthew and Mark juxta-
pose two statements that carry typological meaning: First they recount
that Jesus predicted his death would occur during the Passover, and
in the next sentence the Evangelists recounted that the Elders of the
People planned to kill Jesus.21 This is not merely historical reporting:
It is accurate reporting, yes, but it is expressed so as to allude to the
role of the lamb in Passover. The very fabric of the narrative demon-
strates that Jesus is that Lamb. Similarly, both Matthew and John
align the death of the paschal lamb with the death of Jesus by noting
that the bones of neither were broken; this detail indicates that Jesus
was the fulfilment of the saving sacrifice prefigured by the Paschal
lamb.22

The post-Gospel New Testament adduces additional types. Abel,
Adam23, David, Elijah, Enoch, Isaac,24 Joshua, Melchizedek,25 and
Moses26 foreshadow in various ways Jesus’ person, life, Passion, and
Resurrection. The New Testament writers also used another mode

19 Augustine, Letter 55 to Januarius, 16.29, and Leo the Great, Sermon 75, develop
St. Paul’s language in 2 Cor. 3:3-8 and Rom. 7:6, 8:2, about the finger of God, as used
in Exod. 31:18 and Deut. 9:10: A. Allan McArthur, The Evolution of the Christian Year
(London, 1953), 143-46.

20 John 19:24, 36, 27 quote Ps. 21:19 (psalm), Exod. 12:46 (Law), and Zach. 12:10
(prophet), respectively.

21 Matt. 26:1-5, Mark 14:1.
22 Matt. 27:35, John 19:36, Exod. 12:46, Num. 9:12. See also L. Sabourin, ‘Isaac

and Jesus in the Targums and the New Testament’, Religious Studies Bulletin 1 (1981),
pp. 37-45, at 43-44.

23 Adam as a type of Christ: Rom. 5:14, 1 Cor. 15:22, 45.
24 Esp. Heb. 11:17-20; R. J. Daly, Christian Sacrifice: The Judaeo-Christian Background

before Origen, Washington, D.C., 1978, pp. 175-186.
25 On Melchizedek, see Heb. 6:20-7:22, with Heb. 7:17 + 21 quoting two parts of Ps.

109:4.
26 See, e.g., T. F. Glasson, Moses in the Fourth Gospel, London, 1963; and J. Jeremias,

‘Moysis’, Theological Dictionary of the New Testament, 10 vols., Grand Rapids, 1964-76,
4a:848-73 at 859-861, 867.
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of typology, for instance, when Sts. Peter and Paul write of Baptism
typologically as the participation of the baptizand in the death, burial,
and resurrection of Jesus Christ.27 This new, experiential mode of
typology may be called ‘sacramental’ or ‘dynamic’.

Dynamic typology in the life of the faithful

Just as Jesus dynamically fulfilled prophecy, being offered as the
Eternal Paschal lamb during the actual celebration of Passover, so the
follower of Christ is called to imitate this sacramentally, performing
real acts that typologically imitate Christ’s actions. Because he was
and is God, Jesus could fulfil the types once and for all. By virtue
of his divinity, He was also able to make himself a new type for his
people to follow, so that he is the One Perfect Type for everyone
to fulfil personally, sacramentally. This can be called ‘sacramental
typology’. When a person being baptized is immersed three times,
this ‘signifies the three days that Christ was in the tomb’, an early
text explained.28 As Cyril of Jerusalem expressed it, baptism is ‘the
anti-type of the sufferings of Christ’ (ton tou Christou pathematon
antitypon).29 The sacrament is a real imparting of grace, and it is
effected through an act which imitates symbolically the sacrifice of
Christ.

Moreover, living one’s life seeking to be holy draws one in mystery
into imitation of Christ in other ways that also dynamically fulfil The
Holy Type, Jesus.30 Jesus himself called for this when he explained
that his followers must take up their cross daily and follow him (Luke
9:23).31 St. Augustine preached on this, offering the events of Christ’s
Passion as models for Christian imitation. Speaking of Christ’s agony
in the garden, Augustine asserted:

Christ, bearing (gerens) man and setting a model for us, teaching us
to live, and granting us life, shows (ostendit) in an exemplary way
man’s private will, in which he figured (figuravit) both his will and
ours, because he is our head and to him, as you know, as limbs we are
attached: ‘Father’, he said, ‘if it can be, let this cup pass from me.’)32

In patristic sermons on typology, usually the one who is gerens
or figurans or ostendens is a biblical person who prefigured Christ,

27 1 Pet. 3:20-21; Rom. 6:3: Tkacz, ‘Singing Women’s Words’, pp. 275-76, 283-88.
28 Translation by Randall Merle Payne, ‘Christian Worship in Jerusalem in the Fourth

and Fifth Centuries: The Development of the Lectionary, Calendar and Liturgy’ (Ph.D.
diss.: The Southern Baptist Theological Seminary, 1980), pp. 193-94.

29 Cyril of Jerusalem, Mystagogia, 2.6.6. My translation.
30 The following paragraph condenses Tkacz, ‘Singing Women’s Words’, pp. 285-86.
31 Also Matt. 10:38. See Tkacz, ‘Singing Women’s Words’, esp. pp. 283-88.
32 Enarratio in Psalmum 32.2.1.2.13 (CCL 38:248).
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yet here it is Christ himself who presents a model for the believer to
fulfill.

In short, typology not only provides the intellectual means for un-
derstanding the coherence of revelation through all time, past, present
and future. It is also a dynamic experience in which the individual
Christian is to live day by day in union with Christ, seeking to be
holy. Augustine made this point, drawing repeatedly on the Epistles
of St. Paul:

Whatever was done on the cross of Christ, in burial, in Resurrection
on the third day, in Ascension into heaven and sitting at the right hand
of the Father was done in such a way that in these deeds– not only
mystically in words, but also in deeds – the Christian life might be
configured, for this life was enacted through them. For on account of
his cross it is said, ‘Moreover, those who are Christ’s have crucified
their flesh with its passions and desires’. On account of his burial, ‘We
have been buried with Christ through baptism into death’. On account
of his Resurrection, ‘Just as Christ rose from the dead through the glory
of the Father, so also we may walk in newness of life’. On account
of his Ascension into heaven and his sitting at the right hand of the
Father, ‘Moreover if you have been resurrected with Christ, seek those
things which are above, where Christ sits at the right hand of God;
know those things which are above, not those on earth. For you have
died, and your life is hidden with Christ in God’.33

Christian Anthropology and Typology

Basic to Christian anthropology is the doctrine expressed in the ear-
liest revelation, i.e., the Torah, that everyone, male and female, is
made in the image of God. This image of God (imago Dei) is
what makes it possible for the individual believer to live so as to
become a living type of Christ (typus Christi). As Athanasius, arch-
bishop of Alexandria, put it, ‘God became man in order that man
might become God’.34 This potential is distinct from the capacity
to be sacramentally a persona Christi as an ordained priest.35 Al-
though only men, and only certain men, are called to the sacrament
of priestly ordination, every man, woman and child is called to be
sanctified.

33 Enchiridion 14.97 (CCL 46:78). The scriptures quoted are Gal. 5:24, Rom. 6:4, Col.
3:1-3.

34 Oratio de incarnatione Verbi 54.3, ed. Charles Kannengiesser, Sources Chrétiennes,
199 (Paris, 1973), 458. See also ‘Theosis’, The Oxford Dictionary of Byzantium, 3 vols.,
ed. Alexander P. Kazhdan (Oxford: Oxford University Press, 1991), 3:2069-70; and Eric D.
Perl, ‘“. . . That Man Might Become God’: Central Themes in Byzantine Theology’, 39-57
in Heaven on Earth: Art and the Church in Byzantium, ed. Linda Safran (University Park,
Penn., 1998).

35 Tkacz, ‘Aneboesen’, at notes 140-54.
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Jesus alluded to the Genesis metaphor of the image of God when
he spoke of coins. In his parable of the widow who seeks a lost coin
(Luke 5:1-10), the drachma represents mankind, created in the image
of God but lost through sin. So did Clement of Alexandria and John
Chrystostom explain it; they also construed the woman seeking for
the coin as a type of Christ becoming incarnate and undergoing the
Passion in order to save mankind.36 Jesus himself referred directly to
the image on the coin when he was asked whether the people should
pay tribute to Caesar. Jesus had asked in reply whose image was
on the coin. When told ‘Caesar’s’, he had answered, ‘Render unto
Caesar what is Caesar’s and render unto God what is God’s’ (Mk.
12:15-16). Jesus was clearly implying that we are to render unto God
that which has God’s image on it, and that is ourselves. And this is
done through a life of sacramental mimesis.

Women as Types of Christ

Jesus imparted in his ministry a new emphasis upon the spiritual
equality of the sexes.37 Therefore, when the prophetic types of the Old
Testament became also types of the sanctification of the individual,
at once it became useful, even necessary, to recognize within the
persons of the Old Testament Gentiles as well as Jews, women as
well as men, who were types of Christ. Swiftly Christians extended
typology to include women as types of Christ.

The synoptic Gospel accounts of the Passion of Christ so fre-
quently quote and paraphrase Susanna’s biblical history that it is
clear that her history served as the narrative template for the
passion narratives: She is a type of Christ within the Gospels them-
selves.38 Matthew has the fullest set of parallels: seventeen passages
comprising fifty-two words drawn from Susanna’s history. She was
arrested in a garden and suffered two trials; two false witnesses ac-
cused her. The ‘Elders of the people’ secured her wrongful con-
demnation to death, and she then ‘cried out in a great voice, saying,
“God . . . .”’ The judge of her second trial (Daniel) exclaimed publicly,
‘I am innocent of the blood of this [just] one’, and the judge of the
Lord’s second trial (Pilate) used these same words publicly. Ambrose,

36 E.g., John Chrysostom, On Luke (PG 61:781-84). Romanos the Melode used this
imagery in a hymn also.

37 Catherine Brown Tkacz, ‘Jesus and the Spiritual Equality of Women’, Fellowship of
Catholic Scholars Quarterly 24.4 (Fall 2001), pp. 24-29. The spiritual equality of the sexes
was already expressed in the Torah; Jesus simply gave the doctrine emphasis. In turn it
was taught by the Fathers, including Clement of Alexandria, John Chrystostom, Irenaeus,
Augustine, and Isidore: Tkacz, ‘Singing Women’s Words’, 279; Patricia Ranft, Women and
Spiritual Equality in Christian Tradition (New York: St. Martin’s Press, 1998), 1-52.

38 Tkacz, ‘Aneboesen’ (see above at note 5).
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Maximus of Turin, Jerome, and Augustine called attention to these
parallels.39

Soon other women were also interpreted as types of Christ.
Jephthah’s daughter, like Isaac, was an only-begotten, beloved child
brought to sacrifice, and so each was a type of Christ, the only-
begotten beloved Son of the Father.40 At least eight biblical women
were interpreted as types of Christ, including Ruth, Esther, Judith,
the widow of Zarephath, the woman in the parable who finds the lost
coin, and Jairus’ daughter.41

Importantly, understanding women as types of Christ pertains to
both areas of typology: In terms of prophetic typology, biblical
women, equally with men, were recognized as types prefiguring
Christ; and, in terms of sacramental typology, the fact that women
could prefigure Christ affirmed women’s innate ability, equal with
men’s, to imitate Christ in holiness as well.

The Church, the Lectionary

Because typology is essential for understanding the coherence of rev-
elation, it was a staple of patristic and medieval exegesis, as the
examples above show. A major pastoral and intellectual project of the
Fathers was explaining how the types of the Old Testament pointed
to Christ. Typology helped the faithful to recognize the truth and va-
lidity of Christian revelation. As the new Catechism of the Catholic
Church observes:

The Church, as early as apostolic times, and then constantly in her
Tradition, has illuminated the unity of the divine plan in the two Tes-
taments through typology, which discerns in God’s works of the Old
Covenant prefigurations of what he accomplished in the fullness of
time in the person of his incarnate Son.42

Even the structure of the church building was typological, with the
new sanctuary of the new covenant fulfilling the type provided by the
Temple’s sanctuary with the Ark of the Covenant. The earliest written
description of a church, a sermon by Eusebius in 318, described the
church as surpassing the Temple of Jerusalem. Explicitly he called

39 For details of the patristic sermons, see Catherine Brown Tkacz, ‘Susanna
victrix, Christus victor: Lenten Sermons, Typology, and the Lectionary’, Speculum Ser-
monis, ed. Georgiana Donavin, Richard Utz, Cary Nederman (Turnhout: Brepols, 2004),
pp. 55-79.

40 See Catherine Brown Tkacz, ‘Women as Types of Christ: Susanna and Jephthah’s
Daughter’, Gregorianum 85.2 (2004), pp. 281-314; and Tkacz, ‘Here Am I, Lord’ (as in
note 9 above).

41 Tkacz, ‘Women as Types of Christ’, pp. 280, 286-87, 307, 310-11.
42 Catechism of the Catholic Church, 2nd ed., Vatican City, 2000, §128.
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the altar ‘the holy of holies’.43 This is a deliberate and emphasized
comparison of the new church building with the prior Temple and
of the New Eucharistic Sacrifice with the repeated Temple sacrifices,
which are compared in Hebrews 9.

Typology was intrinsic to the ongoing life of the Church, in the
symbolism of the Mass and the sacraments, as is well-documented
from the fourth-century onwards.44 Currently as well, in vernacular
translations of liturgical texts, the Lectionary, and important prayers
of the Catholic Church, typology is to be preserved, according to the
Vatican instruction ‘Liturgiam authenticam’:

The effort should be made to ensure that the translations be conformed
to the understanding of biblical passages which has been handed down
by liturgical use and by the tradition of the Fathers of the Church . . . [to]
express the traditional Christological, typological and spiritual sense.45

In the Lectionary, typology underlies the Lenten pairings of 3 Kings
17 with Luke 7, Esther 13 with Matthew 20, and Daniel 13 with John
8, for instance. The latter two cases involve women as types of Christ,
with Esther’s prayer46 prefiguring Christ’s words, and Susanna’s or-
deal foreshadowing that of Jesus. Significantly, the Lectionary from
its inception included women as types of Christ and through the
centuries it sustained this positive role for women. Only in the post-
Vatican II Lectionary has their typology been muted or lost.47

With so much to recommend typology, how did it lose currency
and, for many, credibility? A full answer would include both the role
of Nominalism, a twelfth-century philosophy that rejected Realism,
and also the pietistic focus on emotions which developed in the four-
teenth and fifteenth centuries. That emotionalism led to the mistaken
idea that confession, for instance, was valid only if the believer had
a strong affective response to the sacrament. A sacrament, that is,
was real only if the individual felt it was real. Protestantism arose in

43 To ton hagion agion thusiasterion: 10.4.44. Deferrari translates the phrase as ‘the
holy of holies, the altar’, thus following the Greek word order and conveying the meaning
exactly: Roy J. Deferrari, trans., Ecclesiastical History, 2 vols., Fathers of the Church vols.
19 + 29 (New York: Fathers of the Church, Inc., 1953, 1955), vol. 2, p. 256.

44 This is clearly enunciated in the fourth-century baptismal catecheses and other writings
of Cyril of Jerusalem, John Chrysostom, and Theodore of Mopsuestia: Tkacz, ‘Singing
Women’s Words’, pp. 275-76, 284-87.

45 ‘Liturgiam authenticam: On the use of Vernacular Languages in the Publication of the
Books of the Roman Liturgy’, Fifth Instruction ‘For the Right Implementation of the Con-
stitution on the Sacred Liturgy of the Second Vatican Council (Sacrosanctum Concilium,
art. 36)’, by the Congregation for Divine Worship and the Discipline of the Sacraments,
issued 28 March 2001, par. 41.

46 The Lectionary originally and for several centuries attributed this prayer, voiced by
Mordecai, to Esther, evidently in order to make explicit Esther’s parallel to Christ.

47 Tkacz, ‘Women as Types of Christ: Susanna and Jephthah’s Daughter’ (above at note
40), at pp. 280, 286-87, 307, 310-11; and Tkacz, ‘Susanna victrix, Christus victor’.
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precisely those regions where such emotionalism prevailed.48 With
Protestantism began the erosion of typology.

Restricting and Discrediting Typology, 16th-20th Centuries. Luther

Martin Luther continued to believe in the fact of the Incarnation, but
he and his followers had begun to doubt the purpose of it, namely, to
sanctify God’s people. A lesser purpose was substituted, namely, to
justify God’s people. This loss of faith had a direct effect on typology.
Although Luther still interpreted Scripture typologically, he began the
trend of reducing the number and role of types in exegesis and wor-
ship.49 Types presented by Jesus himself had priority. Friedrich Ohly
finds that Luther limited typology, using it ‘for his teaching on the
Giving of the Law alone’.50 Arrestingly, Luther’s favored type for
depiction became the brazen serpent.51 It was not a human type,
not Jacob or Jonah or David (or Susanna) that Luther favored, but
a thing, a statue. While certainly the serpent in the wilderness is
one of the types that Jesus himself referred to, it seems significant
that Luther preferred a type that did not involve a human being. It
appears that he was uncomfortable with the implication that a hu-
man being could be made holy by cooperation with grace. Whereas
Catholics had depicted, and continued to depict, types of Christ on
and near the altar, Lutherans frequently depicted the ten command-
ments.52 This matches the switch from sanctification to legal justifi-
cation. As Thomas McLaughlin recently observed, when typological
interest in the Old Testament waned, the Law became focal: Without

48 Anne T. Thayer, Patience, Preaching and the Coming of the Reformation (Aldershot:
Ashgate, 2003); see also the review of this book by Carolyn Muessig in Medieval Sermon
Studies 48 (2004) 99-101.

49 For typology from the Reformation through the twentieth century see, e.g., Richard
M. Davidson, Typology in Scripture: A Study of Hermeneutical Typos Structures (Berrien
Springs, MI: Andrews University Press, 1981), pp. 27-93. For Luther’s chilling effect on
typology, see Catherine Brown Tkacz, ‘Susanna as a Type of Christ’, Studies in Iconography
29 (1999), pp. 101-153, at 129.

50 ‘für seine Lehre von der Rechtfertigung allein’: Ohly, op. cit., p. 3.
51 Friedrich Ohly, Gesetz und Evangelium: Zur Typologie bei Luther und Lucas Cranach;

Zum Blutstrahl der Gnade in der Kunst (Munster: Aschendorff, 1985), e.g., colored foldout
plate 13: Mitteltafel des Altarwerks der Stadtkirche zu Weimar (1555) by Lucas Cranach
der Älter und der Junger, with brazen serpent in right background of Crucifixion. See also
figs. 1-2 (pp. 3-4) and 4-6 (pp. 10, 12 15).

52 For a rare, earlier Ten-Commandments Altar of 1410-20, see Gertrud Schiller, Iconog-
raphy of Christian Art, trans. Janet Seligman (Greenwich, Conn.: New York Graphic Soci-
ety, Ltd., 1971-72), 4.1:193 and b/w fig. 296 on p. 304. For examples of typology depicted
in Catholic churches on high altars, pulpits, rood screens, baptismal fonts, choir stalls, and
tapestries hung in churches, On the use of typology in Catholic art of the time, see Jeremy
Dupertuis Bangs, Church Art and Architecture in the Low Countries before 1566 (Ann
Arbor: Edwards Brothers, 1997), pp. 27, 29, 35-38, 61-62, 78, 113, 153-4, with plates.
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typology to clarify the unity of the Bible, a new justification was
needed for retaining the Old Testament, and the focus on the Law
provided such justification.53

Far more than merely restricting the repertoire of images, Protestant
iconoclasm ‘purged’ churches and even the countryside of images.54

Because many artworks had portrayed types and their fulfilment by
Christ, Protestant iconoclasm greatly and lastingly reduced the visi-
bility of types of Christ, including female ones.

Secularism

Moreover, as secularism increased during the sixteenth century and
the Enlightenment, the perception of spiritual dignity declined and
with it the position of women deteriorated. Patricia Ranft has noted
Luther’s consistent references to the inferiority of women and the
ambivalence of the reformers: Although none denied women’s spir-
itual equality, none advanced it and most reformers ‘attacked insti-
tutions within Christianity that fostered women’s visibility and high
status, specifically monasticism, saints, and Mariology’. To this list
may be added typology. Enlightenment attacks against religion hit
at women by eroding the traditional recognition of their spirituality:
As the philosophes reiterated their view that women were physically
weak and incapable of rationality, ‘the position of women suffered
accordingly’.55

By the eighteenth century for some Protestants even the types
recorded in the New Testament were regarded as outmoded, first-
century cultural accommodation. Under the influence of the Enlight-
enment, belief in the coherence of reality eroded and accordingly the
perceived unity of the Bible was vitiated. Because typology is in-
strumental in recognizing that unity, it was also scorned. Johan S.
Semler was one of ‘the leading forces in discrediting the validity of
typological interpretation’, particularly through his Attempt at a Freer
Theological Method (1777), a harbinger of the historical-critical re-
jection of typology.56 Even those who did not go so far as to reject
all types restricted them further. The influential Protestant Bishop of
Peterborough, Herbert Marsh, asserted in 1828 that only the types
expressed in the New Testament are acceptable.57 Only those types,

53 He made this remark during a conversation at the Annual Meeting of the American
Catholic Philosophical Association, at the University of Notre Dame, November, 2005.

54 See Tkacz, ‘Iconoclasm’ (as in note 7 above).
55 Ranft, Women and Spiritual Equality (as in note 37 above), pp. 213, 215, 229.
56 Johan S. Semler, Versuch einer freiern theologischern Lehrart (Halle: C. H. Hem-

merde, 1777): Davidson, Typology in Scripture, 37-38.
57 Davidson, Typology in Scripture, pp. 36-37.
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that is, that have been ‘declared by divine authority’ by ‘Christ or by
His apostles’ are ‘real’. Any other types are merely ‘pretended’.58

Bultmann

A century later, a major change occurred. The ‘divine authority’ of
Christ and His apostles that Marsh had admitted was itself doubted.
The sixteenth-century loss of faith in the purpose of the Incarna-
tion, namely to sanctify God’s people, had become a loss of faith
in the reality of the Incarnation. Further, Jesus and the Holy Spirit
were held, implicitly, to have been unable to maintain a reliable
record of Jesus’ thought, so that the Gospels were considered to
be, in effect, merely documents, a mixture of the historical and lit-
erary. In contrast to the full faith expressed in the Nicene Creed and
maintained by Catholics, Orthodox, and many other Christians, there
came to be a modern reduced faith, a sort of ‘Christianity Lite’.
Rarely was such reduced belief expressed overtly, but it was (and is)
silently evident. An important case in point is the influential rejec-
tion of Christian typology in 1950 by a German Lutheran, Rudolf
Bultmann.

In his essay, ‘Source and Meaning of Typology as a Hermeneutical
Method’, Bultmann asserted that the New Testament writers did not
understand time in the way that the Old Testament prophets did and
that therefore New Testament types are unacceptable.59 Bultmann’s
thesis that the Gospels mistakenly use typology requires one of two
assumptions, both of which deny the Divinity of Jesus: Either Jesus
did not understand time aright, or the Evangelists misrepresented Je-
sus’ thought. If Jesus failed to understand time aright, then he was ev-
idently not God. On the other hand, if the error was the Evangelists’,
then Jesus evidently failed to insure that an accurate record of his
teachings would be provided. Such a failure would again inevitably
imply that Jesus was not Divine. (It would also suggest that the Holy
Spirit was similarly unable to preserve Jesus’ teachings through the
Gospels.) These implications are not acknowledged or addressed by
Bultmann.

However, his thesis itself presents another problem. He con-
tended that New Testament types require a Near Eastern mythologi-
cal understanding of time as cyclical, rather than an Old Testament

58 Herbert Marsh, Lectures on the Criticism and Interpretation of the Bible (Cambridge:
C. & J. Rivington, 1828), p. 373, quoted by Davidson, op. cit., p. 37, who also identifies
several adherents to Marsh’s position.

59 Rudolf Bultmann, ‘Ursprung und Sinn der Typologie als hermeneutische Methode’,
Theologische Literaturzeitung 75 (1950), pp. 205-12, reprinted in his Exegetica (Tübingen,
1967), 369-80.
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understanding of time as linear.60 Yet appreciation of time as both
cyclical and linear is evident in the Hebrew Bible. Beginning in the
Book of Exodus the Jews recorded as divinely revealed the command-
ment for regular annual, weekly, and daily rituals and sacrifices.61

This requires an understanding of time as cyclical. Awareness of time
as cyclical is obviously compatible with the linear experience of it,
shown in the general historical ordering of contents of each book
and indeed of the Hebrew Bible as a whole. In short, the basis for
Bultmann’s rejection of New Testament typology is a false dichotomy
which he imposed on the Old Testament.

Disconcertingly, Bultmann avoided both Jesus and the Gospels in
his discussion, emphasizing the Epistles instead.62 Only two para-
graphs in the entire essay treat instances of Jesus’ typological state-
ments recorded in the Gospels, and even in these remarks Bult-
mann obscured the fact that Jesus was the speaker. The essay treats
Jesus’ self-comparison to the serpent lifted up in the wilderness (John
3:14-15). Bultmann, however, demanded that the typology correlate
Jesus with Moses alone. This is odd, given that Bultmann’s open-
ing paragraph had given a standard definition of types that included
events and institutions as well as persons.63 He should have had no
difficulty in interpreting the event of the raising of the brazen serpent
as the type here. Instead, because Moses is not the sole focus of the
typology, Bultmann acted as if he had proven that typology was not
present: ‘With extreme freedom John 3:14ff takes as reference the
Moses-Christ-typology: As Moses had “lifted up” the serpent in the
wilderness, so will the “Son of Man” – not do any sort of analogous
deed, but rather be himself “lifted up”’.64

In a bit of slight-of-hand, by making ‘John 3:14f’ the grammatical
subject Bultmann ascribed the prophecy, not to Jesus, but to John.
Thus did Bultmann deprive the statement recorded in John 3:14-16
of the Lord’s authority. Bultmann next referred to the ‘Bread of Life’

60 Bultmann, ‘Typologie als hermeneutische Methode’, 205 et passim. See also Davidson,
Typology in Scripture, p. 59; see also pp. 56-65 on Goppelt and van Rad.

61 With Passover, an annual ritual had been established (Exod. 12). On Sinai daily,
weekly, and annual sacrifices were defined. Morning and evening sacrifice: Exod. 29:38-
42. Sabbath sacrifices: Exod. 31. The High Priest’s annual entrance into the holy of holies:
Exod. 30:10, Lev. 16, Heb. 9:7.

62 I discuss Bultmann’s comments on the Gospel of John. He also treats, quite similarly,
Jesus’ self-comparison with Jonah (Matt. 12:40– see above at note 11), his comparison of
John the Baptist with Elijah (Matt. 11: 14, Mk 9:12), and his self-comparison with Elijah
(Mk 6:14f, 8:28): Bultmann, ‘Typologie als hermeneutische Methode’, col. 210.

63 Personen, Eriegnissen oder Einrightungen: Bultmann, ‘Typologie als hermeneutische
Methode’, col. 205.

64 ‘In recht freier Weise nimmt Joh. 3, 14f. auf die Mose-Christus-Typologie Bezug:
wie Mose die Schange in der Wüste “erhört” hat, so wird der “Menschensohn” – nicht
etwa eine analoge Tat tun, sondern selbst “erhöht” werden.’: Bultmann, ‘Typologie als
hermeneutische Methode’, col. 209.
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sermon (John 6). Again he wrote so as to conceal that John identified
Jesus as the author of that sermon. Bultmann concluded of this and of
the brazen serpent speech, ‘These passages are no doubt based upon
typology; however, the Evangelist pursues the typological thought,
playing with it ad absurdum’.65 Given that the words expressing the
typology are not those of John, but of Jesus, if anyone committed
absurdity, it was the Lord. Ironically, Bultmann’s attack against ty-
pology proves instead, by what he needed to conceal, that typology
is intrinsic to Jesus’ thought.

The ‘Son of Man’

Often Jesus called himself the ‘Son of Man’ (a phrase derived from
Daniel) when he was explaining that Old Testament types refer to
him. Thus the recent dismissal of the ‘Son of Man’ speeches en-
tails dismissal of typology as well.66 It has been asserted that the
‘pure form’ of interpretation of Daniel, the ‘authentic interpretation’,
is Jewish.67 This implies that Jesus erred in using the phrase as a
reference to himself and that Christian interpretation of the ‘Son of
Man’ as a reference to Jesus is impure and inauthentic. The under-
lying assumptions of such critiques, however, are that Jesus was not
able to prophesy and that he could not have had a theologically in-
sightful and scripturally based awareness of his role in salvation. In
short, these critiques arise from doubt that Jesus is God incarnate.68

In salutary contrast, an excellent presentation of the role of the phrase
‘Son of Man’ in Jesus’ ministry, with reference to Daniel, Ezekiel and
contemporary Aramaic, was provided by Pope John Paul II of blessed
memory.69

Christian Typology and Judaism

A new charge against typology is that it is anti-Judaic. In 1990 Gail
Ramshaw asserted that, because typological readings of the Jewish

65 ‘Diesen Stellen liegt also wohl Typologie zugrunde; aber der Evangelist führt das ty-
pologische Denken mit ihm spielend, ad absurdum’: Bultmann, ‘Typologie als hermeneutis-
che Methode’, col. 210. Emphasis added.

66 Scholars arguing against the authenticity of the ‘Son of Man’ passages include, no-
tably, Vermes, Casey (as in note 4 above), and Lindars. See also the denial of messianic
meaning: Di Lella, Daniel, p. 87

67 Casey, ‘Son of Man’, pp. 58-61.
68 For a rigorous study of the scholarship and a defense of the phrase ‘Son of Man’,

see Chrys C. Caragounis, The Son of Man: Vision and Interpretation (Tübingen: J. C. B.
Mohr [Paul Siebeck], 1986).

69 ‘Jesus Christ, Son of Man’, general audience of April 29, 1987, in A Catechesis
on the Creed, vol. 2: Jesus: Son and Savior (Boston: Pauline Books & Media, 1996),
pp. 141-45.
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Scripture claim to understand in them something that Jews themselves
do not see, typology tends to promote anti-Judaism.70 To the contrary,
typology affirms the validity of the Old Testament, the reality of the
revelation to the Jews, and the real value of Jewish worship in the Old
Testament. Furthermore, exegetical typology originated in Judaism.71

To scorn it is to dismiss an important aspect of Old Testament religion
and to deny a profound part of the religious heritage common to Jews
and Christians.

This issue was addressed in a statement by The Pontifical Bibli-
cal Commission in 2001. It responded to the question of whether it
was mandatory to read the Old Testament with an exclusively Jewish
reading in order ‘to show proper respect for its Jewish origins’:

In answer to the last question, a negative response must be given for
hermeneutical reasons. For to read the Bible as Judaism does neces-
sarily involves an implied acceptance of all its presuppositions, that
is, the full acceptance of what Judaism is, in particular, the authority
of its writings and rabbinic traditions, which exclude faith in Jesus as
Messiah and Son of God.72

Conclusion

Typology is a tool to draw one to consider the unity of revelation and
of reality. Jesus took the venerable Jewish technique of typological
exegesis and honored it, showing repeatedly that he is the fulfillment
of numerous prophetic types. Further, he created a new, sacramental
dimension to typology, pointing to the human vocation to holiness
and providing help in seeking to fulfil that vocation. Christians ex-
panded typology, innovatively identifying Gentile and female types
of Christ. Typology is thus one of the Church’s means of opening
the understanding of reality and demonstrating that women and Gen-
tiles are included in the universal call to salvation. Far from being
anti-Jewish, this is part of the fulfillment of God’s promise to Abra-
ham that through his seed all nations would be blessed. Through the
Christian recognition of women as types of Christ, typology also pro-
vided a dynamic reminder that women are made in the image of God
and called to fulfill that image in becoming holy. If only for the sake
of fostering respect for the spiritual equality of the sexes, recovering
typology would be pertinent today.

70 G. Ramshaw, ‘The First Testament in Christian Lectionaries’, Worship 64 (1990),
pp. 494-510.

71 While there are parallels with pagan allegorical interpretation of texts, Jewish typo-
logical exegesis uniquely and consciously focused on the Messiah.

72 The Pontifical Biblical Commission, The Jewish People and Their Sacred Scriptures
in the Christian Bible (May 24, 2001), II.A. par. 22.
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Yet the main purpose for reanimating preaching and catechesis
using types is far more wide-ranging. The focal issue is realist, and it
has to do with the person of Jesus Christ. Rejection of typology stems
from lack of faith in the reality of the Incarnation. In the sixteenth
century came lack of faith in the purpose of the Incarnation, and in
modernity this erosion of faith cut away belief in the fact of it. If Jesus
was not God, he had no authority and his endorsement of typology
carried no weight. But only Christianity Lite holds that Jesus was not
God. The orthodox Christian belief is that Jesus really was and is
God incarnate. As a result, he had authority, including the authority
to use typology. The implication of his own use of types is that we
do not fully understand reality unless we perceive it typologically.

Catherine Brown Tkacz
Spokane, Washington 99207-4614, U.S.A.
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