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Universality and authority which derives from their unique gifts
or the instruction of the faithful, and are immeasurably richer and
er than any modern expositions of comparable length could
Possibly be. The hours themselves are given in both Latin and
nglish, the psalter which forms their stable substance being in
€ new Latin version. An attractive feature of the way this is set
out 1s the allusion to a New Testament text which is printed at
the head of each psalm. Here too are the ancient scasonal hymns
and Prayers, first fruits of the Church’s meditation upon the
Mysteries of faith, the outpourings of her thanks, praise and peti-
01?‘_1 at all times and in all places. Those who have no expericnce
. Istruction in the recitation of the hours will surely without
thelfglﬂty find a confessor or retreat master prepared to give them
€W minutes explanation which they need to help them use the
:0 Properly, while those who are merely looking for the
>t possible book of meditations could not do better than buy
% The two volume edition costs 4,000 frrancs (approximately
é(i;rtc’ttlge single yplume ,edition 3,700 francs, and may be obtained
My rOm Editions D’Encalcat, Dourgne, Tarn, France. They
3Y also be obtained through Ducketts, 140 Strand, W.C.2.
AELRED SQUIRE, O.P.
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L EXTRACTS
TURGY, the Socie

US's v,  Society of St Gregory’s quarterly review (a very good
ours’ (l))rth) in its October issue contains an article on ‘“My Sacrifice and
comp, Y Dom Edmund Jones, which stresses the reality of unity and
urumty in the Church’s public worship.
of GWO’rshlp is the worship of a community, of a family. The whole
or deo S approach to man is marked by a bringing into being of
in hir allild unity. If we are truly impressed by the divine call to share
ou tws fe of unity, of common unity, this will certainly find its
such ard cXpression. We need to remember that our parishes as
ofth:fé}:nmble, concrete exterior manifestations of the community
in g urch universal. They are, as St Paul would say, the Church
om ~and-So. The universal Church is present in the Christian
Particl'nun-lty and a breadth of vision of the whole is basic to a real
Vidy a;PatIOI} in the Mass. We cannot approach it purely as indi-
great S It is surely not without significance that some of the
St promoters of the liturgical movement have also dedicated
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themselves to work for the reunion of Christians. . . . So, then, 2
strong accent on order and unity; not a rigid regimentation destruc-
tive of life and spontaneity, but a living order.

Later in the article, which goes on to consider practical ways of bring~
ing about this living unity through the liturgy, the author asks for
revision of our attitude to the use of the missal.

If our people are to spend the time at Mass reading to themselves
texts, however liturgical and however identical with those being
said by the priest, they can hardly be said to be sharing in the Mas$
in the fullest sense. Thirty people reading cach for themselves 1
their own book a text, even if it corresponds with the text which 18
being read aloud, cannot be said to be listening totally to what ¥
being proclaimed for them by the persons deputed to this office:

PERe YVEs CONGAR, 0.2 in New Life (Sept./Oct., the Y.C.W. jouf{‘al
for priests, price 3s.) approaches this question of unity from the poii©
of view of the apostolate. The old problem of whether the Christial*
today should ‘muck in’ with the world around, or should ‘muck out
is posed almost as the dilemma for the apostle, to be united with thos®
to whom he is sent or united with the Church by whom he is s8¢
Pére Congar shows the crrors in both extremes, but we quote only fro™
the picture of the second: 4

h

At the opposite extreme, a person could be deeply penetrated W1 .
the feeling that the Church is something other than the world, £
she is an order set apart with her own laws, her own way of life, %
with her demands not only for the deeper life, but for soc: be
haviour. At the same time, he would not feel like a searing burn ¢ :
outcry of the immense world of man. Such a man would 'obsclff"r
Catholic regulations very punctiliously—if he were a priest, ‘;
instance, the wearing of his cassock, saying his breviary, the slig tca_
prescriptions of canon law, the strictest and safest theological form g
tions: all excellent things, certainly, and it would not be easy to e
either in my life or my writings, one word deprecating them™"/
in short such a man would be a faithful minister of the Chl'lfCh a5
body set apart, but he would have little anxiety about bringing ; an
men who are alienated. . . . In a word, he would be a man ©
order of sanctity set apart, not of an order of catholicity. he

The author concludes his remarks by applying his distinction t© o
worker-priests. But the distinction is applicable to the spiritua1 l%ves _
many of us, who are anxious to save our own soul and rcm.aﬂl.nto
sullied by the world, but who are less anxious to let the light Sl}me L
the darkness, to penetrate the world with the ray of Christ’s life.
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