
compiled and adapted for Frankish readers), through the gradual adoption in the
Frankish territories, the ‘Franciscan’ reform, and the gradual adoption through-
out the Western Church of what was the use of the Roman Curia. Lang also dis-
cusses the importance of chant books in establishing the development of the
rite, and that often ‘Roman use’ was about the chant rather than the actual litur-
gical text. He also notes the development of the allegorical methods of interpret-
ing the rite. A final chapter explains the settlement of the text which the Council of
Trent handed over to the pope. Figure . of San Fedele, Milan, reminds us of how
in the Baroque era, liturgy became theatre, contrasting with what Lang identified
as the ritual simplicity of the earlier solemn papal liturgy.

This is an excellent survey of the material, and it provides a very useful and read-
able textbook for scholars and students alike.

BRYAN D. SPINKSYALE DIVINITY SCHOOL

‘The letter killeth’. Redeeming time in Augustine’s understanding of the authority of
Scripture. By Lal Dingluaia. (Studia Traditionis Theologiae. Explorations in
Early and Medieval Theology.) Pp. . Turnhout: Brepols, . €
(paper).     
JEH () ; doi:./S

The title of this book is somewhat misleading. ‘The letter killeth’ is part of the
watchword of spiritual reading (‘the letter killeth, but the spirit giveth life’, 
Corinthians iii.), which is different from the ‘incarnational paradigm’ of
reading (p. ) that Lal Dingluaia identifies as the key to how Augustine connects
the authority of Scripture to the redemption of time. The incarnation of God in
Christ establishes what Dingluaia, following the New Testament scholar Oscar
Cullmann, calls ‘the tension of time’ between the already and the not yet: a
redemption already accomplished in Christ but not yet consummated in the esch-
aton, revealed to the world in the present by the authority of the Scriptures.

To see the authority of Scripture as based on the way the Incarnation shapes his-
torical time is standard fare in scholarship on Augustine and on Christian thought
in general, and to connect this specifically with a dialectical tension between
‘already’ and ‘not yet’makes for a worthwhile thesis. It allows Dingluaia to position
Augustine between the unqualified ‘already’ of Eusebius’ Christian triumphalism
after Constantine and the fanatical ‘not yet’ of Donatist apocalypticism awaiting
the destruction of Roman power – with Augustine accepting neither – and likewise
between the Manicheans’ docetic denial that God is already present in the
Incarnation and Pelagius’ perfectionist denial that individuals are not yet fully
righteous in this life. Most importantly, it indicates a turn to a more literal
reading of Scripture, as Augustine’s deepening interest in the Incarnation
pushes him beyond his early enthusiasm for the spiritual reading taught by
Ambrose (depicted in the Confessions) toward his surprising uptake of the more his-
torically-informed hermeneutical rules of the Donatist writer Tyconius (presented
in On Christian doctrine when Augustine completed it in his old age).

The book presents relatively self-contained studies of Confessions (chapter iii)
and On Christian doctrine (chapter iv) and concludes with studies of Augustine’s
mature thought on historical time in City of God (chapter vii) and his own temporal
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progress of learning in Retractations (chapter viii). In between are two chapters
charting his turn to more literal and historical reading, surveying his correspond-
ence with Jerome (chapter v) and his Pauline re-reading of the creation narrative
of Genesis against the Manicheans (chapter vi). These chapters are preceded by
studies of the concepts of authority and Scripture. Chapter i examines the classical
notion of auctoritas exemplified by the Res gesta of the emperor Augustus, highlights
the term exousia in the Septuagint and the Gospel portrayals of Jesus, and takes a
very brief look at the usage of auctoritas in early Latin church Fathers (chapter i).
Chapter ii is an informative look at some of the meanings of the term ‘Scripture’
for Augustine, including a quick overview of the canonisation process that pro-
duced the concept of ‘New Testament’ as Scripture, as well as the translations avail-
able to Augustine and his preference for translations based on the Septuagint
rather than Jerome’s insistence on translating from the Hebrew (chapter ii).

The book is unfortunately not easy to read. It takes some work to discern what
Dingluaia intends his thesis to be (as the problem with the title suggests) and it
is often difficult to see how the accumulation of detail in his chapters is meant
to count as an argument or evidence for the thesis. This difficulty is compounded
by the fact that no one with competence in English appears to have read the book
before publication. At least no one has taken the trouble to correct its glaring
grammatical errors, misused words, unclear phrasing and elementary failures of
subject-verb agreement, which confront the reader on nearly every page.
Academic presses should be kinder to their authors than this and provide copy-
editing, especially for authors for whom English is not a first language.

PHILLIP CARYEASTERN UNIVERSITY

Friendship as ecclesial binding. A reading of St Augustine’s theology of friendship from his In
Iohannis Evangelium Tractatus. By Phillip J. Brown. (Studia Traditionis
Theologiae; Explorations in Early and Medieval Theology, .) Pp. .
Turnhout: Brepols, . € (paper).     
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At first glance, the ‘binding’ in the title of this book refers to religio, understood as
re-ligare, binding people back to a social unity. Augustine accepts this etymology,
but he has much more to say. Always for him the bond of social unity is some
form of love, situated somewhere along the spectrum from lust and greed to
charity and the love of God – from concupiscentia to caritas – whether it be pirates
drawn to the same pot of gold or Christians drawn by grace to union with God
as the supreme Good. In twentieth-century scholarship, this emphasis on the
unitive power of love regularly led to questions about the relation of
Augustinian caritas to biblical agape and Platonist eros, all of which are ways of con-
ceiving love for the divine. But it is long past time to investigate more closely the
kind of love and social bond that was most important to many of the most
eminent writers in the ancient world: friendship.

Phillip Brown situates that investigation at the intersection of three conceptual
fields of force: classical notions of friendship; the controversy over the Donatist
schism; and the hermeneutical resources that classical rhetoric afforded
Augustine as a preacher addressing the controversy. The relation between the
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