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T H E  1 S l ? l A L E S C I <  O F  S T  ' i ' H 0 3 1 . \ 5  O X  

11 1,;s I w i i s  aslicd to speak i l l  English belore >-our distin- 
guished scxiety N I I ~  to triice the influei~ce of St 'I'honi:t.; on W French politics. I tholight: 0, 1 can (lo thiit id1 right. M y  

English is v e ~  l ) i l ( l ,  b u t  i t  i.: good eiiotigh for tliiit. 1 >hirll settle 
quict.ly iiito 1 1 1 , ~  chair. 1'11 repeat the qiiestion. I'll look a t  my 
audience in silriiec toi. some iiiinutcs, aiid 1'11 s a j  : 'Sothing'. That 
will be i111. 'I'hat. will be the ~ ) i i l >  answer. But after some reflection 
I guessed that joii  n.ould not be siitisfied with it,  j o u  n.oiild find 
it too bricf. 'Lliei~ I welit on tliinkilig. 1 ternembered plenty of men 
who had bce.11 \vol.kin,a wi!h us at the Vie 1, i te l lectccel le .  iiie11 who 
are now nliiiist.ers, miba.;satlo~~.;. pi,efects, chiefs of paYtF-, tlcpiities, 
and so on. I reii!eiillwred that g i w t  lecture i i i  \\.hid1 Jacqiie.; Nari- 
w i n ,  no\v I:rerich .\iiilia.;s;;dor to the  11 011 See. had espouiitled his 
theor!- coiiceriiiiig C';ith:ili.c: ; t i i t1  poiitie;il iictioI1. -1iidrb ( ' o h ,  since 
a Miiiister. was present. (jeorges €Iidiirilt,, i i o w  3 f i ) ) i s t r e  (1c.s .-lfloiree 
Etrurr!/i.rcs. was there too, and I I C  qiiestioiietl Jacques Xiritiiin, 
and IIC* l i i i i d f  gave iis his ides as to what Frc~ich  politics 4ioultl be 
like. .\ fen. yciirs l a t e r  I also i i w t  1I:iurice Schuni:ini1. \I 11u lived in 
!,oiidon during the \var and was 'le porte-perole de I:\ Y K I I : ~ ~  com- 
hatttinte' at  the B.B.('. E v e r j  month he would write the chroiiicle 
of foreigii politics iii La. 1-ic I j i t e l l c c t i ( c l l e ,  using various peiitIoii>ms 
siich as 31iiu~icc-.I:icql~t.s, Sitlobre, etc. I remein1)ered n i ~  great 
frieiid, Robert. Ikl;il-ignt!tte. political director of oiir colonies, and 
iiiy coloured frit.ii,l, -\]win Diop. Coirsei l lcr  tle la KCpubliqiii*. and 
my Intlo-Chinese fricnd. .\Iaii-Hii. who U X R  once Ho-Chi-llihil 's 
Miiii,<ter. - - \ i d  3 good ma115 otlicrs. . ! i d  I thoiight: i f  so nlaiiJ- people 
enjoyed meeting 1)omiiiican fi\tllt.rs. it was iiot because \ve were 
clever. There was iiothiiig special about us. It was becnuse we were 
St. Ihminic ' s  sons. aiid S t  T l i o m w : ' ~  brothers. Thcre W A S  seiiw in 
t.he question : S t  'I'lionias i< sIii.elJ- having a gre:it infl~ience upon 
F imch  politics todrly. Le t  u s  see how. 

1f J O U  liltr n-e will bcgiri 1)) rtwilling soiiie historicti1 details. If 
yo11 wkli  to iind,erstand Prance a i d  the life of t.lie Catholic Church 
in Frniice. you must renienilicr t h a t  in our coiiiitrj we had no 
Reformation but a revolution. I n  your c o u n t q ,  on the  contiwy. there 
was a Reformntion and 110 revolution. '1'11e political life in England, 
i f  I understand i t  well, is an  iiiicea*iii; progress towards deinoci,acy. 
I n  France it is not so. The middle class did not a t  first fight against 
the  king together with the  nobility ~ n t l  turn a f te rweds  against the  
latter to gain R greater freedom. Brit. nn die contrary, it was at first 
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1 The suli<fancc of a pspcr read to  the Osford Aqiiinas Socict,y, 18th J u n e  1947 
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allied to the king and oii1)- turned agriiii,t I l i i i i  Littern a1,[1s because 
he had forgotten his f o m e r  promises. The revoliitioli broke out. The 
French clergy accepted tlie nbuoliitt. aiithoiit? of the king. Le tr6)ce 
e t  l ' nu te l ,  'The throne and the iiltar' was their itlotto. The clergy 
expected to be helped by the king in the iiiaiiiteiiwiicc of Christian 
lift. in France and considered it their duty to llelp tlic king i n  their 
turn.  And. at  the siiiiie time. there v.el.e \.cry fe\v re1igiou.s in 
Fratice. aid still fc\ver priests. The revolutioiiai.ies struggletl against 
the clergy, t.lie religious a i i d  the Church.  - i t  thtb beginning wnie 
priests and Catholics were 011 the side of tlie rc\.ol\ttionaries, bu6 
when the Consfitztnrite enacted Icr  ( lomti tuf iot l  Cici7c. tlrl Clerye, the 
ci1.d constitiition of the clci~g) . tlie Catholics thought they had bet.ter 
all? themselves with the king and his friciids iigaiiiht the revolu- 
tionaries. And, after tlte re\-olutioii was over, tlie king's cnuse looked 
more and more like God's cause. .hid ei-cii recently. You linow tlie 
poet Verlrline x h o  \vas  R fi.i:biid to Rirnbaud. IYheii lic was converted 
and turned to Catliolicisiii again. he alio Iwxiiie ii royalist; that  
happened in the beginning of tlie Third Repiiblic ; ; i m I  iii a letter 
to Rinibaiitl lie said. Et s rp t  ) ) i r ) i .q  puss i e s  chcz  tles p r o t e s t a d s  nb'ont 
co~ i f i rn i t  tlniis n10)i cntlLolic.is)rie, dnns nzoii Ic:gitimisnie. 'The fact 
that  I 1iaI.e been liviiig wi t l i  l'rotestnnts for the last seven months 
confirms me iii ni!- Catholicisill, ill in\-  legitiinisim. tlitit is nr!- roFalist 
convictions'. Verlaine's attitude did not diffw froit1 that of most 
Catholics. 31)- filthel \\+IS ti repulllicnn i l l i d  not. i i  ('Athidice; and lily 
grandmother \ \ ' i ls i1 ('iitholic ant1 a royalist at the s i i i l i c '  time. 

But the ('atholicr; \\-ere iiot ill1 like this. A ce1itiii.y ;tgo iiiore and 
more C'tttliolics. priest,s r~i ic l  iiioiiks l)t.caliie detnocixts ;tilt1 repiibli- 
cans. The ( ' l i i i i r l i  ivaa not o l \ \ . i ~ > . ~  kind to fheiii. but t l ie j  stuck to 
it aiid the!. are now iiiinierniis and pon-crful. . \ l i d  tlic tirst of them, 
whose nariis will reniaiii :t eyiiibol for 115, was Father I ~ c o r d a i r e ,  
R Dominican a i d  brothrr of St Thomas. It \v;i.s thc time of the 
Moiiarcliic t l v  J i i i l l e f  ; Louis Philippe was king. 'I'hree friends, 
Lacordaire. Laminenais and 3lontalembert, founded o. Catholic paper: 
Z ' A r c ) i i r ,  I t s  motto \\-a<: '(;oil wild Freedoin'. .in idea inspired i t :  
the Chnrch must regain the conridelice of the people. I t  I I A S  t.0 be 
set, free again. I t  iiiiist. iiot bt. the king's servant. itor the prisoner 
of any part>-. Yoti know the rest. The thoughts tint1 the doctrine 
did not a l \vr l~s  agree with the generosity of the  idea. aiid Lam- 
mcnnis's sa)-ings n-ere soiiietiiiies bold and did iiot spare the Holy 
See itself. L ' . l c c ~ i i r  was contlenined by Pope Gregor~-  SI'I on 15th 
Aiigust. 1852. Ltinimennis i.efusetl to subiiiit : r.Rc:)t,d:iire lielded. 
H e  tlieii began to study St  Thonirts'c theology itiore thoroughly and 
re-established in France the Order of tlie R ld i f i . i a r s  which hnd been 
suppressed during the ret.oliitioii 
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I n  1848 the third, or rather the second revoltition broke out i n  
France. This time the clergy was  i.atlirr 011 the side of the r e ~ o l u -  
tionaries because the  Ju1.v go\-eriiinent l ia t l  not. proved itself 
thorough1.v Catholic and 3Igr .Iffre. the Bishop of l'nris, was killed 
on the barricades fighting for the people. I,iicortlaire, together with 
Ozanam, fountletl n new paper: I - ' E t e  S o m e l l e ,  this time against 
~ontaleni1)el.i.. 

You know l'rederic Ozaiiam. ) I t .  fu~iiidetl St \-incent de 1'aul.s 
S0ciet.y. The iiiaiii purpo.se of the Society was i iut  only to help the 
poor. It consisted RISO iii n study o f  ('hristieii truth R i i d  in i i i i  inquiry 
into whHt that truth deninndetl fi.nni nien. especially iii coiinexion 
with their social life. .-\iid it was ill orclrr to raise iio cniitradiction 
between \vords nnd actioii that Ozanam tlecidetl to  help the poor at 
every riieeting. His ideas wei~e bold and favourable to progress. You 
will judge for yourselves: during the 18.18 wvoliitioii he is oil the 
side of the i.e\-oiutioiiaries; he thiiik4 that the spirit of the Church 
is more important. than the .;ocial instit utioiis granting the C'hristiiins 
a peaceful life. H e  is the acttiid ai~iiiiatoi~ of the Ere Norcrr'lIe, 
much ~ i i o r e  SO thaii T.acordaire. But e\.rr\  ('atholic (lit1 not agree 
with them. i i i i d  Nontnlernbert. once R fiieiitl of Lacortlaire's, began 
to fight ngaiiist him. He did not trust the liepublic aiid helped to 
make of Sapolenii I11 first R Prks ident  d e  In l i cp t tb l ique ,  and then 
Emperor. 

You kiiow how the Srcontl Ei1ipii.e was iiltlil  to k'riince. But it 
was still niow iatal to the French ('hiirch and thnt is the question 
here. I k c e p t  for a few Catholics. such O R  E'at.her Lacordaire, who 
always reftiset1 to iiieet Sapoleoii 111, the clergy lviis favourable to 
the Second Empire and coopertited n i th  it. .\nd when the Third 
Republic was proclaimed. after the 1870 nxw. the clergy aiid most 
of the Catholics stood H t  the side of Marechal Jlacllahon and of the 
monarchists. That is a reason for the hostility of the workers towards 
the  clergy. But iiot c v e i . ~ .  priest. iiot every Catholic took this  line. 
Very soon after the war  and the C'oniintiiie, two men did winething 
for the labourers: Albert tle llun aiid Latour du Pin ;  both belonged 
to the aristocrmy aiid had once been officers. Their ~vorlc  WAS wry  
charitable, wise and efficient. They founded the Cerclcs  Ouvricrs 
which grouped niany workers together. 'l'heir method. however, is 
no longer possible today. They thought that  the educated gentlemen 
had to go to the people and give then] what, they themselves had 
received lig birth or study. They (lid not think that the workers could 
rise by themselves and that their diit?- \vas only to help them 
progress. They wanted t.o work for the people, and with their co- 
operation, bu t  not really through them, RS n e  wish to  work now. 
They  nevertheless performed a useful work ns pioneers and opened 
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the \ \a> to their successors. Tliese were verj- tlemocratic; and their 
name, La Democrufie  C1crc:tic)twe. the C'hristiilii Deniocracl, is veq- 
signilicant. They want to cooper;lte with the republiculls and the 
workers. ?'hey do not want thc altar to be tied to tlre throne. least 
of all  when the throne is uiin-ortlix. They ma\- xilake some confusion 
between tlemocrscy and religioii. diid.  altllo1igli 1 do iiot agree with 
theni, I think it was a good thing that soiiie men had such ail 
opiiiioii at  a tirile when most Christians were thinking differcntll. 
The:- had their reward when ST I I a.skcd the Yreiich Catholics 
to accept the Hepublic as the legid governinent. l t g r  de I,Rvigerie, 
Bishop of _\lger, was the first to  give t.he sigjial de rall ietwetif .  The 
enenlies of the Republic wcrc furious, but the \vorlc of the Christians 
who had ivtiiitetl a recoiiciliatioii betivec'n the Church a i d  the nioder11 
world had not heen fruitless. 'lhat. \vas a recoilciliation bet\i:een the 
Church and the workers, the earl)- republic htiving been, as IOU 

knoiv, conservative. The u w k  went on howcvc~r with the Christian 
trade unions, Secrctariate Socikl.  the Setnairicsx Socinlea and the 
Clcrotiique Sociale. A11 these meii, accustomed to work together i n  
thew various organiziitions, formed a great nssociiition. IJe  Sillo?~, 
wliciw tirst leader \\'as N a i ~  Saiiguier. '1:hey ainied at A rctcoiwiliation 
with the workers and, maybe, at. the opening of their minds to 
moderii ideas. Certainly they sometimes forgot, a t  lcast in tlieir 
words. the transcendance and the eternity of the Church aiid of t.he 
Faitli;  and Le Sillon was condeiniietl by l'iiis S i l l  1 W G .  B u t ,  as 
the members of Le Silloil were good Catholics. the!- all of them 
submitted and obeyed. What \ \ere the results and ren-ard of their 
s t t i t ide?  I n  any towii or village of France, bet\veen 1020 and 1040. 
you would always be sure to find a former nieniber of Le SiUoir. 
haviiig ,submitted and obexed, at. the head of some social organiza- 
t.ion. working in a good spirit and helping efjieiently the poor and the 
invalids. 

These were the men who. after the first world war, were €he 
aniiiintors of Catholic life in  France. A group played the leading 
part : X . C . J . F . ,  the E'rench Catholic Youth -Issociation. They had 
mt\ii>- enemies, even amongst the Catholics; for instaticc iii the 
federntioil whose chief was Geiieral de Castelnau ; they did not 
clearly see the difference between political and Catholic action and, 
of course, they only led a conservative politic. Do not be mistaken. 
I mi not against the conservatives. I a m  no revolutionary. But 
you inay have observed tha t  the action of the Catholics has always 
been confused with the political Right, and one has had to put up 
for years with this perpetual compromise. It was most acute a t  the  
time of the Action Frunqaise, with the partj- of Maurras, Daudet and 
Bainville. IIany old Actioti F r a j i p i s e  supporters who did not love 
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the A.C.J.F. were tit. the side of General de Castelnau. 

But this association was efficiently helped by Pope Pius XI.  A t  the 
same time Catholic -\ct,ion began ill France. The first group to be 
constituted was, a.s jou  kiiolv, the Yortng Catholic Workers (J.O.C.); 
it was followed later on by other specialised movements: Young 
Catholic Farmers, Young Catholic Middle Class and so on. All these 
movenients together constituted the -\.C;.tJ.F. The Catholic trade 
unions also got moving. I n d  after the liberation of France these 
various groups gave birth to a new partj-. Members of these groups 
would come frequent1:- to our Dominicsii house, at the head of which 
was Father Bernadot., and would work with us, once a month, on 
a Saturday afternoon. They would read our reviews, our weekly 
paper, Sep t ,  and TettLp Present which was to replace i t  later on. 

You now see the reason w h j  I have been speaking so long of 
the Catholic social movement.s, from Father Lacordaire to Father 
Bernadot. First because ~ o u  would be mistaken if you believed that  
the M.R.P. was quite a new movement. It is only the result of a 
s e r j  long prepnrntion \\ hich has been fermenting for more than a 
century. I t  is stronger than most people suppose. Of couT.se the 
M.R.1’. is not the only party in which social Cat,holics can be found. 
Several belong to the Socialist part.y. -1 few are even Communist. I 
shall be speaking of i t  again before long. Secondly, because this 
Catholic social movement was helped, in the beginning, by a 
Doniiiiican father, Father T,acortl;iite, and was carried on lately by 
another Dominican father, Father Beniadot, and some others such 
as Father Chenu, Father Delos, Father Ducatillon, et.c. Every 
Dominican father is a brother of St  Thomas. It was a development 
of St Thomas’s thought that  these people expected from them, and 
once more, there was sense in the title of this pa.per which implied 
that St Thomas had an influence upon French politics. 

B u t  in what way? And are we justified in saying he was the only 
one to have influenced these men? Yo, we are not justified in saying 
this. Before St Thomas began to make himself felt we find another 
influence which was ve13 strong in the beginning of the twentieth 
century: I mean Maurice Blondel’s. H e  was an Ecole N o d e  
student. I n  order to get his doctor’s degree he wrote a thesis upon 
Z’dction, which was to have a great influence upon the Christian 
minds. Blonde1 considered action in its concrete realitry, in the 
way of a phenomenologist, and we can say t.hat Blondel was the 
first French phenomenologist. With a penetrating dialectic he 
showed that everything was implicated in m y  action: love of one’s 
family, of one’s native country, of humanity, and finally of God. 
While, up to that day, the faith of the Catholics had too often been 
separated from everyday life, Blonde1 told them that everything was 
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to be one in God’s love and taught them how, starting from human 
reality, one could gradually ascend to God himself. But  that was 
contrary to the common Catholic thought in France and Blondel 
had many theological enemies. They acmsed him of immanentism 
and of overlooking the transcendence of faith. The Catholic Church 
did not condemn Z’dction but some authorities advised Blondel not 
to reprint his thesis and to keep silent for a few years. H e  became 
a professor at Aix en Provence University and published nothing 
but articles. H e  published a t  last his great work: La Peitse‘e (2  
volumes), 1,‘Etre e t  les i t r e s  ( 1  volume), L ’ h t i o n  (2 volumes), and 
L’Esprit Chre‘ tie n (1 volume). 

Is Blondel in opposition to St Thomas? It would be wrong to say 
this. Blondel had several thomist friends and amongst t,hem a 
Dominican, Father Beaudoin, who was Regent of Studies. Father 
Beaudoin advised him to write his work twice, first ill his own way, 
and secondly in agreement wit.h St Thorrias’s thought, and Blondel 
did this. But  I must admit that the first version is much better than 
the second. Severtheless, he showed his good will in following Father 
Beaudoin’s advice. And anyone may be a Catholic, and a Ca.tholic 
philosopher, without being a thomist. I n  fact Blondel is a disciple 
of St Augustine. In  St Thomas’s philosophy the emphasis is upon 
intelligence and truth as a priniary basis; in Blondel the emphasis 
is upon love and the good. That is not to .say that Blondel’s philo- 
sophy is false, any more than St Augustine’s philosophy is false. 
But, to iny mind, a real thinker, having once deteriniiied his own 
philosophical approach, will like t,o meet a philosopher who has 
chosen a complementary pat,h, for the ver j  difference of emphasis 
may well help him to a more perfect apprehension of objective truth. 
I am a thomist, but I rejoice in meeting Unurice Blondel whose 
Augustinian spirit helps me to a better understanding of my own 
thomism. But  every thomist philosopher is far from being as liberal 
as I am. There i.s nothing pa.rticularly thomist about this intransi- 
gence, but that is how it is. As a matter of fact., too many of 
Blondel’s disciples are no more liberal, and they are wrong too. It 
must be admitted that Blondel had gathered about him those who 
were against St  Thomas, and if Blondel were the only philosopher 
amongst the social Christians, the only reply I could give to the 
question, ‘What is the influence of S t  Thomas upon French politics?’ 
would be, Nothing. 

But  Maurice Blondel was not the only philosopher in t.he Christian 
social movement, a t  least during the last years. The condemnation 
of Action Franqaise by  Pope Pius X I  had many good results, and 
one of the greatest of these was the new orientation of Jacques 
Maritain’s thought. Such is the reward of those who submit to the 
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Church. We have alreadj- seen i t  in the case of Le Silloti. It was 
the same with the condemnation of the Action Franpaise. Those 
who had obeyed discovered some new aspect of the truth which they 
had not suspected. It was so in the case of Jacques Maritain. H e  
had always been interesting, but how much more thrilling and true 
he became when, after the condenination of Action Frarisaise, he  
no longer remained Maurras's disciple. Up to the year 1927 he was 
onlj- a doctrinal philosopher. St Thomas was not content. to be a 
doctrinal philosopher; he was a creator. And Jacques Maritain him- 
self became a creator. It was not enough for him henceforth to 
repeat what had already been discovered by St Thomas and his 
commentators. With the greatest loyalty to the spirit of St  Thomas 
he considered the problems of life in our own time and, always in 
the same spirit, gave an answer to them. Thus he wrote those books 
which many must have read: Primaute' du Spirituel, lleligion e t  
Culture (I and II), Du RZgime 1'entpoTel et de la Libertc', 1'Huma- 
iiisrne Inte'gral. And that was how he began to influence the social 
Catholics. You remember that it was at a lecture by Jacques Mari- 
tain that we met Georges Bidault, Maurice Schumann, Emmanuel 
Mounier, Andr6 Colin, etc. Xnd the Vie Intellectuelle and Sept 
would not have gained such a great number of friends had not we 
worked in agreement with Jacques Maritain's ideas. 

What are the chief points of Jacques Maritain's thesis? I shall 
recall four of them: 

(1) Religion is not bound to a particular culture. Still less to  a 
definite politic. There is no Catholic party. 

(2) I n  the Middle Ages the Christian faith helped to build a 
civilisation which was to be called Christianity. Now, we have to 
show how faith transcends civilisation. Civilisation is of its nature 
human. Faith is Christian and divine. 

(3) -1 Christian has got two duties to fulfil: one is his work inside 
the city, and the other his work inside the Church. I n  both he must 
be a Christian. But  in the latter he plays a part in the Chumh, in 
obedience to the Catholic doctrine and to the Catholic hierarch? and 
only in company with other Christians. I n  the former, enlightened 
by faith and braced by the hope in Christ and the love of the Church, 
he will carry on his work of discovery under his own responsibilitj-. 
He will not merely put on a Chistian gown, but he  will work in a 
Christian spirit, and h e  will cooperate not only with Christians but 
with every one whose final purpose is the common good of the city. 

(4) The present tendency is towards a re-organisation of work, a 
regrouping of the workers, and a redistribution of wealth. 

These theses were a liberation for the social Christians. Men such 
as Etienne Gilson, Emmanuel hlounier, the late Father Bernadot 
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helped to expand Jacques Maritain’s influence. Such are the men 
who have been working during the war and the occupation, either 
in England and America or in France in the Hc‘sistance. It is through 
them that St Thomas has had a great influence upon French poli€ics, 
even upon men who neither knew nor loved him. 

Now let us see what this influence maj- be. 
Of course we must have a definite idea of S t  Thomas’s philosophy. 

And t.hose who have not are wrong when they pretend to be t,homist. 
They think that St Thomas had an intuitioii of being which made 
him able-as well as themselves-to discern the law of being, to 
which every creature is submitted owing t,o the fact that everything 
is being. And they consider it. impossible to find angthing very new. 
In  their idea everything is .submitted to what they call the principles 
of common sense. The1 do not think that anything very new has 
happened since St Thomas. I n  what concerns knowledge nothing 
new in Descartes or Newton, nor in modern mathematics or sciences. 
Xothing new in Hegel and modern history, but an applicat,ion of 
their principles. In connection with action, not,hing new in the dis- 
covery of the Sew World, in modern economy, in the workers’ or- 
ganiations. This is not St Thomas‘s t,hought. St Thomas was not 
proud enough to pretend he had grasped t.he laws of truth; he 
only defined, with great humilitj-, the laws of the obedience of human 
mind to truth. H e  knew t.hat t,he human mind does not constitute 
the measure of things, but that. which is .actual constitutes the 
measure of the human mind. Of course St Thomas knew something 
to be eternal: the fact that God is the measure of things and of 
human intelligence, because he is the first being, the single being, 
whose essence is to exist. Brit the life and run of the world, and 
the process of intelligence, will ma.ke i t  easier to grasp, every cen- 
tury, what God’s first and single measure is. :iiitl there is no other 
way than to accept the world and its history such as t,hey are. 

And if faith is transcendent to the world, and if the world has 
only to  become human iii order to prove this transcendence, we 
have to accept the world as it is, and faith as it is. 

Thus I discern three points in French politics whereby St Thomas’s 
influence can be traced. 

The first one is the relative independence of the various parties 
towards faith. It is relative indeed because Christians cannot fight 
against their faith and against that  good of which faith is the main- 
stay. And so there i.s no Cat,holic party in France, 3I.R.P. not being 
indeed R Catholic party. The Catholic bishops would not accept it 
and M.R.P. would not accept political directives from the authori- 
ties of the Church. The task which the  M.R.P. proposes to itself is 
the good of t,he city and not thRt of the Church. The latter cannot 
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be opposed to the former but it caii no longer be considered as its 
measure. And in fact 1l.R.P. is not the only part.j- in which Cat.holics 
are fighting. You could find Catholics in the R.P.F. whose chief is 
General de Gaulle, in the P.R.L.  and other parties of the Right, 
as well as among the Radical Socialists. And it. is an odd thing that  
in t.he last elections maiiy Catholics yoted for the Radicals, nhile 
many non-Catholics voted for the 11 .R.I’. . Many Catholics, even 
amongst, t,he leaders belong to t.he Socialist party and it has been 
said b;v such inen as Jacques llaritaiii and Etienne Gilson that the 
political book which was most in agreement with St Thomas’s doc- 
trine \rws -4 l ’ i c l i e l l e  LiittLoitie by IAon 131um. A few Cath.olics, 
intellectuals a s  well as workers, can even be found in the Communist 
party. The priest who coiir-erted them did not dreani of compelling 
thein to give np their part?-; it was adniittecl even that  Catholic wor- 
kers who had t.0 fight together with Conimunist workers might enter 
their party. ;\nd some Catholic writers or professors entered the 
Communist party. And the Catliolic authorities did not ask them to 
sever their allegiaiice. They have finall?- constituted another political 
movement, which is not a part\- hut a review- and inore than B 

review : Espri t .  Man\- Catholics and sonie non-Catholics belong to 
it.. Their chief is Emmanuel Jlounier. They do not agree with the 
Commrinist‘s materialism and xtheisni, but they do agree with their 
social reforms. 

I do not niean that every C,atholic belonging to an\- of tilest: parties 
is St. Thomas’s disciple or does so in accordance with St  Thonires’s 
doctrine. Of course he does not know St. Thomas’s opini0.n on this 
subject. But  I meaii that if Catholics can belong to various parties 
and still remain Catholics, it is owing t o  .Jacques Maritain, Etienne 
tiilson. Emmanuel Mounier, and others whose sayings and writings 
hare made them familiar with St Thomas’s thought. That is to say: 
the service of the city is one thing and the service of the Church 
is anot,her. I f  we keep this distinction in mind we shall not be tempted 
to speak of a Catholio party. 

But if t,here can be no Cat,holic party there are still Catholic 
political niovements where Catholics are more niinierous than non- 
Catholics. The M.R.P. and Esprit are movements of this kind. And 
of course St Thomas’s idea.s are more alive in those m0vement.s t.han 
anywhere else. I n  what wa.y? C,hiefl\- in regard to two points: 

The one concerns the. meaning of the human person. Our time does 
not differ veq- much from St, Thomas’s. You have read that St 
Thomas had been fighting against. the Averrokts, whose leader w m  
Siger de Rrabant. The Arerroi’sts thought that  there existed only one 
intellectiis ucyejis, common to all men. and that the individual lost his 
personalitj-. St Thomas, on the contrary, considered that every man 
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had a n  iri trl lecfits  ayerrs. a peiwxialit’y, a destinS. Every man is 
lored b!- God, redeemed by Jesus Christ. S,on-, the Averroi’sts are still 
with us todaj-. Let iiie try to explain the meaning of this quaint 
word : ir i te l lect  u s  agerrs. W i t .  modern translation niight be : totali- 
tarianisni. a theor>- according to which the individual niaii is lost 
iii the crowd, lias lost his personality. is not hI-ecl by God (there is 
no God indeed but an idol). T h t w  inovenleiit$. n.hich include a good 
number of Catholics, are fighting for the liberation of personality. 
Ant1 this is the reason w h -  the)- are ver?- Iiiuch interested in the 
writiiigs of St Thomas’s cli ciples. when t.lie?- are treating the ques- 
tion of the rights and dii eb o f  iiiaii. siicli is Jacques Maritain’s 
book which 1 have dread?- nieiitioiied : L’liiijrtuuisnie intc‘yml.  

The other point .concerns the tltities of property and its transfor- 
mations. The fact that m e  fights for the rights of the individual 
does not. iiieaii that oiie oI-erlooks the rights ot the societies or com- 
munities to which man is necessarilj- bound. And of course the 
individual is dlowetl to posses. his on-a p1’opert.y a i d  wealth. but 
he will possess it for the good ot all. - i n t i  the cleI-elopnient of 
indust,r> will certainlF iii3dif)- propert) itself. I t  is no longer a. single 
individual propert- but, niow ufteii, a coiiinioii propert-. How so? 
It is not in:- job to tell >-ou here. Brit it is iiiy duty to remind you 
of St Thomas’s thought according to wliic!li i i idividd piopert\- must 
be at the ,service of >ill. And such is the seroiid principle of adion 
of those who are working with the help of St Thomas’s thought. 

This rather length!- account has p e f h a p  shown you the influence 
that St  ‘Iho~iias ha3, and mu+t contiiiue to hare ,  on French politics. 

11-e can, of course. look at  this influence in tv.0 n-a!-s. In one way 
everybod?- thinks, a i d  J - ~ I  yourselyes have probably thought, that 
in the closed circles of Catholics ant1 thoniists n-e preteiicl that the 
influence is great, n-liile in realit>- it doesn‘t exist. lye saJ-: St 
Thomas is a great thinker -aid a great theologian. He  has built up 
a huge system in which everything has its place, politics like every- 
thing else. And since we find i:i this s p t e m  the basic principles of 
politics, Catholics have only got to state them and folloii- them and 
ererybodj- else will be n-illing t o  adopt therii. .\nd in fact certain 
people do behave in this \\-a?-. But people in general f i i d  th.at St 
Thoiiias lived at a t.inie when Iiiierica hat1 iiot been discovered, nor 
yet electricit>-. >iviation. the atoniic bomb . . . nor modern economics, 
nor capitalism nor yet coni1iii:iiibiii in the sense n-e n o ~ r  understand 
it,. And therefore they think that the world St, Tlioinas organised has 
nothing in common with their on‘n and s a -  that such ‘thomists’ don’t 
interest them. I n  fact these preDendec1 ‘thomists’ are the worst 
enemies St Thomas has : they have forgotteii oiie very iniport.ant 
thing-one which Etienne Gilson constantly emphasises : St. Thomas 
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W a s  a great enough philosopllt.1~ )lot to put :'ol,o-artl any s p t e m .  'I'here 
is a thought. ii rnetaphTsics iintl above ill1 i~ theolog? of S t  Thomas 
but t,here ieii't. R .;>stern. 

The ot,her n-a-  of looking at St Thomiis'.; iiitlueiice is ver\- rerely 
envisaged; but it is the w a , ~  in  which the influelice is great. St 
Thomas helps oiir ininds to live the full life of the faith; and our 
intelligence. thiis aided. is made fwe by its recognition of truth. 
For Christ hw said to us. 'The truth sliall inake you free'. -\11d once 
our intelligence is freed we are capable of working out (for ourselves) 
what must, be dolit? i f  the world is to be organised politically in a way 
that will allow nieii to be free. and to set the faith of C'lirist alight 
with freechni. 

Is St Thomas actuall>- great in  himself:) S o !  Onl?- our 1,ord has 
that. greatiiess. St 'lhoina.; is great i!i a5 iiiuch AS he is a disciple of 
Christ, in as much as he gives Christ to 11s. But  b ~ -  the power of his 
faith peiietratiiig his n-riting and thanks to his iiitelligence carefiilly 
collecting together the fruits of the ti.ntlition of Christian thought 
and those of h i m m i s t s  and even heathell thought, he llas shown 11s 
how a world which \$-as fairlj- siniple and liniited, the \vorld known 
to his time. hail h e n  able to be penetrated 1))- the  fait,h.. .\nd if  we 
are his disciples we iiilierit the kiionletlge of t,hat faith and we must 
be inspired to do agaiii for our coiilplicatetl \vorltl what he (lid for a 
simpler one. E v q i  tiiiie R French C'hristian turns to St Thonias in 
order to get a deeper insight into his faith nnd takes him as a model 
on the task of making the faith live in the world. he contribi~tes to 
the only real iiiflueiice of St. Thoniris. But  i t  i.; not S t  Thomas \\-hoin 
h e  wishes to triuinph over the world-it. is Jesus Christ. 

For our ow11 world is living through a period of tragedy. \\-ill t he  
faith yet remain in the world of tomorrow? That is the first. question 
to ask ourselves. And will men still be able to iive free]?. in that  
world?-that i s  the s e c ~ i t l .  .41d i f  n r  \miit to answer y e s  to both 
questions we have to make Jesus Christ. known in evei'y possible 
way and to  make him lived bj- the greatest possible nuiriber. .\nd 
when t.hi,s is so politics will feel t,he effects of t.liis presence of Jesus 
Christ. Once again the words of the  (;ospel will prove themselves. 
'Seek ye first the kingdom of Cfod and his justice, and all these 
things shall be added unto j-011. ' 
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