He was what I am
HAMISH SWANSTON

Perhaps the most attractive quality of Hopkins' poetry is the tO'?l
commitment to the seriousness of man in the world of God. Hopkins
never content to accept things as they seem, he is always secing them®
anew as they are. In the working out of his Christian vocation as priest
and Jesuit he found the deep-down truth of things in their enjoyment
Christ:
I am all at once what Christ is, since he was what I am, and
This Jack, joke, poor potsherd, patch, matchwood, immortal
diamond,
Is immortal diamond.

A similar Ignatian response with the fulness of man, in every sen
the oneness of Christ, is manifest in the work of Professor Karl Rahnet:
Rahner too has the feel of all things working together for good, €v¢
when we and they appear most eunuch-like. Thisis evident in the grovf
of papers issued in English as Mission and Grace.X .

When we talk of God shewing his creative mark in the world, and b
caring for the world, itis usual to stress the orderliness that we find abquf
us. Whether this is a proper thing to do or no certainly it helps for clarity
in discussion if the words arc-ordered. Whatever may be the case wit
the German original, the French translation would have been. 2 8°°
model for the English publishers. In Canon Muller’s version the PaPcr
move in organised fashion? through various aspects of the vocatiol ¢
modern man in the world, but in the English translation the boo ©
unhappily into two parts, the first being concerned with the apost© avc
and the sccond with the eucharist. It would have been better to B2
completed the first section and left the papers on the mass for the n¢
volume. The first section is my main subject in this review. 1y the

Rahner begins one of the papers collected in this book Wit s
carnest words: We are here to take counsel together in serious matt®
This dictum epitomises his theological enterprise. He is concerne®, ©
discussion, with frec talk, with taking counsel and advice, Wit

aPCI‘
s.
1MISSION AND GRACE, volume 1, by Karl Rahner; Sheed and Ward, 15 (p
back). . ¢he
2 . . Jacing them 1
There are excellent short introductions to the papers, placing

context of current theological debate.
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OPeration. He is concerned with matters which are of importance to all
Men. And, most obviously perhaps, he is concerned with ‘being here’,
Wlth" the actual. That is, he is incarnational. Such 2 proposal of com~
unity, of counsel and of seriousness demands that the Church reflect
“Pon her nature and the new age:
Feflection on her own nature, in all its fulness and splendour, will not
vield any imperative course of concrete action in the pastoral field
unle.ss we confront such reflection, boldly and uninhibitedly, with the
Special character of the new age.
o ilinujit have courage én.ough to be men in this world at thistime, aware
escapz difference thaF living here and t(fday makes actual, not simply
theole 110 a romantic landscape of the. cloud-cuckoo-land of al?straf:t
order th . W@ must be prepared to think and then to act, to thmk in
casy l;)_act aright. We must not suppose, of course, that thmkmg isan
: 1cul:me.ss. There can be no slick answer to real questions, .but the
- }138 lnvolvc.ed are to be seen as enlarging our responsibility, not
thoughst ngour vigour. We mustat least attempt as cogently and de§ply
Mere] 1‘;11 E]rllSvs,rer asis }.)ossﬂ!)lc to us, and not be content W}th questions
fasm f}gr ?;-l er’s WoFk is evidence of a thoroqghly committed enthu§-
game butt e theological Fask, not as a techmca! exercise or s.cholasuc
ords Thas the most vital activity and experience thfat this world
t 1, d;trst cology gives meaning, it is essentially existential. It helps us
and who we are.
it elfea f:Orcleful Sim'p]i(,:ity of Rahner’s cxp.cricn.ce-within theology is in
such mzn’)' teaching’. We learn fron'l his activity what it means for
Nothing ¢ ttO be a Christian. There is nothing easy ;%bout his wc?rl.<,
totally adulaé can be paraphrased 11}t0 ca.tch-v'vord or pious waflle, it is
Ttig i divig ,:lOtally the wqu of ahighly intelligent and comple?c person.
Puting o tual and real. It is the work of a man, not of a machine com-
Produciy t;es E}nd notes, going throug}} the motions of thought and
have beeng he right answers—and knpwmg they are right bccapse{th.ey
Jitis Chi:'il‘:?n befgre. And because it s so WhOHY h.uman. ar'ld individ-
oftey, Warne(s;l 13};11- Inits very .m.etaphys%cal cha.racter itis Christian. Weare
Proper o that the simplicity of chddrcn is presented by the gospc.l as
Persong, | o vy Of. men of Gpd, as if children were quamFly unknc.)wmg
t ocrare, >C consider any dialogue of adult and smal! chll‘d, who,ls then
1S the ety .hW'hc') presents the inescapable, irreducible “Why?’, who
Xpecteq gL Yician through and through: In asking so many un-
. “HECt questions, Rahner is becoming as a Christian child.

Win ‘ - P
8 asked Why is it a cow?’ the child makes shift with whatever
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answer it may be given and passes on to “What does it do?’. Having
probed the being Rahner discusses the becoming. How are knowledge
and understanding to be put to use: It is his priestly conviction that the
pastoral care is one of theological response and responsibility, respons®
to the love of God and responsibility to shew the presence of this love t©0
men. Too often in the present conditions theology is studied as a prelude
to the parish and the busy priest must make do with the knowledge h¢
has from his seminarian youth for the mature problems he everydsy
confronts. Rahner shews that we must be ever re-thinking in order to be
living. In an essay on Mary (significantly entitled Mary and theApostold”)
he emphasises Mary’s exemplary Christianity as a Christianity of actio®
in love, she is active in contemplation and contemplative in action:
when we look at Mary, we need have no fear that we shall lose 0¥
souls if we allow ourselves to be consumed by our work. '
This is true of the theologian in study and lecture room and havitg
coffee with the students. He is not ever to be thinking of a practical pur-
pose, in the sense of direct parochial applicability, for his work. Heis ©
shew by his example the way for all men to deepen their understandmg.
of the creative and redemptive act of God. What he is all priests must be:
committed to secing Christ as he is, transfigured and transfiguring. F°
isnot simply doing the work for other men to use ‘in the world’, though
he is doing something of this; he is a witness to God, a witness W8
prompts other men to witness in their turn. And their work of witness
must consume them as his does him:
if a man is unselfish in service, humble in perseverance, compassion
never disillusioned by all the disillusionments of his pastoral WO
never bitter and sceptical, always ready to be used to the utmo® ;
silently and continuously consuming himself in the work of his © o
{he] will receive the Spirit of grace and strength and holiness. "
He will be working in a spirit ‘which has the courage to submit to fle el'f
to concrete precisions’ and he will not distrust action. To WO s
whether it might not be better to give up the work and make our 50
‘may be Docetism in the pastoral field, a denial that the Word of Go
has truly entered into our flesh’, it may even be ‘disguised laziness -
If we are to be truly incarnational in our lives we must notic® ‘o
differences between our situation and any other. We are in the mlds,
the ‘breaking-up of things’ and we must see our world ‘as modern t’his
different from that of any earlier generation of Christians. Tolor N
modern age we must react as modern men, that is, as men who €XP who
who consider new ways and means, who are less ready than those

at6s
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Went before us to accept either the Whig view of history, that whatever
Succeeds is right, or the traditionalist concept that whatever succeeded
Ohce must be right now:

We can do is think about dogma (which also has a history, to the
Progress of which all such discussions make their own contribution)
and about our own pastoral experience and our own intimate know-
¢dge of ourselves and our times in concrete historical terms (for in
these factors too the guidance of the Church’s Spirit makes itself felt),

Asgi:o}rllsider what is best to b.e don?. . '
solutiy the 1§ast our con's@eratlon will tca'ch us that there is no.smgle
Situation attalnable,.a-przorz, to such questions as trouble men in real
reate, 11131- The Chr‘lsuan, because he accepts God as one who is always
mer odt an all else ‘has never been a person for having Justone 1de;'=., one
etha one absolute way’ of putting across the Chr{ﬁmn experience.
gog ps (‘iVe put too much emphasis on techmques of liturgy and pe_da—
'ony an Catf-:chetlcs, are too concerned with methods of communica-
and too little realising the wonder of what we would communicate:
Stan:ﬁ 1s needed is' an awatkcning, activating and deepening ,Of un.der—
over n% for the .mconcelvab.lc majesty of that mystery which reigns
o2 i?:n in our lives ax}d v.vhlch we ca.ll God. .
Ourse Ves"e thl_s communication of conviction and charity we must make
€ tmeg sensitive to thos'e points in the actufll, concrete, existence of
cou] around us, in which something of this nature really and spon-
¥ arises, we must shew men the true value of all that they value:
The world is charged with the grandeur of God
It will flame out, like shining from shook foil;

Wwe muyg . . . . .
God. t realise that nature is never spent, is always witnessing to

All things counter, original, spare, strange;
Whatever is fickle, freckled (who knows how?)
With swift, slow; sweet, sour; adazzle, dim;
He fathers-forth whose beauty is past change:
In the opg: Praise him.
thoy ghtsrci}nary things God manifests himself, and in the ordinary
elves'in ¢ lélen t.here is theology. God is at our centre and we miss our-
Phe COni ark if we do not scek him ther.c but rest content with peri-
Buardeq ;Cti. Such a conviction explam§ something of Ra'hncr s
ed wigh ;;1 s abou.t the V\-’Ol‘k of the htu¥glcal movement. He is con-
e o at the hturgy is conccr'nm'i with, rather thap with liturgy:
gamise something splendid in the way of liturgy because
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otherwise the young folk will get bored with Mass and won’t know
what to do with themselves, we are only dodging the difficulty and
our real task; which is to introduce them so deeply into the mysteries
which take place within man—prayer, awe in the presence of God—
that they simply will not be bored at Mass, even if it be a silent Mass
with ‘nothing happening’.
Rahner is making a proper protest against the notion that ‘once we get 2
pastoral liturgy’ all our pastoral problems will evaporate. A pastoral
fiturgy even such as the Council promises us, is but a pre-requisite, 2
condition favourable to the central work of the Christian mission. It
would be a mistake also to suppose that Rahner is unconcerned with
liturgy—his various snick remarks on ‘the Roman liturgy as it actually
is” preclude such a judgment; he is simply considering further things:
The basic achievement of the liturgical movement seems to me t©
consist not in the forms of popular participation in the Liturgy as such
which it has produced so far but in having begun to establish the
conviction that the Liturgy in its hitherto-prevailing official form is 70!
something unalterable [his italics] but can and must be completel}’
adapted to the pastoral needs of modern humanity.
If we are to shew Christ to the young people of this day, we must s3y ©
them ‘What you experience and endure and venerate, without knowitg
it, we preach to you'. For with the young we have both time and hop®
They have not yet grown into a frivolous maturity which does not ta%¢
life seriously, they are not yet convinced by the world, they may %
convinced by the witness of the Spirit. They will understand diV”?c
prophecy as ‘an illumination of the meaning of the future which s
leaves it dark, not history written in advance’, and they will be ready 10
accept God’s view of man’s responsibility : A
The only reason why we take man so absolutely seriously, the © };
reason why we can, and the reason why (whether we like it or not w
must, is that God, in the Word who became man, has taken ma?t 50
absolutcly seriously. - hat
The first qualification Rahner demands for a relevant theology 15 * .
it should have the quality of urgency. It should need doing, and n¢ e
doing now. This does not mean that it should be shallowly OI’_E":',KU?6
and fashionable. It is not easy to say the right thing and to say 1t ot
right place, and one of the most important tasks a theologia® Canle v
himself is the discovery of just what needs to be looked at afresh. R¢
ancy is difficult to gauge: Jtters
It can happen that one judges more important and urgent ™
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falsely through being unwilling to listen to something fundamental
ut less immediate and urgent.
t1s proper then that the first paper in this collection should be concerned
With ‘the theological interpretation of the position of Christians in the
Inodan world’. In this volume the stress is placed mainly on the inter-
Pretation of the meaning of ‘the modern world’. How is our world
m_odern? Itisnot modern because it is secular. There never has been, nor
: there ever .be, any period which can be called th.e Christian age, any
ture which is the Christian culture. It is not possible to deduce from
Stian principles any one single pattern of the world as it ought to be:
Principle there is neither in respect of the State nor of economics
Bor of culture nor of history, any one clear, concrete imperative which

€an be deduced from Christian teaching as the one and only possible
tight course,

Wifhofught by now to have realised that simply because we have listened

o ¢ :lth to t}lc Word of .God, we have not therefore a complete recipe
. world’s problems in our pockets. It is not the case that our only
intoc tY is to be accurate and faithful in putting the Christian recipe
Practice:

st 1S useless to commend our Christian principles to the world as its
Vation. What it wants is to hear concrete proposals. We have got to
?S\t’;the courage to act as human bcings with a task in the world of
pro ay and so to come forward w1t.h §ugh proposals. But we cannot

The \sitiife them in the name of Chr1st1:upty. . 3 .
Politicg rawal of the Church from politics is a recognition that if
neans having a concrete programme, then there cannot be any

Hstian political form.
eHa:Stlamt‘y exists ex'/crywhcre a'nd everywhere as a diaspora. From
ure Of this situation many things follow:
nt Conlssttlanlity will becgme areligion of choice, of personal achieve-
(b Ches :Ilt y r§newcd in LlnfavouFable su.rr_oundmgs;
n timmed‘lans will be forced to admit that disintegration a.nd decay do
the o Vi()ulately follow where Church ?.lld clergy are not in .contrc‘)l—
hoye g CS1 success of secglar society .VVlll make Christians think a little
© The Cﬁlractcr of the1'r C11r1st%allnt.y; o .
Chuye of urch of the diaspora, if it is to remain a,hvc' atall, w1ll bea
2 CO;CFIVC- members, a Church o.f the laity: a lale conscious of
(@ : c1st:1tut1ng the Church, as bearing the Church in 1tself ;

Ore, ang thee(r:ghy will lgse whatever secular status tl}ey have claimed be-
urch willno longer possess political influence and power.
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From the acceptance of this new situation other things follow:

(a) The Church must ‘come to terms’ with the reality about her.
Throughout her history the Church has constantly come to terms with
unavoidable situations, but too many times she has tried to go on
fighting the inevitable, and so wasted her energies;

(b) Christians must sce to it that the ghetto is not allowed to establish
itself, that we no longer pretend that there is no such diaspora outside:
‘it is the sheer grace of God if anyone ever manages to recognise the
Church as the house of God, all luttered up as she is with pseudo-Gothic
decor and other kinds of reactionary petty-bourgeois stuff’;

{c) Coming to terms will involve Christians in the world of telegrams
and anger and football teams and the more convenient evening masses;
it will pose new questions how to teach young people to read non~
Christian books and magazines as well as how to read Catholic news"
papers; how to respond to a Catholic who has married again after divorc®
and is happy now, and does not see (because of the Old Testament-like
social conditions which harden his heart) that he is involved in im”
morality; )

(d) The office-job pastor will be a thing of the past. If a man can findio
us another man, a real Christian, with a heart, someone who cares abot
him and who cares about the revelation God has made of himself, the?
we can dispense with the impressive and unmistakeable hum of bureat”
cratic machinery; )

(¢) We shall guard against the casy crror of trying to convert men t02
particular cultural style rather than to Christ. “Think of the appearad®
of the inside of many religious houses; of the level of many Of_t e
products of repository religion; of the unctuous tones of our religio®
talk; the narrowness of our bourgeois horizons; our censorious attit g
to a thousand and one things in everyday life (hair-styles and lipst©”
for a start)—and you will understand what I mean by the equivalent i
the home mission to Europeanism in the foreign missions.’

If we understand our modern world correctly we shall be able t0
the patience of a mother, the bedside prayer of a child for his parent$,
social responsibility shewn by an industrialist, the decision of a states™:
in the political life he leads in the spirt of the gospel, as acts sustain® A
the grace of God, though they are not acts of the Church. They ﬂc
Christian but not ecclesial. If we understand the brave new world © ot
has such laymen in it we shall avoid the clash that too often ars®
between differing concepts of the apostolate of the laity, W€ ch
distinguish carefully between that sharing in the bishop’s apost©

se¢
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thgl}ll t_hfj‘ bishop directs, which is ecclesial, and that apostolate which is
Iistian acts for the salvation of the Christian himself and of the
Z}::trld by action in thc.world. of ordinary things. We sha.ll ur.lderstand
every ordinary thing exists for Christ, that everything is created
8racewards, created for its place in the redeemed world:
en, for example, a concrete human being (and whether he is
aWar? of it or not is, in the first instance, immaterial) experiences
genuine personal love for another human being, italways hasa validity,
3n eternal significance, and an inexpressible depth which it would not
1ave but that such a love is so constituted as to be a way of actualising
the love of God as a human activity springing from God’s own act.
i fi:}lt:itll undcrsﬁand the true Christian optimism. The decision of 'God
mon, tle s:ﬂvat}on .Of the world and so a man may_be less suspicious,
would Tusting, in his approa;h to the Worlc'l than his own experience
of the Pel’hajps warrant, he will without illusions understand something
Meaning of the world:
ead} ultimate infinitesimal physical particle has something about it
;Vlatct}}ll diﬁ“?rentiates it, even as to content, from every other one, so
ere simply cannot (thank God?) be such a thing as an absolutely
ag;nlolgelicous mass, and hgnce nothing can ever be simply and
and s i]e ately replaced by. anythmg else that exists;
it i o;nilmx}g that .he is himself: . .
S‘lmmot e hlg‘hest importance to sce th?.t a Christian may receive a
i Whicﬁsh to his hea_venly task precisely in that arca and at that time
the n. eis devoting himself to t}le WOI.:ld al-ld its Fasks;
saly caning of the present Christian society in which he must work
ation with diligence:
sC:p\;‘i's:lkSi)he keeps on beginning :fgain, he does not giy‘e up. He is
and ;. ala out the permanence of his concrete Chrlstlgn imperatives,
em. Ways prepared, when taught by fresh experience, to revise
-5 yet he has the courage to apply them and propagate them,
COncS;te S]l}pposing that they are the final solution of all problems of
i lving,
e resp:;d}}?l’. the society, the general culture of the time, the plflce and
Place s 1_11ty, all add up and God becomes present, creating the
’ redeemlng the time.
" 93rtre once analysed life in the brief description:
¢ War exists only for God
But God does not exist
And yet the war exists

out
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and he asks again on the last page of his most recent work: What can b
the significance and intelligibility of the total movement of history if,
at the end, there is no one to add it upz Rahner is as existential as any, h¢
has asked similar questions and he has scen Christianity as the existentt
answer. The Christian’s genuinely individual Christian acts are act$
emanating from the centre of the person in real freedom and respons”
ibility. And whenever a man freely and in all conscience believess
whenever a man without illusions has the courage to be glad and hopé;
whenever a man without thought of reward or advantage or comforting
reassurance, loves—then there is the true individual, and there is the
Church at her most real: the true man

Acts in God’s eye what in God’s eye he is—

Christ—for Christ plays in ten thousand places,

Lovely in limbs, and lovely in eyes not his

To the Father through the featurcs of men’s faces. '
Rahner, like Hopkins, has the incarnational sensc of the living Christ 1’1
all things that is the cspecial glory of Jesuit prayer. For Rahner, ag#®
like Hopkins, the world is a sacramental sign of Christ; like aga?
Teilhard de Chardin, Rahner sces Christ as the heart of matter. O_"‘f
religion begins with the creation of the physical universe and ends !
the resurrection of the body, pivoting in the middle, s.c. and A.D., %
the Word becoming Flesh. It is flesh, the common stock of Adam, fl?at
we share with Christ, and our community with him is a community
with all men in the flesh, in the matter of the world, in the ground, 50
that the Church must always be a people’s Church, must always app® 1’
as Christ appcaled in Galilee and Judaea, to the people. We are a peoP ¢
who make up the living body of Christ together, a people who ¢ e
counscl together in theology, and who share a meal together in ® J
cucharist, and who know that therc is no gnosis now but 2 Wor
understandable of the people. St

This popular religion is not however always expressed in PoP
terms and the grand struggle engaged in by successive translators ¢
not make Rahuer an casy man to read and understand. His vocab®?’
makes what he might call extra-dictionarial claims and his syntax, CVC’};B
translation, involutes and veils. It would be casy to select, or eveRt .
upon at random, instances of profound obscuritics, but this wou
unfair since Rahner is not merely obscure, he is also truly profound: -
he himself struggles to bring into a clearer light, into the comumo?
of day, the wonder of Christ among us, and cven in the strugg €
see ourselves, sce that all men, Rahner and Hopkins, have the $2
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Strugele with words when there is anything worthwhile to say:
O_the mind, mind has mountains; cliffs of fall
Fﬂghtflll, sheer, no-man fathomed. Hold them cheap
2y who ne’er hung there.

The Mass of the People’

DUNCAN CAMPBELL, o.».

aAci:szegt, h\;vith the smajll author.ity o.f a priest that can be humbly
Proposa fY gher authority, or qL.uetly 1gnor§d, I should like to submit
. s for the form our celebrating mass might now take. To suggest
85 atall, without offence, is difficult. All likely readers of this page
its Pl‘es:::; ;he mass as an important, cher'ished ané fam%'liar' ceremony in
of higgo orm, with roots deep in fcehggs .and imagination, the sense
tissue orY and art, onc’s Cathol%c upbringing and l'oy.alty. A .whole
circumstafr’l‘)tent, unFeahscd emotion atta'chcs to the tiniest details and
¢es, making us shudder to think of change for the sake of
intdl%i’tsarf’f any ‘playing .about’. Brother Cllolcr%c’s tense, aristocratic,
iss P nun, hands up in revulsion at thc mention of dialogue mass,
%gedyt ecause so trucfof us all. Even innovators, who have merely
imagino fo transfer their fce.hngs from thg actual erms to other
the very Saorms, become notoriously angry w%th other innovators, for
Thery ar;nt}:l reason. [ expect fexy supporters indeed.
Stang 5y, a’ owever, pr1nc1p1.es mvolvcd_ that we can all try to under-
Saunt | ncsgtrce upon, There is a mooed in contemporary though.t; a
ang ..ty and grim respect for people, and places, and materials,
the lenngs’J ust as they are, and confront us. The symbol of our day is
thinkls' As'lt affects religious thought, it becomes a principle that I
- Wderlics 4] present movements in theology—our social teaching,

S artjc),
e . ) . .
n Was written before the promulgation of the Council’s constitution

t e 1
. 1tur, . . _ i R g
Stllnulate thegy’ which in many ways is morc radical; but we hope it will
Place t ey Necessary discussion of that constitution, which should be taking
€ty level—Eprron.

363

https://doi.org/10.1017/50269359300001543 Published online by Cambridge University Press


https://doi.org/10.1017/S0269359300001543

