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collect contains some surprising ideas. He argues that the opening words evoke not
only Easter night but also Christmas night, resurrection and incarnation. Without
doubt it is possible to make this connection, but does the prayer itself really invite
us to do this? The contention that the prayer evokes God’s self-emptying raises a
similar question. Chapters 6–9 are fine examples of how to interpret collects. They
are: ‘An Anglican Experiment in Appreciating the Liturgy: The Easter Day Collect
(First Holy Communion) in The First Prayer Book of Edward VI’, by Bridget
Nichols; ‘The Opening Prayer for Epiphany: A Linguistic and Literary Analysis’,
by Anthony O. Igbekele; ‘The Vocabulary of the Collects: Retrieving a Biblical
Heritage’, by Gerard Moore; and ‘Between Memories and Hopes: Anamnesis
and Eschatology in Selected Collects’, by Daniel P. McCarthy. Nichols includes
reflections on the modifications which occurred in the transition from Sarum to
Prayer Book. Igbekele includes the intriguing suggestion that stella duce evokes
‘a natural process of revelation’. Moore shows how the careful reading of a collect
can discover biblical references; he also questions Mohrmann’s idea that the high
style of a collect would have made it inaccessible to the original congregations.
McCarthy, well known to readers of The Tablet, is accurate and readable.

Chapter 10, ‘Concluding Synthesis’, by Ephrem Carr, mildly regrets that not
all the chapters make full use of the methodology. But perhaps it is a good thing
that authors adopt a fairly flexible approach.

The book’s focus on the collects does not prevent it from including a wide
range of material and reflections, and, like McCarthy’s writings in The Tablet, it
should appeal to readers who are not professional liturgists or Latinists. Future
volumes in the series will be more user friendly if they give English translations
of all quotations in foreign languages, including Latin. The present volume does
this sometimes, but not always.

The close reading of any liturgical text inevitably raises questions about the
relationship between the text as a written text and its use in celebration. De Zan,
in drawing attention to the need for pragmatic analysis (what does the text do
in the celebration?) shows he is aware of this question. Indeed he mentions the
way in which Enrico Mazza focuses not on the text of the collect as text but on
the role of the prayer in celebration. Regan too is attentive to this question. The
texts as such are part of the heritage of Latin euchology. They deserve careful
study, and should be translated as accurately as possible. New collects should be
composed in such a way that they stand up to detailed study. But of course it
is possible, even normal, for people to join fully in the Church’s liturgy without
accounting for every clause in every liturgical text.

PHILIP GLEESON OP

EMBODIED SOULS, ENSOULED BODIES: AN EXERCISE IN CHRISTOLOG-
ICAL ANTHROPOLOGY AND ITS SIGNIFICANCE FOR THE MIND/BODY
DEBATE, by Marc Cortez (T and T Clark, London 2008) Pp. vi + 243,
£65.00 hbk

This book arose from Cortez’ doctoral studies under Professor Alan Torrance.
The work constitutes a sustained argument for the necessity of theologians to
address anthropological questions christocentrically, an exploration into the na-
ture of christological anthropology, and its application to a key issue in human
ontology.

Cortez begins by noting that, although there is a widespread consensus among
theologians concerning the need for a christological centring in the area of theo-
logical anthropology, sustained attempts actually to do this remain scarce. He also
draws attention to the mind-body debate as an example of a complex, unresolved
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issue of human ontology which continues to raise urgent questions, especially
in the light of recent scientific and philosophical developments. He notes that,
despite the recent widespread rejection of dualistic anthropologies in preference
for both reductive and non-reductive physicalisms, there remains a lack of any
real consensus concerning how physicalism is to account for human ontology,
with the result that non-physicalist theories refuse to go away.

His work constitutes an attempt to bring these two areas together, drawing
on the resources of Karl Barth’s theological anthropology in order to elaborate
the grounds, scope and methodology of a christological anthropology and tracing
its implications for this precise issue in human ontology. The choice of Barth
is explained in terms of the profoundly christocentric nature of his theology, his
extended, systematic considerations of humanity in the light of the Incarnation, his
sustained considerations of methodological issues associated with such analysis,
and his specific focus on the implications of this for our understanding of the
mind/soul-body relationship. The focus of the first half of the book (Chapters
2–4) is on expounding those aspects of Barth’s thought pertinent to this exercise,
while the second half (Chapters 5 and 6) attempts to apply the insights of Part
One to a range of theories associated with the contemporary mind-body debate.

Cortez’ own perception of the purpose and value of his study is threefold.
First, he sees it as contributing to the ongoing project of understanding Barth’s
thought through ‘an analysis of an underappreciated aspect of his theology’ (p.
15). Secondly, he hopes it will contribute to contemporary philosophy of mind
by serving particularly as a clarification, analysis and evaluation of a number
of recent theories. Finally, he sees its distinctive contribution as the drawing
together of these two disparate fields of inquiry in order to shed the light of the
Incarnation on human ontology. He thus provides us with criteria for evaluating
his own efforts.

Chapter 2 constitutes a systematic, rigorous and impressively researched ex-
amination of how Barth develops his theological anthropology on the basis of
christology. Rooting Barth’s christological anthropology in his theanthropological
theology of creation Cortez explains how Barth nevertheless takes care to ensure
that the christological approach does not erode the legitimate distinction between
christology and anthropology by rooting Christ’s uniqueness in his relation to the
Father. His methodology is thus grounded on the humanity of Christ as it stands
in both continuity and discontinuity to all human beings. From this, he shows
how Barth establishes the minimal requirements essential for a concept of the
human being which can be used theologically through a consideration of Christ’s
humanity and, from this, a derivation of truths about human nature in general.

Chapter 3 constitutes a demonstration that Barth’s christocentric theology not
only does not preclude, but makes possible the sort of interdisciplinary dialogue
in which he hopes to engage in Part Two of the book. Throughout this section
Cortez utilises various objections made to Barth’s thought in this area in order
further to clarify his position, simultaneously revealing the subtlety and strength of
Barth’s thought in comparison to some of his detractors. This is not to say Cortez
is uncritical of Barth: in several places he indicates where his own exposition
contributes to the ways in which he has been misunderstood. Where Cortez
might have been more critical, in my opinion, is in his account of the limits
which Barth placed on philosophical approaches to human ontology, seeming to
deny to human reason a genuine metaphysical depth and range, thus relegating
philosophical analysis to a concern with the merely phenomenological. The work
would have benefited considerably from some sort of recognition and response
in this area.

Chapter 4 establishes those criteria by which the christological validity of
any theory of human ontology is to be evaluated. Here, Cortez proceeds to
demonstrate that the principles Barth derives from his christological anthropology,
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while seeming to preclude both monistic materialism and substance dualism, may
not necessarily preclude certain refinements of physicalism and dualism. In terms
of the criteria for the success of his project defined by Cortez himself, this first
half of the book would seem to be an impressive addition to Barthian scholarship.
On this basis alone the work deserves to be read by anyone who wishes to engage
with this or related aspects of Barth’s theology.

In the second half of the book (Chapters 5 and 6), Cortez examines a range of
modern theories of human nature, evaluating their strengths and weaknesses both
in terms of consistency with Barth’s christological anthropology and their own
inner and contextual coherence. Chapter Five considers a range of non-reductive
physicalisms (NRP) and Chapter Six a range of holistic dualisms (HD). With
regard to the former, Cortez argues that any NRP theory, to be viable chris-
tologically, must be able successfully to address challenges particularly in the
areas of mental causation, phenomenal consciousness and continuity of personal
identity. He concludes that while such theories tend to struggle to explain the
mental causation required for personal agency and freedom, they are able to ac-
count convincingly for consciousness and personal continuity through death and
resurrection. His final assessment of NRP theories is that while there are substan-
tial issues associated with them that still require resolution, they are nevertheless
viable candidates for christologically adequate human ontologies. In my own esti-
mation, Cortez treats too lightly the problems for physicalist theories concerning
personal identity, essentially asserting, rather than adequately arguing for, their
ability to offer a coherent account.

As far as HD is concerned, Cortez argues that the key challenges centre on
mental causation, embodiment and contingent personhood. He judges that, in spite
of a priori intimations to the contrary, this type of theory may be able to address
the issue of mental causation more convincingly than NRP theories. Concerning
the problem of personal embodiment he thinks that, while emergent and Thomistic
versions of HD in particular may have the potential to offer coherent accounts
of the body-soul relationship, a significant weakness of all HD theories is their
simultaneous adherence to the separability of body and soul on the one hand,
and the primacy of the embodiment relation on the other. At this point there are
some significant lacunae in the exposition which perhaps render this conclusion
a little premature, but given Cortez’ main focus and the impressive amount of
ground covered in the second part of his book (as in the first), this is perhaps
understandable.

Cortez considers that dualistic ontologies run the risk of threatening contingent
personhood with their tendency to assume the natural immortality of the soul. He
thinks, however, that there is no reason for HD proponents to commit to this idea,
possibly preserving contingency through adhering to special divine intervention
to preserve the soul prior to resurrection. Cortez’ analysis at this point is a little
unconvincing, seeming to conflate primary and secondary causation at crucial
points (as indeed Barth appears to do also). On the whole though, Part Two
of Cortez’ work is an impressive piece of scholarship which evidences deep
familiarity with all the pertinent issues and which certainly achieves the purpose
of the author: to contribute to contemporary philosophy of mind by serving as a
clarification, analysis and evaluation of recent theories. As a sourcebook for those
working in the area of human ontology it is an invaluable addition, providing an
extremely helpful taxonomy of the debate and a wide-ranging bibliography.

Finally, as noted, Cortez sees his distinctive contribution as the drawing to-
gether of the two fields of Barthian theology and human ontology in order to
shed the light of the Incarnation on the latter. In this he achieves no small suc-
cess, his profound familiarity with Barth’s thought in this area helping to make
visible the relevant issues for any such enterprise in terms of ground, scope and
methodology, and shedding valuable light on those dimensions of both NRP and
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HD requiring clarification and further research if they are to yield christologically
viable theories.

STEPHEN YATES

STARTLING STRANGENESS: READING LONERGAN’S INSIGHT by Richard.
M. Liddy (University Press of America, Lanham 2007) Pp. 251

How does one go about introducing a classic in philosophy such as Lonergan’s
Insight? No doubt there are various approaches to be taken. The one adopted
by Mgr. Richard Liddy, a professor of theology at Seton Hall University, New
Jersey, is through autobiography. I think the book is a success both as an exercise
of intellectual and spiritual autobiography and as, at once, an introduction to
Insight, principally, but also to Method in Theology. As the author explains in
the beginning of the work, these two strands in the book can to some extent be
separated out, since earlier and later chapters deal with Liddy’s own intellectual
and spiritual journey and his contacts with Lonergan, while central sections of the
book are more focused on coming to grips with the self-appropriation to which
one is invited in reading Insight.

Liddy’s own story is emblematic of many of his generation. He grew up in a
devout American Catholic household in the 1940s and ‘50s and began seminary
formation in New Jersey, going on to study at the North American College, Rome
in 1960. One has the impression from what Liddy writes that this solid foundation
in Catholic faith and practice played its part in his weathering the storms which
followed in the great cultural and ecclesial upheavals of the 1960s. His Catholic
upbringing included every encouragement to pursue the intellectual quest to bring
faith and reason into harmony.

Liddy’s interest in philosophy was awoken before going to Rome by a seminary
lecturer who introduced him to the historical analysis of philosophy in Gilson’s
work. Once in Rome, Liddy, like many of his contemporaries who attended the
‘Greg’ during this period, encountered Lonergan, then lecturing on the Incarnate
Word and the Trinity. Liddy provides us with entertaining and insightful anecdotes
reflecting the teaching style and personality of Lonergan and the way he was
regarded by a student audience for the most part baffled by what he had to say.
(Anthony Kenny appreciated what he heard – although, he admits, he never came
to grips with Insight. The young Hans Küng, on the other hand, thought the
Canadian Jesuit had nothing to tell him that he needed to know.) After ordination
in 1963 Liddy returned briefly to the United States only to be told by his Bishop
that he should return to Rome for a doctorate in philosophy which would equip
him to teach the subject in the seminary. The Second Vatican Council was in
session and the cultural and political turmoil of the 1960s was now beginning to
affect the young priest’s outlook. Liddy was unsure as to how effective philosophy
could be and he began to be more concerned with social activism and with new
psychological theories concerning individual affective growth. His doctoral work
was on the aesthetics of Susanne Langer, but in order to find out if philosophy
had anything of real value to offer he followed the advice of other students and
began to tackle Lonergan’s magnum opus, Insight.

The way Liddy contextualises his encounter with Insight is one of the strengths
of the book, since he shares with the reader the prejudices he had regarding the
perceived aims of the book and the way the personal transformation that took
place in struggling with Lonergan’s text helped him to overcome the dichotomies
that were present in his prior assumptions. Insight helped Liddy to see as mis-
guided the modern dichotomies of ‘either intellectual or experiential’, ‘either
social activism or ivory tower philosophising’, ‘either everything post-conciliar
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