
constructed a hallowed tradition of English alchemical philosophy in their patronage
suits, which Rampling reads in light of their authors’ alchemical reading practices (203).

The third part covers how medieval alchemy was again reinterpreted in the late
sixteenth and seventeenth centuries. Chapter 7 discusses medieval pseudo-Lullian
alchemy in the seventeenth century through Samuel Norton’s rediscovery of George
Ripley’s Bosome Book, a collection of texts attributed to Ripley that today survives
only in copies and translations. Rampling convincingly argues that Norton was indeed
in possession of the original with a close comparison of its contents to Ripley’s other
writings. Chapter 8 focuses on texts written by Edward Kelley while in service to
(or imprisoned by) Emperor Rudolf II, and his use of English alchemy for self-invention
at court in Prague. Chapter 9 considers the seventeenth-century works of Elias Ashmole
and George Starkey, closing the volume with a consideration of how Ripley’s sericonian
alchemy was ultimately transformed by their interpretations, which reimagined his
content while maintaining his authority as English alchemist par excellence.

Rampling prioritizesword over image or experiment.The text includes images, but their
content is rarely analyzed and their potential role in alchemical reading merits elaboration
(198). Thoughmaterial knowledge is by nomeans discarded (Rampling discusses her own
laboratory reconstructions primarily in chapter 7), for Rampling itwas the constant reinter-
pretation of texts that led to practical developments, then entered back into the canon
through commentaries, exegesis, and transcriptions; thus, practical experience primarily
serves the project of harmonizing sometimes contradictory textual sources (335). The rela-
tionship between reading and practice articulated here leaves little room for a deeper look at
how embodied practical knowledge might have itself informed alchemical reading.

The Experimental Fire is a reconstruction of the English sericonian alchemical tradi-
tion worthy of its subject. It provides avenues for further elaboration and contributes
new research and an insightful methodology to the field. By tracing the understanding,
circulation, and reception of texts across the early modern period, Rampling creates a
cohesive alchemical history, reading the English sericonian alchemical corpus and its
commentators in the same way it was read by alchemists of the past.

Ana Matisse Donefer-Hickie, The Metropolitan Museum of Art
doi:10.1017/rqx.2023.125

A Companion to Death, Burial, and Remembrance in Late Medieval and Early
Modern Europe, c. 1300–1700. Philip Booth and Elizabeth Tingle, eds.
Leiden: Brill, 2021. xviii + 511 pp. €229.

In this fourth pandemic year it is poignant to read the editors’ dedication of this volume
to healthcare workers and those who died in “the Coronavirus pandemic of 2020.”How
little we all knew then. This book is a welcome addition to what was already a
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flourishing subfield of medieval and early modern studies, and one that is likely to
attract greater scholarly attention in years to come. It will provide an accessible intro-
duction to readers who are approaching historical death studies for the first time, and
the breadth of topics and sources treated in the fifteen essays means that experienced
scholars are also likely to find new things. There is some repetition, which can get
annoying when reading chapters sequentially, but which also means that any chapter
could be used as a starting point.

The editors’ introduction provides a solid overview of historical studies of death and
dying among Christians in late medieval and early modern Europe. Most chapters
contribute directly to the volume’s stated goal of demonstrating continuity in many
areas of Christian beliefs, practices, and cultural responses to death ca. 1300–1700,
against older tendencies to view the Black Death and Protestant Reformation as
moments that ushered in dramatic change.

The chapters in the first half concern beliefs about death and the afterlife and prac-
tices related to dying and burial. Elizabeth Tingle’s opening essay is a lucid overview of
changes and continuities in Christian theological beliefs about heaven, hell, and purga-
tory in fourteenth- to seventeenth-century Western Europe that could be used in under-
graduate teaching. The next three chapters concentrate on preparations for death and
deathbed rituals among Latin Christians in the later Middle Ages. In the last of these,
Anna M. Duch provides a fascinating case study of late medieval English royal funerals,
arguing that they were more elaborate versions of the same Christian funeral pattern
that was common across late medieval Western Europe, using much greater financial
resources to address the same concerns as ordinary Christians. The next two chapters
turn to changes and continuities in death and burial practices among Protestants and
Catholics in sixteenth- and seventeenth-century Europe. These are followed by a pair of
essays that describe Orthodox Christian beliefs and practices about death during the
entire period under consideration in a manner that is highly accessible for readers
who are more familiar with Western Europe.

The second half of the volume concerns cultural and emotional responses to death.
Several contributions focus on artistic and literary representations of death, from tomb
monuments to ghost stories. Ralph Dekoninck’s essay on the early modern iconography
of martyrdom pairs nicely with Freddy C. Domínguez’s contribution on relics and saints,
which includes discussion of early modern Catholic commemorations of recent martyrs.
Christopher Ocker situates visual and literary depictions of grief andmourning in the con-
text ofmedieval and earlymodern scholarly understandings of grief as amotion of body and
soul. A strong two-part chapter on funeral preaching and theReformationwould have been
further enhancedwithmorediscussionofmedieval traditions of funeral preaching.The geo-
graphical and confessional focus is narrower here, with no contributors treating Orthodox
Christian sources, suggesting an obvious direction for future comparative research.

Most of the contributors are affiliated with British universities, and most essays dis-
play a definite bias towards sources from Northern Europe, especially England, France,
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and Germany. The Iberian Peninsula receives surprisingly little attention, given the
existence of a strong tradition of historical studies of death and dying from Spanish
and Portuguese scholars, which the editors recognize in their introduction. European
colonies were consciously excluded, which is understandable, given space constraints,
but means that readers are deprived of the knowledge that there is a decades-long
tradition of historical study of death and dying in colonial Latin America that builds
on the same historiographical traditions as this volume. Dekoninck and Domínguez’s
contributions are notable for acknowledging early modern European colonial and mis-
sionary activities. Apart from Gordon D. Raeburn’s brief mention of the Sámi, religious
minorities’ interactions with Christians in Europe when it came to death, burial, and
remembrance are also passed over in silence.

Anyone hoping to do research in these areas will find this volume an invaluable
resource for comparative work.

Kirsten Schut, Pontifical Institute of Mediaeval Studies
doi:10.1017/rqx.2023.126

Cultures and Practices of Coexistence from the Thirteenth through the Seventeenth
Centuries: Multi-Ethnic Cities in the Mediterranean World, Volume 1.
Marco Folin and Antonio Musarra, eds.
Routledge Series in Cultural History. Abingdon: Routledge, 2021. xi + 264 pp. $160.

This book includes a foreword, an introduction, and thirteen articles. Editors of the book
classified the articles into three categories as below: part 1, “TheMedieval City as a Cultural
Crossroad”; part 2, “TheMulti-EthnicDimension ofEarlyModern ‘Metropolises’”; part 3,
“Mediators; Translators; Interpreters.”The authors describe each article on two principles.
First, this book is full of thewords diversity,multi-ethnicity, plurality, etc.Wefind the energy
and commitment for pluralism shown by the authors. Second, the authors are conscious of
referring to somethingconcerning “culture andpractice”of coexistencewitha clearpurpose.
Their consciousness also appears in each conclusion.

Some authors focus on specific cities, such as Acre, Famagusta, Genoa, Venice,
Istanbul, Rome, Cordova, and Tarragona, in which a variety of ethnic groups influ-
enced the history of each city. The authors find the scenes where plural ethnic or cul-
tural groups coexisted in the city. In those cases, the authors often illustrate the
importance of the relationships between people and neighborhoods.

In contrast, the subjects of some articles are individuals such as humanists, histori-
ans, priests, book traders, travelers, etc. These people experienced a multi-ethnic world,
deepened their viewpoints about it in their writings, or dedicated their time to the trans-
mission of different cultures. The reader can see different perspectives depending on the
position of each contemporary writer.
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