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ST. SERGIUS,  BUILDER OF RUSSIA. ,By hTicolas Zernov. 

I t  is oharacteristic of much Russian spirituality that St.  Ser- 
gius of Radonezh may be considered both a s  an individual and 
as  a symbol. As an individual, seen in his own time and in 
his own cultural context hc possesses a real if rather limited 
significance. I t  is clcar that he exercised a very considerable 
influence on the fourteenth century revival of Russian monasti- 
cism. The orgaiiization of his monastery of the Holy Trinity 
brought back a necessary emphasis on the conception of the 
common life. The prestige of his sanctity greatly aided the 
reforms of his patron the Metropolitan Alexis, he was adviser 
to such contemporary princes as Dmitri Donskoi and among his 
disciples was St.  Stephen of Perm. 

A translation of his ‘ Life ’ is printed in the present volume. 
I t  is a fifteenth century redaction of an earlier source. I t  has 
precisely the historic value of most medieval hagiography. Yet 
beneath the csowded, conventional and often unconvincing de- 
tail it seems possible to sense 8. personality. .4lthough we are 
inevitably informed that his father was a rich and renowned 
boyar,  there was much of the peasant about S t .  Sergius. H e  
was apparently almost illiterate. His habit of mind was prac- 
tical, perhaps la little prosaic, certainly very literal and direct. 
To 3 Western he  will seem curiously Western. His devotion 
to the Trinity links him to  much medieval German spirituality. 
His devotion to Our Lady and his concentration on the  Eucharist 
emphasise the strongest of the common bonds between the 
Catholic and Orthodox traditions. While as  a framework to 
his life there lay the conception of the Opirs Dei and of the 
common service of the choir. 

But if the St. Sergius of late medieval Russian monasticism 
is represented by his ‘ Life,’ the St. Sergius of modern Russian 
orthodoxy is represented by If, Zernov’s introduction. The  
fourteenth century monk became the traditional Wonder Worker 
of late medieval Russia, the Wonder Worker changed into a 
symbol. Gradually St. Sergius has come to  stand for the speci- 
fically Russian contribution to Christian spirituality. 

Partly a t  least the change resulted from historic accident. His 
monastery became the Theological Academy in 1814. I t  was 
the centre of the new revival associated with the Metropolitan 
Philaret, Soloviev was a student there, the St.  Sergius leaflets 
took their name from it. But it was not simply accidental; the 
ikons of Andrei Rublev reflect a spiritual vision characteristic- 
ally Russian, and Rublev joined the monastery under St.  Ser- 
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gius '  successor Abbot S ikon. St. Sergius ,  however unknow- 
ingly, stood by the s ~ u i - c e  of the  movement he h a s  come to 
symboiise. I t  was  a loiig journey from the  wooden shrine a t  
Makovka  to the Fellon-ship of St. Xlban and St. Serg ius ;  but  
a t  least the journey w a s  continxous. 

Historically, the Kussian contribution to Christian spirituality 
would beein tc be a variajit of the  Byzantine. But  it is a variant 
tha t  is specifically distinct. Centrally Russian conceptions, 
soborriost, or  tha t  sense of the community obtchina, seem to 
stand in t he  same relatioi? to the cosmic perspective of the 
Byzantine theologians and theii overwheliningly corporate  sense 
as Russ im religious painting to Byzantine iconography. I n  
both cases the pattern remains the same,  bu t  quite suddenly 
there is a rliythm. 'There are  t.he s a m e  motifs, but they a r e  n o  
longer static ; the  preconception of an immobile world order  h a s  
vanished. T h e  parallei is perhaps inevitable for the  conven- 
tions of d i g - i o u s  a r t  only become intelligible in te rms  of the 
schools of spirituality which find expression in them, and  a 
human approach to spiritual realities msy be  differentiated by 
the presuppositions 01 contrasted cul tures  T h e  theology, the 
mysticism, the a r t  of fourteenth century Byzantium alike pre- 
suppose a n  ancient and secure civilizaiion, curiously patterned, 
specialiseti i n  its perceptions. They were the expression of a 
belief in an iiltelligible order and ail immobile sovereignty a s  
the inevitable reflections (if' the Divine 17;isdom a m o n g  men. 
'The>- \\.ere transplanted into the fluctuating and enigmatic life 
of the small Russian principalities still in the  first af termath of 
the T a r t a r  doniinance. TRe new Kussian religious culture, first 
clearly apparent  in  the late fourteenth century school of Nov- 
gorod ,  is :he eft'ect of their t ransplant ing.  

T h e  ne\v inovemeni: n~ould  seem to have been only gaining 
momentum in the last !'ears of St. Sergius 's  life. I t  is pos- 
sible that  h~ w a s  xiaffected by it.  B u t  it is no t  unfitting tha t  
he should he chosen as  its s>-mbol, for  his work of monastic 
reorganisation provided the medium which assured its t r iumph.  
TT7'lii!e both as a symbol and a s  an individual he c a n  serve to 
emphasize the underlying unit!. of so much medieval Christian 
spirituality, for as both he is primarily a monk. 
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SERVOCS ME.STXL DISE.~SES,  THEIR F'ASTOR.L\L TREATMEST. 
B!I Chryssostonius Schulte, O. ; \ I .Cap.  Translated by 
Clarence Tschippert, 0.1I.iCap. (Coldwell; 10s. 6d.) 

T h e  pastoral t reatment  of the mentally afflicted calls for  much 




