
These reasonable conclusions notwithstanding, there is the issue of naming. The
book identifies persons in Frankfurt in the s–s as ‘Protestants’ and
‘Catholics’, and it calls the confessions, communities, and persons which formed
out of the division between refugees and town clergy ‘Lutheran’ and ‘Reformed’.
Of course, this has been the conventional naming practice for a very long time,
and instead of assuming it reflexively and unthinkingly, as other scholarly histories
usually do, Scholz offers a reason on p. xi for why the book uses these terms.

However, the book does not quote the historical actors themselves using the
terms Protestant, Catholic and Lutheran, and if the actors did use them, then
the book would need to explain what the terms meant and how they were used
in that historical context, meaning one of Christian monism as opposed to the
one of Christian pluralism that emerged later. All sixteenth-century groups of con-
fessional adherents invoked sacred terms like reformed, Catholic and evangelical.
They all called their confessions exclusively Christian and saw their world as popu-
lated by Christians (i.e. themselves) and by those who were not. They slapped an
array of pejorative, discrediting names on the latter. Examples include heretics,
fanatics, Anabaptists, Lutheran, Calvinist, Zwinglian, Papist, Luthero-Papist,
Sacramentarians and unChristian. In my view, then, certain statements in the
book are anachronistic and misleading, for example that ‘[b]y , Protestants
in Frankfurt could be categorized as either Lutheran (part of the civic church)
or Reformed (part of the refugee community)’ (p. ); that the refugee’s religion
was ‘a rival Protestant tradition’ (p. ) to the religion administered by the
Frankfurt clergy; that Frankfurt’s civic church ‘became Lutheran, not merely
Protestant, and Beyer claimed it had always been thus’ (p. ). As later quotations
of Goethe and F. Charles Schröder (pp. , ) from the nineteenth century
would indicate, the terms Lutheran and Reformed became naturalised and denom-
inational designators sometime after the period of Scholz’s study (I have argued that
the key juncture came in  with the Peace of Westphalia) and, from there, were
projected back onto the sixteenth and early seventeenth centuries.

A similar critique extends to the title, Strange brethren, a phrase left unexplained
in the book. With their binary worldview of error and truth, one can imagine the
doctrinally-minded calling these persons strange and those persons brethren, but
it is questionable whether they could conceptualise persons as, at once, strange
brethren.

DAVID MAYESSAM HOUSTON STATE UNIVERSITY,
TEXAS

Lutheranism and social responsibility. Edited by Nina J. Koefoed and Andrew G.
Newby. (Refo Academic Studies, .) Pp.  incl.  colour and black-
and-white ills and  tables. Göttingen: Vandenhoeck and Reuprecht, .
€.     ;  
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At Aarhus University, the Center for the Study of Lutheran Theology and
Confessional Societies (LUMEN) and the Aarhus Institute for Advanced Studies
(AIAS) collaborated on a symposium on ‘Religion and Welfare’ in . This
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edited volume presents the different contributions covering a wide range of aca-
demic disciplines, perspectives, time spans and source material. The overall
focus is the Nordic countries.

Esther Chung-Kim writes about the formative years of the Lutheran Reformation
in Denmark in the s, and the way the new Church organised the relationship
between State and Church authorities. The focus is on how health care and poor
relief was reformed with direct influence from Wittenberg and Johann
Bugenhagen, who was close both to Martin Luther himself and the Danish king,
Christian III. Christian Neddens discusses how imagery and material culture might
contribute to the understanding of new Lutheran ideas on philanthropy and respon-
sibility for the sick and poor in the sixteenth and seventeenth centuries. David
C. Fink’s article presents Philipp Melanchthon’s ideas on work and work ethic, sug-
gesting that these ideas still might be relevant in debates on ‘work’.

Maria Nørby Pedersen examines the Danish legislation on poor relief and health
care in the period  to , when an ‘inclusive’ perspective was dominant:
both ‘deserving’ and ‘undeserving’ individuals should enjoy state support.
Johanna Annola and Riikka Miettinen then expand the time span substantially
by investigating how poor relief institutions in Finland in the period  to the
s were arenas for religious control and experience. Nina Javette Koefoed
focuses on what she calls ‘the early Danish welfare state’ and the cultural and ideo-
logical continuity between the pre-modern Lutheran ideas on the Christian obliga-
tion to support the needy and the modern conception of ‘public welfare’. She
argues that this continuity represents a Lutheran heritage in Denmark.

Andrew G. Newby sheds light on how the Danish famine aid to Sweden and
Finland in the critical years around  shows how the Lutheran concept of
the ‘Christian household’ could extend beyond national borders. Anders
Sevelsted analyses with examples from Copenhagen in the last part of the nine-
teenth century how experiences and ideas within the field of philanthropy and vol-
untary social work transcended confessional borders.

In the final article Gorm Harste employs a widened perspective on the develop-
ment of the modern welfare state using Bourdieu’s concepts on symbolic and phys-
ical violence while comparing Lutheran and Calvinist solutions to the ‘welfare
problem’. Harste argues that a restricted national approach in studying the devel-
opment of the modern welfare states is not adequate. On the contrary, ideas on
welfare and care moved across nations, states and confessions.

The two editors, Nina J. Koefoed and Andrew G. Newby, in an introductory
article, present the volume and suggest some conclusions and results of the
 symposium. They correctly state that ‘there has been a growing consensus
about the importance of the Reformation for establishing a new social policy’
(p. ). Social care and state welfare is not only about control, state expansion,
economy or ‘Protestant ethic’, but about religion in its core values, practices
and ideals. The Nordic countries have coined their special model for a welfare
state, and many stakeholders have claimed the historical ownership of that
model. To focus on the religious and, not least, the confessional background of
the Nordic welfare state model, is a rewarding approach, and the different articles
are valuable in their own right. However, the volume as a whole leaves the reader
with some questions, and it is difficult to summarise the results.
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There is no clear chronology through the volume. Several contributions focus
on a limited period, while others have several centuries as their time frame. It is
also hard to find any geographical concentration in the volume as a whole. Most
articles have Denmark as their main interest, Finland is commented upon in a
couple of articles, and there are also comparative perspectives on Germany and
beyond. But in claiming a Nordic perspective, it is a bit surprising that the contri-
butions do not include Sweden, Norway and Iceland. In most centuries after the
Lutheran Reformations in the Nordic countries, Finland was part of Sweden
(until ), and Norway was in union with Denmark (until ). Many of the
articles discuss theology and ideas on a general level (Melanchthon,
Bugenhagen) or legislation, while the substantial differences within the kingdoms
of the north are not paid much attention. To mention one example: in Danish
(and Norwegian) historiography since , there has been a tendency to
isolate the two countries, not least when it comes to interpreting the Lutheran
Reformation. The Danish reformation was to a wide extent an urban
Reformation, and legislation and social institutions were developed accordingly.
In Norway, on the other hand, the Lutheran reformation was imposed on the
population with war and violence, but under any circumstance, the Reformation
was a rural phenomenon. Social care and poor relief developed rather differently
in the two parts of the realm. I suspect a comparison between Sweden and Finland
might have contributed similar nuances.

These comments are not meant to devalue the present volume. It is to be
expected that a book based on contributions at a cross-disciplinary conference
differs in perspectives and focuses. As a totality, the volume gives the reader new
insights into the complex religious and social history of the Nordic countries.

ARNE BUGGE AMUNDSENUNIVERSITY OF OSLO

Searching for compromise? Interreligious dialogue, agreements, and toleration in th–th
century eastern Europe. Edited by Maciej Ptaszyński and Kazimierz Bem. (Studies
in Medieval and Reformation Traditions, .) Pp. xiv +  incl.  colour ills,
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;  
JEH () ; doi:./S

This edited volume of thirteen studies considers how religiously diverse populations of
early modern Eastern and Central Europe dialogued and lived with one another. It
includes an introduction by Maciej Ptaszyński, a very brief afterword by Luise
Schorn-Schütte, and a map (p. xii) that is largely unhelpful as it is set at the scale
of Europe itself and does not indicate the location of many places mentioned in
the book. The introduction notes that whereas older works on the theory of toleration
put scholarly focus on Western Europe, recent interest in the social history of toler-
ation puts Eastern and Central Europe ‘center stage’ (p. ) because a constellation
of differing religious parties operated there side by side. In summation, Ptaszyński
states the book’s studies ‘lean toward a general hypothesis: that the origins, shapes,
and impact of multiconfessional coexistence in Eastern and Central Europe were
instrumental in building confessional identities and confessional cultures’ (p. ),
ones that imparted ‘a sense of belonging’ to ‘confessional Europe’ (p. ).
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