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Holy Name, and the expression ‘calling on the name of the Lord’ to in-
dicate worship. The typological import of this concept is usefully brought
to bear on Peter’s recommendation in Acts (in citing the prophet Joel) that
‘whoever calls on the name of the Lord shall be saved’ (Acts 2:21; cf.
Joel 3:5 HB) and the great commission of Matthew (28.19). This is a very
interesting contribution to reflection on baptism and I felt that this Old
Testament theme even deserved its own chapter in Part One. The book’s
second part concludes with acknowledgement that the baptismal life is an
entry into the Body of Christ and is hence a sacrament of unity, calling us
forward to fulfil the command of love.

If I had a criticism of this study, it is that it is quite descriptive, particu-
larly in the Old Testament section, leaving the reader to make the expected
connections. What is more, the fascinating fact that water seems to be un-
created in the Genesis 1 account (cf. Gen 1:2) I felt needed more treatment
as relevant for baptismal imagery. Much of the discussion also seems to be
an acknowledged synthesis of insights from previous scholarship. Never-
theless, such groundwork is helpful and needs to be done for us to take up
the challenge of analysis. In all, if this series is indeed devoted to under-
standing the biblical witness to the Church’s sacramental existence, then
this is a very good introduction to such a project. The question remains,
however, whether this is how we are expected to understand the meaning
of a ‘Catholic Biblical Theology’. We await further books in the series to
judge.

BRUNO J. CLIFTON OP
Blackfriars,Oxford

THE DISCOVERY OF BEING & THOMAS AQUINAS: PHILOSOPHICAL AND
THEOLOGICAL PERSPECTIVES edited by Christopher M. Cullen, S.J. and
Franklin T. Harkins, The Catholic University of America Press, Washington,
D.C., 2019, pp. vi + 311, £79.95, hbk.

One of the ways in which St Thomas distinguished the speculative sci-
ences from each other was through the kinds of being they considered.
Thus, whilst natural philosophy considered material being and mathe-
matics quantified being, metaphysics, uniquely, considered being insofar
as it was being (In Meta. IV, # 530). This way of characterising meta-
physics, however, inevitably led to further questions. For instance, how
does one acquire the requisite notion of being? Does such a notion, which
henceforth we can call the metaphysical notion of being, differ from be-
ing as first known? Once acquired how might this notion be employed in
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metaphysics? What use, if any, might be made of it in theology? Certainly
these are difficult questions, but it is the challenge of exploring them that
motivates this collection of essays which Christopher M. Cullen S.J. and
Franklin T. Harkins have edited.

The editors divide the collection into three sections. The first, which is
further divided into five chapters, focuses on the acquisition of the meta-
physical notion of being. Wippel’s essay in chapter one sets the tone.
Broadly speaking it turns on three points. First, that being as first known is
distinct from the metaphysical notion of being. Second, that the judgment
of existence is employed in the formation of both notions. Third, that prior
knowledge of the existence of positively immaterial being is not required
to establish the metaphysical notion of being.

This third claim has proved particularly contentious, however. Suppose
x is true of y in virtue of z. The truth of ‘y is x’ will hold regardless of
whether we also know its truth is a consequence of z. Applied to Wip-
pel’s analysis then, ‘being is not material’ may be true in virtue of the fact
that positively immaterial being exists (God or the rational soul) regard-
less of whether a given philosopher has demonstrated such at this stage
of the order of discovery. Yet if metaphysics is a demonstrative science,
its premises and the middle terms they contain must be better known than
their conclusions (Post Analyt. 71b 20). But how can this criterion be sat-
isfied if the existence of positively immaterial being has not been demon-
strated prior to the judgment of separation?

Te Velde and Knasas’s essays move towards more idealistic no-
tions of being (pp. 58, 73). Thus Te Velde insists that, ‘metaphysical
realism…cannot exist without a certain form of idealism of the first
notion of being’ (pp. 58–59). This first notion of being is ‘the concept
which allows our intellect to conceive and to assert…a mind-independent
world’ (p. 59), a concept which crucially is ‘prior to any concrete specimen
of knowledge we acquire’ (p. 49). Yet if the concept of being has neither
remote nor proximate origin in extra-mental reality, nor is an imaginative
rearrangement of concepts which themselves enjoy such origins, then it
will have a weaker epistemic status in Aquinas’s metaphysics than even
the concept of a chimera. How can it, therefore, deliver proper knowledge
of ens commune, its properties, and its causes?

Knasas’s essay argues that ‘sensation prompts the intellect to conceive a
wider sense of being than ens mobile’ (p. 78), a sense which allows for the
development of metaphysics. Yet whilst it is certainly true that Aquinas
distinguished the immaterial reception of forms in sensation from the ma-
terial reception of those same forms in alteration (ST 1a Q78 art. 3), it is
difficult to see how this contrast delivers the broader sense of being Knasas
seeks, much less a foundation for the development of metaphysics. Nei-
ther the sensible form received immaterially nor the sense power which
receives that form subsists. Therefore in becoming aware of sensation one
does not discover hitherto unknown subsistent immaterial things which
justify considering being insofar as it is being rather than merely as
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mobile. At best one might consider the immaterially received sensible
form as a being of reason. Yet to use it in an attempt to establish the
metaphysical notion of being would require that its character as a being
of reason be recognised as essential to it. So understood any subsequent
attempt to incorporate it into a notion of being would inevitably entail a
move towards an idealistic notion of being.

The second section, which is divided into four chapters, applies the
metaphysical notion of being to controverted problems in philosophy.
Doolan’s and Long’s contributions are particularly striking. Doolan
analyses the division of ens commune into the categories and argues
that those categories are both exhaustive and suppositionally necessary
(pp. 137, 140). Their suppositional necessity deserves further comment.
Roughly we might say that a would be suppositionally necessary for b if
b entails necessarily a, but a does not entail necessarily b. So understood
Doolan’s view amounts to the claim that God’s desire to create the best
world entails that necessarily all the categories will be instantiated in that
world (p. 141). In effect that if all the categories were not instantiated,
the resulting world could not be the best world. Why should that be the
case though? God is subsistent being. Therefore the best world will surely
be one populated by subsistent beings, or substances, which in virtue of
subsisting reflect God’s goodness in creation, regardless of whether they
also possess accidents. More needs to be done to show that the accidental
categories of being must be instantiated.

Long’s essay explores the analogy of being. He argues that ‘causal rea-
soning to God’ (p. 192) and ‘the doctrine of participation’ (ibid.) each
logically presuppose the analogy of being. Whilst these claims are to be
applauded, one might still take issue with some of the reasoning used to
support them. For instance, Long appears to understand being existen-
tially. He tells us that ‘being is real’ (p. 175) and that its ‘real character’
(ibid.) is the foundation for the distinction between being and non-being
(ibid.). Furthermore, that real character entails that the principle of non-
contradiction is a metaphysical and not merely logical principle (ibid.).

That Long intends being’s reality to be understood existentially follows
upon the examples used to explain it. Thus Long remarks, ‘even had cre-
ation never occurred, it would be true that God’s nature is not a created
nature by virtue of the reality of the divine nature itself’ (ibid.). However,
God exists necessarily; God’s nature is God’s being. Hence the reality of
God’s nature must imply its existence. Further, he writes, ‘one’s sister is by
virtue of her real humanity not a square root’ (ibid.). Yet in order for one’s
putative sister to be really related as sister, at some point her real humanity
must have existed so that it could be the subject of such a real relation. In
both cases then ‘real’ and ‘reality’ imply existence. Moreover, since these
texts explain the reality of being, then the reality of being will also im-
ply existence. It is not clear, though, that Aquinas always understood be-
ing existentially. For example, in remarks in his Metaphysics-Commentary
Aquinas linked the principle of non-contradiction to being known through
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the understanding of indivisibles (In Meta. IV, # 605). Yet ‘the understand-
ing of indivisibles’ and ‘simple apprehension’ each name the first act of
the intellect. That act is not a judgment and therefore manifestly has no
existential import. Nor need one understand being existentially in order
to distinguish it from non-being: being can be, non-being cannot. At the
very least, further explanation is required to explain why being must be
existential.

The third section is divided into four chapters and explores the role of
metaphysics in central theological topics (p. 5). Limitation of space pre-
vents discussion of the essays, but they are all interesting and insightful, as
is the collection as a whole. Its main weakness is a consequence of what
it lacks: an essay on the natural philosophy approach to metaphysics in
section one and an essay on Christ’s being in section three. Otherwise the
collection does a fine job of exhibiting the speculative power of contem-
porary Thomism.

DOMINIC RYAN OP
Blackfriars,Oxford

THE OTHER SUN: A SPIRITUAL AUTOBIOGRAPHY by Olivier Clément,
translated and annotated with an introduction by Michael Donley,Gracewing,
Leominster, 2021, pp. xx + 200, £15.99, pbk

This first English translation of a book that provides a deeper understand-
ing of one of the most original and influential Orthodox thinkers of the
twentieth century is to be welcomed. Olivier Clément (1921-2009) tells in
this early ‘spiritual autobiography’, first published in French almost fifty
years ago (L’autre soleil. Quelques notes d’autobiographie spirituelle,
Paris, Stock, 1975), when he was only fifty-four, not so much the story
of his life or the account of his conversion, rather, from an inverted per-
spective, the story of God who surreptitiously introduced Himself into his
life, as he explains from the first page: ‘I feel it impossible to talk about
myself […] However, I would like to try to talk about him. About how he
seeks us out. About how he sought me out, and found me’ (p. 1).

This spiritual itinerary is that of a ‘Mediterranean pagan’, as Olivier
Clément defines himself, born into an atheist family from the Cevennes,
in South France, a region marked by the wars of religion, Protestantism
and socialism. As a precocious child, he wondered about death and God,
but those around him, steeped in a culture still marked by Christian values,
but no longer rooted in the Gospel, gave him few answers. During the Sec-
ond World War, Clément joined the French Resistance alongside Alphonse
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