
adaptation and the fortunes of those who came into the possession of
ex-monastic property. This book will be of particular value to anyone
seeking a potted history of a particular site, as well as those with an
interest in early modern architecture more generally. It would also
make a beautiful coffee table book: every case study features multiple
illustrations and photographs, totalling 235 in all, with most repro-
duced in full colour and many at full-page size. Indeed, the care
and thought with which the illustrations have been selected, presented,
and incorporated into the text is one of the great strengths of
Whitaker’s work.

Raised from the Ruins is a beautiful, interesting, well-researched
study of architectural conversion after the dissolution for a general
audience. It does not seek to change or overturn our understanding
of the process of the suppression itself, nor does it engage critically with
the historiography of this episode or debates about its significance for
the wider Henrician Reformation, relying principally on foundational
studies of the dissolution by Joyce Youings and David Knowles that
are now some fifty years old. Whitaker does make use of a rich seam of
early modern antiquarian writing, as well as material from the State
Papers and the Victoria County History project, which adds depth
and detail to her case studies. But although there is little in the way
of argument presented here, this is nevertheless a book that contributes
to the wider and very welcome trend of thinking about the dissolution
and its consequences over the longue durée. Precisely because it empha-
sises the creativity of this rapid, almost unparalleled turnover in land
and property, it should encourage us to shift our attention at least in
part away frommonastic ruins, and towards the interesting and impor-
tant stories about the impact of the Reformation that can be told
through the religious houses that were given a new lease of life in
the decades and centuries after the dissolution.

University of Cambridge Harriet Lyon

Allan I. Macinnes, Patricia Barton, and Kieran German, eds., Scottish
Liturgical Traditions and Religious Politics: From Reformers to
Jacobites, 1540–1764, Edinburgh: Edinburgh University Press, 2021,
£85, ISBN: 978-1-4744-8305-6.

The field of Scottish religious history has long been dominated by stud-
ies of church polity, discipline, and worship. This edited collection
valuably shifts the focus toward liturgy, a customary ritual perfor-
mance including both verbal and physical signs of public worship
(p. 19). It includes thirteen chapters (arranged chronologically)
that examine how Scots drew upon their own liturgical inheritances
to respond to political and ecclesiastical change between the
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Reformation and the Enlightenment. The first six chapters concentrate
on liturgical developments prior to the Revolution of 1688–90, while
the latter seven analyse how Scots used liturgy to inform their support
of the Jacobite movement. Together, these chapters offer a convincing
reassessment of the relationship between faith and political allegiance,
one which also accounts for the key role that liturgy played in Scottish
religious culture.

The first half of the collection—spanning from the Reformation to
the Revolution of 1688–90—is highly diverse in its subject matter.
Stephen Mark Holmes shows how liturgical developments in the
British Isles and continental Europe informed those in Scotland prior
to the Protestant Reformation of 1559–60. In the next two chapters,
Patricia Barton and Thomas McInally discuss the Catholic mission
in Scotland. By examining the religious (rather than political) elements
of the Jesuit mission, Barton argues that Scottish women took up key
roles as ‘repositories of the faith’, such as advancing Catholicism
through their children’s education (p. 41). McInally explores tensions
between missionaries and the Propaganda Fide regarding the institu-
tion of liturgical practices, many of which were impossible to imple-
ment in Scotland. The next three chapters discuss the movement
away from strict Calvinism during the latter half of the seventeenth
century. John Hintermaier explains how Episcopalians made signifi-
cant efforts to undo the ‘damage done by the Covenanting period’,
or those years between the signing of the National Covenant in
1638 and the Restoration in 1660. During this period, a group of
Scottish Presbyterians (known as the Covenanters) removed bishops
from the Kirk and rejected all Episcopalian ceremonies that they
considered idolatrous (such as kneeling at communion). Hintermaier
demonstrates how Episcopalians later responded to this period of
Presbyterian dominance by settling a liturgy in the Church during
the 1660s and 1670s (p. 83). Isaac Poobalan examines how Henry
Scougal (1650–1678), a minister and Professor of Divinity at King’s
College Aberdeen, advocated for justice and charity in a manner that
placed him in a ‘transcendent space from the Calvinists’ and contrib-
uted to the spread of practical mysticism in the North-East. Alasdair
Raffe then analyses how ‘multiconfessional competition’ from 1686 to
1689 stimulated devotion and caused churchmen to defend their
liturgical differences (p. 96).

The second half addresses the relationship between faith and
political allegiance for Episcopalians, non-jurors, and Catholics after
1690. Multiple chapters demonstrate that confessional boundaries
were fluid and frequently overlapped while religious affiliation was
not synonymous with political allegiance. Kieran German illustrates
how, in Aberdeenshire, jurors and non-jurors alike overlooked the
legislative requirement to pray for the royal family, meaning that
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Episcopalianism was not always synonymous with Jacobitism.
Tristram Clarke similarly shows that divisions between jurors and
non-jurors, especially regarding the Anglican liturgy, were not strict.
Instead, set forms of liturgy allowed them to overcome political
differences. Marie-Luise Ehrenschwendtner further argues that
non-jurors were motivated predominantly by spiritual (rather
than political) interests, such as their commitment to piety. Richard
Sharp then examines how English non-jurors were distinctive in their
attempt to raise awareness of the faith and the practice of the primitive
Church, while A. Emsley Nimmo focuses on the belief of Archibald
Campbell, bishop of Aberdeen, that Episcopalians should pray for
the dead. Darren Layne examines the clergy associated with
Jacobitism during the Forty-Five, arguing that they were a moderate
group who conveyed the ideology of pro-Stuart schemes and supported
logistical aims locally. Finally, W. Douglas Kornahrens concludes the
volume by tracing the Eucharistic perspective taken in the Scottish
Communion Office of 1764 (or the order for the administration of
the Communion) to that of the ‘Aberdeen Doctors’ in the 1630s and
to pre-Tridentine Roman Catholic traditions. By highlighting these
connections, Kornahrens demonstrates that Scottish Episcopalians
consistently viewed the Eucharist as intrinsically intercessory, evidence
of a Eucharistic theology native to Scotland rather than one derived
from England. Together, these seven chapters demonstrate how
Scots who had been marginalized by the Presbyterian order drew upon
and adapted different elements of their liturgical inheritances to inform
their support for the Jacobite movement.

There are multiple strengths to this collection. First, the volume’s
cross-confessional perspective is enlightening. While most studies on
Scottish religious history focus on intra-confessional developments,
these chapters reflect critically on how Episcopalians, non-jurors,
and Catholics responded to their shared experience of marginalisation.
Second, the emphasis on liturgy demonstrates how religious develop-
ments occurred on a broad social basis, not just on an institutional
level in the churches. Barton argues that the Jesuits gave women
crucial roles in the mission while Raffe shows how the Catholic print-
ing press in Holyroodhouse won over converts by focusing on piety
and devotionals to reach the illiterate. These chapters shift the focus
to religious culture, demonstrating the crucial role that liturgy played
in sustaining the faith amongst disenfranchised groups. Lastly, the
volume demonstrates the importance of Scottish liturgical traditions
in a global—not just national—context. Multiple chapters highlight
the significance of liturgical developments in Scotland for the
British Isles, continental Europe, the Caribbean, and the Americas.
Sharp explores cross-border collaboration between Scottish
Episcopalians and English non-jurors, while Clarke analyses the effects
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of the Episcopalian diaspora into England and the Caribbean. These
thirteen chapters therefore usefully highlight the implications of
Scottish liturgical developments for multiple religious traditions
abroad.

Although the collection covers an ambitious chronological scope,
it is surprising that religious developments prior to the Restoration
are not considered more extensively. Valuable assessments of the ear-
lier conflicts (especially the period between the signing of the National
Covenant in 1638 and the Restoration in 1660) are occasionally in-
cluded. For example, Hintermaier and Kornahrens both discuss the
significance of the Covenanting movement and the theology of John
Forbes of Corse (1593–1648) for later liturgy. Yet the volume might
have benefitted from more analysis of the conflicts between
Episcopalians and Presbyterians in the first half of the seventeenth cen-
tury. A treatment of the changes that the Presbyterian Covenanters
made to the Kirk throughout the 1640s (and their overt hostility to
Episcopalianism) would have provided useful context for the number
of chapters that analyse Episcopalian liturgical developments after
1660. Admittedly, a great deal of scholarship already exists on the
1640s and this volume aims to show how liturgy informed support
for the Jacobite movement. However, some attention to religious
change in the early seventeenth century might have added continuity
to the chronological approach of the volume and set the stage for
the liturgical developments after 1660 that the rest of the volume
considers. Nevertheless, this edited collection is a remarkable and
noteworthy contribution to how we think about political and religious
allegiance, including the significant role that liturgy played in Scottish
political life.

University of St Andrews Karie Schultz

Michael D. Breidenbach, Our Dear-Bought Liberty: Catholics and
Religious Toleration in Early America, Cambridge, Massachusetts
and London: Harvard University Press, 2021, pp. xii� 356, £36.95,
ISBN: 978-0-674-24723-9

Michael Breidenbach’s Our Dear-Bought Liberty charts the transfor-
mation of Anglophone Catholics in America from English ‘Subjects’
to ‘Revolutionaries’, and finally into American ‘Citizens’. Central to
this development was Catholics’ ability to distance themselves from
papal pretensions to temporal authority. In so doing, Breidenbach
argues that Catholics ‘offered a distinctive contribution’ (p. 1) to the
emergence of religious toleration in Early America and its eventual
enshrinement in the American political order.
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