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whilst the very life of our life has become 
"to love a i d  serve His Divine Majesty 
in everything * '  
with Him in the niiit,e togethertiess o f  love 
w:itchiiig Him 
listening to Him 
ill the reverelice of inexpressible iieariiess 
" s o  bhiit tlie iiiitiiitioii of e i e i * ~ -  task 
is ;I look to Him 
for advice 
iis to the Viither of  all  kiiitliiess : i i i t l  \Yisdoiii 
H e  our entire coiitidetice 
:I listetiitig t.0 t8hiit whicli tlie Lord siiys 
within 11s 
:i piittitig into effect, 
of  His iiispir:it8ioii" 
: i l l  wtivit,? ~ii:iiiifest.it~g 
ex  teijorly 
tireless effort 
a i d  "iiii ;ippliwtioii of  : i l l  h i i t i i t i i i  iiieiiiis 

with :IS I I I I I C ~  eiiergy :IS i f  ; i l l  siic~:ess tlrpriitletl 
O i l  these 
hut see11 
f r o t i i  wit,hiti 
"siich : I  siirreiider tmo ( tot1 : i i i t l  s i ivl i  tleprii(1eiicr 
o i i  His J)iviitg l'rovic!etic?e 
:LS if :ill our Iiiirrt:iti me:iiis 
were iitt8erlF mit.lioi it I i i e : i i i i  t ig 

; i t i d  of i i o  : iv;i i l  
liviiig 
working 
I)ecoiiit! riiiiiiterriiptetl priiyvr 
:I kiieeliiig before His 1)iviiie JIiijesty 
":I. cotist:iiitl i i t i i r i -  lilwriitioii : i t id  e1ev:ition. ' '  

(To b e  con tin 7~ c d )  . 

THE LIGHT OF LIFE 

GERARD NEATH. 0.1'. 
BY 

I t  !/,as !)sen. moindnined that with ( I l i o l r c e r  o 1ig.ht-we should 
it t h e  light of faitli-wns extingu.isli.ed f rom English le t ters .  

Though we may not wgree idtogether there can be no doubt 
t,h:lt tlioderii Ihglish writers .do lack i i  sense of :issurailce. (feof- 
frey Chtiucer is known to us for his good tempered satirising of 
thh evils of his tiiiie :md his ~geniiine eiijoymeiit of the commoti- 
pl;i(;r things of life. Shiikespriire i i i i r l  his Cmitteitiporziries en- 
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pyed  life. too, iiiid in spite of less reputable iiiterliitles we iire 
compelled to admire their assiirtiiice. Yet both these ttieii ended 
their lives with u ( 'onfiteor and Orate pro  me. ('htiucer retracth 
his Tales, "thilke that  sotinen into sinne," i i i i d  begs the reader 
"that ye preye for me, that  Crist have mercy 011 me iind foryeve 
i ~ i e  illy giltes"; and Shakespeare in the persoil of l'rospero ap- 
peds  to  his audience, 

"-4nd my eiiding is despair 
Unless 1 be relieved by prayer." 

Still, there is iio sense of shame: mild friistrutioii, perhips, but 
iiot shame. The gust and lechery of the Miller i i i i d  the Wife ok 
Bath reitlain side by side with the srriiling coyness of the Prioress 
atid the poverty of the h r s o i i ;  the ii~otiiiment:il lust of Arithon? 
~iitd Cleoptitra stands by the heaveilly serenity of The Tempest. 
These iiieii regretted itot so much the worldl? wiiity of their 
works, though of thiit the>- were indeed iiw:ire--"m~ giltes-atid 
tiiiiiiely, of iiiy triiiisliiciouiis tilid etidytinges of worldl? Imitees ,  " 
--us their inadequacy to niirror the gooditass of ( h l .  They hail 
tried,-" ' i l l  t8hat is writeti is writeii for oiire doctriiie'; i i n d  thtit 
is rnyn eriteiite, "-but had failed to portriiy fiiithfiilly "the pleine 
felicitee thiit is ill hevene iibove. ' '  

W e  have never got m y  tieiirer th:iii the),  f o r  the solidity of 
('haiicer's world grew out of the certiiiiity of his hetiveil. Love 
( i f  creiitiires rooted it1 the love o f  ('hrist wiis for It irn  the essence 
of  life o i i  e:irtli iiitd :I foretaste of heaveii. His love for his neigh- 
boiir citrne froril i ~ i t d  led hitck to the love of  God. Yet C'hilticer 
was IN) siiiiit : tilerel? i i  t t i i i i i  bori i  i d  bred ill the ('hristiiiii tradi- 
tion. He l i d  leiirnt of sin, iiiid he hid  leiirnt of the gritce which 
forgives siit ; he wiis certiiiit of both i i n d  his certiiiitty of evil Wits  
itteitsuretl 1)) his certitiiit) of good. Shtikespeiire inherited soltie 
o f  this certiiinty. arid throiigh three ceiituries : i t i d  i i  hiilf we ha re  
sn:itched intermittent glimpses of it i n  the words of the George 
Herherts i t t i t 1  Friiiicis Thtipsoiis,  inore self-coiiwioiis i i i  expres- 
sion, i i  reitiote ideiil. With the shiiking of o u r  faith the joy of 
living has gone. \Vhere we have tried self-conscioiisly to e i t~oy  
life we have fiiiletl; where ('hiiiicer never ;Itteitipted coiiscioiisly 
he succeeded. We h:ive ntteriipted to siibstitute earth for heii- 
ven. Scientific 'progress' hiis helped to niiike earth 'heavenly',  
hut spiritit i i l  progress hiis iiot kept piice i i n d  we hiive allowed OIW- 
selves to be swamped with etise tind comfort imd soft living. We 
have leiirtlt to substitute coniplaceiic?- for content iiiid to eschew 
whatever iiiight stir i ts  out of o w  rut of safety, with the result 
that  the stiirtling siiifiilitess of Sh:ikespe:ire7s ;ind Chaitcer's 
worlds is pushed aside together with their equ:dly startling good- 
ness. 

From time to time the veil has been drawn aside to reveal 
' the traffic of Jacob 's ladder 
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Pitched betwixt Heaven and Chariiig Cross ‘ , 
usually at  the cost of great pain to the one who draws it. Yriiiicib 
‘rhompson‘s Hound of Heaven and Gerard Hopkins’ poetry have 
been named as modern instances, and it can be claimed that 
given the necessary technical skill all poetry and prose achieve 
greatness in the measure that they draw this veil and try like 
Chaucer to portray the “pleine felicitee”, and that the process 
has become a painful one since it involves the eradication of self- 
centredness. No one would dream of claiming literary greatnesh 
for Evelyn Underhill’s Letters, 1 still less consider ranging them 
by the side of a Shakespere nor yet of a Lionel Johnson. Yet 
they do reveal a womitii who had learnt to love the world well b~ 
understanding jus t  how far it is from heaven, i i n d  that  

“there is good news yet to hear, and fine things to be see11 
Before we go to Paradise by way of Kensal Green”; 

;uid as is so often the case, the lesson to be learnt is infillitel) 
greater than the teacher. 

The enigma of Evelyn Underhill, an Anglican with il Catholic 
mind, will remain unsolved, and fittingly so. It is riot for us to 
dictate how God shall distribute His gifts; but the sight of one so 
close to God, yet without the gift of Faith in the Church, might 
move us to humble thankfulness for oiir gift, which, to our w:i) 
of thinking, a t  any rate, we have so much less deserved. 

Evelyn Underhill’s outstanding attribute was her charity-ii 
word so ill-understood nowadays--a genuine love of the humail 
race and all God’s creatures, the love of her parents, her hiis- 
band, the enjoyment of her holidays at  sea, in France and Italy, 
of her life in Camden Town with her cats, all integrated in what 
could be called a God-fearing life, ;ill coloured by her understand- 
ing of her and their dependence on God-love of creatures rooted 
in love of Christ. A love which wiis unstinting and led her to 
fear that  squalor would blind 11s to God before beauty would dis- 
tract us from Him. It was this same charity which led her to 
devote her life to retreat giving and spiritual direction, but for 
the average person the most important lesson is to be drawii 
from thinking back to the principle which underlay her attitude: 
the principle that earth is the ante-room to heaven. I may be 
accused of reading too much into the letters, but not when pas- 
sages like the following are recalled: “When you :ire really sure 
that  every bush is ‘aflame with God’ you will no longer feel con- 
tempt for this bush . . . This aspect of the material universe as 
veil, through which, under the present dispensation, we must see 
the Divine, received its final sanction in the Incarnation of 
Christ ’ ’ . 
“ . . . it means getting beyond the idea of Christ as a ‘perfect 

1Edited by Charles W i l l i a m s  (Lovzgmans,  1016). 
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example’, ‘spiritual genius’ and so forth, to  i i  reiilisictiori o f  the 
principle of incarnation . . . as involving the special self-expres- 
sion and self-imparting of the Infinite God in 1ium:inity and for 
humanity ’ ’ . 

If you like wrong things you 
will soon find the quality of your love affected. This same con- 
dition of love governs everything else. Try to see people by His 
[Christ’s] light. Then they become ‘real’. Prayerful and 
direct intercourse is only half one’s job; the other half is to love 
everything for and in God.” 

That Evelyn Underhill is a child of the Post Reformatioil 
world appears in her asserting self -corisciousl,v again :ind again 
what was for Chaucer an accepted fact. In these self-conscious 
assertions she gives us glimpses of an ideal. Gliinpses such a b  
these help us to understand, though recapture it completely we 
never shall, the atmosphere of a world made solid by the cer- 
tainty of heaven. W e  may be seduced. intermittently a t  least, 
by the garish trappings of a mass-produced civilisation, and the 
danger of slipping into sentimental nnturwlisni is pntent. Hence 
the need for continuous self-discipline. But  that is only half 
the way: we do not reach heaven by walking gingerly and fenc- 
ing ourselves in with artificial barricades; 

“We are set upoii this earth a space 
To learn to bear the shafts of love”. 

Yet we fear to love our neighbour because the only rrie:iiiirig we 
have been taught to give that word is expressed in the hollow 
travesty of love put across the cinema screen. To hear what 
Christ means by love shatters our complacency, and that is the 
last thing we want. We have cherished the notion that charity 
means sitting back comfortably in our armchair observing with 
the beneficent eye of the philanthropist the success of our gener- 
ous bequests. The words generous, benefactor, charity have 
lost their vigour and taken on a dim, comfortable significance. 
That love means giving more than we can spare, giving everp- 
thing, is an unacceptable creed. Good enough if charity means 
writing out a cheque which will iiot make much impression on 
a well established banking account ; but when it comes to taking 
up our time, giving our energy, showing an interest in dull 
people, writing tiresome letters to equally tiresome people, 
there’s the rub. We have lost this conception of love because 
we have lost the sense of God; and we shall never regain it until 
we learn that all true love, whether of man for wife, parent for 
child, friend for friend or even acquaintance for acquaintance is a 
gift from God to be treated with reverence and has its source in 
the love of Christ for man. 

Certainly we shall never learn frorn comfort, the breeding 
ground of self-centredness. The gift of love comes onlv by self- 

“ ‘Love and do what you like’. 
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138 I ILACIi i ’ l t lAIlb 
less geiierosit? of w i i l  i ~ r i t l  the Ck;il’llt!bh of  \ision tliiit tiiriih o i i r  
eyes outwards froin ourselves to seek God in the lowest creature; 
it is only perfect wheii we give ourselves, our love, our eiierg!, 
our taleiits, not for what we gziin, iiot for creatrires iii theinselves, 
but in God. So long i i s  o w  eyes itre turned to tht! Lover of 
C‘iilvnry we shall suffer that  pang of world-weiiriiiess which will 
lead 11s back to Him.  Prophets are not ltickiiig nowadays, but 
it is a safe reading of the signs of the tiiiies that God hiis i i  riot 
ver? obscure purpose in breiikiiig i i  coiiiplticeiit, self-ceiitretl 
world llpoli the wheel of two wars, 

“Le t  him be rich and weiir?, that  itt least 
I f  goodness l e d  him not, yet wearillem 
May toss him to niy breast”. 

A TREATISE ON THE INEFFABLE MYSTERY 

Jlystery I~stweeri  
tlevil of h i a  prey b y  meaiiR of justice. 

Besides whtit hati been said, iii the rii i i i i i ier of this remedy the 
plan of tliviiw wisdorti aud justice is woiiderfull~ e d e i i t ,  siiice 
God ordaiiied that  our blessings should conie to 11s iii the same 
iiiitniier its our ills, so that  iis by one i i i i i i i  ciinie siii and death. 
jinsticu and life should come through the saiictity of another nitiii. 
I’or it was iiot reiisoiiuble that hohiesb should htive lesb 
efic:ic? ;is i t  ~ ~ i i e t l y  thiiii guilt had for i i i j ~ i r ~ ,  that iiiercy shoiiltl 
not compete with justice, or that  if justice coiidemiied the multi- 
tude f o ~  one rriiiii’s sin, rnercv shoiild imt suffice to sitve the niaii? 
by the sanctity of one person. 

Xor tire there waiitiiig other coiigruities that  show liow justl? 
sill was exolieritted itnd rriiiii redeemed. For :IS the pride of the 
first inan, who, though but a iiinn, sought to usurp the seniblaiice 
ot God, condemned his whole race, so the huniiility of the other 
h n  who, though very God, lowered Hiiiiself to hike oii human- 
ity, and saved u s  till, so far i i s  lay with Him. For no hrirnility 
coiild be found so ritdictlly opposed to such pride :IS this. -4s the 
iiiitii who by the  law of nature was subject to God, exempted 
himself from this duty by his disobedience, thus injuring us all, 
so the  obedience of the second Man, who by the same law was 
exempt from all subjection, obtained pardon m d  justification for 
11s all. The Apostle says, “.4s by the  disobedience of one man, 
iiiany were made sinners: so also by the obedience of one, many 

https://doi.org/10.1111/j.1741-2005.1944.tb03176.x Published online by Cambridge University Press

https://doi.org/10.1111/j.1741-2005.1944.tb03176.x



