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In the daily and visible school of our Lord when he was on
earth, To them he had indeed preached much of his ‘King-
dom’. But even on the way to the Mount Olivet for the
Ascension he is asked, “Lord, wilt thou at this time restore
again the kingdom of Israel?’ After telling them that it was
ot for them to know the time and moments which the
?eavenly Father had reserved to himself, our Lord said:
But you shall receive the power of the Holy Ghost coming
Upon you, and you shall be witnesses unto me in Jerusalem,
and in all Judea, and in Samaria, and even to the uttermost
Parts of the earth’.

When the Holy Ghost did come upon the Apostles, there
Was no more misunderstanding concerning the kingdom.
Enlightened by him, the Apostles understood the truth of
the Kingdom, and not only preached it in that sense, but
also laid down their lives for it.

We: may therefore with confidence ask the Holy Spirit

0 enlighten our minds and hearts, and to surround us always
With the loving protection of his divine mission, so to bring
U8, ‘orphans’, safely through the trials of this life, to the

ome of the Father, through Christ our Lord. Amen.

£ £ %

... AND IN THE HOLY GHOST

DeBoran Prase ARMSTRONG

HE Forgotten Paraclete’; the title of a small and

now unobtainable book by a Catholic writer (Mgr

sy Maurice Laudrieux), suggests that the ‘normal’

Pirituality taught in seminaries and faithfully distributed

to the Catholic flock since the seventeenth century has

*ded to ignore both the theology of the Holy Ghost and

¢ Necessary corollaries which should develop from it in
ally Christian prayer and life. o

" 18 has not happened without some historically recog-

Sable reason. Pere Congar, o.p., explains the situation

inten he writes: ‘Heresies always represent the erection
© 2 system of undue or partial emphasis on a particular
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point of view. . . . In face of these one-sided deformations of
truth the Church affirms indeed not only the particular truth
which is perverted, but the whole corpus of truth which is
above all partial statements. . . . It is quite impossible that
apologists should not seek to re-establish the partially mis-
understood truths, and that theologians should not devote
themselves to more precise and detailed development of
doctrine. . . . Wherever an erroneous emphasis or statement
is made, the organism of the Church stiffens into concen-
trated resistance, with the result that since error is always
partial, dogmatic truth runs the risk of appearing partial as
well? (Divided Christendom, p. 293 italics mine.) It is the
voice of these apologists and theologians heard at one par-
ticular time which may be mistaken for the infallible voice
of the whole Church giving the whole truth,

The challenge of the sixteenth century was met by 2
concentration upon doctrines of infallibility and authority
with the result that there is now a situation in which, 28
Pere Bouyer says, our greatest danger is that we may 2S
Christians ‘quench the spirit’, for our modern piety takes
so little notice of the Holy Ghost. How, he asks, can W€
recall to mind this ‘forgotten Paraclete’? Pére Bouyer goes
on to show that the comparative lack of meaning in con-
temporary teaching about the sacrament of confirmation ha3
arisen from this neglect of the doctrines of the Holy Spirit:
(cf. Le Sens de la Vie Monastique, p. 120.) It is possible
that this neglect has affected both the prayer and the prac
tice of Catholics and also the picture of the Church which
Catholic Christians show to the world around them.

The theories of the teaching and practice of the Chufch'
held by those outside its visible unity are necessarily partly
false; and equally false, most often, is their idea of what
the one true Church founded by Christ would be like if 1t
existed, which they have to deny. It may therefore be wort
while to indicate some of these false theories of the Chur¢
and their relation to the doctrine about the Holy Spirit.

We have seen how churchmen sometimes react to her ?sy’
at any particular time, by stiffening and over-emphasisité
the opposing orthodoxy. This has been particularly trué in
theories concerning the Holy Spirit. But if he has thus beer
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tur ned, through human limitations, into an apparent source
Of division, there is all the greater hope that we shall in the
end realise in practice what he really is, the comforter, the
Source of all unity in the Divine Life shared by the sons
°f God and brothers of Christ.
I say that the Holy Spirit himself has been held to be
€ ‘apparent’ source of divisions. But in reality he dwells in
every baptised Christian of whatever sect, unless he joins in
- ‘ormal heresy or schism (cf. Pére Congar, op. cit.). He
" May guide and console those who are nominally ‘heretics’
0 their private lives, thus in a hidden way leading them
® perfection without any outward sign of membership of
¢ Church, as we may see in the Jowrmal of the Quaker
%hn Woolman. In so far as they profess doctrinal errors
® has no part, but it is through his invisible life-bringing
iPOWer. that many are led from error to truth and received
ntO‘VISIbIC communion with the Body of Christ.!
of ¢re Bouyer is not the gnly person to notice thq Weakness
. Present Catholic teaching about the Holy Spirit. Here
What the Quaker, Edward Grubb, writes about organised
StOUFChes, and the Catholic Church in particular: “The
of Ty of Christianity from the second century is the story
e itS loss of the Spirit as a g1ft to every Christian—the
up acement of its original inspiration by ecclesiastical
thority, of free spiritual religion by a rigid organisation
et went far to stifle whatever life was left’. And again:
re e_ Sacraments of Baptism and thp Eucharist came to be
thga}llded as special channels or points .of contact between
. Uman and the divine, through which alone, when ad-
ap (;?tered with the correct form of words and by a rightly
Ihepn:nted priest, a supernatural life could be conveyed to
and BHC regards ‘ceremonialism, legalism, ecclesiasticism
(T lbllolatry’ as four great enemies of ‘spiritual religion’
Ti Worth of Prayer, pp. ITI et sqq.).
s Shels' 'S a very characteristic description of the Church
ema; 18 seen from the Society of ‘Frlends. The great truth
tiag "ing 1s that the Spirit of Christ dwells in every Chris-
) C, the great falsehood being that external unity of Creed
C}fl'urz\;:mbership of the Church’, by A. H. Armstrong, in Eastern
S Quarterly, Oct.-Dec. 1949.
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and practice is necessarily a denial of a living inward and
spiritual religion.

This quarrel regarding the presence of the Spirit centr
on the question of Holy Scriptures. There are those Who
teach that the Bible is the only source of true doctrine an
that all personal experience must be tested by the writte”
word of God. The Quakers, on the other hand, believ®
that the Holy Spirit, active in every Christian at ever’
moment, teaches him truth and the ‘true’ meaning of Whaé
he reads. According to the first, the Holy Spirit has inspir®
the written word once and for all, and most groups belie?®
that the Inspiration of Pentecost can never be repeated *
any way, but that everything must be found in the Bib].e.'I,rl
the second the opposite extreme appears: The Holy Splfg
descended on George Fox as he did on the Apostles, 2t 4
he descends in equal fullness on every soul who believes a°
is saved.

The Puritan and the Quakers of the seventeenth cerlttu‘,'y
shared in a profound experience of the Holy Spirit Wl_th’ﬁ
them. It must be remembered that they had been depriv®
of the Mass and the blessed Sacrament one hundred ye®
before, and it seems reasonable to believe that there was,
compensating increase in the felt power of the Holy Spi'y
This would be in accord with the justice and love of G? <
In any case they saw the Catholic Church, and all Chur Fhe’”
as such, as a dead tyranny to be discarded. They imagin®”
that within the Church the Christian life became a t€
nique; religion was something taught by well-drilled cle8’
and practised externally by an obedient laity. The Sacrﬂf
ments were ‘magical’ and automatic; prayer was a mattef
liturgical rubrics and mechanical repetitions; the greatf
part of doctrine was invented by the ‘carnal reasoning by
theologians and schoolmen, and the whole was enforce
a dictatorship of Popes and bishops, avid for power 9:211
riches. The Church was supposed to teach that revelat
was finished, that the path to salvation lay only throug
slavish (i.e. based on fear) obedience not only to the
Law of the Ten Commandments, but to a multitude of nfn*
ones invented by priest-theologians who were to be @
pared to the High Priests and Pharisees of old. To ¢
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2ll, the Church was supposed to have said that all who did
10t submit to her authority were damned.
1 this picture there is clearly no room for the ‘liberty of

‘Ie _Spmt’, no room for that loving Saviour who promised

Will be with you always’, and ‘I will send you the Holy
mi;’;f, the Comforter, and he shall bring all things to your
2 It has been admitted above that there is ground for
iOCUSatlons of legalism and the other ‘isms’, and that tradi-
sk nﬁl teaching about the freedom of the Spirit has become
N ghtly buried; nevertheless an attempt must be made to
"€arth it in order to answer more clearly and precisely

®S¢ tragic misapprehensions.
Ty he Holy Ghost as the Third Person of the Blessed
e "Nty lives both in eternity in the divine life, and in his
ismp‘)r al mission. As the life-bringing Spirit of Christ, he
Ch € one source of the spiritual life and authority of the
PeuYCh. His mission, which was so vividly signalled at
o tecost, began before and has continued ever since:
TSt has never ceased to continue his teaching of the
“Tllrch by the guidance and inspiration of the Holy Spirit.
¢ Holy Spirit, whom the Father will send on my
unt, will in his turn make everything plain, and recall
N 5)3’)°Ur minds everything 1 have said to you” (John 14,

.lgh(Fr_om The Month, Nov. 1950.)

oS 1t is from the Holy Spirit working through the
eIPes and bishops in a special way that the Church derives
Sse authority to speak with the voice of Christ. But an
iS iﬁltlal corollary is that so far as anybody possesses and
Uminated by the Holy Ghost, they belong in virtue of
2t aCt to the one true Church, even though they do not
V&? the complete fullness of her life.
2 the Cardinal Manning writes, speaking of the Church
the £ Mystical Body of Christ, “Where the body is, there is

thzrsplrit’a or ‘We know that there is the Spirit because
p. 6e s the body’ ( Temporal Mission of the Holy Ghost,
Visibiy’ he does not mean to imply that those who do not

low belong to the Body have no share in the Spirit, ‘who
pirifts where he listeth’. Within the Church the Holy

wells in his fullness, operating in every sacrament.
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He therefore operates in every baptised person even if this
baptism is only one of desire, and the individual concernt
has no further part in the true sacramental life of the visib¢
Church, The Holy Trinity is indivisible—where the Spitt
s, the life of God is—leading the soul to himself.
With regard to the Scriptures, the outstanding caus
disagreement between the Catholic Church and many sep®”
ated Christian bodies would appear to be the oppositi®®
which the latter see between their theories of Scripture %
the only source of Doctrine and what is known as the infal
lible Magisterium of the Church. Many separated Church®
have come to admit the existence within them of a Tra{ilt“’rl
for interpreting the Scriptures; only a few remain—liber?
Protestants or the Quakers, for example—to insist on privé ¢
interpretation. ,
All supernatural truth is contained in Sacred Scriptur®
but at the same time it must be understood that the meani® ;
of a text cannot be confined to a literal interpretation becaug
the Bible is “parole de Dieu révélé’. Thus the study © t/
Bible creates a Tradition which is one with the Bible its€ f
‘the part played by tradition is therefore to sustain, enh‘,’en,;
expound and maintain the interpretation of the Word 1
traditional and authoritative sense’.? The authority derlvy
from the promises of Christ, the visible descent of the £~
Spirit at Pentecost and the subsequent apostolic successi
The claims of the Catholic Church are thus both ™% )
arrogant and more comprehensive than is generally beheveat
It is almost impossible to present them briefly without,ng
least a falsehood of omission. We may sum it up by Sayiﬂf
that there has been one historical Incarnation of God: thaf
God is a Trinity of Persons united in the Godhead: tthis
God the Son became incarnate in Jesus Christ, and that ™
same Jesus Christ who is God and Man is still incarf® % 4
his mystical body. This body takes its life from the -t'bl)’
Person of the Holy Trinity, the Holy Spirit, sent V' 5
according to the historical promise of the second Persoh .,
was himself promised by Jahweh speaking to his ¢
people.
2 [ would recommend a study of the article “T'radition and Ecu®
by Charles Moeller in [remikon, 4° Trimestre, 1952,

e of

J
enisﬂ‘
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Where, then, is this mystical body of Christ? Christ is
ascended to the ‘right hand of God’—but Christ is God and
can ‘fill all things’. He is in his Church as head of a living
bO_dy. The Holy Spirit has been thought of as the heart of
this body—the source of life and energy. This mystical and
Yet incarnate body ‘s enfleshed’ through the community of
Sinful men known to history as the Catholic Church; but

hrist’s mystical body is not limited to the visible members
of the Church. It exists wherever the Holy Ghost lives,
Wherever there is baptism, at least of desire and without
Ormal heresy.

A Catholic theologian (Fr Michalon) writes: . . . no

Man is absolutely outside the Body of the Church. Only
Iere are in this Body, so to speak, zones of influence of
ering vitality, of more or less intense radiation. No
€athen or sinner escapes it. In the householder’s field the

tares “the children of the devil” are not pulled up; who

) asphemes against the Holy Spirit will never be pardoned;

¢ At 1s to say that only the obstinate, wilful conscious rejec-
10n Of “him whom God had anointed with the Holy Spirit

:nd with power, Jesus of Nazareth”, places a man by delib-

ai‘t‘te 'ih)ome outside Christ’ (quoted by A. H. Armstrong,

. cit.),

o uch has been written about the working out in practice

the Doctrines of Revelation, authority, tradition, etc., but

&Se brief indications must suffice for our present purpose.
of 1 the community of the Church is fulfilled the promise
W Christ: ‘Behold T . .. I the incarnate God . . . shall be
oflt{; you always’, In the liturgy of the Church for the feast
< entecost are two ancient hymns to the Holy Splrlt whlch
intP“‘-SS the essence of the truth about him, particularly his

'Mate relationship to individuals.. They are based entirely

Cripture,

Whi he(Sequence calls upon him to send down his light,

per~c sweetly flows in silent streams’: the hymn for Ves-
al] > asks him to ‘take possession of our souls and make them
of allls own’. Both describe him as father of the poor, source

Sues that we have of value, as the sweet and comforting

theit of the pilgrim. He fills our hearts with .love, melts
t hardness with his fire, bends our stubborn wills through
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the sweetness of his discipline: he is the ‘“finger of God’s
right hand’ modelling us to the image of Christ. Besides
this, he is a source of physical health and strength: ‘an

with thy strength which never decays, confirm our mort

frame’. He is the fulfilment of the Psalmist’s prayer to Gods
prayed by the Church every evening: ‘protect us unde
the shadow of thy wing’. He drives away the devil an

brings us true peace. How?

The Church does not teach that all these operations com®
about automatically through external rites and the sacrd;
ments. Certainly no sacrament exists without the inwaf
operation of the Holy Spirit, both in the sacrament and 1
those who receive it. The priest who ministers the sact?”
ment is the visible agent of the Holy Spirit. Those whO
knew Christ in his human nature saw his transfiguration, s&%
‘only Jesus'—saw his passion, and Peter believed in hi®:
After the Ascension, it is the Spirit of Christ, the th}rd
Person of the Holy Trinity, who leads men to the mystic
incarnate Christ, to the God-man visible in the sacrament
practice of the Church. The divine and human natures &
still united. In the mystical body there are numbers of 1%
ful men—including priests, bishops and popes—but throu& f
their hidden and mysterious united sharing in the life ©
the Holy Spirit they make up, in communion and co%
munity, the Church the Body of Christ the Head, the
Church the Bride of Christ the Bridegroom.

The hard and exclusive character of the external ChWI=,
has its counterpart in the wood of the cross on which Ch™®
died. This is the price paid by the Creator in order J
approach his creatures. Christ as man died once on 2 ha” ai
heavy and specifically shaped wooden cross. So his mysti
body is incarnate in finite human history, crucified upo® y
hard, material and specifically shaped human society. But Juot '
as the reality of Christ’s cross for the human mind does nch
stop short at its material shape, so the reality of the Chu.{)le
does not stop short at the material expressions of infall ot
doctrines and creeds, that hard wooden cross which .Chlt:he
himself bade his lovers to take up in following him #
gateway to heaven. When the crucified Christ is offered 2 ¢
offers himself on the altar of a Catholic church throug

reh
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tgatew;;,y of that cross with its Victim, the faithful look up
C° the inaccessible glory of God in heaven. Creator and
TCature are linked by a double traffic of faith—adoration
8ong up, the infinite life of God in a cascade of grace
“ming down.
of B}lllt the priest offers this sacrifice through the power
Cantde Holy Ghost from Pentecost. We have nothing and
. g?ftr;othmg without the Holy Spirit, who aids us through
mv}“hese gifts of the Holy Spirit are received through the
ex ard love and longing for God in each human heart—
pr.pressed both in prayer, public and vocal, or silent and
'Vate; and in the acts of sharing in the sacraments given by
¢ Church,
of thheigifts correspond in a mysterious way to the action
choe finger of God’s right hand’ in tracing within us the
ia.raCtﬁ.l’ or pattern which makes us able to receive the
g vine life of God. A jewel will not fit into a setting unless
ils_ 18 the right shape to receive it. In the same way, the
Vine life of God can come into our natures only in so far as
l‘;"t.dlvlne finger has prepared a place for it. It is this prep-
%o 11{0“3 this capacity to receive the divine life which is the
t% of the gifts of the spirit.
e S cannot truly receive a sacrament without the Holy
Withe. We cannot receive any divine life (or grace) at all
Capablut baptism (in the widest sense), still less are we
¢ e of receiving divine comforts and powers without
T%l.fts_ which enable us. He is the ‘source of all our store’.
gifts li 18 not the place to recapitulate the doctrine of the
Unde, t1s only possible to add a few notes on the gift of
1o tanding, which seems to be most closely connected
o Ourt ¢ interpretation of scripture and the special needs
Ace tlc?le’ both inside and outside the Church.
AQUian Ing to John of St Thomas (explaining St Thomas
o5t (S),l_through the g1f§ of understanding the HOI;V
throy ;n lghteps a man’s mind to lgnovx{ supegnatural truth’,
Soy] i§' this gift the virtue of faith is enlightened. The
i epy (‘) Umme@ so that ig may proceed without confusion
Stang;y, r. Most important is the fact that ‘the gift Qf under-
g does not judge analytically, nor does it reason
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about supernatural truths through their causes. From at
interior impulse of the Holy Ghost and from an affectio?
towards spiritual things, it discerns spiritual realities from
corporeal (i.e. truth from ‘carnal reasoning’) and separat¢®
the things to be believed from . . . errors’. This gift ¥
necessary for a true interpretation of the Bible—the Spirt
interprets the Spirit.

One who has this gift in an eminent degree is said t°
‘suffer divine things’ because he is ‘stirred to love, and *
moved by the Holy Ghost above the level measured
human rules’. There are many believers outside the Chuf¢
whose faith is of this sort, based on a personal experieﬂci
or ‘suffering of divine things’. It is that characteristic ©
heretical belief, the exaggeration of a partial truth into 2
system mentioned above, which seeks to define all faith #
necessarily of this sort, dependent on personal experience.

The following passage from John of St Thomas’s treatss®
on the gifts might have been written by any ‘mystic’; ‘Ther
is a difference between assent by belief and assent by P‘"n"i3
tration and experience. One who believes adheres tO th
testimony which has been offered, and his action is restrict®”
to assent, for he neither seeks nor probes further. Uﬂde’;e
standing, however, penetrates to the core, investigates te’
hidden reaches of the thing, extending even to its ant®<”
dents. It strives to lift the veil and to 1lluminate the dargs
ness. . . . On the other hand, through faith a man'COmld
to a cloud-enshrouded mountain. In faith the mind 15
captive, the eye is covered, and a man walks throug of
deserted path to the mountain of God. Finally in that d(;,sol}’
land, without paths, without water, he appears in the host
place of God. This is the not uncommon experience of ¢
who are constant in prayer with only naked and dry
The soul seems arid and its tongue seems to cling
side of its mouth, for it can only believe and canno
trate the mysteries of God. of

However, when the Holy Ghost begins to breath¢ uIzrit
the soul, and to melt the frozen waters with his ddes
through the gift of understanding, he lays open the h‘lﬂ '
meaning of things. Through the breath of his charity e of
he places in the soul, there 1s an interior sense an

faith-
to the
t pent’
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the sweetness of the Lord. Then surely “as a torrent in the
South” (Ps. 125, 4), he ends the captivity of the mind, just
2 a torrent frozen solid is loosed by warm air. Clouds are
Oaspersed, and the aroma of the mysteries qf faith, like the
. our of a ploughed field, is spread abroad. The eyes of the
oul are g5 doves, dwelling not in the barren and arid land,
a;lé alongside a full stream, The soul is filled with marrow
fatpe3§ by the light which is poured into it, and its
E;aYer 18 like incense in the sight of God. All these things
€ the results of the gift. (The Gifts of the Holy Ghost,
¥ John of St Thomas, translated by Fr Hughes, o.p)
te his passage was written at the beginning of the seven-
enth Cfintury, at the same time as so many Puritan accounts
Wri?hglous experience. And now we find Fr Victor White
iSai‘ng: ‘Every baptised Christian, it might be inferred,
and _Propheta” a receiver of revelation by calling and status
inherent quality . . . in a way which no Old Testament
Prophet could be '
natig dl&el‘ent ways these theologians, so separated by time,
(n."lhtY, even education, are affirming the same truth,
¢, 8ift of the Spirit to every Christian’.
trut}l;t flf every Christian experiences and interprets divine
tang] or himself, in isolation, it becomes hopelessly en-
8led within the meshes of each individual’s intellectual
eiizlences and powers; the whirlwind and the flames of
ed tgC’St becorr}e meaningless. These terrifying signs testi-
Trinit the special descent of the third Peyson.of the Holy
againg Z upon the whole Church, guaranteeing it corporately
teaching errors.
of théehnlledita‘ti.ng on the wonderful effects of the gifts
Ing ang oly Splrlt,'each making pos&bl@ the raising, dlyect-
on 5 g Strengthening of human faculties into a life lived
Not ¢ Pernatural level, united to Christ, it 1 impossible
Whic aiee leverywhere the misery, ugliness and confusion
Withoyt ed-a I that man, despite his dreams, is able to produce
. vine help. It must be admitted before the chaos
fallen World' today, that virtue is not enough to raise a
the Holumar_“t_y towards its Creator. The Saviour has come,
$ Y Spirit has come, both divine Persons are with us,

02 and :
the Uncomcmu:, by V. White, o.p. (1952), p- 137.
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the one drawing us and shaping us ever more closely towards
the other who is the way to the Father.

We must learn to love the Spirit within us, the ‘soul’s
delightful guest’, to long for him and to pray ardently t0
him. Indeed, this inward prayer to the Holy Spirit is the
very beginning and foundation of all religion, of any
attempt to become more like Christ, any hope of bringing
Christ the Saviour to an almost lost world.

Edward Grubb is right when he says: ‘The greatest need
of our time is the recovery and the fearless proclamation
by word and life of the religion of the Spirit’.

Songs oF ZaraTHUsHTRA. By Dastur Frambroze Bode and Pilov Nan”
vulty. (Alan and Unwin; 3s. 6d.)

The Gathas of Zoroaster are one of the most difficult texts in anf
language, and no translation can lay claim to finality. The present volumés
however, reads more like a paraphrase and at times degenerates into 3 I
interpretation of Zoroaster’s thought in the light of more modern, vagﬂelf
‘theosophical’ ideas. Like many books in the series it makes prolific U
of capital letters and for simple ideas substitutes prolix phraseclogy. W}}at’
for example, is gained by translating the word for ‘fire’ as ‘His Flaming
Fire of Thought’? Or why seek to explain away the enigmatic ‘Soul ©
the Kine’ by a generalised ‘Soul of Creation’, suggestive as it is of 1€
Platonic ideas which are singuarly ill at ease in the primitive Zoroastria®
community? ‘The introduction too is crammed with subjective views °
what the authors would have liked Zoroaster to have said. The If‘oft
glaring example of this is the statement that ‘to achieve his missio®’
Zoroaster ‘formed the Circle of Contemplative Thought’, which the
authors admit in the next line is ‘not thus mentioned by name’.
then drag it in? "

As a translation of this difficult text the book has little value, and !
certainly not in the same class of Duchesne’s (Zoroastre, Paris, 1948)- ,t;t
perhaps of value as showing how a Parsi High Priest interprets the anci® ¢
hymns of the founder of his religion. In this it is to be preferred t© tC,
more considerable books of Nyberg and Herzfeld who have sought resp®
tively to transform the Prophet of ancient Iran into a witch-doctor a‘t:lg
backstairs politician respectively. Zoroaster, the Mystic, is more convinc’
than either of these. However, to those who are primarily interest

. ed-
what Zoroaster actually said, the book cannot be honestly recomme?
R. C. ZaguNer
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