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the decisive point at issue in the violent theo-
ligical disputes in the Protestant Church since
the Second World War (cf. ‘The Transcen-
dental or the Political Kingdom?’, by Peter
Mann, O.S.B., New Blackfriars, December
1969, January, 1970). The alternative is
between compromise (Thielicke) and the over-
emphasis of Christian eschatology which
almost gives the impression that the future has
taken the place formerly occupied by the
Beyond (Moltmann). Hence the question:
Where is God here and now?, which is the
question of the historical Jesus. Bultmann, of
course, is the central figure in the discussion of
this problem, but with him, for instance, there
is the danger that the transition of the historical
Jesus to the kerygmatic Jesus results in the
kerygma becoming a universal and timeless
truth, and the appeal to history a mere
formality. The concern of Protestant theology
in the future must be to bring the reality of the
world and history back into the reality of faith.
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In this respect Paul Tillich has already takena
considerable step forward in the future. To him
the last two chapters of this book are devoted.
The book is definitely more than a dry
summing-up of the thoughts of some theo-
logians. It is a lively story, not only of theo-
logians against their historical background, but
also of the origin and development of a central
theological theme or idea, in which every
theologian seems to play his predestined role.
It is a story which could have been told by
Hegel, which means that the author himself is
engaged in it and naturally identifies himself
with the last link in the chain: Tillich. This
seemingly biased approach itself gives an
accurate idea of the German theology of this
century, for, in a sort of spontaneous belief in
the Objective Spirit, German thinkers are
usually very conscious of their place in history
and concerned above all with the problem a

it is left behind by their predecessors.
ROB VAN DER HART, O.F.

50s.

LOVE ALONE: THE WAY OF REVELATION, by Hans Urs von Balthasar. Burns & Oates, London,
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Hans Urs von Balthasar is not widely known
as a theologian. Most popular from his books
on Prayer, and on Thérese of Lisieux, he still
awaits the translation of his major works into
English. Even among those who are sensitive to
modern theological currents, he is not widely
acclaimed, and it is significant that he is one of
Europe’s major theologians who was not
invited to the recent Vatican Council. There
are many reasons for this. His wide reading
both in the Fathers and of modern authors led
one reviewer to accuse him of bewildering his
public by a display of names. When one adds
to this the inevitable problems caused by
inexpert translation, then any reader of his
books in English has to work hard to under-
stand what Balthasar is trying to say.

Both books under review are subject to the
above comments. They are difficult to follow
and much of the author’s peculiar rich style is
mangled in translation. The content is,
however, worth digging for. Both works are
concerned with two problems, a critical analysis
of modern philosophies—under which the
author would group not a little modern
Christianity—and an attempt to present the
Gospel in terms which do not dilute or emas-
culate it. The criticism is exceedingly well done
and covers much the same ground as that
covered in his Science, Religion and Christianity
(which is actually a study of modern atheism).

It shows the inadequacies of attempts to
produce either a personalist version of Chris
tianity or a Marxist one which ignore the
central message of the Gospels: that it is a
revelation of God, and is about a resurrection
from the dead. Man in History especially i
concerned to demonstrate the impossibility of
reaching God from man, and the inherent
contradictions involved in being a man in’
history, particularly the fact of death. In so
doing he shows that neither the drop-out nor
the authoritarian reduction (so popular in
ecclesial circles) is adequate—both systems
leading to a simple form of Christianity which
lacks a religious dimension. It is only by holding
together all the diverse aspects of human indi-
vidual and social existence and viewing them
in their concrete actuality that the question of
human existence is posed in a form which
requires some answer which is more than
human.

The manner in which Balthasar tries to
express the form of this answer is the least
satisfactory part of both books. He tends to use
romantic vocabulary which feels odd and one
suspects is used at times to hinder clear
thinking rather than aid it. However, no one
will doubt after reading these works that the
author has grasped the correct form of the
Christian answer for our day.

CLEMENT DUNNB
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