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to the systematician here. Maureen’s response to her son could be a way whereby
her motivational set (her commitments, values, desires, wants, goals etc.) comes
to light or is at least clarified. Even if she is unable to articulate a sophisticated
account of why she has the motivational set she has, she could still endorse it
because it forms an important part of her self-understanding and her reasons for
living. And so the systematician could venture a response to the anti-systematician
by admitting the credibility and value of examples such as those of Maureen and
Matty, and then propose in systematising fashion a means by which Maureen’s
actions could be explained and justified with reference to their coherence and
consistency with her motivational set.

Whether such moves convince or not is a matter for another forum. My point
is simply that the systematician can provide a variety of replies, not least because
concessive versions of both general systematic and anti-systematic positions are
difficult to overcome. At the very least, though, accounts of the moral life put
forward by philosophers such as Chappell help ensure that the systematician is
kept on his toes. Moreover, both the systematician and the anti-systematician
can be grateful to Chappell for providing subtle discussions of overlooked topics
in moral philosophy, for highly illuminating examples and for much brilliant
analysis.

JOHN D. O’CONNOR OP

GIFT AND COMMUNION : JOHN PAUL II’S THEOLOGY OF THE BODY by
Jarosław Kupczak OP, Catholic University of America Press, Washington,
2014, pp. xxiv + 230, £46.69, hbk

Jarosław Kupczak OP has written extensively on the thought of Karol Wojtyła,
Pope John Paul II, from the late Pope’s anthropology to his philosophy. So it
comes as no surprise that he has now tackled what some regard as the late Pope’s
most significant legacy, his Wednesday Catecheses, the ‘Theology of the Body’.
In his introduction, Kupczak suggests that the ‘Theology of the Body’ is ‘inac-
cessible’, due in part to attitudes of some Western theologians in the aftermath
of Paul VI’s encyclical, Humanae vitae. Furthermore, he thinks that the papal
catecheses ‘are difficult and demanding’, lacking in ‘footnotes, explanations, ref-
erences and bibliography’ (pp.xx-xxi). Nevertheless, referring to George Weigel’s
phrase, Kupczak says that the Wednesday Catecheses are a ‘time bomb’ that will
go off with ‘dramatic and positive consequences for the Church’ (p. xviii), and
he offers his book as a ‘detailed instruction manual’ to aid in activating it (p.xx).

Kupczak’s analysis of an intense series of catecheses is itself intense. In some
of the chapters Kupczak usefully indicates the sources of Pope John Paul’s thought
as well as significant influences, before turning to specific themes in the Pope’s
catecheses. Thus, in Chapter 1, ‘Discourse on Method’, Pope John Paul’s theology
is situated in opposition to a Cartesian philosophical method that presents both
a reductive and dualistic approach to human beings. In describing Pope John
Paul’s ‘adequate anthropology’ and its focus on human experience, Kupczak
draws attention to the influence of some important Polish philosophers. Never-
theless, Kupczak stresses that the Pope’s thinking is rooted in the traditions of
Augustine and Aquinas. Kupczak usefully places this anthropology in the con-
text of the Pope’s encyclical, Fides et Ratio in order to demonstrate the mutual
relationship of faith, critical reflection, theology, philosophy, and hermeneutics.
Kupczak’s reflection on modern hermeneutics, and in particular his comparison
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of the approaches of John Paul and Paul Ricoeur, tease out this notoriously dif-
ficult concept. Similarly, in Chapter 3, ‘The Gift That Creates Communion’, the
concepts of gift and communio, concepts that Kupczak calls the ‘main pillars’
of Pope John Paul’s theology of the body (p.xxii), are given their contexts in
philosophy and cultural understandings of gift, and in the theology of the Second
Vatican Council. Kupczak identifies a nascent understanding of the communion
of persons in the Pope’s book, Love and Responsibility (1960). However, he notes
that the concept of the communion of persons only comes to the fore in the Pope’s
thinking during the proceedings of the Second Vatican Council. Significantly, and
unlike some other commentators on the Theology of the Body, Kupczak calls
attention to the clear limits that the Pope draws in his analogy between the divine
Trinity and the human community (p.151).

Chapter 5, ‘The Language of the Body’, gives a general overview of body lan-
guage, commonly understood as non-verbal communication, before locating the
sources for the Pope’s famous ‘language of the body’ in the Pope’s philosophical
anthropology and in his critique of phenomenology. The Pope’s philosophical
anthropology recognises sensuality and emotion. However, with his focus on the
exercise of virtue and conscious decision-making in love and marital ethics that
are the foundations for an authentic and deep interpersonal relationship, the Pope
demonstrates that the ‘essence of love consists in the affirmation of the other
person for his or her own sake, and not because of his or her attributes’ (p.182).
Kupczak’s analysis of the Pope’s critique of phenomenology in the context of
the Pope’s book The Acting Person (pp. 182–184), is an important reminder of
the Pope’s holistic approach to the human being in light of the modern tendency
to absolutise consciousness. In contrast to those who idealise consciousness, the
Pope restores the body to the human being by asserting that the subjectivity of the
human being is profoundly related to the body. Furthermore, Kupczak explains
that Pope John Paul’s understanding of the language of the body builds on and
develops from Pope Paul VI’s references to the natural law in Humanae vitae
(pp. 201–204). Kupczak’s exposition of the Pope’s theology concludes with re-
flection on the depth of the Pope’s thinking that moves beyond ethics by resting
in the mystery of creation, salvation and the sacraments.

While Kupczak identifies and explains the sources that seem to have influenced
Pope John Paul’s catecheses on the theology of the body, Kupczak leaves until
last his assessment of the Pope’s approach to scripture. In Chapter 2, ‘The Body
That Reveals’, and Chapter 4, ‘Man As the Image and Likeness of God’, Kupczak
simply describes the Pope’s ‘philosophical exegesis’ (p.146) of the two creation
accounts in Genesis that inform his theological anthropology. Certainly, Kupczak
explains that the Pope has a ‘unique’ interpretation of biblical texts (p.xx),
and Kupczak notes the Pope’s scholarly use of the historical-critical method of
reading the bible (p.210). Nevertheless, a more extensive comment on the Pope’s
exegetical method would be helpful, particularly since some consider his method
to be more akin to eisegesis. In his last chapter, ‘Final Remarks’, Kupczak
does see Pope John Paul’s theology of the body as an illustration of ‘postliberal
theology’ which is characterised by ‘a renaissance of the language of biblical
revelation’ that avoids the dangers associated with ‘reduction and adaptation of
revelation to modern categories and notions’ (pp.207-208). He suggests that the
Pope’s hermeneutics ‘attempts to find a “compromise” or a “third way”’ between
Bultmann, who advocates a demythologization of texts, and Barth who thinks that
‘the theological meaning of biblical texts must remain intact’ (p.210). Kupczak
also recognises that ‘the whole Catholic Church’, as well as the Pope, is indebted
to the Second Vatican Council for a renewed theological focus on Scripture
(p.211). Undoubtedly, Kupczak seeks to demonstrate a continuity of Pope John
Paul’s thinking with the thrust of the Second Vatican Council, notably the
Council’s openness to dialogue. However, his assertion that the Pope’s biblical
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interpretation is possible due to the Pope’s ‘concept of human experience and his
conviction that the nature of the inspired biblical author and of the contemporary
reader is the same’ seems to require further unpacking. That said, Kupczak’s book
is a useful tool for delving into Pope John Paul’s significant theological legacy.

PIA MATTHEWS

THE BEAUTY OF GOD’S PRESENCE IN THE FATHERS OF THE CHURCH
(The Proceedings of the Eighth International Patristic Conference, Maynooth,
2012) edited by Janet Elaine Rutherford, Four Courts Press, Dublin, 2014, pp.
288, hbk

God is beauty ever ancient, ever new, as He is first truth and supreme good.
Whatever is beautiful in His creatures is a participation and likeness of His
beauty, and wherever He is present in them, in either the natural order or the
supernatural, we find a finite reflection of His infinite loveliness. Such would
seem to be the principle, though it is never stated explicitly, underlying the
essays in this new collection on the beauty of God’s presence in the Fathers of
the Church.

The authors offer an illuminating survey of their theme in the works of a
wide range of Fathers and early Christian writers, with the Greeks predominant:
St Gregory of Nyssa on the beauty of God’s presence in the soul (Miguel
Brugarolas), and on the ‘transformation’ of bread and wine in the Eucharist
(Kirill Zinkovskiy); St Cyril of Alexandria on the presence of God in the
interpretation of the Psalms (Eirini Artemi); the earlier Alexandrian tradition
on ‘prayer as a sacrament’ (Janet Elaine Rutherford); St Maximus the Confessor
on aisthêsis noera (Nicholas Madden OCD); and St Simeon the New Theologian
on the beauty of the light of God (Karoliina Maria Schauman). The Latin
tradition is represented by Tertullian’s and Cyprian’s praises of the beauty of
martyrdom (Marcin Wysocki), and by the poetry of Johannes Scottus Eriugena
(Catherine Kavanagh). It is a cause of regret that St Augustine, the Latin Father
most preoccupied with the divine beauty, should be mentioned only in passing,
but one of pleasure to find Anglo-Saxon and Irish authors of the seventh and early
eighth centuries taking their place alongside the Fathers in Susan Cremin’s paper
on ‘St John and the bosom of the Lord in Patristic and Insular tradition’. Finbarr
Clancy SJ’s essay directs its attention not to one particular Father, but to the pearl
as a metaphor, used by many different Fathers, for the beauty of the mysteries
of the faith. Juliette Day turns to the literature of early Christian asceticism in
her study of the once physically attractive women who after their conversion
disfigured their beauty and disguised their femininity. Brendan McConvery
CSsR compares Patristic readings of the Song of Songs with those of the rabbis.
Plotinus is apparently untouched by Christianity, but he represents the high point
of Platonism’s fascination with the beautiful and marks the minds of, among
others, St Gregory of Nyssa and St Augustine, and therefore deserves inclusion in
this book for his treatment of the beauty of the divine intellect (Andrew Smith).
Peter Brooke, from the perspective of an Orthodox Christian and a painter in the
school of Albert Gleizes, considers the contrasting attitudes towards iconography
of the Seventh Ecumenical Council, Nicaea II, 787, on the one hand, and of the
Council of Frankfurt, 794, on the other. In the final essay, Methody Zinkovskiy
presents a speculative and systematic study of the beauty of personhood, in which
he draws on the philosophical and theological traditions of Russian Orthodoxy.
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