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igz:i)’f{lgrence as the author h_as been telling us to discard. For why cannot the
od come from anything less than God: Only because an effect cannot
Cauiem?r than its. cause. ?o after all Dom Hltyd too is arguing fron? e‘ffect’ t0
fﬁcol;r:smg Fhe said principle as one of hls premisses. And does not this n‘nphclxt
“dires ¢ to lnfe.rence suggest that he himself is not wholly satisfied viuth his
apprehension’ of God as a means to certainty that God actually exists?

n U sec(’nd‘point concerns the way he states the Thomist proofs themselves.
 father flippant page near the end of the book (p. 129) they are caricatured.
de;’ (pp. 44-5 1) they are taken more seriously, but still in a somewhat 93—

con cludz’ ['think, :I"hc nerve of Dom Ilityd’s objections is chfat every syll.oglsm
of the g to God s existence must already have affirmed his existence in one
0 reg Pﬂ?tmsses. This is a real difficulty, no doubt. But I would ask Dom Illtyd
i onsider the argument from movement. Are not three syllogisms involved
Active ?a(a)- movement is potency-to-act; every potency-to-act r'equires a pr'ior
MOVer)-CtiﬁergO: (b) every potency-to-act requires a ﬁ;rst active act (a. First

ot f: t s movement x is potency-to-act; ergo: (c) this movement x is the

O a First Mover: a First Mover is ‘God’; ergo. Now of these three syllo-

true, gt lstl:he first two, clearly, w.hich dQ tbc real. work; an.d they work,'it is

nlOVem}; e force of a metaphysical erc.lplc? discovered in .the analysis of

] g ftinto potency anfi act. But t’hls prmc1p¥e does not of itself, I suggest,

e 5 e t‘-’xlstentza.l conclusion ‘God is’; to get this conclusion we have to com-
With the existential proposition ‘a given movement is’,
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beecHRIST’ SACREMENT DE LA RENCONTRE DE DIEU, by E. H. Schille-
O.r.; Editions du Cerf, NF 10.50.

Itis, .
Stl;z:ustake to think that nothing has happened in theology since the death of
teaingy ™Mas. Far too little has happened, it is true, and far too often a theological
. '8 13s meant nothing more than an exchange of theological clichés and the
Tspo tion of unreal problems. In the last thirty years or so, however, in
b € t0 2 period of intense social and moral unrest, when all values have
takey fer revision, theology too, which is the self-consciousness of faith, has
Bapgy, » resh lease of life. We have had no theologian of the stature of Karl
theOlo ‘f"ho put through, single-handed , a revolution which affected Catholic
of o ost as deeply as Protestants. But we have had a whole generation
itygy. - 2e0logians, mostly Jesuits, whose curiosity, learning, compassion and
forﬁfy °n have done much to enliven our understanding of the faith, and to
thege S O confront the stress and the adventure of our environment. Few of
Dogy;. .. €15 and teachers have more to offer than Fr Schillebeeckx, a Flemish
cA0who is professor of theology in the Catholic university of Nijmegen.
f the One the most massive and decisive work in recent years on the doctrine
ATaments, Most of his work is accessible so far only in Dutch, but it is
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with great satisfaction that we sce this popular exposition of his basic id'eﬁ
becoming available to the French-reading public. It was written for theolog?
students, catechists, and theologically interested layfolk. The level of theologt
and biblical culture it assumes is deeper than is yet common in England, but
this need not put anybody off. It is not the kind of book one would ever 2
quickly. Taken slowly and carefully, it could be a theological education »
itself. Evidently, the professional theologian will want to dispute certain poin®
or seck clarifications. The ordinary reader, however, can rest assured ©
Schillebeeckx’s profound fidelity to the finest traditions of theology. The bo°
cannot be too highly recommended to anybody who can cope with not ¥
difficult French. )
Simply by adhering to the bedrock fact of our faith, that God has come wuz
in Christ, Fr Schillbeeckx is enabled to make a fresh survey of the whole ¢
theology, bringing out its rootedness in the gospel, and leading everyday .c
and piety into the theological setting in which the message may be most ﬁ—mt}
fully heard. He sets out to teach us about the sacraments by reminding s’
Christ. To understand the sacraments, we must go back to their origin i ¢
incarnation itself. The incarnation, God’s coming to us in Christ, W3
culmination of a long process of preparation. The history of Israel is the hist®
of God’s desire for a personal relationship, a communion, between hims a:;e
the human race. The entire revelation of the Old Testament is the history of s
course of this affair. It is in this process of God’s invitation to love and Ist?
repeated infidelity that revelation takes shape. Where there should have bee?
only co-operation, consent, and loving dialogue, there was instead resist2?
defiance, and deadly antagonism. And yet, in the worst of it, God undert0®
create a relationship with the human race, a covenant, which could neve*
soiled and betrayed by human infidelity. This relationship, the new COVCMI:lc
the new festament, is Jesus Christ himself, He embodies this loving dial% "
between man and God. In Jesus, we may say, God loves man and man lo? ’
God. This is what it is to be the God-man. It is to be, in his very being at'blc'
complete communion between man and God. Jesus is the totality of all po** .
communion between man and God (which is why we can say that he ¥
Church). The everlasting covenant was achieved by God’s becoming I
and entering into a permanent and irrevocable relationship with himself 0 Oiﬁ
behalf. God’s fidelity and man’s fidelity to the covenant are realized tog€ -c-rblc
the history of Jesus Christ. He is at one and the same time grace made 1t0
and the human race in communion with the living God. To meet him wa;e,
meet God. ‘Have I been with you so long, and yet you do not kno¥, :
Philip: He who has seen me has seen the Father’ (John 14. 9). Jesus is ‘the ! )
of the hidden God’ (Col. 1. 15). Indeed, he is a sacrament, the sacrament- =
very existence, he fulfils the traditional conditions for a sacrament. A SaCf“tlnc "
as St Thomas would have said, is a signum rei sacrae inquantum est Sa”ctye .
homines. That is a sacrament is that which shows us the sacred reality in t%° g
act of sanctifying the human race. If we are to give a name to that sighs
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b? the Name of Jesus. He is the supreme efficacious sign of grace. He is the para-
X §"::51C Sacrament. His human love is the sacrament of qu’s love for men,
. J-oeeming mercy of the eternal God descending on us in a human heart.
ove l;‘mim loye is the manifest.atif)n, declaration, ax?d communication of .God’s
Oes. tEerythmg .he does, a.nd is, is shot t}-lro'ugh w1t.h t'hat love. Everyth}ng he
gmc; " eref.ore, is redee:mmg -and sanctifying. This is thc'a condescension of
ere’ _ntﬁnng human history in the heart of _]e.sus, to sanctify t%le human race.

e 15, however, also an upward movement in the God-man’s heart. This is
=P Tayer of Jesus, his life-long acknowledgement and adoration of the absolute
lilegjz Ofl; God, his perfect sense oft cr.eaturely dependence on the Fathexr. His
only V‘; OHY an act of worslgp, his .hfe was a pcrr’na'ner.lt h.turgy- Jesus is not
race toii ef.imtlve emergence 1ntq hlstory. of God’s invitation to the human
rmsio"ﬁ In communion with him. He is also tl‘1e prototype, t}.1e complete
together n of the perfect }.mman response to that invitation. Putting tllle two
‘o o0 Bow, as Fr Schillebeeckx does, we can say that Jesus Christ is a
Q dctlf),'mg cult-mystery’. That is, being at once Servant of Yahweh and Son of

0 o
% his life 5 5 petfect unity of liturgy and grace, of serving God and of
leg Ine;

iblijnc:sth? ascension, however, this ‘sacred rcali'ty’, ever—li.viljlg :}nd indestruct-
Out of oxiihdrawn from t.he scope of our experience. Christ is risen, and hence
% Ph; ary contact v_vu.h us. We can no longer meet God in anothc.r man,
n°Wisf and the other disciples were }n‘vztcd and enabled to do. ‘Chns'tlan .hfc
Chrigg ﬁﬁerpetual adve?nt, astate of waiting for th§ I',ord, not of being with h1m
ot the Wt}?’las Fr Schillebeeckx puts it, is the religion of maranatha. But tihlS is
tregd, en'o e story. .That we wait at all 1.nakes sense oply because we still, or
in oy I,ne JOY.a certain contact with the. risen LoFd. :Th1§ tkae.s place not on%y
the o ™ories of him, not only even in our faith in his invisible activity in
Ch » but in our faith in the visible manifestation of his presence in the
Churchl isus’lzlas Jesus Christ is the sacrament of our encounter with God, so the
cende int € sacrament of our encounter with Jesus Christ, now risen at}d
Sergy, to g10_ry. In the v1s1l?le activities of the Chur‘ch, the heavenly Chrlst
8race, . o es his permanent mterc.es.sion and efﬁciaaox.ls commu‘nicau'on‘ of
byt ACraments, th.en, are the \{lsﬂ).lc earthly expression of the ‘sanctifying
We engey 1? » of the reahFY of s.alvatlon itself. It is in and by the sacraments that

s g to contact with this mystery. The earthly Church is, t1.1e sxgn‘of
f the tis uInthlnt grace—or, putting it the other way round, the living reality
Ty en.Chrlst is ‘ecclesialized’, that is, takes the visible shape of the com-
e sacramech we knov.v as the Cl}urch, 50 tl}at its characteristic bc'hsfviour—
h“rch is C‘;:s_‘may give expression to Christ’s own heaven,ly activity. The
~ Sacrar, 1ist, sacramentally, ‘mystically’, and the Church’s 9fﬁcial actions
Other, ¢ its—are Christ’s own actions. The sacraments are, in one way or
the sepie . C BPeat gesture of love by which we are redeemed, reappearing in
these Prigﬂ"fthe Church, touching each one of us personally and palpably. But

°ged moments are not exotic or unaccountable, entirely set apart
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from the rest of our lives. One cannot isolate the sacraments from life, and d‘:.
splendid way in which Fr Schillebeeckx proceeds to integrate his oudinezf
sacramental doctrine into a general theory of Christian life should be
particular interest to layfolk. Briefly, if the rest of a man’s behaviour is Dof"f
preparation for, an expression or intensification of, his sacramental behavio®
it must at least be 2 dissipation and annulment of it. One can have moments *
greater depth or actuality of religious experience outside the sacraments, bu‘
the sacraments always remain the normal points de repére, the moments whidh
epitomize the rest of our life. Every Christian’s lifc is the visible sign Ofg_‘:"f’c
in the world. That the Church is the ‘sign lifted up among the nations’ is vert>>
not only in encyclicals and pontifical ceremonies but also in the self-sacrifi@
love, the responsibility, the humble confidence, with which ordinary C st
face the trials of everyday life. Grace becomes manifest in the world i t‘ha
personal holiness of each one of us: that is where God invites unbeliever
find him. People cannot be expected to believe in the Church unless they s&
that we love one another—unless the reality of charity is made present in
lives by their contact with Christians. .
It is impossible to give an adequate account of all that this slim book cont®
One might, however, in view of the revision of our attitudes to our SCP‘*‘?’”d
brethren which is in process, draw attention to the useful remarks Fr SChdlj
beeckx has to make about the value of non-Catholic sacraments. All 1 off
one cannot imagine a work of theology which could be at the same time #
solidly grounded in traditional doctrine and more engaged in the sPdﬁ‘
challenges of living the faith at this time. 2
FERGUS KERRs O

.. b
THE CONVERSION OF AUGUSTINE, by Romano Guardini, trans]él‘“d 4
Elinor Briefs; Sands, 18s.

This book manifests a profound and discerning sympathy with its subj"dg
as may be feared, it does not succeed in generally communicating this sy™ i
to its English readers, the fault will lie with the style. It is too lush. Favo"_;
words of the author are ‘rich’ and ‘warm’. There are not a few i wﬂﬂ '
sentences which the more carefully they are read and re-read, the less they vlo‘k
to mean. There is no reason to suppose that the translator has not done bef &
well (I have not read the original), and there are reasons to suppose 2" 1,
author’s style and mind are not well suited for translation into English, 3 (o
minded language for a light-minded people. Take this last sentence th:ng;b
note, for instance (p. 88): ‘Emest Hello in his book L’homme has deep ¥
say on the whole sinister problem of laughter and the laughable’. I Suslfd'f M
Augustine himself would have been amused. Sometimes one would be 12
to suspect a little one-upmanship—if such behaviour were compatible ¥~ g
author’s undoubted seriousness; for example: ‘Opposed to this attitu®” o
autonomous attitude towards life) is another, which—to avoid the 8™
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