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AL MYGHTY AND AL MERCYABLE QUEENE’
AIDAN BAKRER, C.p.

EARNED critics have so learnedly and so critically
¢xamined and analysed Chaucer, both the man and his
omm, works, that it is easy for us to forget that we have more in
For likon with him than many even of his greatest critics have.
2 time N '-}113 he was a Catholic. More fortunate than us, he lived at
ime thw en England was Catholic. It was in Chaucer’s own life-
Englay at the Catholic Archbishop of Canterbury spoke for all
SPecia] ; thtn he said: ‘“We English, being the servants of Mary’s
calle eritance, and her own Dowry, as we are commonly
. Ought to' surpass all other Christian nations in the fervour
Therpralse and devotion.’
fclfvoure can hardly be a more appropriate phrase than that—‘the
onoyy c())f Praise and devotion’—to describe Chaucer’s poem in
525 Chegy our B‘l‘essed Lady, which he called his ‘A.B.C.’; ‘as if
It js Moy €rton, ‘it were the first elements of his childlike faith’.
our Loq ¢ Prayer than poem;an inspiring and tender address to
harmomy’ n which poetic imagination and Catholic devotion are
Ther Oly blended.

Can 1;2?111 Chaucer of course was not writing as a theologian, we
Blegse L Much from this poem of the state of devotion to our
fing Inana Y 1 England at that period. And in the ‘A.B.C." we
Mother g’f amiliar and well-loved aspects of devotion to the
ediatyiy ¢ 0d: Mary as Co-Redemptrix, as Advocate, as
One, cro Ofall graces, the Refuge of Sinners, the All-Immaculate
The POVZn ed Queen of Heaven by God himself.
‘ nlil opens with some noble and tender lines:
W}l'lght}’ and al mercyable Queene,
To hao ™ that al this world fleeth for socour
He call Ve relees of sinne, of sorwe, and teene!’
¢ ary to
He QXEI;IC?SIZ’S 3::!}11d releeve, thou mihti debonayre’ (=most meek one)
ounte € ground of his confidence; Mary is so good:
Ag, That Welso fix hath in thyn herte his tente,
dhe calls ugoiv}iot’ thou wolt my socour be’
< er as R

aVen .
of refute, of quiete, and of reste’

To
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His sins, he reflects, which ought not appear in her preseﬂce’
render him worthy of ‘dampnacioun’—if it were not for &
mercy of Mary, ‘blisful hevené Queene’. For ‘Doute is ther n0%
that she is ‘cause of grace and merci here’; God deigned ‘thut?
thee with us to accorde’. Mary is thus the Mediatrix, who 3"3!‘;
God’s just anger, and ‘Thurgh thee han we grace 2
desire’. J
His past experience teaches him to hope humbly and confide® g
that at ‘the grete assyse’ Mary will not fail him before ‘the l}’:
justyse’. And he begs her that she ‘er that day me wel chastys®”
otherwise his deeds will utterly confound him., Past sin, he ¢
fidently says, is no obstacle; he will ‘flee for socour’ to af)';
though he be “wikke’. He reminds her with engaging naivety ~ ¢
itis ‘thyn enemy and myn’ that is pursuing him; and we t}nnjatﬁ
the Woman whose heel is on the serpent’s head, the Immac
One between whom and the devil is set perpetual enmity- ”,
Then follows a verse so tender in its appeal to Mary, Virgt®
Mother, that paraphrase is quite inadequate:
‘Glorious mayde and moder which that never
Were bitter, neither in erthe nor in see,
But ful of swetnesse and of merci ever,
Help that my Fader be not wroth with me!
Spek thou, for I ne dar not him y-see,
So have I doon in erthe, allas the while!
That certds, but if thou my socour be
To stynk eterne he wol my gost exile! , arﬂcd
He begs Mary to remind Christ how his ‘precious blood f?or i
full redemption ‘Up-on the crois’. He urges her to P2y %
first, ‘to stinte al his (Christ’s) grevaunce’, and secondlys ©© ° ¢
our foo to failen of his praye’. Mary’s compassion, he kn:lwéi %irﬂ
after the soul that fails and falls: “Thi pitee goth and h th’ o
ageyn’; she it is who ‘bringest him out of the crooked Strclox;e i
well does he realize “Who-so thee loveth, he shal not
veyn'. . herself i
She is the ‘Queen of comfort’ to others; yet she 15 1€ der g
Mother of Sorrows—he cannot fathom her ‘sorwe uzl
cros’. And he feels that she is co-redemptrix with Chuist:
‘Lat not our alder foo make his bobaunce
(the foe of us all) (boast)
That he hath in his listés of mischaunce
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Cénvict that ye bothe have bought so dere.’
u (conquer) (what) (i.e. Christ and Mary)
m de femembers the burning bush as a type of Mary’s ‘unwem-
henﬁ(=und§ﬁled) maidenhede’; and begs her to defend us from
tf}'e- She is our ‘advédcat’ that “wol and dar so preye For us, and
g Oi?llltel hire’. Again he addresses her, the ‘noble princesse that
He 1 addegt pere’—Seat of Wisdom, Consoler of the afflicted,
P of Christians:

O verray light of eyen that ben blynde!

O verray lust of labour and distresse! (=pleasurc)
She, i tresorere of bountee to mankynde!’
Illo:ig O ‘ne fajlest never wight at nede’, whom God ‘ches to
allcﬂle’(Ch?se as mother) for humblesse’, has been raised from ‘His
‘our bi]lto maistresse of heven and erthe’ precisely—as he says—

¢ up for to bede’ (to offer up our petitions).

fle bu:r Presence he feels himself unworthy; but where can he
her ¢ to “thyself, that art of pitee welle’ 2 A second time, he begs
chastig © chastise’—he cannot ‘abiden in no wise my Fadres
Lag; dzng? ; therefore he turns with confidence to his ‘moder and
all grac:re » In whom is ‘pitee haboundynge’. He is confident that
the han;; zsgemally the grace of forgiveness, come to men through

¢ ary .

Soth is that God ne granteth no pitee

ithoute thee; for God, of his goodnesse,

Gog ‘e Orgiveth noon, but it like un-to thee;’
thee CrOPressth his justise After thy wille’, wherefore ‘He hath
M, uned in so ryal wise’.

g 011;1'1}' s the “Temple devout, ther (=where) God hath his
ledeSt Ese .(‘:dWelling)’; to her, ‘so noble of apparaile’, who

e andlthto the hye tour Of paradys’, he turns, that she may
He Sing each him ‘How I may have thy grace and thy socofir’.
hergy blooe(;ely sorry that, though ‘Christ thi Sone . . . made his
Oy am £ renne adoun . . . for my salvacion’, he unworthily
%Ocour of alsand eck unkynde’; yet confidently he thanks Mary,
Prayers, Ch . mankynde’, because he knows that, owing to her
of rist oim _Wol not my dampnacioun’. Isaac he sees as a type
ih}’ Sone’us tedlent unto death; and he reminds Mary ‘Right soo
 hi Mere 3alamb to deye’. Therefore, he pleads ‘Sith (=since)
Mother ofghr:'lesuréd so large, Be ye not skant . . .” for she the

€
15t has ‘ben from vengeaunce ay oure targe’. Were
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it not for her tender heart, he repeats, ‘we weren spilt (=des
troyed)’; and he concludes on a quiet but trusting note, beggin
Mary the ‘mercyable’ to bring us all safe and sound to 0%
heavenly home.

Any attempt to convey the sincere and childlike devotion oftilf
poem must be inadequate; when we read the whole in its origi® f
it will make its own quiet appeal. “The fervour of praise 2
devotion’ cannot be more evident. And, out of many points,
is one that is worth meditating. Twice, the poet begs Mary tf;
‘chastise him well’ before the day of judgment; for he feels unab
to abide his Father’s ‘rightful reckoning’. Surely this trus’
turning to Mary, this confiding to her, as to a loving and Wlst
mother, the charge of our correction, can become an integral P
of our own devotion to the Mother of God.

F P P

OUR LADY IN THE SCRIPTURES
RoLAND POTTER, O.P.

ROM early childhood the Catholic is taught to real”
Fsomething of our Lady’s place in God’s designs, 2 1,
course of time comes to learn that he who ‘suffere L}’ln ot
Pontius Pilate’ was ‘born of the Virgin Mary’. So mu¢
traditional Catholic teaching. 1o the
Now let us turn to the Church’s Sacred Book and conside! ot
doctrine of our Lady as it can be found there. Having looke
carefully, we shall be rewarded by knowing more about #€% =
also by knowing and understanding the Scriptures better: st P
The last hundred years (1854-1954) have been a hig —POLadY’
the Church’s conscious expression of the doctrine of oul’t o
from the definition of the Immaculate Conception in 1854
Marian year of 1954. We can contrast the years 1754-1854" ~ 4y
have been very long periods of quiet, when doctrines afech arch’
taught, tacitly assumed, and the reality lives on, for the
teaching never fails. Jiever
Let us start by considering the first generations of beli¢
the Church’s infancy. A first catechism seems to have t

5P
4
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