
Generations, concentrated on the two centuries between 1500 and 1700,
draws its extensive documentation not only on the most up-to-date scholarship—a
good deal of it her own or that of her students—but also on manuscript materials
from thirty-five separate research collections and archives, illustrated by images
from a varied array of sixteenth- and seventeenth-century sources. In keeping with
the format of the Ford Lectures, it falls into six chapters, each an extensive and
multifaceted exploration of its subject across the spectrum of Christian religious
groupings viewed over time and in relation to each other. The first two chapters
focus on “the living generations that coexisted at a given moment in time” (169).
The next two look at them and their fates as lineages. The final two consider the
English Reformations in temporal terms, first as comprising a unit in “official and
alternative histories,” and then as the subject of “commemoration and
memorialization” (19). The archival collections on which the book depends
themselves form an important part of the story. Not only was their creation as
“agents of early modern state-building” advanced by the processes of Reformation
themselves, but, as Walsham argues, their organization and contents where shaped
by the “confessional values” and experiences of the generations whose records,
documents, and artifacts they collect and store (489, 495).

No short review can do justice to the richness (and the riches) of this study.
In focusing on the formation of generations in the era of the English
Reformations, on their complexities as they interacted with one another, and on
how those complexities were in turn “invented by the generations” themselves
(514), Walsham treats religion and society not as two distinct things interacting
with one another but as two sides of the same culture as it changed over time.
The result is a book that makes a profound contribution to our understanding
of the “multistranded and protracted process” of what she calls England’s “long
Reformation” (18). Its deep insights into the dynamics of religious and cultural
change during the early modern era in England and beyond offer a stimulus and
guide to all scholars engaged in research into the wide range of themes and
topics it addresses. Generations is a major achievement.

David Harris Sacks, Reed College, USA
doi:10.1017/rqx.2024.87

Sufi Masters and the Creation of Saintly Spheres in Medieval Syria.
Daphna Ephrat.
Leeds: Arc Humanities Press, 2021. x +156 pp. $29.95.

This book is a sequel to the author’s earlier monograph Spiritual Wayfarers,
Leaders in Piety (henceforth SWLP) published by Harvard University Press in
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2008. While the latter focuses on medieval Palestine, the new study examines
the spiritual and devotional landscape of medieval Syria. Richly populated by
shrines of Muslim ascetics and mystics, it is a worthy object of historical
research. As in SWLP (7, 30), the author’s approach is inspired by the
“Weberian paradigm of charisma as a form of power embodied in the
personality of its holder and arousing strong emotions and appeal” (12).
Erphat’s goal is to demonstrate how “the charisma of the revered shaykh [Sufi
master] was routinized in symbolic practices and embedded in material objects
and places” (52).

Drawing primarily on Arabic hagiographical accounts of the vitas of Sufi
masters and holy men of the thirteenth through eighteenth centuries (6–8), the
study comprises two parts. The first examines the emergence in Syria of God’s
friends or saints (Arabic awliya’) endowed with spiritual and moral-ethical
authority. Ephrat’s case studies are the lives of shaykhs ‘Aqil al-Manbiji (d. ca.
early twelfth century), Arslan al-Dimashqi (d. ca. 1160–64), ‘Abdallah al-
Yunini (d. 1221), and Abu Bakr Ibn Qawam al-Balisi (d. 1258). Their spiritual
legacy was embodied and embedded in domed shrines that served as loci of
community building and bonding through collective rituals performed by
members of different social strata and occasionally also different religious
denominations, for example, Sunnis and Shi‘is or Muslims and Christians. Sufi
affiliations of Syrian shaykhs often originated outside Syria, especially in Iraq
and Iran (e.g., the Rif‘iyya, Qadiriyya, Suhrawardiyya, and Qalandariyya);
however, their tombs and lodges gradually transformed into visible symbols of
identity of the local population (21–28). Other ascetic and mystical lineages
originated in Syria and bore the names of their local founders—for example, the
‘Aqiliyya, which was established by shaykh ‘Aqil of Manbij (25–27; cf. 105–06
and 133–34). In time, “a wave of lodges of native-born shaykhs and immigrant
ascetics and mystics swept the entire region” to become an integral part of
Syrian devotional life and physical landscape (135). While there were several
groups of antinomian dervishes, such as the Haririyya and Qalandariyya, most
Sufi masters of the eleventh to thirteenth centuries were respected jurists
integrated into the class of Muslim legal scholars and theologians (‘ulama’). The
Sufi masters’ ability to interpret and apply Islamic legal norms was as important
for their authority as their spiritual powers (33–34). Nevertheless, the Sufis were
distinguished from the Sunni ‘ulama’ by their ability to work miracles, foresee
the future, communicate with the Prophet and his companions, and explain
their disciples’ dreams and hidden desires (44–48). Close ties between the
shaykhs and their disciples became the glue that held Sufi institutions together.
The disciples’ accounts of the miraculous powers of their masters became part
and parcel of the local folklore and hagiographical writings.
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The second part of Erphat’s monograph discusses the physical and
architectural “emplacements of authority and holiness” (83–99). It describes the
“special layout of Sufi lodges and shrines” and their role as enclaves of the saints’
blessing and protective powers (83–86). Such buildings became magnets for
visitors seeking the saints’ help and protection. The author discusses various
types of Sufi institutions, drawing a clear distinction between ruler-sponsored
khanqahs and smaller structures (zawiyas and ribats) supported by the donations
of ordinary believers hoping to secure continual blessings of the departed saints
and their progeny buried nearby. Ephrat duly emphasizes the critical role of the
saints’descendants and their students in sustaining and popularizing their cults.
Not only did they maintain and renovate the tombs of their forefathers but they
also composed hagiographies imprinting legendary images of the saints in the
collective memory of the local communities.

Overall, the author has successfully achieved the goals stated at the
beginning of her book. However, her reliance on Weber’s model of
institutionalization of charisma may occasionally appear overly utilitarian
and deterministic. It risks making shaykhs and their spiritual and genealogical
successors look manipulative or even cynical (10, 13, 28, 34, 37), while
deemphasizing the innate human desire for protection against the vagaries of
fate, such as foreign invasions (e.g., the Crusades) and epidemic diseases.

Alexander Knysh, University of Michigan / Saint Petersburg State University, USA
doi:10.1017/rqx.2024.65

The Spiritual Life and Other Writings. Camilla Battista da Varano.
The Other Voice in Early Modern Europe: The Toronto Series. Ed and trans. William
V. Hudon. New York: Iter Press, 2023. xv + 372 pp. $61.95.

This volume represents a veritable tour de force in several respects: not only
does it include the translation of every text written by the noblewoman, nun,
and saint Camilla Battista da Varano; it is also based on painstaking historical,
philological, theological, and religious analysis of these writings; and it offers an
incredibly rich view into one woman’s life experience and belief system in early
modernity. Even as he achieves this, William Hudon also calls into question
some of the assumptions, naming conventions, and certainties that ultimately
come from privileging some authors, approaches, or textual traditions over
others.

Camilla (later, as a nun, Battista) was “the illegitimate daughter of the
prominent Varano family of east-central Italy” (1), born in 1458 and educated
at the Camerino court, where “a cultural and spiritual tradition” (11–12) had
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