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POINT OF VIEW
Conversion, Faith, and St Thomas

flT HAS been suggested to me that I might expand and comment
0%)?21:}16 Point of View which, under the (perhaps whimsical) title
numb gelic Comfort for Converts’, I contributed to the October
USeIfI} uler of THE Lire oF THE Seirrr. I have asked myself what
X end could be served by so doing, but I hope that in what
conows some such may be discovered. It may not be good for
“ verts to be ‘comforted’, if that point is isolated and insisted
Eoﬂ, but it may be presumed that all readers of THE L1FE OF THE
thékg are f:leep.ly interested in the question of the conversion to
o atholic f:alth of their non-Catholic fellow-countrymen, and
car one man’s experience throws even a beam of light upon the
th ying out of this great and difficult work, the recounting of

3t experience as reflected upon in later life may not be entirely
eside the fnark. ‘

WrIiti‘ZOUId emphasize that I am recounting experience and not

of & g l'*hef_ﬂogy, though in describing the most joyful experience
and tilCOVermg a wonderful coincidence between that experience
s teaching of the greatest of scholastic theologians, it cannot
Pretended that theological science has not been touched upon.
Ut let that pass. ‘
m glad to have the opportunity of expanding what I said
t:r‘SlICf:inci:ly in my Point of View, because in expanding what
°1 said, T can also correct it. And first I wou{)d say that in

su
IP

S}?;Pilasizing the importance attributed by St Thomas in his
th ©0gy of faith (of all faith), to the subjective element—viz.

Su;gu;:t trllfatiqn to believe—TI did not for one moment intend to
faith 5y tin 1_:he teaching of the Holy Doctor external leads to
the mje anllglblf: or are not really causative. On the contrary,
preac Iracles leadmg to faith must be real and objective; the
intrinsic gnmust be intrinsically persuasive, the argument must be
¢. By ih}' sound; and external leads to faith there must assuredly
God wil ¢ point is that only to one .who is being lftd to f§uth by
Vine 5 the miraculous events be indubitably evident signs of
O the aCthlty; or the pre;zchmg a.verltable message from God;
the A “I8uments conclusive. It will not escape notice here that

Angelic Doctor is too noble, too charitable, and too honest to
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suggest that those who do not believe when faced by these proOﬁ
or do not surrender to the persuasiveness of the preacher, d
obstinate and insincere, and are resisting grace. No, itsimply is fﬂ
here and now one man is being led by God to faith, and the oth
is not.

In this section of the Summa (2-2, Q. VI) it is clear that
Thomas is dealing solely with the machinery (if I may so speak)
faith, and not with the mysteries of predestination and electiot
or with the wider and more general question of divine pro¥
dential government of the world and the Church. Here, in t
Q. VI of 2-2, he is first asking himself and then telling us, how!
is in fact, experientially and psychologically, that in the mat#
of faith one man sees in a certain event the hand of God a#
another does not; that one man is moved to the depths of i
soul by the voice of a preacher, and another is not; that one m¥
is convinced by certain reasons, and another is not. And ¥
answer to the question is that in each case one man has experie o
a divine interior urge to believe, and the other has not.

And here another interesting point in the Holy Doctof!
teaching is to be observed, and it was alluded to in our Pointd
View: the man who is being led by God to faith is in some w4
conscious of so being led. For in the Summa, 2-2 Q. IL, A. ix ad}
we find the Angelic Doctor defending believers from the chalﬁ
of believing capriciously (leviter); and the Holy Doctor’s defen?
is that nascent believers have ‘sufficient leading’ (let us note ead
carefully-chosen word) in the ‘authority of the divine doctrif
confirmed by miracles’, and ‘what is more’, by an ‘interior divit
instinct’ which urges them to consent. These last words sur
imply that the nascent believer feels deeply that there is at wos
within him a something not himself which urges him to assel
to the truths propounded to him, and causes him to feel that ¢
to follow this leading would be morally wrong. He is being d
by God.

YAH this corresponds precisely with the experience of tf
Anglican who becomes a Catholic, although it may be that o
on looking back, perhaps long after the step has been taken, do?
he realize what was happening to him and perceive how differed¥
all the way along, had been his own mentality when looking
‘things Roman’ from that of those Anglican comrades of ¥
whom he has left behind. The theology of St Thomas, when ¥
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omes to know it, explains him to himself; and perhaps consoles
X Ient;n regard_ of a fee]j.ng of aloofm_ess. from those comrades at
) Outntl}f of h1§ conversion—an unwillingness to speak to them
t0 justif e crucial question—which at the time he had fc?und hard
Pegs 1y even to himself. For in very truth he was being so led
Seeh?n?ny: by God—a most sacrec.i matter——.that he could not help
diving n ‘things quan What 'hls companions did not; an inner
e .¢ Supernaturalism which in things Anglican was radically
dcvoﬁg’ 0 spite of noble imitation and much personal self-
COnsidon and goodness. Divergent convictions resulting from the
Conse eration of 1denUCal reasons and external events, and the
.« ~cquent separation of friends, is a common factor in human
m;sssn(tilé)resellts a problem for philosophers. But St Thomas
of Ol t the reason why in regard of the very special matter
Supe Iistian falth., oné man believes and another does not, is
interl;gatgira!; and is dependent upon the presence or absence of an
ere s rd vine urge, which for some hidden reason (at any rate,
an 1ld now and in this or that situation) is given to one man
10t to another.
Ca thglibe asked what this has to do with converting our non-
answerc fellow—countrymen into the folc_i of the Church, the
per seems to be: Ought we not to consider c':a.refu!ly whether
aboutpshw? ought to think more about the spirituality and less
out e mtellectuahty‘ of the conversion-process, and to look
Whomore keenly f?.r signs of: deep inward moving in those
of We may be instructing ?—and here I am keenly critical
dedsi}c,) Own past self. In de.Ven.tate,St Thomas says that the faith-
o tenél results from the inquirer’s desire for eternal life. How
in the o¢s anything like this seem to be the dominating motive
tInie }‘:’hom we have in hand? .
of factgbt bc SalFl, of course: .Yes—but Apghcans do, as a matter
such al;d eh'eve in the Christian l}evela-tlon as a wholc? and as
ang ) - with them the question at'issue is only what are its limits
Chtift .Cqse content; and especially what ‘1s‘the true C_hurch‘of
* Matters to be argued about.” But this is only partially true.
o .giz first place because, nowadays, many Anglicans do not in
Opine US matters really believe at all; they only tl:unk, feel or
beyr - Secondly, and far more, because the question of there
teacl? O not being a supernatural society divinely authorized to
A0d rule belongs to the very essence of the faith-situation
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is most strictly an article of faith. And consequently, belonging!
the true Church can result only from a crucial act of faith and d
come about only by virtue of a divinely-given urge to beliet
And nothing less than eternal salvation is at issue. But all tb
and anything like this, surely, is almost entirely lacking amotl
Anglicans. As regards the Church they like and choose; they 4
not believe and obey. I earnestly hope that these words of mif
will not give offence, but they seem to be amply justified by’
careful perusal of the recently-published and most interesti
symposium, Modern Canterbury Pilgrims; though also contain®
in that book are to be found some happy exceptions to the gene?
run of the contributions. N
We ourselves, surely, we Catholic priests, ought to be vef
suspicious of and anxious about those who rather confidently pr¢.
claim themselves ‘convinced’ by apologetic arguments as if t¥
were all that is necessary; and likewise, of those who passiv!
accept a course of instruction and then pronounce themsel®
‘ready to be received’ into the Church. How we are to detect df
presence of an interior divine urge to believe, an aspiration aft
eternal life, in those whom we are instructing is no doubt a v
difficult question; but it seems that the attempt must be made
we are to guard against subsequent apostasy, or listlessness a
unreality in Christian life. Correlatively, we should not be
surprised if inquirers of either type, after many talks and instr?
tions, stop short and fall back. Their mind has been filled, bd
their will and heart have not been touched; there is no stirringd
the depths of the soul or nascent love of God and things supét
natural; no desire for eternal life. I have been told, by one WJ
able to judge, that many of the conversions of intellectuals whi¢
have taken place in German-speaking countries since the clof!
of the last great war have proved unsatisfactory; and may it ol
"be that at the root of the trouble lay such moral causes as hs y
just been alluded to; defects of spiritual disposition at the time
their baptism or reception? Intellection was clear and to the foft
but pious affection and spiritual aspiration were not thought dl
or left out? Hence true and real faith was scarcely achieved? 0"
the other hand, we may think that, just as supernatural charif]
according to St Thomas and all theologians, can be faint yet o
50 also is it with faith. These men had faith once. ;
I may seem to have strayed somewhat from my chosen the?
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?f the comfort derived from Thomist theology—from the
eaching of the Angelic Doctor himself—by another type of

sonvert; by the one who has been puzzled by the obscurity and

individual: . ; .
h‘;slVlfluahsm of his own conversion. But I have not—at least in
o Mtion—cut loose from my foundation of experience and

setved facts, and so I hope that [ may escape the accusation of

aMmateurjsh dabbling in high theology.

& & &

EXTRACTS
1715 T tha 4 Christian student of St John of the Cross studied also

IDIOTES

3:: Indian systems of spiritual life and compared them with their
I litaesn;, Counterparts and especially with the great Carmelite Mystic.

Indis, Jce done the other way round very sympathetically by an
llneap n Vedanta and the West (Holliwood, California), in its May-
- 18sue. Swami Siddheswaranda has here a long article on the ‘Raja
Chrgia Of St John of the Cross’. He seems to understand what the
of thseuén means by the Church as the Mystical Body of Christ, and
that hristian critics of Indian Yoga selects only the Calvinistic type
P refafd§ the Christian as utterly corrupted by original sin and
l‘:ll entirely by God without any activity on his side. The author
aCtiv(,\Y quotes St John of the Cross as requiring the beginner to be
. Sinﬁll;l discursive meditation and such like. And he goes on to show
¢ sta ties between the ‘rights” of the senses and of the spirit with
ot glfs of Yoga which Easses from the active to the passive.
thar oft he clos; similarity between the Christian mystical ‘system’ and
this the Indian has to be watched very carefully. It seems, on reading
- ttcle, that Yoga comprises an almost exclusively philosophical
which ; to the w?rld and does not begin to consider tﬂe supernatural
SYstem, % St John’s starting E;)int. Nevertheless, a comparison of the
“Pﬁdail of Yoga and St John of the Cross is extremely interesting,
Y from such a sympathetic pen.
SYSten: Comparing the three stages of the spiritual life in the two
S the author continues:
VIng stressed the subtle transition of the soul from the active to
u;i Assive stage with quotations from St John of the Cross, let us
3ta.n‘:11iow: to better our understanding of the second Sutra of
VatioJ : Yoga consists in keeping the mind-stuff from taking
Oc S forms.” There has been much misunderstanding among
ental theologians concerning the annihilation of the thought-

Waye, . . .
* according to yoga. Those who interpret spiritual effort as
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