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S O i M E  P R I N C I P L E S  O F  P E A C E  

Jesus . . . seeing the city wept over it saying: If thou 
lzadst known and that in  this thy day, the things that are 
to thy peace. Bu t  now they are hidden from thine 
eyes . . . . 

And entering into the temple H e  began to cast out them 
that sold therein and them that bought, saying to them: 
I t  is written: X y  house i s  a house of prayer. Bu t  you 
have made it a den of thieves (Luke xix, 41-46). 

* .y * # # # 

T h e  Apostle James has written: 
F ~ o m  whence are wars and contentions among you? 
Are they not because of your coizcupiscences which war 

You covet and have not. You  kill and envy and cannot 

You contend and war and you have not because you ask 

in pour members? 

obtain. 

not (James iv, 1-3). 
c * * x # *  

St. Thomas Aquinas has written: ' Peace ceases when 
all seek what is their own.' 

# # * # b * 
An intelligent observer of modern social movements has 

said : 
' Some men wrest a living from Nature and it is called 

IcVORK. 
' Some men wrest a living from those who wrest a living 

from Nature, and it is called TRADE. 
' Some men wrest a living from those who wrest a living 

from those who wrest a living from Nature, and it is called 
FINANCE.' 
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'Seeing the city.' T h e  tears of Jesus were never shed 
at the sight of the countryside. T h e  Divine il'oes were 
uttered against Corazain and Bethsaida, the Divine Doom 
was foretold of Capharnaurn and, with tears, of Jerusalem. 

His choice of Bethlehem rather than Jerusalem for birth. 
and of Nazareth rather than Jerusalem for life, suggests 
the motive of those tears. That  motive is seen more clearly 
when we realise that the Redeemer Who passed oyer Jeru- 
salem for birth and life chose it only for death. 

* 1)F * d * ;*, 

There is one City of Peace, but i t  is the Heavenly City. 
Here on earth Tve have no abiding city; and no peace- 
abiding city. 

T h e  country if not divinely organised for peace is more 
organised for peace than for war. But the city if not 
humanly and deliberately organjsed for war, is more or- 
ganised for u7ar than for peace. 

A hundred facts show plainly enough how the country 
rather than the town is organised for peace, and the town 
rather than the country is organised for war. 

But of these hundred facts one seems not only necessary 
but essential. I n  outline it is as follows. Only the country 
and nowise the town is self-sufficient. I n  other words, if 
one person dwells in the town, one person must dwell in 
the country. One town-dweller demands one country- 
dweller; although one country-dweller does not demand 
one town-dweller. 

There is an economic sense in which the town-dweller 
is parasitic on the country-dweller. But there is another 
political sense in which the town-dweller is less parasitic 
than despotic. 

The town-dweller must and does contrive to exert pres- 
sure upon the country-dweller. Now, it will be found 
immediately on examination that the town-dweller's will 
can be imposed upon the country-dweller only by untrue 
values (the equivalent of fraud) or by unjust pressure (the 
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equivalent of force). If this state of fraud and force is not 
War, it is what moralists call fitly the ' Proximate Occa- 
sion ' of LVar. 

Only the Prince of Peace, whose birth-place was not a 
city but a hamlet, said: ' I came not to bring peace but 
the sword.' How courteously is this saidl T h e  Speaker 
contrives to suggest that He came almost as a Mahoinet 
to use the sn.ord for bringing the whole world under His 
sway. Yet it was not He  IVho unsheathed the sword against 
us. It was we from our city and citadel that unsheathed 
the w o r d  against Him! 

T h e  simple country folk said: ' Come let us go over 
to Bethlehem and see Him.' T h e  Jerusalem city folk sent 
their officers to find Him and kill Him! 

8 Q t c * 8 

IVe must not hastily condemn these city folk, nor their 
King Herod. Every city, as ilristotle says, has peace for 
its end and aim. Even Ivhen it makes war it is making 
war for peace's sake. No doubt the people over whom 
Herod reigned in peace had suffered so recently and so 
much from war that peace could hardly be bought at too 
great a price. If by the death of a few village children 
(of whom there were enough for trade) civil war could be 
prevented, their slaughter could not be looked upon as 
aught but far-sighted statesmanship. 

I n  other words, the city with its false views of what was 
really ' to its peace ' was the Proximate Occasion of that 
contempt for human life which is the motive of the most 
inhuman wars. 

8 # I c c # 

' Urbi et  Orbi.' So ran the Decrees of Imperial Rome: 
to the City first and then to the World, because the world 
was for the City; and not the City for the world. 

There was a social quality much coveted by the ' lucky ' 
citizen of Rome, and called PAX ROMANA, Roman Peace. 
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Like every kind of peace, it was the effect of Victory. 
Yet it was at best only the lower peace based on victor): 
over others; and neither the noble peace based on victory 
over self, nor the noblest, Christ-like peace by sacrifice of 
self. 

Two things allow us to see in the degrading nature of 
this Roman City-Peace the tendency of Cities to impose 
their will by fraud (untrue values) or by force (unjust 
pressure). One fact is the destruction of Jerusalem: the 
second fact is the construction of the Colosseum. T h e  Holy 
City was destroyed by fire and sword. Its fires were almost 
quenched by blood. 

A few years later, when thousands of Jewish war-captives 
had built a Colosseum for Roman games, human blood was 
shed so freely for Roman pleasure as ever it flowed through 
Roman hate. 

After the manner of all peoples whom war has enriched. 
Rome disliked war and sought peace.' But this dislike 
for war merely meant that Rome preferred receiving some- 
thing gratis to buying it at a price; especially at  the price 
of Roman blood. During the centuries of its supremacy 
Rome's principle was: ' Parcere Subiectis et debellare Su- 
perbos.' Those who did the will of Rome and became its 
slaves were compensated by a secure sufficiency of worldly 
goods. Those who refused to do the will of Rome were war- 
beaten till their refusal or their life was at an end; and the 
Roman Eagle was again at peace! 

x * t x b * 
' Peace ceases when all seek what is their own.' 
In  laying down this social principle so epigrammatic- 

ally that it seems almost a paradox, St. Thomas was no 
doubt recalling words of St. Paul. T o  the self-opiniated 
Corinthian Greeks were written the words: ' Let no man 

It is not many months since one of our modern war-monger- 
ing  Dictators pleaded pathetically that he wished and sought 
for peace! 
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seek his own: but that which is another’s.’2 T o  the socially 
proud Macedonian Greeks, fellow countrymen of Alex- 
ander the Great, were written the words : ‘ Let each esteem 
others better than themselves; each one not considering 
the things that are his own, but those that are other 
 men'^.'^ For these Southern and Northern Greeks St. Paul’s 
invitation to the diIVine Pax Christians, Christian Peace 
must hare sounded like a declaration of War! They 
could not be expected to know at once that i t  was an in- 
vitation to that victory over self which alone can beget 
lasting and perfect peace. 

St. Thomas had arrived at his doctrine of peace by 
meditating not only on peace, but on the causes and hind- 
rances of peace. 

Though justice is a virtue enabling us to give others all 
that is theirs, it could be only the accidental (or hindrance- 
moving) cause of peace. 

T h e  only direct and essential cause of peace is charity, 
because charity is a virtue enabling us to give to others 
not only all that is theirs, but also something that is ours. 
Psychologically speaking, and as man is now found, only 
the motive or momentum of charity will set justice in 
motion. 

* * * * # * 
Now psychologically speaking, and as man ds now found, 

no men or group of men when seeking their own rights 
will be able to see the rights of others. Hence no man 
or group of men will be able to practise that justice with- 
out which peace is impossible. 

A State in which each and all seek their own rights will 
be very effectively the Darwinian struggle for existence; 
or in Xfarxian language, ‘ Class JVar.’ But it will be War 
-and not Peace. 

I Cor. x, 24. 
Php. iv, 3, 4. 



90 BLACKFRIARS 

For all these reasons, latent in the principle of St. 
Thomas, we find ourselves with nothing but compassion 
for the multitudes, because peace can now be only a bye- 
product of the modern urbanised activities to which these 
multitudes are directed or constrained. Everywhere the 
direction or government of peoples is passing us by right 
into the hands of the trader, whose power is through 
money, or of those financiers whose greater power is 
over money. Yet eyen the most well-intentioned Trader- 
Statesman or Financier-Statesman will think it his first and 
greatest duty to his country to defend the rights of its 
citizens. But if peace ceases when men seek what is their 
own, modern statesmanship will tend always to be U'ar 
or the threat of war. 

x * * 9 9 * 
T o  sum up. Our modern urbanized arrangements of 

vast groups of human beings-in which the city is master 
and the country servant-organised through tokens 
(money) rather than through realities-are undeniably the 
Proximate Occasion of War. 

And modern machine-made War is Mass Production of 
commodities followed by Mass Destruction of Men. 

ET IN TERRA PAX HOMINIBUS BONAE VOLUNTATIS 

FR. VINCENT MCNABB, O.P. 


