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Abstract
During World War II, the German theologian Paul Tillich, then a professor at Union
Theological Seminary, partnered with the United States’ organization Voice of America
to deliver over 100 religious addresses in the German language into his homeland. In
these broadcasts, Tillich utilized the Lutheran categories of Law and Gospel to identify
and discuss the sins of the Nazis (and Hitler in particular) and to remind the German
population that there was still hope in redemption. Remarkably, well before the war’s
end, Tillich argued for German collective guilt and the need for the atonement and expi-
ation of the German people. He continually warned them of impending judgment and
inescapable punishment – both human and divine – as the Allies advanced on the battle-
field in a race toward Berlin. Yet Tillich often tempered this focus on judgment with an
emphasis on the Gospel, the certain hope Germans have in God’s salvation. This prism of
Law and Gospel pervades the religious addresses. I will place these broadcasts in the
context of the war, the wartime work of Voice in America, and what we know of other
religious addresses delivered over the airwaves to Nazi Germany, to reveal how Tillich
preached resistance to Nazi Germany.
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Between March 1942 and March 1944, the German Lutheran theologian Paul Tillich
partnered with the United States government-sponsored organization Voice of
America (VOA) to deliver religious broadcasts straight from his place of exile in
New York City to his fellow citizens in Nazi Germany. He utilized the radio, a newly
ubiquitous technology by the 1940s, to broadcast messages over the airwaves in the
Allied lands. His mission was, on the one hand, to minister to the German people
and give them hope, and on the other, to influence their perception and beliefs concern-
ing Adolf Hitler, the Nazi regime, and National Socialism. This chapter of Tillich’s
extraordinary wartime ministry to the people of Nazi Germany deserves more atten-
tion.1 This article will analyze Tillich’s broadcasts with VOA to examine his messages
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1Previous scholarship on this topic includes Winfrid Halder, Exil rufe nach Deutschland: Die
Rundfunkreden von Thomas Mann, Paul Tillich und Johannes R. Becher, 1940–1945. Analyse, Wirkung,
Bedeutung (Münster: LIT Verlag, 2002); Matthias Wolbold, Reden über Deutschland. Die Rundfunkreden
Thomas Manns, Paul Tillichs und Sir Robert Vansittards aus dem Zweiten Weltkrieg (Münster: LIT
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of protest and criticism concerning Hitler and National Socialism, as well as his guid-
ance to the German people to help lead them into an uncertain future.2

Radio in the war years presented pastors and theologians with a unique opportunity
to reach a targeted audience for ministry, edification, teaching, and conversion. Tillich’s
radio addresses were not part of a worship service, nor did they include elements typ-
ically associated with sermon delivery, such as prayer and the celebration of the sacra-
ments. Yet many of these broadcasts could be categorized as sermonic addresses in the
general sense that they are speeches on religious subjects and are based on biblical texts
and principles. Furthermore, many of the speeches include elements associated with
sermon delivery, such as the call to confession, repentance, and discipleship, as well
as the categories of Law and Gospel. Radio broadcasts allowed pastors and theologians,
such as Tillich, to experiment with the delivery of religious messages in new and even
controversial ways, such as broadcasting from an enemy territory for the purpose of
undermining a nation’s will to fight a world war.3 Indeed, this study reveals how the
wartime use of radio religious broadcasts stretches and complicates the definition of
a sermon. This article will place these broadcasts in the context of the war, in the war-
time work of Voice in America, and in relation to what we know of other radio sermons
and addresses delivered to Nazi Germany.

Throughout the war churchmen and religious organizations understood the power of
the Christian message to convert and reform listeners. Indeed, in times of crisis
Christians have often viewed the proclaimed Gospel as a kind of weapon to battle
the forces of evil, without and within. To young seminarians studying at the under-
ground Confessing Church seminary at Finkenwalde, Dietrich Bonhoeffer said, “As a
witness to Christ, the sermon is a struggle with demons. Every sermon must overcome
Satan. Every sermon fights a battle.”4 In recent years, historians have explored various
aspects of how church leaders used sermons to criticize aspects of the Nazi regime and
to reach out to the German people living under totalitarianism.5 Research is also being

Verlag, 2005); and Christian Danz and Werner Schüβler, eds., Paul Tillich im Exil (Berlin: de Gruyter,
2017).

2The broadcasts analyzed in this article are found in Tillich’s papers at the archive of the Harvard
Divinity School Library (HDSL) (bMS 649/111–115). All translations of the broadcasts are mine unless oth-
erwise indicated. A selection of the broadcasts has been published in English by Ronald H. Stone and
Matthew Lon Weaver, titled Against the Third Reich: Paul Tillich’s Wartime Radio Broadcasts into Nazi
Germany, translated by Matthew Lon Weaver (Louisville, KY: Westminster John Knox, 1998). A
German language edition of the broadcasts was published in 1973 titled An meine deutschen Freunde.
Die politischen Reden Paul Tillichs während des Zweiten Weltkriegs über die „Stimme Amerikas“
(Stuttgart: Evangelischen Verlagswerk, 1973).

3Elsewhere I have examined how Confessing Church theologians such as Karl Barth, Dietrich
Bonhoeffer, and Wolfgang Trillhaas criticized the tendency in liberal Protestant pastors to include personal
and political statements in their sermons; rather, they argued the pastor should focus on preaching scripture
and the Gospel message. Hughes Oliphant Old calls this approach the “new school” of homiletics. Yet
Tillich clearly takes the former approach in these religious broadcasts, despite his alignment with the
Confessing Church’s oppositional stance against the Nazi regime. See William Skiles, Preaching to Nazi
Germany: The Pulpit and the Confessing Church (Minneapolis: Fortress Academic, 2023), 85–114, and
Hughes Oliphant Old, The Reading and Preaching of the Scriptures in the Worship of the Christian
Church, Volume 6, the Modern Age (Grand Rapids, MI: Eerdmans, 2007), 763.

4Clyde Fant, Bonhoeffer: Worldly Preaching, with Bonhoeffer’s Finkenwalde Lectures on Homiletics
(Nashville, TN: Thomas Nelson, 1975), 133.

5Skiles, Preaching to Nazi Germany; William Skiles, “Spying in God’s House: The Nazi Secret Police and
Sermons of Opposition,” Church History and Religious Culture 98 (2018): 425–447; William Skiles,
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conducted on the radio broadcasts of Radio Moscow, Soviet broadcasts of prisoner of
war chaplains such as Johannes Schröder.6 The examination of wartime religious
addresses and sermons is a growing field of research that can help shed light on how
pastors continued to serve the German people during the war and how they used scrip-
ture and shared the Gospel message to battle Nazi ideology in the public square.

Radio broadcasts present historians with a unique source base from which to under-
stand the evolving ministries of pastors in wartime. Radio revolutionized how
Christians and non-Christians alike engaged with religious content. As Tona Hangen
has argued, radio broadcasting enabled listeners “to rethink entirely what church was
and where worship could take place.”7 One did not need to be in the pew of a church
to listen to a religious message. One could simply sit in a living room or at the kitchen
table and listen to a sermon just as clearly – or nearly so – as if he were sitting in the
front row of a neighborhood church. Furthermore, the curious or intrigued
non-Christian could also listen in without taking the extra effort to attend a regular
church service. Moreover, rather than being one congregant amid a Sunday crowd,
the radio sermon “could be experienced by a single listener like a personal chat.”8

Tillich took advantage of the medium of the radio to reach as wide a German listen-
ership as possible, all while in New York City.9 Tillich spoke on a variety of topics,
including justice, guilt, defeatism, tyranny, Nazi atrocities, the nature of community,
and redemption, among many others. Each broadcast was set down as a transcript con-
sisting of approximately four or five typed pages, and presumably took around 10–15
minutes to read in the broadcast.10 The addresses can usefully be categorized into
three main groups: speeches that treat a political or theological subject; speeches on a
current event; and speeches related to an anniversary.11 Tillich broadcast these messages
anonymously so that not even his close friends in the United States knew of his work to
undermine the Nazi regime. Throughout these broadcasts Tillich frequently utilized the
Lutheran categories of Law and Gospel to clarify the sins of the Nazis and the German
public more generally and to remind the German population that it still had hope in
redemption. Remarkably, Tillich argued for German collective guilt and the need for
the atonement and expiation of the German people (themes Germans heard mostly
only after the war). And he continually warned them of impending judgment and ines-
capable punishment – both human and divine – as the Allies advanced on the

“Protests from the Pulpit: The Confessing Church and the Sermons of World War II,” Sermon Studies 1, no.
1 (2017): 1–23; William Skiles, “‘The Bearers of Unholy Potential’: Confessing Church Sermons on the Jews
and Judaism,” Studies in Christian–Jewish Relations 11, no. 1 (2016): 1–29. I have also conducted research
on the work of the British Broadcasting Corporation’s partnership with German exile pastors, notably
German pastors of Jewish descent, to preach sermons over the radio to the people of Nazi Germany.
See William Skiles, “Franz Hildebrandt on the BBC: Wartime Broadcasting to Nazi Germany,” The
Journal of Ecclesiastical History 74, no. 1 (May 2022): 1–26.

6See Johannes Schröder, Waches Gewissen: Aufruf zum Widerstand. Reden und Predigten eines
Wehmachtpfarrers aus sowjetischer Gefangenschaft, 1943–1945 (Göttingen: Wallstein, 2021).

7Tona Hangen, Redeeming the Dial: Radio, Religion, and Popular Culture in America (Chapel Hill:
University of North Carolina Press, 2002), 4.

8Hangen, Redeeming the Dial, 5.
9This paragraph is based on Stone and Weaver, eds., Against the Third Reich, 1.
10Halder notes that Tillich had to fill at least 10 minutes of time per broadcast. Winfrid Halder, “Für

Deutschland, nicht gegen Deutschland,” in Paul Tillich im Exil, eds. Christian Danz and Werner
Schüβler (Berlin: de Gruyter, 2017), 210.

11Wolbald, Reden über Deutschland, 314.
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battlefield. Yet he often tempered this focus on judgment with an emphasis on the
Gospel, the certain hope Germans had in God’s salvation. This prism of Law and
Gospel pervades the broadcasts.

Tillich often based his broadcasts on biblical principles, such as the following: the
Jews are God’s chosen people, one must die to oneself to have new life in Christ, the
Christian is called to be free, the moral law is written on our hearts, and many others.
It appears that Tillich took this approach to appeal to as many Germans as possible,
those who may have been Christian, those who were Gottgläubig (believers in God in
general), and those who were atheists. Tillich appealed to the German people using bib-
lical language and motifs that he believed would be most effective in stirring the people
to action. As will be shown, one of his most pressing concerns was to encourage the
German people to stop supporting the Nazi regime and even to work actively to end
it. For Tillich it was imperative that the peoples in the Allied nations understood
there was a strong German opposition to the Nazi regime, in light of the inevitable
Allied post-war engagement with the German people.12

In the following analysis I will explore four main themes in Tillich’s broadcasts:
elucidating the nature of the sins of the German people, describing the persecution
of the Jews, exploring the reality of Christian hope and redemption, and arguing for
German resistance against the Nazi regime.

This study into Paul Tillich’s wartime radio ministry is significant because it contrib-
utes to the historiography of the German churches by exploring how Protestant pastors
publicly criticized the Nazi regime and attempted to influence public opinion against
Hitler through the use of sermons and religious addresses. Tillich’s broadcasts reveal
a range of dissenting and oppositional messages that he felt free to express in the safety
of New York City, well beyond of reach of the Nazi police apparatus. Simply put, he was
free to speak his mind over a technology the Gestapo had virtually no ability to effec-
tively police. He was constrained only by the VOA censors. In addition, this study will
nuance the historiography of Nazi Germany and the Church Struggle, which often
argues that pastors were by and large silent during the Holocaust.13 While one can
certainly argue that pastors and theologians did not protest the Nazi regime with the
zeal and commitment the circumstances clearly warranted in hindsight, this study on
Tillich’s religious broadcasts helps elucidate how one pastor and theologian vociferously
criticized the aggressive militarism and fanatical racism of Nazism using the radio as an
instrument of opposition.

I. Exile and Ministry in the United States

Paul Tillich was born on August 20, 1886, in the Brandenburg village of Starzeddel. His
father Johannes was a conservative Lutheran pastor in the Evangelical State Church of
Prussia, who, in 1900, became the superintendent of the churches in the district of
Berlin. The family relocated to the capital city, where Paul received a liberal arts edu-
cation. He began his studies at the University of Berlin in 1904 before transferring to
the University of Tübingen in 1905, and then matriculated to the University of
Halle-Wittenberg later that year, where he studied until 1907. He earned a doctorate
in philosophy at the University of Breslau in 1911 and his Licentiate of Theology

12Halder, Exil rufe nach Deutschland, 70.
13Wolfgang Gerlach, And the Witnesses were Silent: The Confessing Church and the Persecution of the

Jews, ed. and trans. Victoria Barnett (Lincoln: University of Nebraska Press, 1993).
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back in Halle-Wittenberg a year later. Tillich was ordained a pastor a couple of years
prior to World War I, at which point he served as a chaplain in the German Army,
earning the Iron Cross for bravery and being wounded three times. After the war
ended Tillich became a professor of theology at some of Germany’s finest institutions
of higher learning, the University of Marburg, the Dresden University of Technology,
the University of Leipzig, and the University of Frankfurt, where he served from 1929
to 1933, when Hitler and the National Socialists came to power. His early criticisms of
the regime led to his dismissal in 1933, whereupon his contacts in the United States
quickly facilitated his appointment as professor of theology at Union Theological
Seminary in New York City at the age of 47. He and his family moved to New York.
He learned English, earned tenure, and established a reputation as a systematic theologian
concerned with exploring the meaning of human existence. By the time Nazi Germany
invaded Poland on September 1, 1939, Tillich was already at work on his magnum
opus, Systematic Theology, to be published in three parts from 1951 to 1963.14

Shortly after the Japanese surprise attack on Pearl Harbor on December 7, 1941,
Tillich began working with VOA, a United States government radio broadcasting net-
work that produced programs for the Office of War Information (OWI). The distin-
guished American journalist Dorothy Thompson, who had been expelled from Nazi
Germany for her reporting, recommended Tillich specifically to the VOA.15 Just 6
months prior, the American playwright Robert E. Sherwood was tasked with instituting
the Foreign Information Service in July 1941, which a year later became the Overseas
Branch of the OWI. Wilfrid Halder argues that the VOA’s German-language service
had rapidly expanded after the bombing of Pearl Harbor so that in less than a year,
approximately 150 well-known German émigrés joined its ranks.16 Its task was to
produce programs to fight Nazi propaganda on foreign soil. As Matthew Lon Weaver
writes, “Its goal was to use truth as an element of persuasion in the Allied forces’ psy-
chological warfare against the Axis powers.”17 In fighting a war and using propaganda
as a means in that fight, one could use “black” propaganda, that is, the use of informa-
tion to deceive an audience by obfuscating the identity of its purveyors.18 Or, like the
OWI, one can use “white” propaganda, in which the source of information transpar-
ently identifies itself and does not seek to mislead the audience.19 “Gray” propaganda
does not provide any information to identify the source of information.

VOA established its headquarters on West Fifty-Seventh Street in New York City,
and from February 1942 to the end of the war broadcast various information and pro-
paganda programs 24 hours a day. By the end of the war, the VOA broadcast in over 40
languages, employing more than 3,000 men and women in offices worldwide.20 Like the

14The biographical information contained in this paragraph may be found in the following excellent
biographies: Wilhelm Pauch and Marion Pauck, Paul Tillich: His Life and Thought (Eugene, OR: Wipf
and Stock, 2015); and Werner Schuβer, Paul Tillich: Leben – Werk – Wirkung (Darmstadt:
Wissenschaftliche Buchgesellschaft). See also Paul Tillich’s short autobiography, On the Boundary: An
Autobiographical Sketch (New York: Scribner, 1966).

15Wolbold, Reden über Deutschland, 314.
16Halder, “Für Deutschland, nicht gegen Deutschland,” 209.
17Matthew Lon Weaver, Religious Internationalism: The Ethics of War and Peace in the Thought of Paul

Tillich, unpublished dissertation (Pittsburgh, PA: University of Pittsburgh, 2006), 146.
18Michael Balfour, Propaganda in War, 1939–1945: Organizations, Policies and Publics in Britain and

Germany (London: Routledge & Kegan Paul, 1979), 97.
19Balfour, Propaganda in War, 96–99.
20Alan L. Heil, Jr., Voice of America: A History (New York: Columbia University Press, 2003), 38, 44.
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British Broadcasting Corporation (BBC) in Great Britain or Radio Moscow in the Soviet
Union, the VOA broadcast German-language programming to provide the citizens of
Nazi Germany with information about the war and to influence their understanding
of and behavior toward the regime.21 VOA began its German-language broadcasting
on February 24, 1942, and Tillich began broadcasting just a couple of weeks later.22

He broadcast more than 100 messages in just over 2 years, delivering around one mes-
sage per week. As Halder contends, Tillich’s full-time teaching duties and service
responsibilities as a tenured professor meant that he had to “constantly [fight] for
the time and, perhaps more importantly, the space to think about the radio speeches.”23

Tillich was committed to ministering to the German people. Though an exile and sep-
arated by the Atlantic, he found a way through the radio.

II. On the Nature of the Sins of the German People

Tillich spent considerable time in his broadcasts clarifying how the German people had
sinned, or how they had failed, and thereby had gotten themselves into the catastrophe
of World War II. He held up the standard of the Law to demonstrate just how miserably
the German people had failed morally. As Wolbold has shown, Tillich understood the
emergence of National Socialism not simply in social terms but in terms of spiritual
warfare, describing the movement as a demonic force.24 In these addresses Tillich con-
tends the German people had succumbed to this demonic power. On more than a few
occasions, he referred to Germans selling their souls to evil or the devil. For example, in
a sermon delivered on November 30, 1943, Tillich argued that the German people had
entered into a pact with evil to get everything they wanted from their government: “the
end of unemployment, the restoration of the Wehrmacht, the expansion of the German
Empire, the rule over Europe.”25 But the devil always calls in his debts, Tillich pro-
claimed. Evil demands the very lives of the people, and this is why the Germans are
suffering so greatly in the war. Tillich specifically described the evil the Germans had
committed in league with evil. He refers to the massacres of the Jews: the “desperate
voices of hundreds of thousands Jewish old men, women and children” crying out
from the grave.26 They are the conscience of Germans. The Germans have turned them-
selves into “the instrument of the wicked, of the worst of our time.”27 Thus, as he stated

21The Division of Cultural Cooperation would become the United States Information Agency after the
war. See “U.S. Information Agency,” in the Law Library of American Law and Legal Information,
https://law.jrank.org/pages/11029/U-S-Information-Agency.html (accessed June 16, 2022).

22The BBC began its German-language broadcasting in 1939 after the German invasion of Poland and
had well-developed programming by the time VOA began their German broadcast. The information in this
paragraph is based on https://www.britannica.com/topic/Voice-of-America.

23Halder, “Für Deutschland, nicht gegen Deutschland,” 211.
24Wolbold, Reden über Deutschland, 316.
25“Das ende der Arbeitslosigkeit, die Wiederherstellung der Wehrmacht, die Ausbreitung des deutschen

Reiches, die Herrschaft über Europa.” Paul Tillich, “World War II Broadcast, no. 86,” November 30, 1943,
Harvard Divinity School Library, bMS 649/114 (16).

26“[E]ine Stimme, zusammengesetzt aus den verzweifelten Stimmen von hunderttausenden jüdischer
Greise und Frauen und Kinder.” In the typed manuscript, Tillich originally wrote “von hunderttausend,”
but by hand wrote “en” at the end of the word, indicating the plural form, thereby changing “of a hundred
thousand” to “of hundreds of thousands.” Tillich, “World War II Broadcast, no. 86,” November 30, 1943,
Harvard Divinity School Library, bMS 649/114 (16).

27“Aber wir haben uns zum Werkzeug des Schlechten, des Schlechtesten unserer Zeit machen lassen.”
Tillich, “World War II Broadcast, no. 86,” HDSL, bMS 649/114 (16).
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in a sermon in December 1942, the German people carried “blood guilt” (Blutschuld)
for the crimes of National Socialism that will last for generations.28

Indeed, Tillich did not mince words when describing the sins of the German people.
He explored the biblical theme of God’s justice and punishment of sin in the story of
the Exodus, drawing unmistakable parallels between Pharoah and the Egyptians with
Hitler and the Germans. In a remarkable broadcast delivered in September 1943,
Tillich argued in no uncertain terms that God was punishing Hitler and the
Germans with plagues just as he punished Pharaoh and the Egyptians with plagues.
He provided a litany of plagues the Germans faced – seven in total – ranging from
the deprivation of the Russian winter on the eastern front to the killing of a generation
of German youth on the battlefield. God was unleashing the plagues just as he did in
Egypt because of the wickedness of a ruler. Tillich contended that it is a law of history
that when a people allow a dictator to reign and flourish, they are guilty and will be held
accountable. Not all Germans elected Hitler, but they all tolerated him. He said, “Ask
yourself whether once you weren’t completely content when he suppressed your polit-
ical opponents. Ask yourselves whether you didn’t feel some satisfaction within you
when the Jews were being eliminated.”29 Tillich firmly asserted the collective political
guilt of the German people.30 He argued, “That is the bond between ruler and nation
[Volk]: the crimes of the ruler are blamed on the nation because the nation is never
without guilt when it puts up with a criminal as its leader.”31 The point of the plagues
is clear: the German people must separate themselves from Hitler, “the leader and
seducer, the tyrant and corruptor of Germany,” as well as from his creed, National
Socialism.32

As these broadcasts show, Tillich had no qualms about asserting a form of collective
guilt of the German people. Yet talk of the “collective guilt” of the German people by a
German speaker was exceedingly rare at this time, and not simply because it could be
understood as treasonous. As Matthew Hockenos argues, Germans were slow in coming
to terms with guilt immediately after the war, let alone before its end, because some
were unrepentant Nazi supporters, the reported Nazi war atrocities were too great to
fathom, and Germans were more concerned with clearing the rubble and rebuilding
their lives.33 But Tillich asked Germans to consider their collective guilt well before
Germans were forced to confront the reality of the Holocaust or the devastation of

28Paul Tillich, “World War II Broadcast, no. 35,” no date, Harvard Divinity School Library, bMS 649/112
(05).

29“Fragt Euch einmal, ob Ihr nicht ganz zufrieden wart, als er Eure politischen Gegner unterdrückte.
Fragt Euch, ob nicht etwas in Euch Genugtuung empfand, als die Juden ausgeschaltet wurden?” Paul
Tillich, “World War II Broadcast, no. 74,” no date, HDSL, bMS 649/114 (4). Translation by Weaver in
Tillich, Against the Third Reich, 190.

30Likewise, Wolbold asserts that “According to Tillich, the Germans’ particular guilt is that they did not
prevent National Socialism.” Reden über Deutschland, 318.

31“Das ist die Verbindung zwischen Herrscher und Volk, daß die Verbrechen des Herrschers am Volk
gestraft werden, weil das Volk nie ohne Schuld ist, wenn es einen Verbrecher als Führer duldet.” Tillich,
“World War II Broadcast, no. 74,” HDSL, bMS 649/114 (4). Translation from Weaver, Against the Third
Reich, 190.

32“Das Verhängnis, das sich an allen Fronten und über allen Orten Deutschlands austobt, Kann nur
gebannt warden durch Trennung von dem, der es über das deutsche Volk gebracht hat, dem Führer
und Verführer, dem Tyrannen und Verderber Deutschlands.” Tillich, “World War II Broadcast, no. 74,”
HDSL, bMS 649/114 (4).

33Matthew Hockenos, A Church Divided: German Protestants Confront the Nazi Past (Bloomington:
Indiana University Press, 2004).
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the war. Tillich’s exile from his homeland after losing his position at the University of
Frankfurt in 1933 for criticizing the regime certainly provided distance, literally and
metaphorically, that enabled him to see Hitler, the Nazi state, and National Socialism
from an angle most Germans simply did not have. After nearly 10 years in exile in
New York City, Tillich felt compelled to convict his fellow Germans of their sins so
that they might turn from Hitler and to the future God had in store for them.

It would be only after the war that Germans would engage in the questions of col-
lective guilt. Karl Jaspers’ classic The Question of German Guilt (1947) is helpful in sit-
uating Tillich’s perspective on guilt during the war years, as evidenced in these
broadcasts.34 Jasper’s work is one example of how Germans were asked to examine
themselves and their behavior. He distinguished four types of guilt: criminal guilt, in
which an individual violates a societal law; political guilt, which is based on the respon-
sibility citizens have for the actions of their government; moral guilt, which is based on
the individual’s sense of responsibility for their own actions (as dictated by conscience);
and metaphysical guilt, which is based on the co-responsibility each person has for the
well-being of other human beings. Jaspers concluded that the Germans share in a “col-
lective political guilt,” as citizens are responsible for the actions of their government.
One cannot, he contended, assert the collective moral or metaphysical guilt of the
Germans, as these categories are only applicable to individuals. Thus, Tillich’s argu-
ments for collective guilt extend beyond the political guilt of a people who are respon-
sible for the actions of their government to the moral and metaphysical guilt of a people
who chose to side with the evils of National Socialism.35

A fundamental problem in Nazi Germany, Tillich asserted, was that the German
people refused to take responsibility for their choices. In one broadcast, on April 18,
1944, Tillich asked the question, What has gone wrong in German history? His answer
cut to the heart of the problem as he saw it: “It is the inability of the German people to
tolerate freedom. It had a lot of freedom in the years between the wars. But it didn’t
know how to use it. The German people didn’t know what they should do with their
freedom, and they did only one thing with it: they did everything to lose it again.”36

He argued that the Germans have always submitted themselves to the authorities and
that they have never taken responsibility for their own freedom, apparently making
an argument about German character as a cause of the rise of National Socialism.37

Tillich asked the German people to take responsibility for their freedom, which

34Karl Jaspers, The Question of German Guilt, translated by E. B. Ashton (New York: Capricorn, 1947).
35While these sermons reveal Tillich’s occasional comments on the collective guilt of the German people

during wartime, he would present a more focused and systematic discussion of this topic in his lectures at
the German Institute of Politics in 1953, published under the title, Die Judenfrage – ein christliches und ein
deutsches Problem. Vier Vorträge, gehalten an der Deutschen Hochschule für Politik (Berlin: Weiss, 1953).
This work has been translated into English by Marion Pauck and Wilhelm Pauck, as “The Jewish Question:
A Christian and a German Problem,” The Bulletin of the North American Paul Tillich Society 30(3)
(Summer 2004).

36“Est ist die Unfähigkeit des deutschen Volkes, Freiheit zu ertragen. Es hatte viele Freiheit in den Jahren
zwischen den Kriegen. Aber es wusste nicht, wie sie zu benutzen. Das deutsche Volk wusste nicht, was es
mit seiner Freiheit anfangen sollte, und es fing nur eins mit ihr an: Es tat alles, um sie wieder loszuwerden.”
Paul Tillich, “World War II Broadcast, no. 106,” April 18, 1944, HDSL, bMS 649/115 (13).

37The stereotype that the Germans as a people are obedient to authority to a fault was often repeated by
Anglo and American historians after World War II. See, for example, Alan John Percivale Taylor Taylor,
The Course of German History (New York: Routledge, 2001), originally published in 1945; and William
Shirer, The Rise and Fall of the Third Reich (New York: Simon & Schuster, 1960).
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meant taking action against their government. Freedom requires responsibility. Everything
can become right, he argued, “by the German people fighting for freedom, shaking off
Nazi tyranny and taking its destiny into its own hand.”38 We will circle around again
to this theme of resistance shortly, but it is clear that Tillich sought to diagnose the sins
of the German people so as to provide a solution, that is, the end of the war.

III. On the Persecution of the Jews

One sin stands out in Tillich’s treatment of the German people’s guilt. Tillich referred
again and again to the persecution of the Jewish people. His language is very specific in
naming the sins committed by and in the name of Germans. Tillich spoke of the “mas-
sacres,” the “elimination” and the “extermination” of the Jews, as well as the murder of
“hundreds of thousands.”39 He spoke of medical experimentation. He spoke of cattle
cars filled with Jews suffocating to death. As far as I have been able to uncover, no
other religious radio broadcasts directed toward the German people (e.g., from the
BBC or Radio Moscow) come close in describing the persecution and extermination
of the Jews as Tillich’s sermonic addresses. Indeed, as Halder argues, Tillich may
even have “assumed the Germans were at least as well informed” as he was about the
atrocities against the Jews.40 In an address on August 9, 1943, Tillich said that “All
Germans have heard of the horrific crimes that happened in the concentration
camps. . . Every German knew of the extermination of the Jewish people.”41

For those Germans who claimed that they never knew (and thus, by inference, are
not culpable), Tillich confronted them with the knowledge to inspire them to action.
In a broadcast on April 27, 1943, which focused not on religious but rather on political
and moral themes, Tillich proclaimed, “But the shooting of innocent hostages, the
extermination of entire locales [Orte] for actions with which they had nothing to do,
the mass murder of Jewish old people, children and women, the hells of the concentra-
tion camps, all this surpasses the Japanese crimes against international law.”42 He spoke
not in general terms of “persecutions” or “massacres,” which would leave the audience
uncertain about the crimes committed, but he explicitly named specific crimes for
which the German people could call their government and each other to account.43

38“Aber das zeigt auch, wie alles richtig werden kann: Dadurch nämlich, daß das deutsche Volk sich zur
Freiheit durchringt, daß es die Nazi-Tryannei abschüttelt und sein Schicksal selbst in die Hand nimmt.”
Tillich, “World War II Broadcast, no. 106,” HDSL, bMS 649/115 (13).

39For example, see the aforementioned broadcast on the Egyptian plagues, Tillich, “World War II
Broadcast, no. 74,” no date, HDSL, bMS 649/114 (4).

40Halder, “Für Deutschland, nicht gegen Deutschland,” 215.
41Quoted in Halder, “Für Deutschland, nicht gegen Deutschland,” 216. This language of “extermination”

was not unusual for Tillich, as will be explored. For example, in a broadcast just after Easter 1944, Tillich
spoke of the “National Socialist faith” that “knows nothing about the unity of all living things,” and that
inspired the “extermination of the European Jews [Ausrottung der europäischen Juden].” Paul Tillich,
“World War II Radio Broadcast, no. 105,” April 9, 1943, Harvard Divinity School Library, bMS 649/115
(12).

42“Aber die Erschiessung von unschuldigen Geiseln, die Ausrottung ganzer Orte für Taten, mit denen sie
nichts zu tun hatten, die Massenmorde an jüdischen Greisen, Kindern und Frauen, die Hoellen der
Konzentrationslager, all das übertrifft noch die japanischen Verbrechen gegen das Völkerrecht.” Paul
Tillich, “World War II Radio Broadcast, no. 55,” April 27, 1943, Harvard Divinity School Library, bMS
649/113 (10).

43For example, the Nazis razed the Czechoslovakian town of Lidice to the ground and murdered its
inhabitants in reprisal for the assassination of Reinhard Heydrich in 1942.
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But his main point was not simply to inform his listeners of the ongoing persecution
and massacres of Jews but to compel them to action. Tillich emphasized that the fate of
the Jews is tied to the fate of the Germans. In a broadcast on March 31, 1942, just as he
began partnering with VOA, he opened by explicitly stating that this question “is deci-
sive for our spiritual and political destiny.”44 He affirmed that Jesus was a Jew, the Old
Testament is foundational to the Christian Scripture, and the Protestant Reformers
began the process of reform “in the name of Paul.” Placing himself together with his
audience, Tillich stated, “We could renounce our claim to being Christians, but as
long as we want to remain Christians, we cannot renounce that we live out of the
same religious roots from which the religious Jew lives.”45 The “Jewish Question” was
a question that Christians had to consider because it has led to bloodshed, Tillich
argued, and it was tied to the very nature of being a Christian. He continued this
line of reasoning, “[We] go against the meaning of our own history when we become
guilty in relation to the Jewish people.”46 Despite being stateless, Tillich contended,
the Jews survive “because they serve God.”47 The Nazi persecution of Jews means mis-
ery for Jews, shame for Germans, and “hostility against the spirit, against human dig-
nity, and against God.”48 In this broadcast, Tillich pled for his German listeners to
consider who they are (presumably Christians) in relation to the Jews. He intentionally
tried to bind his listeners to the Jews as religious cousins of the same monotheistic tra-
dition. He wanted to open the eyes of the German people, to get them to see that the
well-being of Jews directly related to their own well-being, and to act accordingly.

The tone and urgency of Tillich’s broadcasts in reference to the news of the perse-
cution of the Jews raise the question of what the German people knew of the Nazi
persecution of the Jews. While no one could have put the pieces together to see what
we call today “the Holocaust,” the attempted systematic and industrialized murder of
all European Jewry, adult Germans certainly knew about the Nazi persecutions. In a
broadcast on January 25, 1944, he said, “News of the Nazi atrocities in the conquered
territories reached the ears of Germans in a thousand ways.”49 Antisemitic laws and

44“Als evangelischer Theologe und Geschichtsphilosoph will ich heut über eine Frage zu Euch sprechen,
die neben den grossen Ereignissen der Geschichte, die wir erleben, von gerngerer Bedeutung zu sein
scheint, die aber in Wahrheit für unser geistiges und politisches Schicksal entscheidend ist: Die Frage
des jüdischen Volkes.” Paul Tillich, “World War II Radio Broadcast, no. 1,” March 31, 1942, Harvard
Divinity School Library, bMS 649/111 (1). Stone and Weaver confirmed the date of the broadcast; see
Tillich, Against the Third Reich, 13.

45“Wir können es aufgeben, Christen sein zu wollen, aber solange wir Christen bleiben wollen, können
wir es nicht aufgeben, aus den gleichen religiosen Wurzeln zu leben, aus denen der religiös Jude lebt.”
Tillich, “World War II Radio Broadcast, no. 1,” March 31, 1942, HSDL, bMS 649/111 (1). Translation
by Weaver in Tillich, Against the Third Reich, 13.

46“Das bedeutet, daß wir uns gegen den Sinn unserer eigenen Geschichte vergehen, wenn wir schuldig werden
am jüdischen Volk.” Tillich, “World War II Radio Broadcast, no. 1,” March 31, 1942, HDSL, bMS 649/111 (1).

47“[S]ie sind von dem raumgebendenen Völkern verfolgt worden, aber sie haben alle überlebt, weil sie
den Gottes dienen, der der Herr der Zeit ist, der Geschichte schafft und lenkt und zum Ziel bringt.” Tillich,
“World War II Radio Broadcast, no. 1,” March 31, 1942, HDSL, bMS 649/111 (1).

48“Nicht menschliches Elend nur, nicht Scham nur für alle Deutschen, mögen sie es fühlen oder nicht,
nicht Fluch nur, der zurückfällt auf die, die ihn geschleudert haben, sondern Feindschaft gegen den Geist,
gegen die Menschenwürde, gegen Gott.” Tillich, “World War II Radio Broadcast, no. 1,” March 31, 1942,
HDSL, bMS 649/111 (1).

49“Auf tausend Wegen dringen die Nachrichten von den Greueltaten der Nazis in den eroberten
Gebieten zu den Ohren der Deutschen.” Paul Tillich, “World War II Radio Broadcast, no. 94,” January
25, 1944, Harvard Divinity School Library, bMS 649/115 (01).
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measures, such as the Nazi Law for the Restoration of the Professional Civil Service of
April 1933 and the Nuremberg Laws of 1935, had excluded Jews from German public
life well before Nazi Germany invaded Poland, starting World War II. Their businesses
had been “Aryanized,” and they had been driven from the professions, again, well
before the war broke out. When the war started, the persecution led to ghettoization
and deportation. Historians of the Holocaust have argued that by 1942 and 1943,
approximately half of German adults were aware of the massacres and mass murder
of the Jews.50 Soldiers from the front would come home on furlough and tell their fam-
ilies what they had seen or even participated in. The BBC, one of the most important
sources of information regarding the persecution of Jews, routinely broadcast news
about recent atrocities and massacres against the Jews in Europe.51 Thus, Tillich was
speaking to an audience that had likely already heard of the Jewish massacres. In any
case, he clearly and unambiguously asserted that the Nazis were killing Jews in stagger-
ing numbers, a crime that demanded acknowledgment and action.

IV. On Hope and Redemption

While Tillich returned again and again to the theme of the German people’s guilt for
their sins, he also wanted to provide hope, to affirm the possibility of renewal and
rebirth of the German nation – thus his emphasis on the Gospel. But rebirth can
only come after a kind of death. He argued that the German people must realize the
end is near: the Allies are on the march with overwhelming numbers and resources,
German defeat is certain, and there will be an inevitable reckoning for the German peo-
ple.52 Nonetheless, for Christians there is always hope. For example, in an Easter season
sermon from 1942, Tillich preached on the “death and resurrection of the nations
[Völker], and of the German nation [Volkes] in particular.”53 He proclaimed that

50Walter Laqueur, The Terrible Secret: An Investigation into the Suppression of Information about Hitler’s
“Final Solution” (London: Weidenfeld and Nicolson, 1980); Hans Mommsen, “What did the Germans
know about the Genocide of the Jews?” in November 1938: From “Kristallnacht” to Genocide, ed. Walter
H. Pehle (New York: Berg, 1991), 187–221; David Bankier, The Germans and the Final Solution: Public
Opinion under Nazism (Cambridge, Mass.: Blackwell, 1992); Hans Mommsen and Volker Ullrich, “‘Wir
haben nichts gewusst’: Ein deutsches Trauma,” 1999. Zeitschrift für Sozialgeschichte des 20. und 21
Jahrhunderts 6 (1991): 11–46; and Eric A. Johnson and Karl-Heinz Reuband, What We Knew: Terror,
Mass Murder, and Everyday Life in Nazi Germany, an Oral History (Cambridge, Mass.: Basic, 2005);
and Frank Bajohr and Dieter Pohl, Der Holocaust als offenes Geheimnis: Die Deutschen, die NS-Führung
und die Allierten (München: C.H. Beck, 2006).

51See J. Harris, “Broadcasting the Massacres: An Analysis of the BBC’s Contemporary Coverage of the
Holocaust,” in Holocaust: Critical Concepts in Historical Studies, Vol. V, ed. Jeremy Harris
and David Cesarani (New York: Routledge, 2004).

52This is a theme that recurs in Tillich’s broadcasts. For example, in a broadcast on February 28, 1944, he
said, “[The Nazi-propaganda machine gives] hope where there is nothing to hope for: in the continuation of
the war. And they paint pictures of horror where there is no place for horror, but rather serious, sober
acknowledgement of reality: in the defeat and what comes after it.” [German: Und sie malen
Schreckbilder, wo nicht Schrecken am Platze ist, sondern ernste, nüchterne Anerkennung der
Wirklichkeit: In der Niederlage und dem, was nach ihr kommt.] Paul Tillich, “World War II Radio
Broadcast, no. 99,” February 22, 1944, Harvard Divinity School Library, bMS 649/115 (06). On this
theme, see also Halder, “Für Deutschland, nicht gegen Deutschland,” 214.

53“Von dem Sterben und Auferstehen der Völker und des deutschen Volkes insbesondere will ich heute
zu Euch reden.” Paul Tillich, “World War II Radio Broadcast, no. 2,” no date, Harvard Divinity School
Library, bMS 649/111 (02).
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resurrection is true for all of life, even for nations. He argued, “In Germany, despite
many external victories, one knows what the Good Friday of a nation, what the
death of a world, means.”54 The Nazis taught the German people – even its youth –
how to sacrifice and even die for the nation. Tillich asserted, “The symbols of life are
interpreted as symbols of death; the community that should bestow life becomes a com-
munity that prepares for death in word and song and deed.”55 Tillich argued that it was
madness for a nation to dwell on death in a permanent “Good Friday” rather than on
the resurrection of Easter. But resurrection, he claimed, can only happen after a true
death. His call to action was clear: “Break away from these leaders, go down the
other path, the path of the spirit and of love, the path through death to resurrection:
that is what the Easter bells are calling to you.”56 Tillich’s major themes turn to a
call to action, in this case, resistance. We will return to resistance in a moment.

The theme of resurrection recurs throughout Tillich’s broadcasts, and it is always
meant to give solace in the face of death and destruction. An example of this approach
is a broadcast delivered on March 28, 1944, which was titled “A German Good Friday.”
Tillich argued that the German people need to hold tight to the good news of the cross
of Christ, which reconciles and brings resurrection. He said that the Germans are on the
cross themselves – they are suffering – but they are also crucifying others at the same
time. Unlike Christ, they are not innocent. Germany had become the tool of the Nazis
to commit the “crimes against the Jewish people” and the “countless atrocities of the
Gestapo.”57 Through the war Germany is crucifying the peoples of the world. And,
he argued, they curse Germans because of it: “From the mouths of most of the victims
of the Germans come not the word of forgiveness but the word of curse.”58 Tillich con-
fronted his listeners with the reality of their sins, and yet his main point is to look upon
the “innocent one” on the cross, a picture that “reveals in perfection the radiating, rec-
onciling power that innocent suffering has when it is borne with inner greatness.”59 He
asked his listeners to look upon the cross and to die to themselves – for only in this way
can they be reconciled to others and God and experience resurrection.

Tillich argued the need for Germany’s resurrection, not simply the individual’s res-
urrection. This theme recurs on Easter each year he gave these broadcasts, from 1942 to

54“In Deutschland weiß man, trotz vieler äusserer Siege, was der Karfreitag eines Volkes, was das Sterben
einer Welt bedeutet.” Tillich, “World War II Radio Broadcast, no. 2,” HDSL, bMS 649/111 (02).

55Die Symbole des Lebens werden umgedeutet zu Symbolen des Todes, die Gemeinschaft, die Leben
spenden soll, wird zu einer Gemeinschaft, die für den Tod vorbereitet in Wort und Lied und Tun.
Tillich, “World War II Radio Broadcast, no. 2,” HDSL, bMS 649/111 (02).

56“Reißt Euch los von diesen Fü-hrern [sic], geht den andern Weg, den Weg des Geistes und der Liebe,
den Weg durch Tod zur Auferstehung: Das ist es, was die Osterglocken Euch zurufen.” Tillich, “World War
II Radio Broadcast, no. 2,” HDSL, bMS 649/111 (02).

57“Auch wenn die Verbrechen am jüdischen Volk nicht geschehen wären, auch wenn die zahllosen
Greuel der Gestapo nicht die Welt mit Entsetzen erfüllen würden, auch dann wäre das Mass unschuldigen
Leidens, das Deutschland über andere Voelker gebracht hat, unvorstellbar.” Paul Tillich, “World War II
Radio Broadcast, no. 103,” March 28, 1944, Harvard Divinity School Library, bMS 649/115 (10).

58“Aus dem Munde der meisten unter den Opfern der Deutschen kommt nicht das Wort der Vergebung,
sondern das Wort des Fluches.” Tillich, “World War II Radio Broadcast, no. 103,” HDSL, bMS 649/115
(10). Translated by Weaver in Tillich, Against the Third Reich, 239.

59“Es ist aber noch etwas anderes in diesem Bild, was die Menschen zu allen Zeiten gefühlt haben:
Gerade weil es das Bild des Unschuldigen ist, weist es über sich selbst hinaus. Es hat eine helfende, rettende
Kraft für jeden, der von ihm ergriffen ist. Es zeigt in Vollkommenheit die ausstrahlende, versoehnende
Gewalt, die unschuldiges Leiden hat, wenn es mit innere Grösse getragen wird.” Tillich, “World War II
Radio Broadcast, no. 103,” HDSL, bMS 649/115 (10).
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1944. In an address on April 4, 1944, he argued that the “actual sound” of Easter bells
ringing is “that death is not the end, even when it appears to have triumphed.”60 He did
not often explicitly name Christ as the resurrected one or the one through whom res-
urrection comes, but his meaning could not be mistaken. Tillich proclaimed,

The resurrection of such a Germany would be an Easter message for Germany and
for the world. And it would be an Easter message even over the death fields in all
lands. Admittedly, even a resurrected Germany cannot awaken its dead. But it can
give a new meaning to the death of its dead: they died for the sake of the resur-
rection of their nation, unknowingly or knowingly; and for that reason, they
take part in this resurrection. The dead do not appear, but they speak through
us. . . We hope that the eternal meaning of the German people and the eternal
meaning of its dead will combine into one meaning: the resurrection, the message
of Easter.61

His emphasis on the possibility of resurrection, hope in the midst of destruction was
meant to provide solace to Germans in a terrible time of war. But to experience resur-
rection one must first die to self. This is elemental to his Gospel message and its critical
to Tillich’s radio addresses.62 For Tillich, Germans must “elimin[ate]. . .everything that
has seduced Germany and deceived it about itself, and that is embodied in National
Socialism.”63 The German nation, Tillich argued, must face its own death. It must
accept defeat and come to terms with its role in the current calamity before resurrection
is even possible. Nazi Germany must die before the German nation could be born again.

Just as Tillich clarified the nature of the sins of the German people and their guilt for
the crimes of the Nazi government in World War II – demonstrating how they have
fallen short of God’s law – so also does he emphasize that Germans have hope because
of the Gospel of Jesus Christ. For example, on December 8, 1942, as the battle of
Stalingrad raged, Tillich preached a sermon of hope for Advent. He argued that the
“turning point has been reached” in the war.64 He contended that the Nazi murderers

60“Aber wenn Ihr genauer hinhört, so könnt Ihr den andern Klang in dem Läuten der Osterglocken
unterscheiden, ihren eigentlichen Klang: Daß der Tod nicht das Letzte ist, auch wenn er gesiegt zu
haben scheint.” Paul Tillich, “World War II Radio Broadcast, no. 104,” April 4, 1944, Harvard Divinity
School Library, bMS 649/115 (11). Translation by Weaver in Tillich, Against the Third Reich, 241.

61“Die Auferstehung eines solchen Deutschland wäre Osterbotschaft für Deutschland und für die Welt.
Und es wäre Osterbotschaft auch über die Totenfelder in allen Ländern. Freilich auch ein auferstandenes
Deutschland kann seine Toten nicht erwecken. Aber es kann dem Tod seiner Toten einen neuen Sinn
geben: Sie starben um der Auferstehung ihres Volkes willen, nicht-wissend oder wissend; und darum neh-
men sie an dieser Auferstehung teil. Die Toten erscheinen nicht, aber sie sprechen durch uns. . . [W]ir hof-
fen, daß Deutschland als ein auferstandenes Deutschland weiterleben wird. Wir hoffen, daß der ewige Sinn
des deutschen Volkes und der ewige jedes seiner Toten sich zusammenschliessen werden in einem Sinn, der
Auferstehung, der Botschaft der Ostern.” Tillich, “World War II Radio Broadcast, no. 104,” HDSL, bMS
649/115 (11). Translation by Weaver in Tillich, Against the Third Reich, 244.

62As Wolbold has argued, in these addresses “Tillich calls the Germans to religious conversion.” Reden
über Deutschland, 318.

63“Sondern das deutsche Schicksal, die Möglichkeit einer Osterbotschaft für das deutsche Volk liegt in
dem Ausscheiden alles dessen, was Deutschland verführt und über sich selbst betrogen hat und was im
Nationalsozialismus verkörpert ist.” Tillich, “World War II Radio Broadcast, no. 104,” HDSL, bMS 649/
115 (11).

64“Jeder, der etwas von den Kriegsereignissen in Rußland, in Afrika, in Asien, auf dem Meer und in der
Luft weiß, kann nicht einen Augenblick daran zweifeln, daß der Wendepunkt erreicht ist!” Paul Tillich,
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can expect judgment, but the German people can hope for a new beginning. Connecting
the birth of Christ with a new German beginning, Tillich stated, “[T]he Advent season
proclaims the coming light and not the growing darkness, the coming salvation and not
the certain destruction!”65 But even for the person who has sinned, even grievously,
there is hope: “Advent also gives hope to the evildoer: although not for this life, in
which punitive justice hits them; but for eternity, in which there is forgiveness and sal-
vation even for the worst sinner!”66 Advent is the coming of God’s salvation. There is
always hope. While there is no hope for a German victory in the war, no hope for the
Nazis to win out in the end, Tillich argued, “The hope that remains for the German
people lies beyond the collapse of its false hopes. As it is in the life of the individual,
so it is in the life of peoples. Nothing is more difficult and more painful than such catas-
trophes of hope. But at the same time, nothing is more cleansing.”67 The German peo-
ple can be purified of the National Socialist poison, and it can rise again, just as it has in
the past (e.g., after the Thirty Years’ War in the seventeenth century).

Hope in a future without Nazism is a theme that resonates throughout Tillich’s
broadcasts. On a couple of occasions he drew on the legendary figure of Faust, as
told by the great German writer Johann Wolfgang von Goethe, to give hope to
Germans in despair. Goethe’s Faust tells the story of the eponymous professor who
made a pact with Mephistopheles to gain knowledge and temporal pleasures at the
cost of his soul. On one occasion, on Easter Sunday, 1943, Tillich broadcast a sermon
and recalled how Faust nearly drank from a poisoned cup offered by Mephisto.68 With
his lips to the cup he suddenly heard the church bells of Easter, and put the cup down.
Tillich argued, “Faust is saved by the message of new life! The German people can be
saved through the message of its rebirth. This is what the voice of the Easter bells calls
out to every German today: rebirth!”69 Tillich referenced the Gospel message to remind
Germans that Easter has come, that they should not give in and drink from the cup of

“World War II Radio Broadcast, no. 36,” December 8, 1942, Harvard Divinity School Library, bMS 649/112
(6).

65“Die Adventszeit aber verkündet das kommende Licht und nicht die wachsende Dunkelheit, die kom-
mende Rettung und nicht die sichere Zerstörung!” Tillich, “World War II Radio Broadcast, no. 36,” HDSL,
bMS 649/112 (6).

66“Advent gibt sonst auch den Űbeltäter Hoffnung, nicht für dieses Leben freilich, in der die strafende
Gerechtigkeit ihn trifft; aber für die Ewigkeit, in der es Vergebung und Rettung auch fuer den schwersten
Sünder gibt!” Tillich, “World War II Radio Broadcast, no. 36,” HDSL, bMS 649/112 (6).

67“Die Hoffnung, die für das deutsche Volk geblieben ist, liegt jenseits des Zusammenbruchs aller seiner
falschen Hoffnungs. So ist es im Leben des einzelnen, so im Leben der Völker. Nichts ist schwerer und
schmerzlicher als solche Katastrophen der Hoffnung. Zugleich aber: Nichts ist reinigender!” Tillich,
“World War II Radio Broadcast, no. 36,” HDSL, bMS 649/112 (6).

68Paul Tillich, “World War II Radio Broadcast, no. 54,” Easter Sunday, 1943, Harvard Divinity School
Library, bMS 649/113 (9). On another occasion, September 24, 1943, Tillich argued that Germany must
become like Gretchen, to recognize Mephisto as evil behind the mask and turn away from him. He called
on Germans to “break the demonic spell and save your children and the future of your people.” [“Jetzt nicht
und niemals! Darum erkennt, wem Ihr Euch ergeben habt und brecht den teuflischen Bann und rettet Eure
Kinder und die Zukunft Eures Volkes.”] Paul Tillich, “World War II Radio Broadcast, no. 77,” September
24, 1943, Harvard Divinity School Library, bMS 649/114 (7).

69“Faust ist gerettet durch die Botschaft des neuen Lebens! Das deutschte Volk kann gerettet werden
durch die Botschaft seiner Wiedergeburt. Dies ist, was heut die Stimme der Osterglocken jedem
Deutschen zuruft: Wiedergeburt!” Tillich, “World War II Radio Broadcast, no. 54,” HDSL, bMS 649/113
(9).
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despair. Hope has dawned and the Easter bells are ringing. He concluded the broadcast
with a remarkable call to action:

Allow nothing of the National Socialist decay to penetrate into you; it could
become deadly for the resurrected Germany! Don’t attempt to avoid the cross
where all false, foul, and evil things are being set aright! Don’t betray the
Germany of the future out of sympathy for the present, decaying Germany!
Allow what has to decompose to do so, and prepare yourselves for the new that
will come to be, beyond death and despair. Prepare for the Easter of the
German people.70

Throughout these broadcasts Tillich attempted to get the German people to imagine
a Germany without Nazi aggressive militarism, a future without the Nazi moral corrup-
tion. Another future is possible, he claimed, one in which Germany is resurrected and
flourishes. Yet he asked the German people to do so much more than simply hope.

V. Resisting the Nazi State

While Tillich’s broadcasts are remarkable for how he uses the Law and Gospel, on the
one hand, to convince Germans of their sin under God’s law, and on the other, to offer
them hope in the Gospel, they are even more noteworthy for how he continually seeks
to encourage Germans to struggle and fight back against the Nazi totalitarian state.
They are among the only addresses I have seen delivered within Germany or via the
radio airwaves that call for the German people to actively resist Hitler and the Nazi
regime.

Before examining the evidence for his work of resistance over the airwaves, it is first
necessary to define what the word “resistance” means in the context of Nazi Germany.
Historians have hotly contested the definition in the past few decades; after all, an act
that may be construed as critical or oppositional to the Nazis, such as a joke at Hitler’s
expense, may be understood differently if performed by a Jew as opposed to an
“Aryan.”71 Ian Kershaw’s definition of “resistance” in his classic study, Popular
Opinion and Political Dissent in the Third Reich, offers an intuitive and reasonable
basis to distinguish acts critical of the Nazi regime. In distinguishing between resistance,
opposition, and dissent, he acknowledges the motivations of the individual in criticizing
the regime as well as the intended consequences for the action itself. “Resistance” refers

70“Laβt nichts von der nationalsozialistischen Verwesung in Euch eindringen; es könnte tötlich werden
für das auferstandene Deutschland! Versucht nicht, an dem Kreuz vorbeizugehen, wo all das Falsche, Faule,
Böse gerichtet wird! Verratet nicht aus Mitleid mit dem gegenwärtigen, verfallenden Deutschland das
Deutschland der Zukunft! Laβt verwesen, was verwesen muss und rüstet Euch, jenseits von Tod und
Verzweiflung, für das Neue, das werden will, für das Ostern des deutschen Volkes.” Tillich, “World War
II Radio Broadcast, no. 54,” HDSL, bMS 649/113 (9). Translation by Weaver in Tillich, Against the
Third Reich, 148.

71See, for example, Martin Broszat, “Resistenz und Widerstand,” in Bayern in der NS-Zeit, IV, 691–709;
Martin Broszat, Nach Hitler: Der schwierige Umgang mit unserer Geschichte, ed. Elke Fröhlich-Broszat
(Oldenbourg: Wissenschaftsverlag, 1981); Detlev Peukert, Inside Nazi Germany: Conformity, Opposition
and Racism in Everyday Life, translated by Richard Deveson (New Haven: Yale University Press, 1987),
119; and Ian Kershaw, Popular Opinion and Political Dissent in the Third Reich: Bavaria 1933–1945
(New York: Oxford University Press, 1983), 2–4. See also his work, The Nazi Dictatorship: Problems and
Perspectives of Interpretation, Third Edition (New York: Arnold, 1993), 170–171.
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to the intentional, organized, and active attempt to overturn the Nazi regime or plan for
its end.72 The attempted assassination of Hitler by Colonel Claus Schenk von
Stauffenberg on July 20, 1944 is perhaps the most well-known act of resistance, though
there are many others. “Opposition” refers to more limited acts that in some way are
meant to challenge the dominance of the Nazi state, such as sabotage, ignoring prohi-
bitions on race relations, and refusing to give the Nazi salute. “Dissent” is a broad cat-
egory that refers to the “voicing of attitudes, frequently spontaneous and often unrelated
to any intended action, which in any way whatsoever ran counter to or were critical of
Nazism.”73 Examples of dissent may be a joke at Hitler’s expense or a spontaneous
comment that demonstrates criticism of the Nazi state. While acknowledging the com-
plexities of responses to the Nazi regime given one’s context and standing in Nazi
Germany, Kershaw’s distinctions are helpful for the purposes of understanding the
nature of Tillich’s messages.

Tillich’s broadcasts contain material that clearly goes beyond simple dissent or oppo-
sition. He moved from voicing critical comments about the war or how the Nazis are
leading the German people to destruction, to repeated calls for the German people
to throw off the domination of the Nazi state and to take control of their own fate, espe-
cially given the absolute certitude of Allied victory as the United States entered the war
after the Japanese attack on Pearl Harbor on December 7, 1941. In addition, his broad-
casts were supported, facilitated, and funded by the American government. Tillich
worked to inspire Germans to free themselves long before the Allies would conquer
Nazi Germany and liberate Germans from totalitarianism. As Halder as shown,
Tillich’s addresses indicate he believed in the “two-Germany theory,” that is, the
“real Germany” hidden in the shadows of the Nazi regime.74 He was calling
Germans to step out and stand up against Nazi tyranny. In a broadcast on April 20,
1942, just a month after Tillich took to the airwaves, he argued that the spiritual free-
dom of a Christian is central to their identity, and this has tremendous implications for
politics. A Christian cannot consider themselves obedient to God while submitting
themselves to diabolical rule. He asked,

Can inner freedom be saved if the bondage is not only external but also the spirits
and souls are being split, conquered, and enslaved? Protestant Germans! Free
yourselves from the belief that internal and external freedom, that religious and
political, can be separated.

. . .

72Kershaw, The Nazi Dictatorship, 170. On this point Kershaw is in general agreement with Peter
Hoffmann and his argument that resistance entails “ideological commitment, clandestine networks, and
armed action.” See Peter Hoffmann classic work on the subject, The History of the German Resistance,
1933–1945, Third Edition (Ithaca: McGill-Queen’s University Press, 1996). See also John M. Cox, Circles
of Resistance: Jewish, Leftist, and Youth Dissidence in Nazi Germany (New York: Peter Lang, 2009);
Joachim Fest, Plotting Hitler’s Death: The Story of the German Resistance, translated by Bruce Little
(New York: Metropolitan, 1996); Michael Ceyer and John W. Boyer, eds., Resistance against the Third
Reich, 1933–1990 (Chicago: University of Chicago Press, 1994); Hans Mommsen, Germans Against
Hitler: The Stauffenberg Plot and Resistance under the Third Reich, translated by Angus McGeoch
(New York: I.B. Tauris, 2009); Roger Moorhouse, Killing Hitler, The Plots, the Assassins, and the
Dictator Who Cheated Death (New York: Bantam, 2006); Louis Eltscher, Traitors or Patriots? A Story of
the German Anti-Nazi Resistance (Bloomington, IN: iUniverse, 2013).

73Kershaw, Popular Opinion and Political Dissent, 3–4.
74Halder, Exil rufe nach Deutschland, 69. See also Wolbold, Reden über Deutschland, 317.
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For the sake of this fear [of tyranny], for the sake of this hope [of freedom], enter
into this fight to free yourselves. Shake off the tyranny that wants to destroy the
internal freedom, the human and the divine in you. Let the Protestant protest
become mighty among you, as in your fathers in their time. Internal and external
freedom have become one. The fight for both is what your time requires of you.75

Tillich recalled the Protestant reformers who struggled for Christian freedom under
medieval Roman Catholicism, appealing to Protestant identity to unite his listeners
against the Nazi regime. Indeed, he moves beyond the Lutheran doctrine of the two
kingdoms, that every person is subject to two kingdoms, the state governing worldly
affairs and the church governing spiritual affairs. Tillich does not allow for the
Christian to subject himself to an evil secular ruler while also submitting to Christ
and his church. His guidance for the Christian is evocative, recalling the memory of
the Protestant Reformation and referring to revolution, to “shake off the tyranny” of
an unjust and evil regime. He called the Germans to free themselves, to fight for free-
dom. His language is explicit, with the clear aim to inspire resistance to the Nazi regime.

This call to revolution was not a one-off comment. He said much the same thing on
April 6, 1943. In the broadcast, Tillich stated, “The revolution of freedom has begun: go
with it, my German friends! Stop being instruments of tyranny! Free yourselves, then
you will be free, even when the armies of oppression are routed. The revolution of free-
dom has begun. Take part in it, you, the first victims of tyranny!”76 He said this only
after naming resisters to Nazi Germany, from saboteurs to the White Rose group to par-
tisans in the countryside. It is clear that Tillich meant for the Germans themselves, as
the Nazis’ first victims, to rise up in a “revolution of freedom” to overthrow the Nazi
state.77 Again, he repeats the word “free” and its derivatives, encouraging Germans to
throw off Nazi domination. Tillich did not simply want to criticize the Nazis to correct
their policies, as if they were a just political party that has made some mistakes; rather,
he wanted their total removal from power as an evil force that has wrought destruction
upon Germany, Europe, and indeed the world.78

75“Kann innere Freiheit gerettet werden, wenn die Knechtschaft nicht nur äuβerlich ist, sondern auch die
Geister und Seelen zerspalten, erobert und geknechtet werden? Protestantische Deutsche! Macht Euch frei
von dem Glauben, dass Inneres und Äuβeres, das religioese und politische Freiheit getrennt werden doen-
nen. . . Um dieser Furcht, um dieser Hoffnung Willen tretet selbst in diesen Freiheitskampf ein. Schüttelt
die Tryannei ab, die die innere Freiheit, das Menschliche und das Göttliche in euch zerstören will. Laβt den
protestantischen Protest in Euch mächtig werden, wie des Eure Väter in ihrer Zeit taten. Innere und äuβere
Freiheit sind eine geworden. Der Kampf für beide, das ist es, was Eure Zeit von Euch fordert.” Paul Tillich,
“World War II Radio Broadcast, no. 4,” April 20, 1942, Harvard Divinity School Library, bMS 649/111 (4).

76“Die Revolution der Freiheit hat begonnen, geht mit ihr, meine deutschen Freunde! Hört auf,
Instrumente der Tyrannei zu sein! Befreit Euch selbst, denn werdet Ihr freit sein, auch wenn die
Armeen der Unterdrückung geschlagen sind. Die Revolution der Freiheit hat begonnen. Geht mit, Ihr
die ersten Opfer der Tryannei!” Paul Tillich, “World War II Radio Broadcast, no. 52,” April 6, 1943,
Harvard Divinity School Library, bMS 649/113. (7). Translation by Weaver in Tillich, Against the Third
Reich, 140.

77While Wolbald contends that Tillich’s addresses were not concerned predominantly with resistance
but “the internal separation of the German from the National Socialist regime,” addresses such as these
indicate he sought to influence Germans beyond the interior life to make changes in the political and social
spheres. Wolbald, Reden über Deutschland, 315.

78Similarly, in a sermon dated February 22, 1944, he stated that the Nazis committed the terrible crime
of “[throwing] the world back into a chaos of hostile nations,” such as happened in World War I. “Wenn
Ihr all dieses bedenkt, begreift Ihr, wie schlimm das Verbrechen der Nazis war, als sie die Anfaenge einer
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A consistent theme in these broadcasts is the need to “throw off” the Nazi tyranny,
not only to gain freedom, but to end the war and usher in a time of peace. In a broadcast
on March 21, 1944, he proclaimed:

It is your responsibility to remove the Nazis for Germany’s sake. You who know
and yet don’t want to know. You are the majority of the people. Its fate depends on
you. If you know, then do what must follow from your knowledge. For the sake of
your responsibility for Germany, take responsibility upon yourselves against the
Nazis. . . Renounce this war. It is no longer yours; it is no longer Germany’s
war. It is the Nazis’ war, theirs alone, and Germany and you, my German friends,
are their tools and their victims.79

Tillich asked the German people to accept their responsibility for what Hitler and the
Nazis had unleased upon the Germany and the world. Their responsibility demands that
they take action. These examples are just a sampling of a major theme in these broadcasts.
The calls to action demonstrate one over-arching purpose for these broadcasts: to inspire
the German people themselves to actively work to end Nazi regime and thus end the war.

In my work analyzing over 900 sermons preached within Nazi Germany, I have yet
to find an example of a pastor who openly and explicitly called the German people to
action to overthrow the government.80 Tillich’s case is certainly unique in that he was
far from the reach of the Gestapo. I have also researched radio sermons broadcast from
the BBC into Nazi Germany, and likewise, have not found any that call for the over-
throw of the Nazi regime.81

Perhaps the closest comparison to Tillich’s activities was one group of resisters who like-
wise consistently called for German resistance against the Nazi regime through the careful
use of words. Working from within Nazi Germany rather than over the radio, the
Munich-based student group known as the White Rose, led by the siblings Sophie and
Hans Scholl, Willi Graf, Christoph Probst, Alexander Schmorell, and a professor of philos-
ophy, Kurt Huber, also crafted messages meant to challenge the German people’s percep-
tion of themselves and the regime. They penned, printed, and distributed six leaflets over
approximately 7 months from June 1942 to February 1943, when they were discovered.
Like Tillich, they informed the German people of atrocities committed against the Jews,
and they called on Germans to rise up and overthrow “National Socialist gangsterism.”82

solchen Gemeinschaft im Keime zerstören und die Welt in ein Chaos feindlicher Nationen zurückwarfen?”
Paul Tillich, “World War II Radio Broadcast, no. 98,” February 22, 1944, Harvard Divinity School Library,
bMS 649/115 (05).

79“Eure Verantwortung ist es, um Deutschlands willen die Nazis zu beseitgen. Ihr, die Ihr wißt, und doch
nicht wissen wollt. Ihr seid die Mehrheit des Volkes. An Euch hängt sein Schicksal. Wenn Ihr wißt, dann
tut, was aus Eurem Wissen folgen muß: Um Eurer Verantwortung für Deutschland willen, nehmt die
Verantwortung gegen die Nazis auf Euch. Es gibt keine Treue gegen die, die wissend um ihrer Macht willen
das deutsche Volk verbluten lassen. Sagt Euch von diesem Krieg los. Es ist nicht mehr Euer, es ist nicht
mehr Deutschlands Krieg. Es ist der Krieg der Nazis, ihr Krieg allein, und Deutschland und Ihr, meine
deutsche Freunde, seid ihre Werkzeuge und ihre Opfer.” Paul Tillich, “World War II Radio Broadcast,
no. 102,” March 21, 1944, Harvard Divinity School Library, bMS 649/115 (9).

80See Skiles, Preaching to Nazi Germany.
81Skiles, “Franz Hildebrandt on the BBC.”
82White Rose, “The Fifth Broadsheet of the ‘White Rose’ (January 1943),” German History in Documents

and Images, Volume 7, Nazi Germany, 1933–1945, https://ghdi.ghi-dc.org/sub_document.cfm?
document_id=1515 (accessed July 1, 2022).
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In their fifth broadsheet, distributed in January 1943, they argued that “A criminal
regime cannot achieve a German victory” and that Germans must prepare for Allied
victory.83 The messaging is quite similar to Tillich’s radio broadcasts. But unlike
Tillich, the members of the White Rose were within the grasp of the Gestapo, and
they were arrested and put to death before they could continue their resistance activities.

Tillich continued broadcasting until the second week of May 1944, a month before
D-Day and two months before the Abwehr conspiracy’s bomb plot attempt on Hitler’s
life on July 20, 1944.84 Throughout these final months at the microphone, Tillich called
on the German people to actively resist and purposefully seek the downfall of the Nazi
regime.85 His words were not meant simply to console but to stir to action by remind-
ing the German people that their hope now rested with the just conquest of the Allies.86

It is unclear precisely why Tillich stopped broadcasting a year before the end of the
war, though it is possible that his ongoing involvement with fellow German émigrés in
planning for the end of the war had something to do with it.87 Tillich joined Bertolt
Brecht, Berthold Viertel, and Thomas Mann, among others, in supporting the aims
of the National Committee “Free Germany,” an anti-Nazi organization that developed
among German prisoners in the Soviet Union in 1943.88 Their aims were the return of
lands conquered, seized, or annexed by Nazi Germany since 1938; initiating negotia-
tions to end the war; the toppling of Nazi rule, and the establishment of a democratic
government.89 This group asked Mann to form a Free Germany Committee group in
the United States, but Mann declined. They then asked Tillich to organize a group in
the United States, and he accepted, calling it the Council for Democratic Germany
(CDG), for which he served as chair. His duties with the CDG and his full-time respon-
sibilities as a professor likely made his nearly weekly broadcasts unfeasible.

VI. Conclusions

While it is exceedingly difficult to gauge the reception of Tillich’s broadcasts given the
paucity of sources indicating listeners’ views of religious radio programming, it is clear
that broadcasts like his over VOA, as well as religious broadcasts on the BBC and Radio
Moscow, broke the communications monopoly of Joseph Goebbels’s Ministry of
Propaganda.90 Tillich and other pastors and theologians were able to offer listeners
messages that directly undermined Nazi ideology and the regime. Moreover, Tillich
repeatedly challenged the Nazi conception of the Volksgemeinschaft, the “national com-
munity,” by beginning his broadcasts with the salutation, “My German Friends,” dem-
onstrating love and concern that transcended Nazi values. He demonstrated through his
sermonic addresses that another vision for a German community existed, one that was
not bound by Nazi racial ideology and militarism. Religious broadcasts over VOA
eluded the Nazi secret police apparatus – as radio broadcasts were nearly impossible

83Rose, “The Fifth Broadsheet.”
84Tillich, Against the Third Reich, 224.
85Tillich, Against the Third Reich, 224.
86Tillich, Against the Third Reich, 224.
87Tillich, Against the Third Reich, 223; and Halder, “Für Deutschland, nicht gegen Deutschland,” 209.
88Lawrence Soley, Radio Warfare: OSS and CIA Subversive Propaganda (New York: Praeger, 1989),

209–210.
89Soley, Radio Warfare, 210.
90Balfour, Propaganda in War, 96.
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to effectively police – giving Germans opportunities to listen to Christians about their
mutual concerns in a time of war.

Moreover, the limited evidence available about the reception of Allied broadcasts
indicates that they had an impact on the German people, though not enough to inspire
them to quit fighting or supporting the Nazi war effort. Based on a survey conducted by
the United States Psychological Warfare Branch, Wallace Carroll has argued that
American broadcasting “had a surprisingly large and sympathetic audience among
German troops in Italy.”91 With almost 100,000 respondents, 54.5 percent “admitted
that they had read Allied leaflets, listened to the Allied radio, or heard front-line loud-
speakers,” an astonishing number that illustrates how the Allies undermined the Nazi
propaganda machine.92 One German soldier stated, “We listened to the Voice of
American and gained the conviction more and more that our propaganda and press
had misled us for years.”93 The true impact of these broadcasts on the German troops
and population may never be fully known, given that we do not have records of listeners
recording their thoughts of the broadcasts in diaries, letters, or essays (as this would
incriminate them if found). But it is clear that the broadcasts did not inspire the
German people to rise up en masse to resist the regime, to oust Hitler and overthrow
the National Socialist system. Nevertheless, the American attempt (and Allied, more
generally) to encourage and inspire the German people through religious broadcasts
is historically significant. Sermonic addresses were used as “white” propaganda in the
war effort.

Also, the tone and content of Tillich’s broadcasts are dramatically different from ser-
mons and religious addresses typically delivered by pastors in Nazi Germany itself. One
reason for the differences in Tillich’s broadcasts is that he was not limited by the param-
eters of a worship service, which would have directed the listener to worship God. Thus,
Tillich could condemn National Socialism and the Nazi regime, as well as the Nazi per-
secution of Jews, because the focus of these broadcasts was not worshiping God, per se,
but offering religious and moral instruction to help reorient society to biblical princi-
ples. Without the parameters of a worship service, such as confession, the recitation
of the ecumenical creeds, and especially the administration of the Eucharist, Tillich
had the freedom to encourage his German listeners to actively resist the National
Socialist regime. Given the concern many German pastors had about Gestapo spies
in church services, we do not find calls to resist in sermons delivered in Nazi
Germany. It would have been virtually inconceivable for a pastor to call for revolution
from the pulpit, given the likelihood of immediate and severe reprisal. Thus, Tillich’s
wartime religious broadcasts were exceptional not only in their content but also in
their aims.

Comparing Tillich’s radio broadcasts to those of other theologians and pastors is
challenging, given the lack of scholarship on this topic. I have analyzed the sermons
of the German pastor and theologian Franz Hildebrandt, a member of the
Confessing Church, a colleague of Martin Niemöller at St. Anne’s Church in
Dahlem-Berlin, and a close friend of Dietrich Bonhoeffer.94 Hildebrandt preached ser-
mons as part of formal church services through the German Religious Services of the
BBC, and he broadcasted his addresses in roughly the same period as Tillich’s

91Wallace Carroll, Persuade or Perish (Boston: Houghton Mifflin, 1948), 366.
92Carroll, Persuade or Perish, 366.
93Quoted in Carroll, Persuade or Perish, 366.
94See Skiles, “Franz Hildebrandt on the BBC.”
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broadcast. While Hildebrandt’s sermons were shaped by the constraints of a worship
service (in that the primary purpose was to instruct, edify, and convert the listeners
and direct worship to God), Tillich’s primary purpose was slightly different. Indeed,
he intended to instruct, edify, and convert but politically and socially, not simply reli-
giously. His sermonic addresses must be understood in this general sense, that they were
religious and moral speeches to influence his audience to action.

Tillich’s wartime broadcasts provide a fascinating glimpse into how Christians waged
World War II. While the German opponents of Hitler and the Nazi regime had a vari-
ety of weapons to fight back, such as sabotage, conspiracy to overthrow the regime, hid-
ing Jews, and even simply telling jokes at the expense of Nazi leaders to undermine their
legitimacy, Christian pastors and theologians used the prophetic word to provide moral
clarity, to judge sin, and to offer hope for redemption, no matter the guilt incurred. The
categories of Law and Gospel provided a framework for Tillich to show Germans how
they had morally failed but also to share “good news” amid the cataclysm of World War
II.

William Stewart Skiles is associate professor of History and Chair of General Education at Regent
University, Virginia Beach, Virginia.
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