LIFE OF THE SPIRIT

position solemnly enunciated by Benedict XII in 1336" concerning the intuitive
vision of the divine essence. He writes of 2 Peter’s description of the end of the
world involving fire and destruction as if it were some prophecy of atomic wah
thus ignoring all we have learnt about biblical themes of judgement and thetf
imagery and which he could have found in so popular a book as Fr Charles
Davis’ The Study of Theology. ]
The book is a catena of rhetoric and tautology, of pious waffle and dogmati
opinion. Winklhofer has an assurance in his dealings with the details of the
parousia sccond only to that of a primary school child who has gained fi
marks in a catechism test. An assurance which includes in its reference what 2
dying man thinks immediately before death, what the eye of a dead m#!
focuses on, and falters only in answering the question ‘where is heaven?’. The
absence of an index might be more regretted if one could believe that a readef
would derive much from consulting the book.
HAMISH sWANSTON

LA FOI ET LA THEOLOGIE, by Y. M. J. Congar, 0..; Desclée. n.p.

This is a canevas d’étude, not a developed and well-rounded dissertation, on thz‘
faith secking understanding, the bearing of God’s Word in man’s mind 2
heart and sense, which St Thomas calls sacra doctrina. It is very welcome 25 ¥
dressing the balance, for the contemporary and understandable reaction agal_nst
a theology presented asageometrical scheme of definitions, theses, and corollani®
divided between ‘dogma’ and ‘morals’, the last being parcelled out betwee®
moral theology treated as a catalogue of precepts, ascetical theology as the It
for those who would follow the counsels, and mystical theology as an invesflg,a g
tion into miraculous psychology, has swung to the extreme of existents \
protests against logic in religion which reduce theology to little more thatt
sacred rhetoric, and for those who are already in the swim. "
To the two main parts, first, a study of God’s saving revclation through dee
and words in Jesus Christ and of the human response in the mind of the Chu®”
and second, an introduction to the ordered body of knowledge that is built up
consequence, there is added a brief history of theology. It is the second part
merits the closest attention. o
Here the test is whether the thought sustains the level of St Thomas and, in0
century, of Gardeil. There grace and nature are not seen as two co-opera®
principles each doing a part, but in subordination, civil and free, not desp®
and servile, each making the whole. Otherwise Christian theology becom®® s
mythology, or a hybrid of faith and reason, or an apologetic on the make, o
mere philosophy of religion exercising itsclf on alien data. Pére Congar has™
justly admired for his appreciation of the concreteness of Christian truths
stream of history; nobody would accuse him of arid abstractionism or ©
crashing into the temple with metaphysical analyses. So then his insistenc® .
the continued vitality of scholastic theology is all the more impressive, als
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firm Yet gentle criticism of some of our modern kerygmatics.
8t Thomas himself well recognized that conceptual knowledge is in motion to
¢ r??.l’union of contemplation, that the ‘what’ of essence is at most penultimate,
St:ti 15" itself is surPassed by Ged, and that the act of belief goes beyond the
s :lnent to the thing. AH. the same he was not d1§p0§ed on that account to
Lddge the edges of meaning, or to deny the continuity between vision and
Aith, o between faith and the articles of faith, or between the articles of faith
s aI:hedlln._iversal languagc of rational thought: This volume is recommend.ed
tfﬂ-nsla;:' mirable companion to .thc first questlo'n of Fhe Summa, the English

ton of which will be published by Blackfriars this autumn.

THOMAS GILBY, O.P.

T
HAT 1hg WORLD MAY BELIEVE, by Hans Kiing; Sheed and Ward, 7s.

ani:gi:nlll{ﬁ’ng in almost any cleri(?al assen”fbly‘f and you:ll split it right dom the
ffory }»{t at’s for sure. One half will say this: “The man’s a crook. Take his lat'cst
SaCrific ¢ knows his theology, and so he l'cnf)ws perfectly well that the mass is a
tly i:;- Also he knows that the cuch'anstic el’cments are changed really and
oy, erto the body and blood of Christ. Yet in th.e chapter on the mass,_he
ke thee states t.hc? first of these tr.uths, nor does h.e give to the sec.ond anything
prisi lengphasm 1t.deserves zj.nd in sounfi Cathohc. trad1t1.01‘1 receives. NoF sur-
insigngiﬁ ¥, because h¥s whole aim—in all his wc?rk— is to minimise to the point of
ecumcal'lce the fhﬁ"ercnces bct\fvee.n Catholics and. Prote§t‘?.nts. In the interests
chturieenlsm ‘he is prepared to jettison the Cathc.>l.1c tradition oft the. past four
o S aIld.lnd'ccd some central truths in a tradition much earlier, in fact the
¢ Catholic picture of the mass.”

¢ other half will counter: ‘It isn’t primarily a question of meeting the
3geseif:ts halfway or anywhere alogg the way. Quite apart from any‘advan—
19 stage reénay be from such a mceting, we Cath‘o’hcs have today a special need
Certys an, pc?nder and rest with those propositions about t.he mass tha:t are
doug 0;’_ and mmply true and whose cnunciation ‘do_cs not raise in the mind a
theogie, ’Cli)}lllitrov"ersml dust, of memories of 111—assm.ulatcd theologx le.ssons, of
Commex.n s Kiing does. He states that.the mass is a meal: that it is a n'leal
We are hoofaltlng the fact of our R'edemptlon:‘tl?at itisa meal of t!lanksglvng.
really o], Ple essly 9vcrladen Wlth ideas, and this inhibits us fro;n seeing anything
iewy] oafrg and in .such wise as to move our hearts creatively to.warc%s the
atholic life. Really to possess—that is, to possess unto edification—

t at is 7 . .. . .
) in
el Catholic tradition, requires a rare and finely tempered theological

v oonce. For most of us—certainly for the young people Kiing is writing
Thzllcllantlty is the enemy of quality.”
oy ebaFe Isarcal one. Indeed it shows, in a purely Catholic context, the need
the othmemcal dialogue. It shows this need in its purest form. For if a belief in
44 - - . .. . .
coulq €T party’s sincerity is the prerequisite of all ecumenical dialogue, what

¢ more difficult—for a Catholic reared on traditional lines and without

Tof,
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