
Altogether, the case studies assembled in this volume highlight the instability,
unpredictability and provisionality of the arrangements that in the eighteenth
century underpinned the lives of religiously fragmented communities.

The volume thus effectively challenges the assumption that the eighteenth
century saw the emergence of more stable forms of religious coexistence.
Religion, as Katzer demonstrates, remained an important consideration which
dictated the functioning of the city. Many of the realms discussed by Katzer
where religion made itself felt, such as in the public sphere and education, came
under intense scrutiny at the time by thinkers and statesmen associated with the
Enlightenment movement. Members of the various Churches, including laymen
as well as members of the clergy and religious orders who, too, influenced and
were influenced by the Enlightenment, contributed to these debates. However,
this link between contemporary debates surrounding the issues of religious coex-
istence in Worms and the Enlightenment is largely overlooked in the volume
(the term ‘Enlightenment’ appears on only a few pages). Drawing out the inter-
connections between religion and the Enlightenment, especially in the discussions
of the nature of the public sphere – a concept crucial to scholars of the period and
to Katzer’s analysis, would have enhanced the overall argument of the volume.

All in all, this volume is a welcome contribution to the field. Drawing on a wealth
of material from municipal, regional, imperial and ecclesiastical archives, Katzer
weaves together the various threads that made up the religious tapestry of
Worms, creating a rich portrait of life in a religiously diverse city. As such, the
volume will be of interest to historians of the Holy Roman Empire as well as to scho-
lars of the eighteenth century and religion more broadly.
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The gospel of freedom. Black Evangelicals and the Underground Railroad. By Alicestyne
Turley. (A Thomas D. Clark medallion book.) Pp. viii +  incl.  ills and
 tables. Lexington, KY: University Press of Kentucky, . $.   
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The Underground Railroad was one of the most influential and consequential civil
rights movements of America’s eighteenth and nineteenth centuries. Alicestyne
Turley argues that the historiographical literature surrounding the
Underground Railroad tends to centre and romanticise White northern abolition-
ists and their creation of ‘safe houses’ to aid enslaved people in their escape from
the slave system. Turley strives to disrupt this popular narrative and attempts to
wage a critical intervention with her text, which centres on the role of enslaved
and free Black people who engineered their own freedom struggle and freedom
networks. Turley seeks to understand the role of escapees beyond the role of
White northern abolitionists and wants to demonstrate how enslaved people
actively constructed a southern freedom network which, as she argues, ‘resulted
in the formation of Black communities and religious, economic and social institu-
tions’ (p. ). Turley centres her analysis of the Underground Railroad in the state
of Kentucky. Her research draws from county and religious histories, archival data
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and extant slave narratives to understand the ways in which Black communities in
Kentucky created and sustained a robust freedom network.

Religion, particularly Protestant Christianity, was the primary catalyst for African
American community-building. Turley primarily cites the First and Second Great
Awakenings in early American history as the religious movements that had a sign-
ificant impact on the brand of Christianity that enslaved and free Black folks
endorsed and espoused. The particular style of Christianity that would emerge
from the Great Awakenings was Evangelicalism. Turley highlights how the
Second Great Awakening encouraged temperance and denounced violence
against women, children and enslaved people while also opposing social and
economic inequalities. Turley claims that the Second Great Awakening established
the modern concept of America being a free and equal democratic society. During
the Second Great Awakening, free and enslaved Black people accepted, interna-
lised and adapted the teachings of Evangelical Christianity for their own purposes,
which led to the establishment of Black churches and self-help organisations where
they would foster and cultivate a freedom agenda.

Turley cites James B. Hudson’s scholarly work as providing a critical analysis of
the role of Black Kentuckians in aiding slave escapes below the Mason-Dixon line.
Turley intends to build on Hudson’s work by examining the formation of Kentucky
communities of faith by reviewing property and government records that clarify
how Black people obtained their freedom. In order to demonstrate how enslaved
and free Black folks created their own freedom networks, Turley examines the role
of Black preachers. During the period of the Second Great Awakening, Turley
points out how White Church leaders empowered Black Christians to become
religious leaders of enslaved populations. This status allowed Black ministers to
travel freely about the state of Kentucky to evangelise slaves and establish congre-
gations while also performing funerals, weddings and baptisms. Given their ability
to travel so freely, Black Christian leaders became a significant asset in directing
escaping slaves to safe communities that would aid them in their escape from
the slave system. Black Christian leaders performed multiple duties in their com-
munities. They were able to facilitate and cultivate the process of community-build-
ing in local churches while also serving various enslaved communities in aiding
their escape.

Turley also highlights the role of journalism and the use of media to construct
and spread the message of freedom to the broader American society. During
the First Great Awakening, Turley makes the observation that Black people were
seen as silent beneficiaries of White anti-slavery generosity. Enslaved people did
not have any control over their own image, and they were viewed as not being
the architects of their own religious stories or political narratives. Turley argues
that this was a false narrative and points out how Black journalism in the s
articulated a clear and robust freedom vision for Black Americans. For example,
Turley points to John Russwurm’s and Samuel Cornish’s Freedom Journal, an
African American newspaper that allowed Black folks to express and share their
views in multiple states. She also points out how White abolitionists like William
Lloyd Garrison would have never developed robust ideologies of justice and
freedom without the aid of Black Evangelicals. Turley comments on the ways
that Garrison has been given historical credit as the founder of American anti-
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slavery ‘immediatism’ when it was Black Evangelicals who were at the forefront of
this ideology and pushed Garrison to their position of calling for the immediate
abolition of slavery. Turley demonstrates this point by examining historical docu-
ments that show Black Christian leaders such as the Revd Charles W. Gardner,
who argued for abolitionist ‘immediatism’ well before Garrison expressed this
view.

The Gospel of freedom makes a critical intervention in the historiographical litera-
ture of the Underground Railroad while also contributing to the field of African
American religious history by attempting to historicise the origins of Black
Evangelical religiosity and its role in Black communities. Turley’s analysis of the
centrality of religion could have been bolstered by having a section at the begin-
ning of her text that clearly defines terms and concepts such as Black
Evangelical and Afro-Protestantism. In the broader field of African American
religious history, it is hard to distinguish between Afro-Protestantism and Black
Evangelicalism, especially during the Great Awakenings. Given that so many
Black folks endorsed Christianity during this period, there is a temptation to
refer to all Black Christians as Afro-Protestants because it is an umbrella term
that describes the particular ways in which Black Christians adapted and appro-
priated Western Christianity to fit their needs and experiences in America.
However, Black Evangelicalism strikes me as a more narrow term that describes
the particular doctrinal beliefs that some Black Christians endorsed and then
appropriated in one of the most critical periods in American history, the Great
Awakenings. Turley blurs the line between these two categories and makes them
synonymous. All Black Christians during the eighteenth and nineteenth centuries
were not Black Evangelicals, but Black Christians had different doctrinal leanings,
such as Anglicanism, another denominational movement in early America. A ques-
tion that I found myself asking throughout Turley’s text is, what does she mean by
Black Evangelical and Black Protestant, and how are these categories informing
the religious and social practices of the Black folks she is studying? The Gospel of
freedom provides an essential opportunity for other scholars to read Turley’s histor-
ical analysis and expand on it in clearly defining and illuminating the differences
between Black Evangelicalism and Afro-Protestantism.

JALEN BAKERPRINCETON THEOLOGICAL SEMINARY

The life of Thomas William Allies, –. ‘A soul temper’d with fire’. By Michael
Trott. Pp. viii +  incl. frontispiece. Leominster: Gracewing, . £
(paper).    
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The name Thomas William Allies is, as this book’s blurb concedes, one that is ‘now
almost forgotten’. Yet, as the author, Michael Trott, ably illustrates, it is one that
those of us who share an interest in nineteenth-century ecclesiastical affairs
might do well to remember. A historian of some prominence (he was best
known for his eight-volume The formation of Christendom), Allies was also a promin-
ent figure within the Oxford Movement, developing an important relationship
with John Henry Newman. His conversion to Catholicism in  was a source
of some public debate: he was regularly ‘castigated in the press as a Puseyite
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