
of his own ailments via his attempt “to study his experience of illness and mysticism in
a systematic, ‘scientific,’ manner” (68). Boisen, LaBat demonstrates, was convinced that
spiritual experience borne out of illness could be productive and should serve as an
anchor for both individual and societal betterment.

The second half of LaBat’s text puts Boisen in conversation with his friends, col-
leagues, and skeptics. Chapter 4 makes a strong case that Boisen’s health, chaplaincy
program creation, theological pedagogy, scholarly work, and the legacy the combination
of those elements produced would not have been possible without others. The support,
compassion, companionship, guidance, access, and wisdom provided by a dedicated
and diverse group of friends enabled and sustained Boisen’s work. Physicians, theolog-
ical educators, and other scholars willingly lent credibility to Boisen as he emerged from
hospitalizations. They took his insights seriously and pointed him toward intellectual
resources and other collaborators. Boisen’s often fraught relationships with Alice
Batchelder and Helen Flanders Dunbar appear here and throughout the volume.
Chapter 5 displays the critiques of those who disagreed with Boisen’s approaches or
outright rejected his work. LaBat brings Steward Hiltner, Paul Pruyser, Henri
Nouwen, and others into conversation with Boisen’s impact and legacy. The fifth chap-
ter also demonstrates how the clinical pastoral education movement that Boisen
founded veered from Boisen’s intentions as it adopted the “student-centered therapeu-
tics” of Austrian psychiatrist Wilhelm Reich in opposition to the “patient-centered care
Boisen championed” (129). Given Boisen’s “driving and central vilusion” to unite “sci-
ence and religion in amicable dialogue in service of truth, learning, and human well-
being,” the final chapter outlines the scientific insight that informed Boisen’s develop-
ment of scientific chaplaincy (163).

Although this volume may not ameliorate the obscurity of Boisen that LaBat
laments, his thorough treatment of Boisen life and work will prove valuable for those
who find themselves curious about the clergyman’s life and work, about the origins
of chaplaincy in North America, or about attempts by twentieth century protestants
to remedy perceived disconnections between “inspiration and illness, sacred and secu-
lar, science and religion” (166). LaBat makes a convincing case for continued engage-
ment with Boisen’s experiences, thought, and method.

Heather Hartung Vacek
Moravian Theological Seminary and Lancaster Theological Seminary

Moravian University
doi:10.1017/S0009640723000835

Religious Entanglements: Central African Pentecostalism, the
Creation of Cultural Knowledge, and the Making of the Luba
Katanga. By David Maxwell. Madison, WI: University of Wisconsin
Press, 2022. xix + 327 pp. $79.95 cloth.

This deeply researched book is built around an interesting question: how did
Pentecostal missionaries—full of iconoclastic enthusiasm, resentful of traditional
authority—come to be leading authorities in the ethnographic study of central
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African culture? Historian David Maxwell focuses on William Burton, a defining figure
among Britain’s “primitive” Pentecostals and a founder of the Congo Evangelistic
Mission (CEM). Over the course of his 45 years in the Belgian Congo, Burton authored
works of great consequence: a beautiful collection of photos, dozens of paintings, a
foundational book on Luba cultural life. Maxwell argues that Burton and his colleagues
were “captured by the genres of Anglo-Saxon anthropology” (6). Their profuse artistic
and scholarly work grew out of the abiding and substantial relationships they cultivated
with African cultural brokers. David Maxwell’s accomplishment in this book is to show
that “missionary knowledge about Africa was produced by a larger group of people than
just missionaries” (13). In this book, the lives and interests of a remarkably wide cast of
characters come vividly into focus.

Born in 1886 to a middling British family, William Burton disavowed his father’s
Anglicanism and became a Pentecostal at an early age. His “primitive”
Pentecostalism inclined him toward a suspicion of established authority: he regarded
the New Testament as the only authentic model for a Christian church. Arriving in cen-
tral Africa in 1915, Burton and his colleagues established a mission at Kayembe Hill in
Mwanza, in the south-eastern part of what was then the Belgian Congo. Luba social
order was coming unglued in those years, as the long-established kingdoms of the
savannah disintegrated in the face of widespread violence. The earliest converts to
Christianity were marginal to political society: young men looking to overturn their
elders’ authority and formerly enslaved people who settled in the vicinity of mission sta-
tions. These early converts were iconoclasts, rebels against the routine power of their
social betters. They assailed the old religion, destroying the instruments of diviners and
upending shrines. And Burton himself sometimes wielded the instruments of ethnogra-
phy in the service of religious disruption: Maxwell remarks that he saw ethnography as a
device by which to demystify, and also overturn, the certainties of inherited faith (125).

But at the same time, Burton and other missionaries were drawn into a sympathetic
and creative relationship with the arbiters of the old religion. There is a lovely section in
the book about a village called Kabishi, where expert artists crafted beautiful and effec-
tive figures for the use of their chiefs. Burton appreciated the artistry of Kabishi’s peo-
ple, and over the course of decades he commissioned several works and sent them off to
museums in Europe and South Africa. He also sponsored children from Kabishi to
study art at Elizabethville, and employed others at the mission station (160). In this
and in other instances, Burton’s appreciation of beauty and creativity led him to culti-
vate empathetic connections with Luba cultural brokers.

In exploring Burton’s entanglements with African interlocutors, Maxwell has a great
deal of archival material to work with. He is at his best in his creative reading of mis-
sionary photography. In this book the pictures are not merely adornments to the nar-
rative storyline. In one fascinating photo, for example, the evangelist Abraham holds a
witch’s snare in his hand, his expression full of disdain (79). In another picture Princess
Mahanga, widow of the war leader Msiri, poses in the guise of traditional womanhood,
bedecked in the accoutrements of status (163). Maxwell uses these and other photos to
reconstruct—conjecturally—the dispositions of the Africans who are in the pictures. It
is the most creative and most interesting part of the book.

Missionary archives furnish Maxwell with rich material to work with in reconstruct-
ing the sources of missionaries’ knowledge. About political history, though, the author
is on less secure footing. Chapter Seven, for example, is about language work, showing
how Pentecostals’ translations of the Bible and collections of folk stories imparted a sol-
idity and definition to Luba grammar and idiom. But when he gets round to discussing
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the work that Luba patriots did with their newly defined language, Maxwell grows wary.
Chapter Seven ends with a spare paragraph about the Confederation of Tribal
Associations of Katanga (CONAKAT), a political organization that sought to make
the ethnic communities of south-eastern Congo into a platform for political action
(201). In 1960 CONAKAT’s leader, Moïse Tshombe, was to take Katanga out of the
newly independent Republic of the Congo. A great many people died in the ensuing
civil war. Among the casualties was Patrice Lumumba, first Prime Minister of
Congo, who was murdered in Tshombe’s hands in January 1961.

Tshombe was not a Pentecostal—he was educated in an American Methodist school
—and neither was he a Luba person. But the movement he led grew out of and
responded to the politicized formulations of ethnicity that CEM missionaries’ work
made possible. Katanga’s secession is in many ways the denouement of the story that
David Maxwell tells. But the author shies away from Katanga’s history, describing
the secessionist crisis in a few sentences (223).

Professor Maxwell’s reluctance to engage substantively with Katanga’s secession
campaign reveals the limits of the archive with which he works. It also reflects the limits
of the book’s analytic framework. The book’s central theme, “entanglement,” allows us
to see missionaries’ multifaceted connections with African knowledge brokers. But
entanglement is also a snare. It focuses attention on the threads that bound missionaries
to their African contemporaries but makes it hard to see where their ideas went, how
they fertilized and shaped fields of activism that were outside missionaries’ knowledge
or control, how they became political.

Religious Entanglements is a worthy honor to the late historian Patrick Harries, in
whose memory the book is dedicated. In its wealth of insight and through its narrative
limits, the book powerfully illuminates the architecture of missionaries’ knowledge.

Derek R. Peterson
University of Michigan
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Ministers of a New Medium: Broadcasting Theology in the Radio
Ministries of Fulton J. Sheen and Walter A. Maier. By Kirk D. Farney.
Westmont, IL: InterVarsity Press, 2022. $40.00 hardcover.

Kirk D. Farney has made a significant contribution to the scholarship on religion and
mass media in his recent book, Ministers of a New Medium: Broadcasting Theology in
the Radio Ministries of Fulton J. Sheen and Walter A. Maier. It might be better to say
that he has made many contributions.

First, the two cases, Venerable Archbishop Fulton J. Sheen and Rev. Walter A. Maier,
were significant religious leaders often overlooked in contemporary scholarship.
Perhaps because of his reputation as a Catholic televangelist, Sheen seems like a theo-
logical lightweight and Cold Warrior in comparison to the more serious,
Kennedy-endorsed Fr. John Courtney Murray, SJ, or the scurrilous antisemitism of
Fr. Charles Coughlin. Maier languishes in obscurity while more familiar Protestant fig-
ures like Rev. Martin Luther King Jr. and Rev. Billy Graham take the spotlight. Farney
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