
postulated Platonic influence on the primeval history and supplements this with an
exceptional late dating of the Hebrew Pentateuch. There is no doubt that we find
Hellenistic influence in several passages from the Hebrew Bible and that several texts
might have been composed after Alexander the Great, but whether these late texts are
directly influenced by Greek sources is not as clear as G. suggests. The work suffers
from a lack of distinction between analogical and genealogical comparisons between
texts as G. seems to lump them both together by assuming direct influence. This
presupposition robs the biblical text of its ability to partake fully in the intellectual milieu
of the wider Eastern Mediterranean when the final product (i.e. the Pentateuch) is simply
seen as an epigone to much more sophisticated Greek philosophy. Nevertheless, we have to
thank G. for once again drawing detailed attention to the manifold parallels Greek literature
can offer to the Hebrew Bible. How we explain these parallels remains a question still to be
answered.

ANSELM C . HAGEDORNUniversität Osnabrück
anselm.hagedorn@uni-osnabrueck.de

PH I LOSOPHY AND EARLY CHR I S T IAN I TY

KA R AM A N O L I S ( G . ) The Philosophy of Early Christianity. Second
edition. Pp. xvi + 277. London and New York: Routledge, 2021 (first
edition 2013). Paper, £34.99, US$44.95 (Cased, £120, US$160). ISBN:
978-0-367-14630-6 (978-0-367-14629-0 hbk).
doi:10.1017/S0009840X23000495

In order to understand the development of Christian thought and belief, one must have a
thorough grasp of the various ways in which the earliest Christian thinkers interacted with
the intellectual milieu in which they lived. Furthermore, it is important to note that the way
in which individual Christian authors from the first to the fourth centuries CE looked upon
the philosophical tradition of the Graeco-Roman world varied greatly: some openly
admired the philosophies of various schools, whereas others were openly hostile. In
each case, the philosophical underpinnings of each thinker’s thought emerge and thus
influence the development of Christian doctrine. This is a fact that must be recognised
and understood by anyone wishing to study either early Christianity or the evolution of
Christian doctrine.

The second edition of K.’s volume admirably examines the various ways in which the
first Christian thinkers interacted, both positively and negatively, with the various
philosophical traditions of their day. K.’s methodology is to ‘focus more on the traditional
philosophical issues rather than the new ones (such as Christology) which have arisen with
Christianity’, and the way in which early Christian thinkers engage with these central
philosophical topics (p. 20). The strength of this approach is that it narrows the scope
of the work to specifically philosophical topics; as a result the earliest Christian thinkers
are considered not as theologians, but rather as philosophers.

K. notes in the introduction that early Christian thinkers had three primary reasons for
developing their philosophical positions: first, to expound the claims of Scripture by means
of philosophical concepts and argumentation; second, to resolve disputes concerning
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philosophical questions within Christianity; and third, ‘to defend the Christian faith’
against the arguments of opposing philosophical schools (p. 10). How they did so varies
widely, and a particular strength of the work is that it clearly communicates that the
views of early Christian philosophers towards philosophy were not clear-cut. The first
chapter, which forms the foundation for the following chapters, notes that early
Christians were critical of Hellenic philosophy and asserted that it was ‘a failure’ insofar
as the philosophical schools were unable to reach the truth. Thus, even someone such as
Clement of Alexandria states that philosophy is ‘foolish’, and Lactantius harshly criticises
it for failing to arrive at the truth (p. 30). That said, and K. articulates this concisely, early
Christians did not reject the philosophical tradition outright: Clement, for example, also
praises philosophy as ‘a partial revelation of the Logos’, going so far as to claim that
Hellenic philosophy is an indirect revelation of God (p. 36). Indeed, early Christian
philosophers would claim that the aim of philosophy was correct, because both
Christians and pagans believed that the goal of philosophy is to know oneself, which
would in turn lead to knowledge of God; this would guide one in how to live (p. 43).

The following chapters examine five specific topics that were central in ancient
philosophy: physics and metaphysics (Chapter 2), logic and epistemology (Chapter 3),
free will and divine providence (Chapter 4), psychology (Chapter 5), and ethics and
politics (Chapter 6). Each chapter begins with a brief introduction to the subject insofar
as it was discussed and debated before Christianity, and it continues with the various
Christian responses. Often the responses consist of the views of more than one Christian
thinker, particularly when there is a connection between them. To use the divisions
introduced in the first chapter, these are often based upon location (such as Clement of
Alexandria and Origen), similar views (Theophilus and Tatian) or authors who are fairly
contemporaneous (Irenaeus and Tertullian).

A particular strength of the work is that it does not neglect the role of competing views
outside of (what is now considered orthodox) Christianity and Hellenic philosophy, namely
various Gnostics such as Marcion and the Arians, especially Eunomius. The inclusion
of these perspectives adds another layer to the complexity of the development of
early Christian philosophy, which in turn is useful for understanding the trajectory that
Christian thought would take. The book is also commendable for its clarity and ease of
reading: the work flows well from one topic or individual to another, and, although the
work is fairly short, it is concise, and leaves readers with a firm grasp not only of how
a particular Christian thinker viewed, for example, free will and divine providence, but
also how Christian views on the topic progressed. In some chapters attention is given to
how the philosophical positions taken by early Christians developed and were employed
in later doctrinal debates.

While the book presents a concise description of what early Christian thinkers wrote on
these philosophical issues, it would have been helpful for some readers, such as those who
have not had a thorough education in ancient philosophy, if the chapter introductions to
the pre-Christian history of the topics had been slightly more comprehensive. In addition,
some chapters are notably shorter than others, particularly the chapters on ‘Logic and
Epistemology’ and ‘Ethics and Politics’. This is naturally due in part to the fact that topics
such as cosmogony and free will receive more attention from the Christian thinkers upon
whom K. focuses, though more discussion in the chapter on logic would have been useful
to understand better the logical and epistemological frameworks in which early Christians
operated. Despite the importance of ethics and political life in Hellenic philosophy and
its equal importance in Christian thought, the final chapter receives less attention and
elaboration than one might expect.

THE CLASSICAL REVIEW 693

https://doi.org/10.1017/S0009840X23000495 Published online by Cambridge University Press

https://doi.org/10.1017/S0009840X23000495


That said, the work is a highly useful and valuable contribution both to the field of early
Christian studies and to ancient philosophy in general, particularly the latter. K. provides
an excellent introduction to a corner of the intellectual milieu in the ancient world that is
often unrecognised or even dismissed, when in fact the rise of Christian thought would
play a role in the development of non-Christian philosophy.

JOHN MARSHALL D IAMONDLoyola University Chicago
jloving@luc.edu
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N E I L ( B . ) , C O S T A C H E ( D . ) , WA G N E R ( K . ) Dreams, Virtue and
Divine Knowledge in Early Christian Egypt. Pp. x + 214, fig.
Cambridge: Cambridge University Press, 2019. Cased, £83.99, US$108.
ISBN: 978-1-108-48118-2.
doi:10.1017/S0009840X23001312

In few areas are ancient and contemporary thought more unalike than on theories of sleep
and the production of dreams. And yet we still seek meaning in the images that flow
through our minds in sleep, whether insight into past events or, for some, predictions of
future ones. One does not need Freudian or Jungian scaffolding to think that, despite
sleep scientists’ vociferous arguments to the contrary, dreams mean something. In this
respect early Christian ideas on dreams can still speak to us today, and Neil, Costache
and Wagner have made a valuable contribution to that conversation with this book.

The first thing one notes about the book is that it is a rarity in humanities publishing: a
jointly authored monograph. It consists, at least in part, of reworked material from previous
publications, united around the central theme of dreams. The authors are focused primarily
on the interpretation of dreams, as the content of these was thought to impede, aid or
express virtue. Admittedly, ancient oneirology is a well-trodden path, but the authors
argue that there has not been sufficient study of ‘Alexandrian literary sources’ (p. 1), in
which subjects’ commitments to forms of Neoplatonism are less important than the
genre and context in which they wrote (p. 2). To understand attitudes towards dreams
and visions, which were not clearly differentiated in antiquity, the authors define dreams
as ‘any representation appearing to the mind during sleep’ (p. 3), allowing them to take
a broad survey of philosophical and theological assessments of dream interpretation.

The introduction moves quickly through a whole range of dream theories from
Homer to Artemidorus before pivoting – a bit abruptly – to virtue in the main ancient
philosophical schools. The authors argue that Platonic theories of virtue informed
Christian dream theories more than Aristotelian or Stoic ones (pp. 20–3), and claim that
it is striking how much more dreams mattered to late antique Platonists than to
Peripatetics or Stoics (p. 23) – though one might just as well point out that by the third
century there are no Peripatetics or Stoics to speak of; so this apparently outsized interest
may simply reflect the changing school landscape.

Neil contributes the first chapter, which surveys a host of Alexandrian and
non-Alexandrian thinkers on dreams. Philo, Origen, Plotinus and Evagrius receive the
most attention, though Neil also discusses the New Testament, Clement of Alexandria,
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