
Re views 

these admonitions were preserved was because 
‘the Christian editor treasured them as 
authoritative’. 

The demonstration of Dr O’Neill proceeds 
section by section (e.g. I : 5-10, 2 : 5-6, 2 : 7-1 I 
etc.) and with scholarly virtuosity well nigh 
carries us along. Yet there are some serious 
difficulties, as, e.g. at 2: 18 where the terms 
Christos and AnticI’lristos are attributed to a 
hypothetical Jewish source while it is admitted 
that ‘such terms are not found outside Christian 
writings’, and, we might add in rather close 
proximity at 2 : 22 (attributed to the Christian 
editor). This alone would make us query the 
whole analysis of 2: 18-27, Then again I : 5-10 
is looked upon as a ‘tightly-knit passage which 
is otherwise solely concerned with the relation- 
ship of men and God’ (p. IO),  and so ‘the 
blood of Jesus his Son’ ( I  : 7) is treated as a gloss 
‘though there is no textural evidence’, and 
textual evidence must needs come before what 
is considered ‘clear poetic structure’. 

Yet even if we conceded the major part of 
Dr O’Neill’s analyses, and agreed that Jewish 
admonitions had been preserved and re-used 
by a Christian editor, still we are left wondering 
about these twelve Jewish documents. No 

explanation is given of how they came to be. 
We have not much idea of what kind of litera- 
tureis constituted by or gives rise to some twelve 
such antiphons or admonitions or meditation- 
like passages. Particular ideas in them (as 
Dr O’Neill shows well) can certainly be 
paralleled in Qumran writings and more 
particularly in the Testament of the Twelve 
Patriarchs. But apart from particular ideas, 
are the whole pericopes as such really paralleled 
in first century Jewish literature? 

It  would seem too that nothing can be said 
about the Sitz im Leben of such texts, except in 
the most general terms, e.g. ‘one of the Jewish 
Sectarian communities which flourished. . . in 
the first Christian century’, and, ‘since the 
Christian editing was done in Greek to Greek 
documents . . . we may safely assume that the 
community was a dispersion community’ 

Until more precisions can be made about 
such a Jewish literature and its background, the 
puzzle of I John remains. Yet undoubtedly 
Dr O’Neill has added considerably to our 
understanding of the literary and thought 
structure of this writing. 

(P. 66). 

ROLAND POTTER, O.P. 

THE POSITION OF WOMEN IN JUDAISM, by Raphael Loewe. S.P.C.K.. 10s. 6d. 

C HRlSTlANS AND JEWS-ENCOUNTER AND MISSION, by Jakob Jocz. S.P.C.K., 6s. 6d. 

The assessment of the position of women in 
Judaism is based on the memorandum which 
Raphael Loewe, lecturer in Hebrew at Univer- 
sity College, London submitted to the Com- 
mission appointed by the Archbishop of 
Canterbury to consider the question of Women 
and Holy Orders. It is a closely packed survey 
of the orthodox Jewish valuation of women, 
substantiated not only by ideological, but also 
sociological, archaeological, historical, juridical 
and practical data. The picture of the Jewish 
woman emerging from this scholarly work with 
its bibliography and three indices is primarily 
determined by the Jewish social situation at  the 
turn of the era. At that time polygamy was 
legally recognized, but monogamy was gener- 
ally practised. Girls married at  the age of 
twelve and had a lower expectancy of life 
because of the puerperal mortality rate and 
the insistence on large families. In these con- 
ditions there could be no question of an equality 
of the sexes, though gradually the idea of a 
difference of function was developed. Woman 
came to be regarded as creatrix of an atmos- 

phere in her home against which the spiritual 
potentialities of members of her family might 
achieve maximum realization. It is no mere 
coincidence that while the Deity in Judaism is 
masculine, the Divine Presence, the ‘Shekinah’ 
is conceived as feminine. The Sabbath is 
welcomed as queen and bride, and according 
to Jewish law a child is to be reckoned Jewish 
if its mother is a Jewess. All religious prohibi- 
tions equally affect both sexes, but a woman 
is not qualified to take the lead in prayer for 
congregations including men. The injunction 
to procreate is understood to be directed to 
men, and women are allowed contraceptive 
practices for health reasons. The married 
woman is the ideal, and the author suggests 
that if the Church of England were to counten- 
ance the ordination of women, marriage might 
be an essential precondition. This attitude 
more than any other reveals an at present 
unbridgeable gap between Jewish and Catholic 
thought. 

I t  is the contention of the Hebrew Christian 
Dr Jocz that the Church has the duty of con- 
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fronting the synagogue with a missionary aim. servant of others in the Spirit of Christ. Any 
Both Church and Synagogue are at the same other confrontation with other religions cannot 
time communities of saints and the assembly of lead the Church to this. Unfortunately DrJocz 
sinners. Only when they are face to face can limits his speculations to Protestant com- 
the church rediscover the Gospel she is sent to munities. 
preach, and understand her true nature as the IRENE MARINOPP 

SOMME THEOLOGIQUE, la2ae. 18-21. Les actes humains, Vol. 2. Saint Thomas d’Aquin. French 
translation by H. D. Gardeil, O.P.; notes and  appendices by S. Pinkaers, O.P. Cerf-Desc/t?e, Paris. n.p. 

The Latin is the good text of ms 5347 Biblio- 
theque Nationale, the translation is crisp, and 
the notes are expert. The subject is that capital 
section in moral theology where St Thomas 
gets down to the cool difference between right 
and wrong. The present vogue may treat him 
as occupying a place in thcology like that of 
Virgil in literature, less read than respected. . . 
if that; all the same it is noteworthy that two 
books on the same plan have appeared in the 
last publishing season, one in French, the other 
in English. A comparison of the two is inviting, 
but would be out of place for this reviewer. 
Enough to say that he envies the manner in 
which this one presents its treatise in the stream 
of historical theology, and does justice alike to 
its originality and its breeding.. . by Aristotle 
out of Peter Lombard. Not that it is left as a 
piece of medievalism, for the appendices show 
it living to fight Ockam’s antithesis of law and 

liberty and its consequences in the old casuism 
of the manuals. This, which may have been 
well enough in its place, now holds out only in 
pockets: it never matched the sweep of Christian 
morals to beatitude and friendship. Ill-assorted 
with it at  first sight, another consequence also 
comes from the same stable. This is the moral 
theory of response exclusively to individual 
situation: it, too, discloses a nominalism about 
principles and kinds of action, and, though 
replacing the bone of legalism with the tissue 
of feeling, produces its own kind of casuism. 
Which is better, to be excused by a judge 
because you have found a hole in the law, or 
to be excused by a psychologist because you 
could not help yourself? Both, as the mandarin 
remarked at the final of a beauty contest, both 
are worse. 

mioms GILBY, O.P. 

THE THEOLOGY OF RUDOLF BULTMANN. edited by Charles W. Kegley. S.C.M. Press, 1966. 45s. 

However mistaken the methods and aims of 
Bdtmann’s theology may be, there can be no 
doubt either of its range of influence or of its 
intellectual power. This book consists of a 
series of articles on the principal aspects of 
Bultmann’s theology, and anyone who wants 
to decide whether to become a Bultmannite or 
not can find here any number of reasons pro 
and con. 

Bornkamm’s contribution is a very able 
defence of Bultmann’s theology in general. Of 
the more radical criticisms, Owen’s seems to 
me outstanding. He points out that it is at least 
as Catholic as Protestant to hold that revela- 
tion is not primarily a statement of propositions, 
but a communication of the divine life; and he 
questions whether Bul tmann has realised the 
secondary importance of doctrinal formulations. 
Heinrich Ott reasonably complains that he can 
find nothing about the Last Judgment, and 
precious little about divine Providence, in 
Bultmann’s writings; while John Macquarrie 
suggests that Bultmann’s wholly negative 
attitude towards the non-Christian religions is 

a pity, and not really consistent with the 
thorough application of his own principles. 
Schubert Ogden brings out still more forcefully 
the inconsistency between Bultmann’s radically 
existentialist interpretation of the New Testa- 
ment, and his insistence of the absolute 
uniqueness ofJesus Christ as bearer ofthe Word. 
He himself holds God‘s grace to be bestowed 
pre-eminently, though not solely, through 
Jesus Christ. Paul Minear, in an  article whose 
turgid literary style tends to obscure the 
importance and good sense of the content, says 
that Bultmann has failed to take full account 
of the cosmological implications of the New 
Testament message. Cosmology and anthro- 
pology, Minear insists, are interdependent 
both for St Paul and for St John, and an 
eschatology which has as little bearing as 
Bultmann’s on the actual future of the world 
seems hardly worth the name. I ought to add 
that nearly all of these objections are made in 
the context of a strong positive appreciation of 
Bultmann’s work. 

There are sections on Bultmann’s relation 
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