The Death of a Christian—11:
Our Personal Approach’

E. H. SCHILLEBEECKX, o.r.

g;lii IS NOT AN ACT, BUT THE ATTITUDE OF MIND IN WHICH WE ACCEPT

CAN GIVE IT THE VALUE OF AN ACT

. e Salutary worth of Christ’s death, as we have said, does not lie in
© mere biological disintegration of a man who was at the same time
°d, but rather in the obedient love through which Christ sacrificed

it lielfin absolute a.ttachment to God. Death _objectivcly ar}d factu:%lly
Plies the abandoning of all; a thorough rooting out and dispossessing

:.1 }Slelf, a passive being-shut-off from without, a loss of proprietary
llagtut t0 self. Death takes everything from us. This precisely is the
r

€ of death as a punishment for sin.
Jeath i something that happens to us; in itself dying is not an
tl.on done by man, let alone the greatest action he does: it is something
Chr": _ Overcomes us. Death can therefore only have a positive,
'Onlztlan and salutary significance when we freely accept this aliena-
Selfforom self, which is a fact, as a positively desired detachment from
. attri the love of God in union with the dying Christ. In other words,
. Valtude of mind in which we die gives death the power to take on
Sacri; ue ofa:n act. We must, that is to say, possess the same spirit of
Pl ;:e that inspired Christ when he made the sacrifice of his life (see
% lll.arids-l'l). Only he who loves God above all things, with all his
e with all his strength, is permitted to enter into heavenly life.
hearrty ittle remainder of selflove must have disappeared from our
ta dic;;_l ll? death can be the great action of love in which the most
od Self~detachment is perfected through free acceptance for love of
N eat.h to a Christian is not therefore something done to him, in
Pby c}“; 1s merely passive, as if death’s salutary worth were a kind of
Aceptyy ance that falls upon him. On the contrary, the Christ-like
Perfy ¢ of death is the most important action any Christian has to
Ot in this Jife,

N ’ dying must be a deed of obedient love, an act of adoration.

ac

¢ fi
B part of this article appeared in the January number.
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Fiat voluntas tua, humble acceptance of God’s intervention in our life,
as and when he wills. Next, death must be an act of perfect contritiont:
death must develop into the religious experience of a sinner who fe
the near approach of the holy God who can be seen only by the ‘pure ©
heart’. Just as Christ in his agony saw in spirit unfolding before him ¢
sins of man, and trembled, much more at the contrast between all thél?
evil and the all-holiness of God than at the death which it was to pro;
duce, so also must the dying Christian bemoan with a contrite (cruShe
to pieces) heart not only his personal past sins, but also all sin and 2 1
evil in the world, and ‘crying with a loud voice’ call for mercy, as &%
Chuist. Dignum et iustum est: that which is happening is just and fitting
for I, however holy I may be, see myself in solidarity with all huma?
kind. Third,? the adoration of God and loving contrition must ngW;
into a genuine, salutary penance, into the experience of death as £
uttermost self-denial for love of God, in union with the death of the
Saviour: being emptied of self in union with Christ. Death is our m®
lonely moment: a dying man is cut off, uprooted, the great soli
who knows time and earth, loved ones and friends, fame, prestige an®
success, all things and everybody to be slipping away, and who Co‘mes
at last before the one thing necessary, the One who judges all M’;
God and my all’: this is the frame of mind in which a Christian 08
to die. L
This acceptance of death can be so complete and intense in 2 Chrlsﬂ;i': ,
that it expels every last vestige of sclf-love, so that through dea o
soul without passing through purgatory comes immediately ’f?cc v
face with God. The Greek Fathers teach us that ‘to see God' i 7
beatific vision is conditional upon ascesis and perfect purification ﬁoc
self-love, so that at the moment of the disappearance of the last tra
of self-love, the beatific vision wells up spontaneously as if from W bblé '
in our very being purified by grace, as if the bursting open of the l?u o
of self-love made visible the deepest reality of our true ‘', God BF 7
In this light we can begin to understand the longing of some salf )
cupio dissolvi et esse cum Christo—I long to be released (from %
and to be with Christ. Death in this spirit becomes a joumeY,;:t of
encounter with Christ: serene acceptance, even though in the T ottt
bodily torment, of this disclosure of self through which we g1v°

In these three points no more is intended than to give a brief sCh° " pe
analysis of what takes place as a single unity in the actual event of deat™ " 4o
manner of a religious experience, rich in grace and salvation, for 2 sianet
believes in Christ.
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life Into God’s hands, and hope for salvation from him alone. The
Stian experiences the gratuity of redemption most strongly in
eath; non ex operibus, sed ex gratia.
€ can now appreciate that to die a truly Christ-like death does not
uttWIthi-n the power of mere humanity: that the cry of sacrificing love
of :lrled In dftath is not the stammering of our own voice, but the voice
ex ¢ ‘SPmt.of Christ, who, as St Paul says, whispers in us with in-
. nf:fmble sighs ‘Abba, Father’, which we in our sacrifice try to
Chy ate. To die is an act of grace: that is, by the power of grace a
Stan turns the disintegration of his body into an act of religious

S%::Criﬁcc in union with Christ’s redeeming purpose. ‘No one has
8teater love than he who lays down his life’.

ie

DALY pRacTICE IN ACQUIRING THE ATTITUDE OF MIND IN WHICH WE
MusT DIR
resTuﬁ'e $pirit in which we ought to die should normally be a condition
Pl‘act'mg from our life as 2 whole, and must therefore be acquired by
o ice t}_IIOUghout life. This is not merely a kind of scarecrow
) ught rajsed up because of the possibility that we might die suddenly.
Warn:n death is certainly a real possibility, and therefore scripture
Ten; US to be on the watch: Estote parati. Still, the spirit of self-detach-
const Which culminates in the free act of love, accepting death, is the
. ant and fundamental condition for Christian life and not only for
Moment of death, ,
) the _ﬁfSt place it remains ever true that even in the case of Christians
’ 1010gica11y considered, is an ‘accident’, something absurd that
the niaP}F?n to us at any moment of our life. Death comes ‘as a thief in
reg ot (cf. 1 Thess. 5. 2) says St Paul. As a biological reality death
Koy thSOmething that happens to us blindly. In Christian faith we
e at dpath is not a blind accident, or rather we know that this
Vationf’sélCCIdent is providentially caught up into God’s plan of sal-
N Ofi calls the soul to himself. In that instant the eternal lot of
Plato;sic aﬁﬂc?ed.. His life’s choice is fixed firm for ever. Some rather
death , Y-inclined theologians deal with the question as though
a sPirituze Dot only a biological cessation but also, naturally considered,
. -+ act in which a man as it were recapitulates his whole life and
an fundamental choice for ever. Death itself would then be a
e eler:ft’ h‘lVln.g in it an essential element of spiritual activity with
COompley €Nt of biological decline: a sort of spiritual undoing of the
eself by means of and in the collapse of the body. It is extremely
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difficult to reconcile this platonic view with sound psychology. It is of
faith that with death the earthly pilgrimage (status viae) is definitely Over:
so that no further merit is possible since man has reached his
condition (see Denzinger 457, 464, 493a, $30-531, 693). Nevertheless:
the end of the state of pilgrimage does not come about by means 0t
spiritual act by which a man would sum up his life and in an 2™
inclusive final decision spontaneously fix his choice one way of ¢
other for ever. If we keep to the objective facts, we must say that the
fundamental choice which at the time actually determines a man *
made rigidly firm at the moment of death; it is fixed for eternity P*¢”
cisely because of the falling away of his body. Because man cat be
active and constructive about his own personality only through !
body, death naturally speaking puts a stop to everything. The exist8
life-orientation of a man is snapped off and bound rigid by the bio-
logical accident that robs the soul of its ‘situated being’, and so &%
from it all its scope for activity.3 This means, in the Christian pro™”
dential view, that a man’s attitude of life is stabilized eternally 2 2
result of the intervention of God, who in his wisdom and goo cs3
decides upon the moment of death. This precisely is the Pfo_foun
meaning of the scripture which says: ‘death comes as a thief i i
night’. God does not ask us about our attitude of mind at the inswﬂt
of death merely, but rather about our faithfulness to him throug ou
our life. The past is irreformable: it is impossible for there to be alz
instant in which we can escape from time and re-establish our pas
under a new light—not even the instant in which we die. As 1088 .
we live, the only light we have is that of our faith and of our Cxlstenc_
in the world and in time. There can be no question of an act of recaP
itulation. Whatever during his life a man has made of the whole ©
life, that he is at the moment of his death. It is true indeed chat_ am az
precisely because he is free, can at any moment in his life give it 37 eh
fundamental orientation, however difficult it may be to do s°-
3The fact that a soul which after death is revivified supernaturally .malﬂ;%

beatific vision nevertheless remains fixed in its choice in spite of the F€¥¥ 50
supernatural activity (in God) that it then enjoys, is due to the fact that dfa Py
rests perfectly content in its final object, God, to whom it holds fast I diafﬂly
and unloosable possession. For a soul which after death does not imm®e”* v,
possess the vision of God (a soul in purgatory) there is also no p0$§1b1ht?;rc is
fundamental new choice, but then within the fixed basic orientatio? *.
still possible a purifying process of spiritual growth: such is the Parid t0
significance of the doctrine of purgatory (which we do not now ne

examine further).
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inﬂdflmental choice which a man makes in the perspective of good or
.~ 15 not an act made once and for all. Because of his freedom and
: S 'fmbigHO_u‘s situation a man can at any time sacrifice his basic
. dg101_18. dec1s1?n: the fundamental decision of will is on earth never
ity: tive achievement. It bec01.rnes such on].y‘ by the l.oss of corporeay
eI;tilfH Oth&?r words, by death .1tself as a disintegration. And provi-
God; y this means that God himself puts the term to hpman choice.
- Itervenes unexpectedly, and the life’s choice at which a man has
:f;l:’ed at that moment is by his intervention fixed immovably for
» 33 1t were from without. Needless to say, in the presence of death
Wazoiut:H Good makes a more pressing call on the freedom of man t’han
State osfl‘l y th‘e case d}lrmg his life. All the more because to die in a
el grace is a sRec1a1 gift of God, God will spf:ak‘ to the personal
urgen :n of a man in thﬁ: last conscious acts ofj his life with greater
M thiy" to enable him if need. be to give his life a new orientation,
) rnos 1s not at all the' same thmg asa kind of recapltulat:}or.l of .hfe in
2t e ment of death; itisa pf)ss1b1hty that‘man bears Wlt.hm himself
Probab{, Ii?oment of his conscious earthly life, but of which he very
of earth}i ecomes more aware in the hour of death when Fhe relativity
achievcd}" Vah_le.s strikes Ium more forcefully. The attitude ﬁnauy
Attitdes 15 4ec151ve, but this itself depends to a large extent on earlier
i in Whlc}} prepare the way for the ﬁnﬂ one. The significance of
in the :zl@ecFlon with our salvation lies in the facF that we must live
eterp, € C;Za_tlpn that at any moment our orientation of life could‘be
Upon th}; ecisive. .For not we ourselves, l.nut tbe hv1.ng God, df:C}de
is g o ROMeENt in which the concrete attitude in which we are living

Pass over into eternity.
tln-()ue fundélrner.ltal orientation in which we establish .ourselves
. 8nout our life and which in the awareness of approaching death
ﬂter:‘;r}i’ lilljely become .intens.iﬁed, corrected or.even.perhaps radically
are ﬁxédsf at very one in wh1c‘h, through our biological break-off, we
itude f0r all eternity; it dec1d<_es us for heaven or for hell. The basic
trugt i n(e) mind of a man who in spite of weakness and bet}rayals of
deathy ovaerthele§s fu.ndar'nentally .onenta.ted tc?wards God, will, when
OF gy ourrt;kcs f}lm in this c.ond?mon, bring hm} to heaven. Whether
iCing ug threath is to l?c Chrlst—hkF: a.n.d s.alut'ary is therefore a question
Ve, 35 2 OughouF life. Our entire life is given us by God to test our
to Opportunity to bear witness to our love of God and man and
e our sou] to mature by means of the sacrifice of self-detachment.
€0tial and inevitable detachment is death. For precisely this
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reason Christian ascetism, suffering and sickness, the misery in huma®
life, are all aimed at inviting us to self-detachment, in order t'h"t ’
our death might eventually have a positive and Christian meam.ngf
and be accepted spontaneously in disinterested, self-forgetful love ©
God. '
In the light of the Christian meaning of death, the sacrifices and the
miseries of life become a preparation for a good end. Death, suffering
and misery remain always the product of sin, in themselves undesirab’®
the work of the devil, a curse. And still with a tender and motherly -
hand God holds this work of destruction in check, and redemptivdy
turns the very work of evil into a bitter yet salutary and necessaty
medicine. The fact is simply this, that later on we will not be able 0
see God face to face, if we do not truly love him with all our heart anc’
with all our mind and with all our strength. Such an act of love imp e
a radical self-forsaking. Experience, however, teaches that an or
man, even with grace, does not normally by himself have the stre?
to carry out this demand for radical self-detachment. For this reas°
the divine finesse comes to the aid of our weakness through Sllff“’ﬂ?hg
and death. For though God himself did not invent suffering and deat,
and although it is to be reckoned to the account of sin’s sentence o
doom, still God from the very beginning has caught up suffering 2™
death in his providence. He converts the very consequences of € :
itself into the certain means of salvation, so that we, who would 2°
have the courage to take the initiative in the necessary purifying f’f out
lives can get the purification we need by free acceptance of what 1 asy
_case it is not possible to avoid. Suffering and death itself becomes g
the supreme loving attention of God who desires the salvation ©
men. For this reason many who ‘know not the Christ’ come eventt .
to the God of Christians through their anonymously Christian accep ‘
ance of suffering and death. g o
Continuously to work at liberating ourselves from self-love i orc™
to do good is to work at making ours a truly Christ-like death- In die
spirit it is then more or less an incidental matter whether W€
suddenly, or after a long unconsciousness, or in such disheartening P o
that any act of prayer is for the moment made impossible. Death 1t s
is, when all is said and done, not an act. So if the soul on account ofIP o0
or unconsciousness in the biological break-down is no longer # ¢
act, the inward, consolidated basic attitude of life remains a fact ¢ u gh
present, the soul itself in its acquired personal religious worth, tho
for the moment it cannot express that worth in any action.
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Th_e personality which God then judges is the one that has been built
UP with the help of grace to a religious worth in all the previous activity
of life, Estoze parati. It is, of course, not true that God in his justice spies
1Pon man to strike him down and make him die at the moment when

¢ ha§ just perhaps committed a mortal sin, nor is it right to think that
0a m his mercy seeks for the death of a sinner just that moment in
W]?-lch he feels a bit homesick for heaven and begins to be sorry for his
VI past. We dare make no judgement about God’s predestining love.

Very man he calls as he wills and at the moment he freely determines.
'th edo know, however, that God sees the whole man, the person, and
therefore especially his basic attitude which can lie deeply hidden under
}iillnlfuhess’, for a man in his free power of action can sometimes be
findered by a mass of quite unforeseeable factors, but even so can
Mwardly desire the good. For many after all sin rather out of weakness

- out of wickedness. This does not however prevent the degree of
St‘]i}tencss of our death and therefore of our heavenly holiness
W(})ux'n being normally speaking largely in proportion to the degree to
o ch our life itself has been Christian, even though the merciful grace
cons Od can sometimes bring about “astonishing conversions in the
cious hour of death.
ives ¢ thought of death must therefore be an enlightening idea in our
Olles. Abpve all, in this spirit, death—not ours but that of our loved
in —will }Je one of the most salutary detachments we shall experience
‘ PasEZCParauon for our own death: it makes us realize that here a man
sﬂmes Fhroﬂgh the most bitter suffering he can bear, but that at the

Vivi tme his belonging to God’s grace can be experienced most

Chris Y- Very. often one sees that the death of a loved member of a

The fan family means a powerful surge of divine grace in the family.

ugh they be crushed—for death remains death, something that
bloy, not have been, every loving heart will agree—in spite of the
hands ;Y experience more intimately than ever that they are in the
that 4 Ot God. For the dying Christian this awareness can be so intense
or d.Q_th 1tself truly becomes for him a peaceful going to sleep in the
fallg ;. e the unnoticed fall of a ripened fruit, he lets himself go and
M0 the arms of God.
can be ¢S process of detachment from self, the thought itself of death
Whole OZE%mdatmg factor. Death is like a light that is cast upon the
of ] . & thr.owing the essentials into clear relief against the shadows
one’s lifat 1s of little importance. One can pretend and pantomime all
¢ long, but it will very seldom happen that there will be any
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pretence in death: then all pantomime is stilled, all mimicry dumb;
and with the approach of the end one comes all too often to the know-
ledge that much of life was but a worthless lie. This is precisely the
reason why there must be a vital retention of the thought of deat!
during life. Every moment of our existence must be lived in the spirt®
that will enable us to sacrifice our life for love of God. ‘I die daily’ sa¥*
St Paul (1 Cor. 15. 31) for ‘I bear the death-agony of Christ in MY
members’.

CHRISTIAN DEATH AS THE BEGINNING OF THE BSCHATOLOGICAY
RESURRECTION

The Christian’s thought of death is anything but 2 sombre night”
mare. Certainly the sacrifice as such always means self’s irretrievablé
loss of self in the courageous generosity of love. In this, only th;
crippling disintegration falls certainly within experience. The rewa!
of the sacrifice lies on the far side of its pain, so that faith’s certainty ©
finding self again in God rests purely on a divine gift, and is not t0 ¢ -
found accounted for in the biological suffering of death, which as Su‘fh 5
experienced as a purposeless destruction. Christian death however gi¥¢*
us a joyful easter promise, thanks to Christ. God’s acceptance of
sacrifice of love, the Resurrection, is an intrinsic factor in death, n?t
only for Christ, but for us too. Thanks to Christ again, our death 12
sacrifice is in principle our resurrection too. The Christian ide2 ©
death as a sacrifice is therefore no damper on life, but an enlightenrf}ent '
that situates everything, even the smallest detail, in its true perspecv®
‘Death is precious’, not only to the dying but to the living, too-

In a death accepted in the Christian manner, we see clearly tha*
die is but the first phase in an eschatological, future-turned, event: 1“:
the loss of self, but only in order that we may receive ourselves mo{s
gloriously than before, a pure gift from the hands of God. Death
only the passage to eternal life, the beginning of resurrection. For €
one in particular death is already the end of the world, and so
individual’s first step to the return of Christ, for this return 7 b
nothing other than the universal resurrection of the body tl'frout%e
which the saints will enjoy the perfectly human encounter Wi
risen, visible, victorious Christ, and those who are damned 4
be excluded in a bodily manner from the glorious kingdom of G;al
That which death deprived us of by disembodiment, our CO"P‘?V o
earthly situatedness and our immediate inter-human relations, s 8"
back in overwhelming abundance as God’s gift in the resurrectio™

that to
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ihf ‘_HCW.heaven and earth’ and in the intimacy of reinstated human
“ations in the communion of saints.
evIn this eschatological perspective we can appreciate that death is an
ceen‘t concerning not only the individual, but taking place in and con-~
Mung the whole kingdom of God. The liturgy for the dead therefore
cdakes the whole company of heaven come down to meet the departed:
o 2y God’s angels lead you to paradise, may God’s martyrs meet your
G Ming. May they all receive you into their midst, into the heavenly
Usty  The eschatological triumphant character of Christian death shows
that the glory of Thabor is a possibility present in every moment of
our earthly Jife.

Drist’s glorious transfiguration on Thabor was in a certain sense
Szi;:}ie only because during his earthly life he already bore death
livee hls. heart and spirit as the loving sacrifice of his life. Whoever
Whis }lln t_hlS way—with death in his heart: not death the gloomy curse
o ch kills, but death blessed by the sacrifice of the living God—is able
or I‘i’ehCOHStantly in the spirit of Thabor, in which there is even place
deas 8 t‘ht‘.:au'.tc:dness and joy. For after the last supper just before his
. Jes_us said to us: “These things I have spoken to you, that my joy

>, be in you, and your joy may be filled’ (John 15. 11). “To die is
gan’ (Phy, ., 21).

THE
;ACRAMENTS AS INCORPORATION IN CHRIST'S RESURRECTION FROM
EAD

eeflore.We conclqde, something must be said about the sacraments.
deagh j;séll;g f)f Chrlstlan.de.ath lies in the hnkmg of our death VYth the
od, and rist, so that his life be:comes our-hfg in the blessed ws1on.of
Chri,st’s p I eventual resurrection. The linking of our death with
e eath takes place precisely in the power of the faith we show
Y in the sacraments. We take care for the Christ-likeness of
th‘by anticipation in the sacraments experienced in faith. St
( OIS:KS there is no condemnation to t:l'1em FhaF are in Christ Jesus’
insofy, az 8. 1). The sacraments already in principle overcome death
st b ltisa curse. For tl}e sacraments incorporate us, not in a dea}d

the nl;ss .u‘th th_e risen Christ. In the memento for the dea.d we pray in
gone be£: e @ndfd, ‘Lord, of thy servants and handmaids who hav’e
The Ore us in the sign of faith and who sleep the sleep of peace’.
ba sxﬁn of fajch, signum fidei, is the patristic term for baptism. Our
of Chr; mmerses us in the death of Christ and is therefore a guarantee
Stan death and thus of resurrection, at least for those who live

Our de,
au]
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according to the promises of their baptism. And that which is begun ™ ..
baptism, which is nourished and strengthened in the eucharist as 0%
sacrificial partaking in the dying and risen Christ, and in p:eu'f«icu‘lar
ways deepened and stressed in all the other sacraments, will at last "
its visible and real completion in our bodily death. By the grace of our
sacramental life of faith, our death is made Christian. Whatever
Christian death is painful and ugly, full of dread and destructions
reckoned to the account of our solidarity with sinful humanity: it %
the work of man. But the richness and the hope, the living power 2
the light that shines out of death is the pure work of grace, the €O
sequence of our sacramental encounter with Christ. The sacramen®
especially the last anointing and viaticum, are the mediaries throug”
_which the living God smiles upon the dying across the last grim sneet
of sin, which would like if it could to triumph in this death but inst¢3™
is literally crushed out in it. ‘Death is swallowed up in victory’ (1 Cor:
15. 54). '
It would be possible to illustrate all the facets of death, as we bave
examined them above, from the whole of the liturgy for the dying 2%
the dead: the prayers for the dying, the mass of the dead, the funef
service and the burial. The objective stature and the personal experien®
of death are moreover clearly illustrated in the three crosses on Gt(;l—
gotha. Two men are hanging, one on the left, one on the right 0 ¢
crucified Christ. Two men rebelling against death and its hopelcssnesz
But one of them struggles around towards the dying Christ - - - 2
what he sees and realizes is enough to give him complete understandi®8
of his own death.

SOME PRACTICAL CONSIDERATIONS ABOUT THE CHNSTIAN ATTITUP®
TOWARDS DEATH AND THE CEREMONIES OF BURIAL e
It should first be pointed out that, because of the Christian jmporta® an
of death, every man has the right to know when, according to humthe
reckoning, the final moment is approaching, to give him the chanc® . /
better to prepare himself. That his doctor or his family should keep be
fact from him is pointless. Rightly enough, the information has “')on:
given most tactfully and delicately and after reasonable preparat s
but simply to hide the true state of affairs betrays a very sorry 8PP 0
tion of the power of faith. For the same reason it is un-Christa?
delay the last anointing to the last possible moment or leave it U2 Jast
sick man is unconscious, in order not to frighten him. Not the

. fhe
moment, but the first real indication that sickness might be fatal 5
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Hme to administer the last anointing: the sufferer has nothing to lose
Y it—on the contrary.
Tt may be helpful to say something about the things done around a
€ath-bed and at a fumeral. The most important thing is that in these
8 our faith in the Christian salutary value of death is made obvious.
M not thinking so much of the class distinctions that the world still
CXpresses by the manner in which it deals with the man who in death
sald appeared naked before his God. This is a problem that can be
Olved only by considerateness, patience and above all by education.
€ rea| point at issue is that whatever the ceremony, an interment
;:m“ be a witness to Christian faith concerning death. How often does
s hot happen that the terms in which notification of death or letters of
szrmpathy are couched are merely natural or even heathen: However
Ongly bitter sorrow is felt—and it always will be felt—the atmos-
Cre surrounding death must still be an expression of the prayerful
v;}:e that the living, loving God will take the soul to himself. Credo in
)}  aeternam. No symbols of despair, no broken pillars, no scythes, no
o uf‘glflsses or skulls and crossbones. Are these the symbols of a
st-like death which is but coming to life in Christ the Saviour: A
. t:rl?fl‘ should be a serenely solemn farewell to a loved one who departs
€. Generous, genuine Christian manners are demanded, not a
Querade. The important thing is the spirit in which the ceremonies
enouthe style of the funeral must be fashioned or accepted. True
dea 81, one cannot brush aside all at once the tyrannous protocol of
mposed by the undertakers. This calls for gradual alteration.
. qu be possible only if Christians are more intimately aware of
emeamng of death and at the same time feel within themselves more
mog:u Y the apostolic urge to call out in the face of the world, and
Chris Certainly in the presence of death, life’s greatest problem, that we
Chris:lans have a clear solution for this problem through our faith in
. the Redeemer, our faith in the kingdom to come, our faith in

“e~the eternal life of God.

But it
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