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Michalon himself emphasizes in the words of his pamphlet Whi‘Ch
succeed this sentence, that to the outsider, the unbeliever, the vo1c€
of the Catholic Church is only one of many discordant voices €a¢
claiming to speak in Christ’s name. The consequence of this %
as he most truly says, concern, uncertainty and confusion of not;
believers in both pagan and so-called Christian countries, 2%
anguish for those who seck the truth.
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KNOWLEDGE AND HOLINESS AND ST THOMAS
AQUINAS*

TrOMAS DEMAN, O.P.

N the casc of the majority of saints, sanctity and knowledg®

seem to be two different things. Our admiration goes to the

heroic penances they have imposed upon themselves, _thc
uncompromising apostolate they have carried out, the outpouring®
of love which have been their heart’s expression or the martyrdom
which has crowned their life. As a general rule, we do not
realize that intellectual excellence may have a connection with the
merits which raise a Christian to the altars. The interest of t°
case of St Thomas Aquinas is that in him we are compellec
investigate this problem. That the Church solemnly canoniz€
him less than fifty. years after his death is a fact, as is also
circumstance that his life was given in a remarkable degr®®
to the work of the mind. It was spent in intellectual activity aj
exclusive and intense as one could wish. St Thomas taught 2%
lectured, wrote books, took part in learned disputations——and Wi.%
honour him as a very great saint. It would indeed be strang®
we were to seek the explanation of his sanctity in traits which ar¢
edifying indeed, but alien to the real substance of his life. Y°
the habit of separating the intellectual from the spiritual life 15 5
strongly-rooted that the biographers of St Thomas often procee
in this way. To read them one would suppose that the subJ®
of their biography sanctified himself in the brief moments gt
respite in which he ceased to act as a theologian. We can®

*Translation of an article in La Vie Spirituelle, March 1945, by Kathleen Pond.
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ipprove this dichotomy. The purpose of the following pages is
Tather to illustrate in this privileged example the link which
Connects sanctity with knowledge.

In the first instance, may we be allowed to stress the austerity
of a life a5 strictly intellectual as was that of St Thomas. One can
Only adopt an activity of this sort and persevere in it on condition
of giving up many others for which one is perhaps made and
om which one might have drawn easier satisfaction. Gifted as
1€ Was, it is Jegitimate to think that St Thomas, admitting that he
Was a churchman or religious, would have succeeded in diplo-
Macy, in the high offices of administration and government. His
Political writings show that he could have become a far-sighted
tzadel'- Nevertheless he resisted this temptation to activity, a

Mptation which hangs over many intellectuals as they approach
Maturity, Already a Friar Preacher, he declined the formal and
Pressing offers made to him to accept the abbatial dignity of
intznte Cassino and the archbishopric of Naples. Of its own nature,
N ectual research demands concentration of soul. To this we

liP_Y ourselves only with reluctance, choosing to relax the
W}?ilélh on our faculties and preferring the sense of well-being
iy diCOmes from curiosity, the satisfaction of which gives an
megh yate return. St Thomas seems to have disciplined his mind

Cthodically s as to make tense and continuous thought possible.
reea;ECOmmellded the avoidance of distractions. He reduced his
sﬂenconshlps to what was indispensable. He was a man given to
fons ¢ and kept his cell strictly. He cared neither for long recrea-
o Whrilo}i to be frequently out of his monastery. To the extent
life 5, ch he practised it, will it not be agreed that intellectual
chrg _afll asceticism? In the case of St Thomas ne1thelj th(_: ancient
- stanmc srs nor the witnesses at the process of canonization have
c°rpoce1 » except for fasting and abstinence, any of the great
in USer al mortifications such as the discipline to blood, traditionally
the reaamqng those Who practise asceticism. It seems clear that
difors Son s that he did not practise them. His asceticism took a

. eagt formT and it is this that we have to try to understand.

ALly consisted, as far as he was concerned, in the organization
evi deilccapaciti.es_ and his time in the service of thought. The
kep hie of this is to be found in his work. Right to the end he

$ mind fixed on the subjects he had set before himself.

e . ; :
Worked out from a Latin version and commented detail by
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detail the difficult philosophy of Aristotle. To the labours of

teaching, he added the composition of his numerous works. The
three years of his second teaching period in Paris seem to have
been particularly overwhelming. He wrote in a style which 15
clear, stripped of the superfluous, rigorous, in which there
little to charm onc’s sensibility. He dealt only with matters that
were sublime. He thrashed out many a burning question. ©
Thomas wore himself out at the task. A work of this magnitude 3
not accomplished lightly. His premature death was the penalty
he paid for his prodigious effort. If there is no sanctity excep
where there is penance, let us admit that St Thomas, in the mer®
living of his intellectual life, amply satisfied this primary condi-
tion. _
But knowledge is something quite different from effor®
It signifies a certain contact effected between the mind and what
one knows. In this respect it has a power which will make U
understand better the relationship in which it stands to sanctity:
The higher the object of knowledge, the more it is capable;
we say, of ennobling the knowing subject. It is true that thought
possesses a dignity in itself and that it transfigures the humblest o
the ugliest realitics. No knowledge is base, even if the objects %
which it is brought to bear are base. If a doctor has a deep under-
standing of shameful diseases, the fact gives him greater glory:
The historian is proud to explain the most sinister dramas,
psychologist to bring out the most guilty passions into the lig ;
of day. At the same time it can be affirmed that an object ©
knowledge which is in itself sublime contains for the knowe
an uplifting virtue which other objects do not contain. In th‘:
intellectual sphere it does us good to keep company with great
minds. To contemplate the order of the stars and their Peffec
movements is a delight. We derive a certain satisfaction from
~ looking at beautiful things, examining them carefully, penetraﬂngf
their secret. All we have done so far is to exercise our powef Oe
knowing, but we already experience the influence of what ¥
know. Tt is becaus¢ knowledge is a contact, as has been $3%
Better, it is an attention given to the object known. It is that Wi .
makes things present to us. We bear the stamp of the knowle gr ;
we have in the same way that those with whom we cons®
inevitably leave their mark upon us.

Among all possible objects, St Thomas chose to know God
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\Zie can bring back to that one point the accumulation of know-
ge he carried in the mind. As a child, he asked his master at
e Onte Cassir’lo the sublime question.: “What is God?” When he
3ched man’s estate he set himself to answer it. He proved to
collll“ﬂf ‘that_ God exists. He probed the depths of divine being,
Ceving it in its simplicity, infinity, immutability, eternity.
rieecr\_nedltated on the knowledge, the will, the power of God. He
Wh to understand the Trinity of the divine Persons, the Trinity
ch in no way diminishes the unity of essence. He considered
°d a5 the beginning and end of all beings. God created
¢ Wworld and he governs it by an infallible providence. Godisheto
utor‘n man shopld te_nd by the prudent' performance of his actions.
o dlt 1s only in going through Christ that man can return to
WhOH\Whence the new and inexhaustible object to which thought
himselyf taken up with God applies itself. St Thomas applied
it i to the mystery of the Word made flesh and scrutinized
olo all the energy of which he was capable. The Summa
have gica, the monument of his genius, speaks of the things we
is niuISt mentioned. Both asa Wholc and in each one of its pages, it
i 15 Y the book of God. It gives a magmﬁc.en’t answer, in so far
We havglven to man to answer it, to the chgld.s question Wh_l.Ch
thap, o ¢ recalled. How could a contact of this kind do otherwise
seeki €vate the mind which proved itself capable of it? Without
aPProag }1:, s0 to speak, we contract a certain nobility thropgh the
Sors 1. ches to noble objects by knowledge. We become in some
'1Xe what we think, like in so far as the mind is concerned,
bug i, Y, for this similitude is the very definition of knowledge;
€, 100, in so far as the whole of our personality is concerned.
Man, In short, is worth what he thinks. How could something
lengtﬁ d_“’int‘: perfection fail to pass into him who went to such
$1n thinking of God?
Sprin Objecqon against what we have just said immediately
88 t0 mind. Is it not common, it will be said, to meet men
fe does not correspond to their thought? On the one
Scre g, high intelligence and vast learning; on the other, a medi-
Posin, aracter or behaviour which is unworthy. But even sup-
ko8 that such men take a real interest in the objects of their
edge, it is necessary to inquire in what these objects consist.
fac t}e] certain about this is of primary importance. It is not the
3t one thinks that is allimportant, but that one has chosen

Cer
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to apply one’s thought to one particular kind of reality I
preference to some other kind. Even if the objects which thes
men have chosen are noble, they may well be restricted. TH
influence of such knowledge on the man who possesses it ¥
limited. This does not change one’s life in its entirety even thou§
it gains something thereby. Among all the objects of knowledg®
God is the one possessing singular excellence. For the mind he ¥
the most wonderful and most inexhaustible of objects. He £
man with astonishment and wonder. He forces him to concef’¢
of a beauty and perfection far beyond the realities of this wor'®
In this respect he acts upon us with a power that is unique. AmoB3
the different categories of intellectuals, it is the thcologian'who
enjoys a privileged situation. Perhaps this last statement will be
contested. The divorce of thought from life can be observed #°
shall be told, even among theologians. Let us not quibble over, €
fact. But it is essential to interpret it. Among such theologlan;
something, we believe, holds in check the normal influence o
thought on life. They devote all their energies to the knowledg®
of God, burning the midnight oil. They search the Scripture:
They acquire, patiently and by no means superficially, an und®”
standing of the truths taught by God to the prophets and apos"les;
We take it for granted that they are serious theologians and t,ha
they have come into contact with the reality they are de
with, penetrating beyond the formulae and the arguments.
such men remain commonplace, given over to their p35_51°n?;
liars, quarrelsome, and with other defects. Such a situatiol e
abnormal. It is to be explained by the ill-corrected disorders oc
sensibility and character. Suitable self-discipline would remedy *
situation. If this were applied, the thinking would do its work'afr
would bring about the uplifting of these lives which come u? ¢
the influence of such a noble object. We do not, then, der
the necessity of moral effort but this should be placed at £
service of the intellect. The latter remains the principlﬁ o the
spiritual elevation and distinction which the rectification of "
passions or of tendencies alone would not have brought abo 0
The general régime of life to which St Thomas submitted
be understood in this way. The effect of it was to leave 0
thought in him free to exercise the sanctifying influenc® Ay
which it is capable in itself. It should not be considered Separ_at S
from the intellectual vocation which remains paramount

https://doi.org/10.1017/50269359300005735 Published online by Cambridge University Press


https://doi.org/10.1017/S0269359300005735

KNOWLEDGE AND HOLINESS IN ST THOMAS AQUINAS 390

Thomas. The ascetic practices of which we were just speaking,
at the same time that they favour the mind’s application, are a
guarantee of its universal and normal benefit in the thinker’s life.
t will similarly be observed that St Thomas lived in the company
ot his brethren. His study was circumscribed within the ensemble
Ot the organized activities which make up a religious house. When
€ entered religion he made the three vows of poverty, chastity
ad obedience. To each one of them he remained faithful unto
cath, Reginald of Piperno, St Thomas’ inseparable friend, who
teard his last confession, said that he found him pure and innocent
€a child of five years old. By means of the discipline he imposed
Jpon himself and in the fitting surroundings in which he estab-
$hed his intellectual life, St Thomas benefited, certainly and in
e best conditions, from the elevation of soul which thought
X_ed on God brings. He gradually became conformed to his
:E]jift of knowledge. In the sphere of the intellect he had become
; dof companion of God. He left his solitude to live habitually
% such company. How could he remain unchanged?
whi e have not yet disclosed the final secret of the connection
ch was established, we said, in the case of St Thomas, between
owkdge and sanctity. We are mistaken when we imagine
8teat intellectual lives as a sheer exercise of thought from which
Scﬁ heart’s fervour is absent. In actual fact, philosophers and
- Olars are men of enthusiasm. They are urged on by an ardent
o Ve, for they are in love with truth. Why should not truth be an
I fé]e(:t of love? Any deep intellectual life involves also an affective
o Clearly, intellectual curiosity is sufficient to set research in
C0°t10n‘; lqve is not necessary for this. Yet knowledge possessed
OmCS In time to be cherished, so that some love is present in one
r W_ho_m knowledge has become the purpose of life. But when
od s in question, love is invited to focus on the object itself.
ud} Was the disposition of St Thomas and the definitive meaning
thag iilntellectual life. On this account, we need not be surprised
the s knowledge sanctified him, since we can recognize in it
and Supreme love which is the very law of all Christian sanctity
Which is called charity.
Curio Y Shoﬂl'd we not admit that there was in St Thqmas
gi&e;ltf}_’ of mind and eagerness for knowledge? He was especially
" Worg for thought. He commented with predilection on the
tds inscribed by Aristotle at the beginning of his Metaphysics:
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‘All men by nature aspire to knowledge’. But he applied his
curiosity to God, the most difficult of the objects of knowledge
and, in a sense, the most disappointing since the human intellect
can never seize hold of God with a sure grasp. St Thomas by 170
means confined himself to this rational investigation. He sub-
mitted his mind to the faith and it was from the truths thus ad-
mitted that he embarked on his research. The reason for this was
doubtless that it was not sufficient for him to discover in God the
explanation of the world. Philosophy does not go further. He
wanted to penetrate more deeply into the mystery. Intellectually;
an investigation of this kind is doomed to failure, for an insuper-
able disproportion remains between the human mind and the
mystery itis confronting. There are triumphs of knowledge which
the theologian has renounced. The scholar who can master his
subject with absolute certainty can aim at them, and th€
philosopher can attain to this, since he affirms nothing of which _his
reason has not convinced him. But the reward of the theologiat
is to glimpse at least something of what he loves. What othef
inducement can he assign to his eager investigations which never~
theless cannot hope for more than fairly limited intellectud”
results? The mind of the theologian is not satisfied. He eveR
experiences a dissatisfaction precisely the contrary of the conten®
ment experienced by the scholar who has achieved success:
Among the brethren, St Thomas knew that he did not know GO‘_i'
He did not have to wait for the ecstasy of the final months of 1S
life to be convinced that what he had written was nothing buf
straw. Why, then, such eagerness to know? Because one cannot
do without God. In the absence of satisfaction for his intellect
the theologian experiences a certain contentment of the hear®
God is an end for him at the same time that he is a truth. The litt!¢
he knows of him is of inestimable value in his cyes. In short
the habitual separation of what is intellectual and what is affectiv®
is an unsatisfactory explanation of the theologian’s experienc®
If St Thomas had only wanted to taste the pleasure of being equ#
to his object, and, before all else, to glorify himself in knowledge(i
if, in a word, to know for him was to love himself, he wo
certainly not have chosen God as the subject of his study. 4
Moreover, we ought not to be surprised that charity shou)

take this form. Of its very nature love secks the presence ans
possession of what it loves. Not until it embraces its object ¢9°
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It attain its full fire. Now the faculty in us which loves does not -
8Ive us this presence. When the object loved is perceptible to the
Senses, we can possess it by our cyes and our embrace. If it is
SPiritual, we possess it by thought. God is made present to us in
,the-knowledge we have of him. The perfect attainment of God
!n_heaven is by a vision. In seeking to know God, the theologian
51 fact secking to possess him. Charity normally inspires know-
edjge- It would suffer if the intellect did not give over to it the
Oject it loves, like a lover reduced to sighs, whose eyes are
iTSE‘em-g and whose arms do.not embrace his heayt’s desire. Love
ective. It does not waste its energy in declaration. Would not
“harity be merely platonic if it confined itself to repeatedly telling
. od that it lov‘ed him? Theology is the work of charity. We are
Otin the habit of associating theological knowledge with love.
Ut does not St Thomas impose upon us the necessity of so
2Ing? It is unthinkable that his theology could have been
Wzol:rcled from his deep spiritual life. In the strict sense of the term,
have i)lW,. there is no n_eed at all ‘for the theologmn as sx}ch to
igh isc alrllty. It is sufficient _for him to 'have faith. But just as
isin p called dgad, when depnyed of charity, so a theology which
cease to Vl‘)fay animated by charity must be called dead. It does not
oses O be true, any more than d;ad faith ceases to be true. But it
ove nezertheless the value of being the response to the desire of
be _Vi_ln for that very reason,_despne its truth, it has ceased to
this mlng. St Thomas was certainly not a maker of theology after
anner.
oy t‘; impassiblf: objectivity of }1is doctrine might deceive us.
s tes w_hat—ls, W.lthOllt emotion or exclamation 'marks_._He
put s fglothlng of his own emotion to appear. HlS. writings
and ee ore us an claborate network' of deﬁpl.tlons, distinctions
Ovinasomr}g' They are satqrated w1_th erudition, gnd the most
¢ ca g subjects are treated in them in austere fashion. In short,
not nnot fee] the pplse of lpve there. But is it not we who‘do
2aze (so“}rl how to discover it? To fix a steady and penetrating
ruciﬁu'c as Fra Angelico has portrayed to ’perfectlon in his
Object iX1011 in the Chapter-house at St Mark’s) on the.chvme
Sereni; $ Sllll_)hme. St Thqmas wants to know .God as he is. The
an Cnez w }1ch he shows is not mdlﬂ'er«?nce; it is, on the contrary,
. getiC aspiration towards possessing the object. Can we not
IStand that the austerity goes hand-in-hand with strong
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feeling? St Thomas never thought theology an affective science:
He maintained that it was a speculative science, of its own natut¢
ordained to knowledge. Its whole value lies in leading the mun!
into truth. But it is precisely in this pursuit of pure truth that 1t 15
impossible not to encounter love. The difference between 2 St
Thomas and a St Bonaventure is not that the former separat®
knowledge from love to keep it in a kind of proud isolation. He
didnot hold love to be an effect deriving from knowledge whenc®
knowledge would receive its raison d’étre. Love is immanent 1
speculation itself. In theology, then, we shallnothesitate to givefu]l
force to speculation. Once again, it is for us to understand that 2
certain tenseness of the mindisperfectly compatible with fervour ©
the will. Love is not there in order to assert itself in ope?
fashion. It is true that St Thomas wrote articles, not elevations
meditations or effusions. But love is not bound to a particulaf
literary genre. Moreover, from St Thomas' pen have Com%
expression after expression in which admiration for the object ©
study is evident. The sheer accurate and unadulterated enunciatio®
of divine realities betrays the attachment he has for them. In trut®
the love of a theologian can be measured by the objectivity of 1S
doctrine. )
Because it is impregnated with love, this knowledge turns nto
contemplation. By this last word is meant the gaze fervently a8
lingeringly fixed on the object which the mind’s effort has finally
drawn out of obscurity. To the theologian it is the reward f0f
his study. It is true that St Thomas reasoned and argued muct
he filled whole volumes with the detail of his subtle explanation®
yet we are not deceived into thinking that he lacked the suRren?C
act to which this research was leading and that he did not tarry
with God’. Certain theologians, perhaps, are not contemplaf“’cs;
They are like those people who, after making a long journcy 1
the end of which is a famous landscape, do not trouble to 1005
at it and only think of starting off on their travels again. Tro ’
reason is ordered to contemplation, and theological Cffotro
normally ends in it. Among all those who apply themselves s
this, the theologian is best qualified to succeed. Contemplaﬂorlljle
intellectual in its essence. It is simple, penetrating and pleasurd o
knowledge, but it is knowledge. It is not a pure act of Jove
which only the affective powers come into play. If it Wcri’ber‘
should be forcing on the word an arbitrary meaning and d¢
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;trzly making it equivogal. It is unquestionable that there are
tenz’slofher than theological knowledge of entering upon con-
e 5 ation, but the latter is, as it were, the king’s highway. The
anot}flls and ecstasies which the saint’s biographers vie with one
er m relating, at least show his disposition for silent and
Is)ia%irﬁﬂ intercourse in things divine. The extent to which
. +omas could become absorbed in his thought was noted by
, Wioiontemporaries. He received the gift of tears. The man who
God C'If}}lle Summa 'Theologica was suﬁus_ed ‘Wlth tenderness before
s le connection, to our way of thinking, is perfect. The two
wa Jerive from the same inspiration. The study of Go,d is the
Seny' par excellence to the purification which makes man’s mind
Sitive to his presence.
deSCri%ledcz}56- of one \_zvhose knowledge is such as we have just
abont d, it is impossible that that knowledge should not bring
it Im' return an increase of Jove. Knowledge has its value in
requi} t lilspe_culatlon, as we haye said. But the nature of thlngs
then aeshjt at it should cause an increase of love in us. A cyclc_ is
teﬂChirf eved, the affirmation of which is one of the favourite
We 10Vgsb0f St Thomas. We start from love in order to know and
the € better for having known well. Do not let us think that
. ure(érts'undertaker% for the glory of God and the sacrifices
in s, 1y with good will are the only means of increasing charity
* timacy with the object loved is no less efficacious. It will
inctg:sifoﬂ the object loved to reyeal itself in.this intimacy as
Permnsng y lovable. Such surely is ic case with God. Like all
rom | ‘who have real value,. God, if one may say so, beneﬁts
all ¢ atemg kn'own. In proportion as one knows in trth who heis,
Passes (})1ne discovers in him is beautiful and appealing. He sur-
i W\ﬁ at we had thought at furst. It is those WhO‘dQ not know
erron, é blaspheme or neglect him. Knowledge dissipates these
the he od appears to the mind as infinitely worthy to attract
€art of man, The well-known reply of St Thomas expresses

t .
h?sp erfection this delight in God which in him was the effect of
Whalz Tofound study: “You have written well of me, Thomas;
Lord Jeward do you wish for?” ‘None other thal} yourself, O
Saﬁsﬁef}g good things would be given to him with that. God
Whe s heart. Creatures have in truth lost their charm for one

38 become accustomed to fix his gaze on eternal perfection.

1S posg; . . :
S Possible, finally, to prove with certainty the connection of
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knowledge with the love‘of God, in which, so we hold, lies the
ultimate secret of St Thomas’ sanctity. In Christianity, love ©
God is inseparable from love of one’s neighbour. Thus, love of his
neighbour is found in this man whose life was spent in the exerct
of the intellect. This is not, indeed, to be seen in the form ©
material or physical help given to the unfortunate. But how ¢
one refuse to admit that the communicating of truth to men®
minds is not also a work of love? Men need truth as much as the}
do bread, and we can render them no more valuable servi®
than when we teach them to know God. St Thomas wore himself
out at this task. He was not a solitary thinker, far from me%
busied with his own problems. He was a professor, and he carr1¢
out his office with a conscientiousness of which his works are_thc
proof. Of its nature, any teaching function is a charity which give*
to men’s minds, How much more so, when it is theology th?
is taught. We do not usually realize that a professor can be a m2®
of burning love. We see him going regularly each morning ©
give his lecture, his books under his arm. He speaks with authority"
He is listened to with silent respect. He enjoys an honoura
position and one of no little prestige. You might think that 2
function of this sort would be for the advantage of the person
exercising it, but to think that would be to judge by appearanccs‘
This man is a benefactor of minds. St Thomas understood th
matter in this way. To the audience who listened to his lectur®
in Paris, to the convent of St Jacques, to the pontifical court in 12
different towns of Italy to which it moved in turn, he communlff
cated the knowledge of God which he had acquired himsel
He wrote the Summa Theologica, his most outstanding title ©
glory, not with the idea of producing a masterpiece, but with 2
view to facilitating for beginners the access to sacred science-
was moved by an affectionate solicitude for students whom s
saw struggling with routine methods of teaching. Many ot~
works, such as the Summa contra Gentiles or his treatise Agﬂmi
the Errors of the Greeks, were written in response to rC(_lulflS ]
people made to him, with a view to fulfilling some parti¢ ae
need in the Church at that time. St Thomas is too much i 10;;’
with God not to give him to others under the species of kn° n
ledge. He knew strife and struggle. His life was not free fro
polemics. He stood out against the adversaries of the religious; aél;e
pitted his strength against certain dangerous interpretets ©
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ﬁ?ﬂosof_)hy of Aristotle l_inown as the Averroists. He opposed a
eological tendency which he considered retrograde. A number
:’OO}ES';‘Vritings were the outcome of the controversies he under-
- They are evidence of the energy he brought to the contest.
€ can see in them an encouraging sign. One only fights for
Wh?'t one loves. If the adversary suffers from the arguments with
Which we assail him or the refutations with which we crush him,
the majority of men from this circumstance will have the benfit
Ot truth vindicated and confirmed. In exchange for the displeasure
Which William of Saint-Amour, Siger of Brabant or John
¢Ckham experienced, we have gleaned a treasure of doctrine
Z:lhlch will never be lost. St Thomas loved us dearly when he
exgag-ed in controversy against them. The immense influence
creised over innumerable minds in the course of ages by his
;Z?erlll{ Proves superabundantly the benefit conferred by an
not ectual life thus led. No, the man who produced this work was
o ndifferen to men. He worked for those of his own time and
. &l times. He bore in his heart a love of his neighbour, which was
ne with the love of God.

L1 not necessary that every example of sanctity should be as
kn:) 01116. St Thomas, however, oﬁf‘ers us a un_iyersal 1esson. Some
CGrt;’f’HEdge of God claims a place in every spiritual life. We have
sl ¥ not done enough when we have satisfied our desire.
S, omains for us to adapt our intelligence to the vocation of

ctity which is ours. The moral effort must be accompanied by
an Wtellectual effort. There are ignorances which are no longer
Permissible to a Christian, prejudices which hinder the soul’s

8¢ towards God. On the other hand, the true knowledge of
a 04, proportioned indeed to the condition of each one, brings

Out effects the power of which we have just been admiring in
theThomas. If he studied and sought after knowledge so much,
Wag feason was that he exercised a special function and
able C"‘lrfylng outa profesm.onal dgty.. It is true that the consider-
of StP ace taken by study in his life indicates a man whose duty
a tate was thus defined. The degree of knowledge to which he
beco ed shows an exceptional mind. In that sense we have not to
Inakjlme new St Thomases. We should only incur ridicule by
of '8 such a claim. He excelled in the study which forms part
ang ¢ Chn;nan life and it was in order to respond to the deepest

st vita] aspirations of his soul that he devoted himself to it.
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Moreover, it is sufficient to consider the ravages caused in 50}115
by religious ignorance to be convinced of the urgent necessity
there is for all to know God. Men do not sin only because they
are wicked or because they have ill-disciplined passions. Ignoranc®
is a deeper cause of their wrong-doings. It is for us to integrate _the
knowledge of God into the programme of our Christian life.
The sanctity of St Thomas is the proof that this method, among
all those recommended to us, is not the least efficacious in the
matter of our sanctification.

& & &

LIVING WISDOM

GERARD MEATH, O.P.

N attempting to teach rcligion to sixth-formers in a liv

fashion one becomes aware of a temptation to go to extremes:

We may be so much aware of the needs the boy will expet*”
ence within a few years of leaving school and the tests to Whi¢
his faith will be put that we bow to necessity and equip him W1
a set of slick answers to all the questions with very little under-
standing of the underlying theological principles; we teach B
apologetics rather than theology. On the other hand we may %
so aware of the limitations of the ready-made answer that W¢
embark on a long-term policy of teaching theology which of its
nature can never be finished in a school life and which, mu¢
more disastrous, might easily be confined to a speculative st Y
of principles with little linking up with personal and contempor2
problems. In recent years the need for steering a middle course
between these extremes has become obvious. Every educatce
Catholic needs to have at his fingertips ready and complet
answers to questions on Marxism, euthanasia, birth Contm;
abortion, and so on; he must know what the Church tC?}ChC
and the reason for it. He must have his answers and his princip'®
These problems can be met and in fact are being met by -malﬁz
schools which give their senior boys a firm grounding tt
principles of systematic theology with clear applications the
matters already within the boys’ own experience. Durig
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