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THE LOVE COMMANDMENT I N  THE NEW TESTAMENT, by Victor Paul Furnish. SCM 
Press (New Testament Library), 1973. 240 pp. f3.26. 

‘By respecting the integrity of the individual 
New Testament traditions and writers we have 
sought to understand the various ways in which 
the command to love was received, interpreted, 
and applied within the earliest church . . .’, says 
Dr Furnish in his concluding chapter. Agape in 
the New Testament is a well-worn topic but 
there is every justification for a study which 
avoids the ‘conoordance’ approach that has 
severely limited the value of some previous 
studies in this area. Far more satisfactory results 
are produced if we do not try to pretend that 
agape is a n  exclusively Christian word and that 
it consequently means exactly the same well de- 
fined thing every time it is used, regardless of 
context, or that when it is absent anmd other 
words are used we are somehow not dealing wiih 
the real thing. On the whole this new study is 
justified in the m d t .  It is a scholarly analysis of 
the way in which the various New Testament 
authors have handled and interpreted the love 
commandment. It is s h w n  that it was central to 
the original teaching of Jesus and that it was 
conscientiously received by the different church 
traditions, which constantly struggled to inter- 
pret its meaning for the new situations-not al- 
ways with entire success. But there is no 
recognisable decline in its importance from Jesus 
to the Second Century church. 

In a concluding chapter we are presented with 
a number of summary statements about the 
commandment which the author hopes will be 
of use to contemporary discussions of Christian 
ethics. This may be so, even if it is partly through 
stimulating others to disagree. The basic con- 
sideration is that the ‘New Testament commen- 
dation of love is formulated in a command to 
love’. This means apparently that ‘love in the 
Christian sense is not something “spontaneous” 
(author’s italics), but something which must be 
repeatedly called forth and repeatedly obeyed’. 
We are then recommended to read Kant’s dis- 
cussion of the Great Commandment in the 
Critique of Practical Reason. We are told that it 
is a duty and a function of the will and that 
‘this much, at least, is true for most and per- 
haps all New Testament writers: love is not to 
wait upon some interior attitudinal transforma- 
tion’. If thir is all there is to it, what are we to 
make of the woman in Luke’s gospel whom Jesus 

commended, saying that she loved much because 
she had been forgiven much (to reverse the 
normal, misleading translation)? Surely t h e  
transforming action d God‘s forgiveness is the 
subject of this tale. And it cannot be serijously 
claimed that the emotional display on the 
part of the forgiven woman was simply a mani- 
festation of duty. But this highly informative 
episode is hardly mentioned by the author. m i l :  
it is true that thz practice of Christian love is not 
dependent on waiting for the ‘right feeling’, it is 
surely true that we look forward to some kind 
of intzrior transformation-some transcendence 
of the old unfortunate split between emotion and 
will-that will enable us to love in every way 
those whom we cannot a t  present bring our- 
selves to love except by screwing out some kind 
of ‘charity’. If not, then there is no escape from 
the cold achievements of will-power, which will 
never bring about the kingdom of God. This 
one-sided interpretation of love as  duty is par- 
tially corrected later in the find chapter, though 
without much theological support, of which 
there is plenty in the New Testament if one 
looks carefully. The apparent dilemma of love- 
i s  it pure spontaneity or is it pure duty?-is a 
false one in the end. St Paul in several places. 
and the author of I John, by a masterly use of 
ambiguity manage to overcome it. They manage 
to present love simultaneously as what can be 
experienced in the Spirit and as a command. For 
St Paul it is the ‘fruit of the Spirit’, which, 
however, we must take care to walk in. Dr 
Furnish rightly notes that love is both a gift and 
an exhortation and that the man of faith is able 
to discern what is required. But discernment 
surely demands a transformation of affectivity, 
not merely of some rational faculty of the 
‘will’. 

These criticisms apart, the other remarks in 
the final chapter are valuable. In  particular it 
was well worth pointing out that ,the love com- 
mandment of the gospel does not provide an 
ethical system, but is itself a kind of continual 
critique of all ethical systems and all moral 
choicer. pitting them at  one and the same time 
under judgment and under the saving purpose 
of God. 

ROGER RUSTON, O.P. 

PROBLEMS OF THE SELF. Philosophical papers 1956-1972, by Bernard Williams. 
Cambridge University Press, London, 1973. vii + 267 pp. f3.75. 

Other problems than those of the self are dis- of reasons for welcoming death called ‘The 
cussed in this volume, notably problems of Makropulos Case: reflections on the #tedium of 
Ethics; but the hard core is a series of papers immortality’, first published in this volume. 
starting with Professor William’s Aristotelian These papers have already attained canonical 
Society paper of 1956 ‘Personal Identity and In- status in the contemporary development of the 
dividuation’ and ending with an enlivening set controversy over personal identity initiated by 
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Locke. It is a great convenience to have them 
collected within the covers of a single book. 

Williams’s views on this topic have .themselves 
developed. Their most subtle expression is to be 
found in his Philosophical Review article of 
1970. ‘The Self and the Future’. (The points he 
makes here have beem further elaborated by 
Professor R. G. Swinburne this year, 1974, in an 
Aristotelian Society paper.) They invdve con- 
sideration of hopes and Ifears which I may have 
for myself in the future. Thus, if I know that my 
present brain is to be transplanted inrto a new 
body and the resultant ensemble submitted to 
excruciating torture, the solution I favour to the 
personal identity problem will determine whether 
or not I fear for the future. It will hardly do to 
tell me in such a situation that the criteria of 
personal identity are a mere matter of conven- 
tion. My fears will not be quietened bv the 
arbitrary decision to adopt one se4 of criteria 
rather than another. 

Williams has done us a great service by draw- 
ing our at,tention to this imaginary example. I 
am not sure that he succeeds in telling us why 
the example has such importance. The reamn 
is, I believe, to be sought in a syntactical feature 
of sentences like ‘Jenkins fears that he (Jenkins) 
is going to be tortured‘, which is sometimes hid- 
den by the surface grammar of sentences like 
‘Jenkins fears torture’ which express the same 
proposition without use af the reflexive pronoun. 
The reflexive pronoun is crucial to -the under- 
standing of such propositions. It is an amlimin- 
able element in propositions ascribing beliefs. 

fears, etc.. which a person has about himself. 
’The meaning of the reflexive pronoun is not given 
by whatever criteria are available for personal 
identity. 1 can thus attach meaning to the 
sentence ‘I am afraid of being tortured tomor- 
row’ independently of the criteria I adopt for 
determining which of various potential victims 
of torture will be me. Indeed my fear may 
amount to the fear that personal identity is de- 
termined by criteria involving brain identity, 
that these rather than some alternatives are the 
appropriate criteria for deciding whether the 
person to be tortured tomorrow will be me. But 
the mcaningfulness of the expression I would 
give of my fear cannot be supposed determined 
by the fact that the fear is justified. 

Of the papers in the volume not concerned 
with personal identity, perhaps the most interest- 
ing are ‘Deciding to believe’ and ‘Morality and 
the emotions’. The first has obvious relevance to 
the theological treatment of faith: can one’s 
assent to a proposition be determined by the 
will? The second contributes to the recent move- 
ment in Ethics w a y  from an exclusive m n m  
with the action-guiding function of moral judge- 
ments. Like Iris Murdoch, Williams is convinced 
of the importance for morality of the inner life. 
of what we feel as well as what we do. 

!hnetimes the reader feels that Williams, in 
these essays has not pushed the argument as far 
as it will go. Always, I think, the reader will find 
the ideas that are floated stimulating, engagingly 
expresed and important. 

C. J. P. WLLIAMS 

RITUAL IN MODERN SOCIETY. A sociological analysis of ritualism in modern society. 
by Robert Bocock. George Allen end Unwin, London, 1974. 209 pp. f4.00. 

Ritual is commonly associated with the illo- 
gical mentality of primitives and church-goers, 
particularly Roman Catholics. Such a mentality 
hinders the enlightenment to be brought by 
Reason. The counter-culture has made ritual less 
of a ‘boo-word’ for some, as have developments 
in the discussion of symbolism. This book can 
be seen to fit into such revaluations and promises 
to make, indeed does make, some distinctions 
which can set students free from traditionalist 
approaches to ritual . . . including traditionalist 
approaches of the cultvs variety. 

A linked intellectual tradition associates ritual, 
again more or less unthinkingly now, with ideo- 
logical control and social reaction. The author 
has broken with the import of this ‘radical 
critique’ too. He holds to the importance of 
ritual while arguing both that .the gospel implies 
‘a solid form of socialism (i.e. not social de- 
mocracy within capitalism)’ (pp. 94-5) and that 
the rituals of the Church of England legitimate 
capitalism. 

Jn principle, then, the book is well situated to 

promote a positive emphasis on ritual. Unforqtun- 
ately the author’s conception of ritual is basic- 
ally a mechanical reaction (not to say a 
‘ritualistic’ reaction, in the bad sense) to the 
anti-ritualists. Looking through the photographs 
before reading the book, the caption to photo- 
graph 16 provoked the first feeling of disap 
pointment. It continues the association of ritual 
with the strange and, a t  the next remove, the 
primitive. In the foreground two girls are danc- 
ing with each other. The caption begins A dance 
--a place for meeting possible marital partners. 
The strange clothing of the bystanders and other 
participants adds force to the feeling that per- 
haps this really is a primitive culture where mcm 
are thought to be ~ ~ e c e ~ ~ a r y  for reproduction. 
The rest of the caption, This picture shows a 
revival of rock ‘n’ roll at Wembley in 1972, gives 
the clue that the two girls are probably following 
a working-class pattern of physical enjoyment 
and not contemplating marriage. A more serious 
point comes with the definition of ritual. ‘Ritual 
is the symbolic use of bodily movement in a 
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