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of Bohemia represents a particularly convoluted example of this medievalism at work.
What “medieval” means or what “history” means is reimagined at key moments in this
story: the gift of John’s remains to Friedrich Wilhelm in November 1833, the creation and
installation of the monument between 1833 and 1838, the demand for and return of
John’s remains to Luxembourg in 1946. Schinkel’s monument still stands today, a point of
regional pride and identity for the Saarland, much of its story lost to the archives. As a
story of medievalism and mythmaking, politics and history, the monument’s tale deserves
to be told.

In sum, Schinkels Brunnen is an impressive interdisciplinary contribution to a number of
fields ranging from art and architecture to medieval studies and European history, as it
weaves together an impressive array of sources (French, German, Czech) from across
Europe from the fourteenth to the twentieth centuries. A particular achievement of this
book is its focus on sometimes marginalized geographical and historical areas
(Luxembourg, Bohemia) to highlight the unexpected centrality of John of Bohemia to
Prussian dynastic ambitions, where John’s story became a powerful way to leverage medie-
valism in the formation of emerging national identities in nineteenth- and twentieth-
century Europe.

doi:10.1017/50008938924000372

At Eden’s Door: The Habsburg Jewish Life of Leon Kellner,
1859-1928

By David Rechter. London: The Littman Library of Jewish Civilization
in association with Liverpool University Press, 2023. Pp. xii + 199.
Cloth $45.00. ISBN: 978-1789621037.

Marsha L. Rozenblit

University of Maryland-College Park

In this lively and well-written book, David Rechter seeks to demonstrate how Leon Kellner -
scholar, public intellectual, and Zionist activist - reflected the Jewish experience in Habsburg
Austria in the late nineteenth and early twentieth centuries. Rechter argues that Kellner was
“one of the great and good of Habsburg Austria” (1, 126-127), a man living in a society will-
ing to tolerate “a degree of difference” (163) even while it erected barriers to full Jewish
success.

Rechter does an excellent job delineating Kellner’s life. Leon Kellner was born into a tra-
ditionally religious, lower-middle-class Jewish family in Tarnéw, Galicia, in 1859 and received
a traditional Jewish education. His family, however, provided him with a German tutor, and
after he mastered German - the language of upward social mobility in Habsburg Austria -
they sent him to obtain a modern education at the secondary school division of the
Jewish Theological Seminary in Breslau, Germany. Kellner had no interest in becoming a
rabbi, and he lost interest in Jewish religious observance. After a few years in Breslau, he
finished Gymnasium in Bielitz, Austrian Silesia. Kellner then studied at the University of
Vienna, obtaining his Ph.D. in comparative linguistics and English philology in 1883.
Because of antisemitic prejudice, he did not obtain a job as a Gymnasium or university pro-
fessor, but he did teach Jewish religion and, later, English at a Viennese secondary school,
gave lectures as a Privatdozent at the University of Vienna, began a long career writing
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articles for the press, mostly on English culture and society, and published scholarly books
and articles on English language and literature. He became a Zionist in 1896, when Theodor
Herzl asked him to check the English translation of his Zionist manifesto, Der Judenstaat.
Remaining close to Herzl until the latter’s death in 1904, Kellner became intimately involved
in the movement to create a Jewish state in Palestine.

In 1904, he moved to Czernowitz, Bukovina, where he had finally obtained a professorship
in English philology. Although Czernowitz was an oasis of German culture in the Habsburg
east, Kellner longed for Vienna (the Eden to which Rechter refers in the book’s title), and his
family returned there after a few years, while he commuted. In Bukovina, Kellner helped the
Palestino-centric Zionists and the Jewish nationalists, who wanted the Jews recognized as
one of the nations of Habsburg Austria, work together, and he won a seat in the
Bukovinian Diet in 1911. Due to several Russian occupations of Bukovina, he spent most
of World War I in Vienna, devoting himself to scholarship. Always an Austrian patriot, he
was devastated by the collapse of Austria-Hungary in November 1918, which placed both
Austria’s and his own future in doubt. Czernowitz was now in Romania, which converted
the university into a Romanian institution and fired the German-speaking faculty. Kellner
spent the rest of his life in Vienna, paid a meager salary by the Austrian government as a
former state employee. He continued to write for the press and engage in scholarship,
and he also served as advisor to the president of the Austrian Republic on English and
American affairs.

Rechter correctly sees Kellner as leading a Habsburg Jewish life, but he does not provide
sufficient background about the Habsburg Jewish experience, and he makes many mistakes.
For example, Rechter should have provided more background on the Jews in Galicia and their
linguistic choices. He does not adequately explain why Kellner’s religious family gave him a
German-language education in the 1860s, at a time when Polish-language education was
gaining ground. Rechter assumes far more widespread use of German and far less knowledge
of Polish in Galicia than was in fact the case. Just because the Austrian government in the
early nineteenth century mandated that Jewish communities keep their records in
German does not mean that they did so. Moreover, Galician Jews had rejected the
German-Jewish schools that the state had mandated at that time, and many Jews in
Galicia always knew Polish, even if they could not read it. Rechter also does not understand
the gendered nature of Polish-language education in Galicia. Habsburg Austria required all
children to attend public school, which in Galicia after 1869 was in Polish. Traditional
Jews in Galicia evaded Polish public schools for their sons, but, because they regarded
girls as less important, they sent their daughters to Polish schools. Rechter also should
have explained Jewish nationalism and Kellner’s position on the subject more fully, and
he should have shown how the other nationalist movements influenced both the Zionists
and the Jewish nationalists. The book also would have benefitted from a discussion of
Kellner’s attitudes to the Austrian Republic.

There are other mistakes. In 1880, when Kellner first arrived in Vienna, Galician Jews did
not yet form 20% of the Jewish community of the city, and most Galician Jews in Vienna in
the 1880s were not poor and religious. Such was the case in the early twentieth century, but
not in 1880. Rechter implies that the Breslau Seminary was modern Orthodox, but it was
modern and traditional, not Orthodox at all. Rechter also says that Kellner’s daughter
attended Gymnasium in Vienna, but Viennese Gymnasiums were not open to girls before
World War L

Rechter deems Kellner an East European Jew who became a West European Jew. The
distinction minimizes the uniqueness of Habsburg Jews. Yes, Kellner was born into an
“Eastern” Jewish family, but he did not become West European, he became a modern
Habsburg Jew, at home in German culture but also concerned with Jewish ethnic, indeed
national, identity. Such was the case because of the nationalist activism which inundated
politics in Habsburg Austria, an activism made possible by Habsburg policy. It was not
so much that the state tolerated difference, but that it encouraged difference. Kellner,

Downloaded from https://www.cambridge.org/core. IP address: 3.15.140.49, on 17 Nov 2024 at 20:18:41, subject to the Cambridge Core terms of use, available at
https://www.cambridge.org/core/terms. https://doi.org/10.1017/50008938924000347


https://www.cambridge.org/core/terms
https://doi.org/10.1017/S0008938924000347
https://www.cambridge.org/core

Central European History 271

therefore, was a product of the Habsburg environment more than Rechter realizes. It is
true that de facto antisemitic barriers stymied a perfect career, but Kellner actually did
very well in Habsburg Austria. Was Kellner typical of Habsburg Jewry? Of course not.
Most Jews, especially in Galicia, Bukovina, and Hungary, were ultra-Orthodox Hasidim.
But Kellner was typical of modern Jews who believed that Jews formed part of a Jewish
nation in the multinational Habsburg state. It was not Zionism itself that helped Kellner
bridge the East/West divide, as Rechter argues, but rather the very nature of Habsburg
Austria.
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Scholars have long recognized the explicit links between military conscription and state wel-
fare provisions for war victims. However, in the Habsburg Empire, this story is often
depicted as a series of failures by a weak empire and its even weaker successor states.
Ke-Chin Hsia’s book aims to remedy this situation by tracing the Habsburg state’s treatment
of war veterans and dependents from the advent of mandatory male conscription in 1868
through the First World War and the fledgling years of the Austrian Republic. Hsia demon-
strates that Austria’s economic difficulties and eventual bailout by the League of Nations in
1922 have overshadowed the revolutionary possibilities of the immediate post-1918 period
and the active role of disabled war victims in shaping not just emerging welfare legislation
but also the political realities of the new nation state. Painstakingly researched, Hsia’s book
makes important contributions to Austrian history, the history of the First World War, and
the modern history of welfare states.

Hsia is particularly keen to question the idea that 1914 is a watershed in the treatment of
war victims, instead emphasizing the continuities between Habsburg policies, proposed war-
time reforms, and postwar Austrian approaches to the same issues. Hsia briefly traces the
multinational empire’s response to the needs of disabled war veterans from the late eigh-
teenth century through the period of modern conscript armies, and this longer timeline
helps set the stage for the changes that total war would bring in the twentieth century.
He persuasively argues that Habsburg policies persisted long after total war made them
obsolete. Officials continued to privilege career soldiers, particularly officers, in providing
care under the landmark Military Welfare Law of 1875. Even as late as 1918, the empire
never fully developed the notion of welfare as an entitlement for citizen soldiers, instead
treating conscripts as an occupational category who received compensation for injuries as
state employees. State pensions or medical care were not rights but favors from a benevolent
patriarch, and the military often focused more effort on maintaining the reputation of state
military institutions by keeping uniformed beggars off the streets than on providing help to
those whose lives had been shattered by war. Even during the Balkan Wars, there never
emerged a sense of citizen entitlement, partly because the multinational Habsburg state
could not mobilize around nationalism in the same way that other European states could.
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