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sick and so patlieticall- eager for release, has been touched by tlir 
healiiig spirit of Xotre Dame-Saint, Uban.  I t  will happen, but fiist.  
oi all there is the hard ant1 patient work of prepw.ation. ‘1.hat is triit. 
of all parishes e\-c~rnvlii.i~e. - l i d  tllat is ii-11) L’bre (‘I~Cr? ‘ s  book shoultl 
be read bj- everyone who believes-and what Catholic cannot believe:’ 
-that the rwo\-erj- of the Christian life deinantls, to Legin with. :ti1 

esairiiiiat,ioii of conscience. Ai’otrc Dt7r)r r - S ~ i i i c t  Al6an will help. 
J I , L T ~ . D  I<v.iss, 0.1’. 

‘111 1.: H I< .I 1 ,  1‘1’Y 0 I.’ F:I I T H  1s T H I ;  
hI 0 D 1:: R X I\. 0 N I, 1) 

s the spring of 19311 1 was asked 1)~ the editor of T l ~ c r l ; b l i i t l c r ,  
one of the leading periodicds of the (1atholic ~outh-rno\-eiiient in  
Germany, to  contribute to the final iiurnber which he had been 

permitted to publish before this periodical hat1 t.o cease to esist- 
to save paper, as it was said. We former contributors were asked to 
state what we felt was the most important duty of young Catholics 
of our tinie. Since soon afterwards 1 left Germany, 1 did not receive 
an offprint of that article, but some while ago. a frieiid of mine p r v -  
senteti ine n-it,h an :dtl copy of that issue. \Yhen I read it again, it. 
stmck me that,  in spite of the world-shaking events which had takeii 
place in the meantime, the fuiidtrriientd spiritual situation which \ re  
then considered had very little changed. 

The editor had given m y  contribution t,he title ‘Die lautere \\.irk- 
lichkeit’, which I niay perhaps traiislate ‘Reality, nothing but, 
reality’. I still feel that the fundamental duty of Catholics in our 
time is t o  realise for themselves and for others that there are thiiigs 
which, though not belonging to the material and sensuous sphere. 
are real. I t  is the general characteristic of our age that its concep- 
tion of realit.). is no longer derived from the external but from the 
internal world. Modern art ,  for example, does no longer aim at 
representing grapes so true to life that the birds would come and pick 
at them, but a t  representing either t,he grapeness of grapes or some 
ot,her realisation of internal reality mhich, we may say, happened to 
arise from the sense-picture of grapes. Sometimes, I feel, Catholics 
are afraid of accepting this internal conception of realitg, acceptinp 
not in the sense of adopting it,  but of giving it credit, of believing that 
it is sincere, honest and intellectuaily decent. We are inclined to  
regard this coiiception of reality a s  conducive to false mysticism and 
to subjectivism. 

T have shon-n elsen-here that, while liturgical arts have benefited 

I 

https://doi.org/10.1111/j.1741-2005.1947.tb05932.x Published online by Cambridge University Press

https://doi.org/10.1111/j.1741-2005.1947.tb05932.x


w e ;  i t i . ; . i i A i n  oi.7 i,-.~rr~i is ’ r w  BIODERS W ~ I I I , ~  561 
f rom iiiodern art ,  the  liturgy has pi~eaei~ved sonic1 of the lwsting prin- 
ciples on which modern art  is basetl.1 There is a siniilar coniicctioii 
I)e:.~veeii iiiotlerii philos(;1)h~- and the philosophj- t rd i t i ond ly  \isso- 
ciated with Catholicism. While it is neit,her wise nor correct to allege 
t h a t  the  turn niadc i n  modern philosophg froin episteniolo,v- to 
,~iit.olo,ny is a ruturn to the philouopl~i~n p e r e n t i i s ,  it  is certainl\- of 
2rt:atcst sigiiiticaiiw that I d i  1 1 1 0 d 0 1 ~ 1 1  ~ n t l  (.’tiikti:iii pliilosopliy iwe 
funda~rientally coiiceimxl with reality. (The tarin ‘niodern philosophj ‘ 
in tliis S::IISC i i  as wstricted as the  term ‘iiiudei.ii a r t ’  usunlly is, 
iiainelx denoting not any philosophj- ol  our tiiiic but that  philosophy 
which is t.he specific a.nd new expression o f  it ,  iiotably Existential 
philosophy). 

hi his poem ‘Expeiieiicc of Ueach’, Hike  gave a coiicise descrip- 
tion of thc experience of rea1it.j- characteristic of this nioclern pliilo- 
sophs. Through the death of a friend, tlie poet says, he was led to 
realising anew tlie (internal) realitx of (external) realitg. “I hroiigh 
tlie gap tlirorigh which he \vent, there fell upon this s t i q c ’  (modern 
inan feels tha t  the iriajor part of his life consists i i i  a c h g  iii il ii,a.4i 
011 a stage, where he pt,t:teiitls to be soiiiethiiy u.liiC‘h in r d i t x  lie is 
not) ‘a i’aj  froin that reality’ ( that  real bile) so tlici :;::i’e appeared 
to hini ’green of real greenness, real sunshine, real trees’. If we doubt 
whether this fundarrient,al idea of ‘modern’ art  and p1iiiosopIiJ- is just 
a11 affectation or a vital reality, we should study the amazing spa- 
nyrnity of expressions by which this experience has been described 
by authors from many different countries, independent of each other, 
as transparelice (Jaspers), epiphany ( J o ~ c e ) ,  or 1rlcidit-j ( t i ide).  Lx- 
ternal realit,x as such is flat, blunt, grsj-, jelly-ish, but it cwn become 
in itself, or the bearer o f ,  internal reality, deep, sharp, t imspareiit,  
liicitl, wisp atlit1 palpablt:. Kxprieiicz of such (iiiternal) I cdiiation is 
the greatest, perhaps the oi i I> so~i rce ,  of valries to 1 1 I ( J l ~ ~ l l l  i i i t i i i .  ‘I’he 
priiiciptil fields whe1.e such redit)  is eiiwoliiitered are contact with 
fellow-men (love), with real things (work) and with the bortler- 
situations of life (suffering a.nd death). ii’here contact with reality is 
~iierely external, as in technical (and scientific) success or physical 
;tttainnieiits and achieveinelits, it usually reinains bluiit and opaque. 

From his realisation of realit,y, in a few sacred nioiiients of his life, 
inotlern ina.11 takes his new standards, which replace the traditional 
standards of conduct (good and bad), reasoiiing (true and false) and 
discretion (beautiful and ugly). These staiidards are not replaced 
absolutely but they itre referred o r  redriced to t,he s t~a ida ids  of reality 
(objective) and sinceritx (subjectivej. Theoretically speaking an1  of 
the traditionel standards would be acceptable, could its reality stand 

1 See my articles in Liturgical Art s ,  xiii (1944). 2 ff. and xiv (1946), 80 ff. 
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i i p  to t h e  acuteness of judgiiieiit of the seiise of siiicc.ritj- cliaracteristic 
of our generation. Theoretically spea.king, it is also possible tliat a 
thought is deep t,hoiigh (logica,ll\-) false, an actioii sincere though 
(riioi~all)) bad. a work of art  profound thougli (~wthetically) ugly. 
l h i i  te;ichiiig is ol)viously most tlangerous iii the apliere of coiiduct. 
Maiiyv a divorce has been excused on the gi~uiiil.: of its beiiig ail 
c~sl)i’essi~:n o f  holiest>-. I n  the splierc of conduct. .wnflicts of realities 
have always been most conspicuous. Hon- caii <uch conflicts arise 
with a11 apparentlj- entirely subjective coricept,ioii of realit)? 

‘I‘lie e:mnectioii I)etu-ecn, let iiie s a j .  the eliristian aiid the uiotlerii 
conceptioiis of rea l i t -  is most. e i  idelit i n  tlie fact that for both realit>- 
is cliiefly esperieiiced througli reaist.aiice. IVhat is the reality of tlie 
real presence, or why did the l l e fo rme i~~  object to this teaching? 111- 
deed iiot because the)- did not believe tha t  Christ was present in tlie 
B lesml  Sacrament, but because they thought that. the reality of his 
presetice was iiiisinterp1,eted as that, kitid o f  rvalitj ivliicli appeals to 
us  in the external reali t- ,  say, of a \\all, whereas i t  \\as to t,lieiii ail 
entirely iiiternal reality. Transubstantiation, they said. does not take 
place on t,he altar but in the heart, of the faitliful. This conception of 
internal reality seen)$ t.o be (and in fact  has been descril)ed as) the 
first step towards the  modern coiiception of reality. However, the 
outstanding characteristic in the  constit,iition of the. let, nie saF, 
Prot.estant conception o f  reality (from Luther to Kant) is the absence 
of the experience of resistance. Christ, is i t i  the faitlifnl only if and 
as long as they believe. His presence is not a reality which m c e  
established can no longer be evaded, pierced or neglected. Similarly 
Baptism, tlie otily other sacrament recogiiiscd by tlie Reformers, dotfis 
no longer imprint a character to,  bu t  is a seal put on tlie faith of. 
a person. 

‘l’he inotlcix beaching on reality. Iioncver, is iiiost emphatic on the 
fact that  t,riie reality cannot be evaded and is perrriantmt, whether the 
subjective bearer lives up to  it or not. The fundamental standards of 
condiict derived from this coiiception of i,e:ilit,,v are tliercfore since!it?;. 
that  is, the direct acceptance and expression of reality, and fidelity, 
that  is, the lasting allegiance to it.  From this viewpoint, the siiper- 
ficial excuses made for divorces (in married life or in other spheres 
of life) on the grounds of ‘honesty’ are in conflict with the  funda- 
mental conception of the  modern idea of reality. Both for the C’hris- 
tian and for the modern post,-Christian, realit,p i s  hard, crisp and 
palpable, something substantial rather than (as in Protestantism and 
Cartesianism) something functional. 

Still, the  modern ooncept.ion of (internal) reality seems t.0 be com- 
pletely detached from t,he traditional conception of (external) reality. 

r t  
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Jaiiies J q c r  said that the clock at. tlic Ballast Office i l l  1)iibliii \\-:I< 

to him a source of realisatioti. ?:his object in itself is of course 
negligible. Jloderii painting and sculpture are cliariieteri.et1 1))- their 
disregard of uiriterial reality; there see~iis to be i l l  tlietti a tentlencj 
to destroy part1)- or entirelj- tlie material object from which realit? 
originated. so as t o  express the latter. Moreover, thv onl? reality 
recognised as such by iiiodern philosophv is that  which hias beco~i i i~  
transparent or lucid. I hardly strain the meaiiing of the lines bj- Rilke 
which T quoted above when 1 s a -  tha t  it was only gt.een. sunshiiie aiicl 
trees that became real t o  him in that experience, not, liowever, blut . .  
water and mountains. Modern man feels that he has to accept tht- 
selection, howe\-cr strange it is, in which reality prescnts itself t.0 liiiii. 

To tlie Christian, the term ‘reality’ applies eqilallj- to the e s t e n d  
and the internal world. I n  this respect the Christian philosop1i)- has 
iievei’ been more unique than it is in the present, woikl. 31)- n-ritiiig- 
desk, the  accelerator of my  car, the death of i ~ i y  fat,her are just as 
real as t,he voice of my conscience when a few niinutes ago I was 
about to tell a lie, the love which in\- daughter has for nie. arid the 
Communion of Saints. What  the modern concepbion of reality caii 
teach 11s anew is that  it is futile to speslc of various spheres of 
reality. in part,iciilar of higher and lower realities. It sometimes 
seems that the conception of reality has  beoomr so hopelessly 
materialised or just. hackneyed that we liave to look tor some super- 
conceptions. The presence of Christ on tlie altar is real. l y e  may sa?- : 
It is as real as this wall, and st,ill we niay find a zealot who will 
exclaim : ‘KO, i t  is much more real’. Nore real? More real is evidently 
no longer real, and therefore not real at all. 

Thus I may sta.te once more the  meaning of what I described as 
the chief duty of a Catholic in the nioderii world. W e  hare  to realise 
ant1 to practise that to 11s the ‘internal’ realities of oiir spiritual life 
and our faith are as real as the external realities of our physical, 
economic and social life. To say that the fornier are even more real 
t o  m e  than the  latt,er is a statement which is likely to be suspected 
of insincerity. Tlet u s  admit first of all that  even with regard to  the 
Creed we realise the difference between lucid and non-lucid realities. 
I do not. mean tha t  we understand certain points better than ot,liers, 
bu t  t,hat certain p0int.s have for 11s just, tha t  peculiar importance 
which is characteristic of transparent realit,ies. Who of 11s can sa? 
tha t  Christ’s descent into hell is for hini as lucid as his birth b>- the 
Virgin Mary? I always realise this point, most acutely in the recita- 
t.ion of the Rosary. What. a gap between the 3rd and the 4th of the 
joyful and the 4th and 5th of the  glorious mysteries ! TAet 11s alm-a?*s 
frankly admit (n-lien we are spcakiiig as private indiriduals to non- 
Catholics) where we are speaking of realit.ies Iiicitl to  iis nnd n-here n-e 
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j i i s t  repeat wki;it we have learnt. To 1.1s Catholics this may be a point 
o! iiiinor iiiipol~ance. \\-hat does it iiiatter whctliei- I aiii just able to 
cv i>ke in t t iys t~ l f  a l~eil l l>~ fervent buliui' i i i  this or that mj-stery:' I t  does 
iiiattcr for oiir non-L'atli:Aic fellow inen. 'I'o tlieni thc  rnost genuine 
aveiiiie of approach to the truth of the Faith is its significance in au 
itidii~idual, respectetl, perhaps loved by theiii. lye must not let them 
tlon.n or deceive tlierii. \Ye 111ii1 even iiiake them see that, far from 
slielteriiig behiii(1 ail  authorit), w e  have, in the lift: of oui' faith, a 
tt'nsinii, quite unknown to theni, between persoiial realisation and 
ol)j(sctivt: noii-ti.iiiiar)arerit reiiliti-s. 

1 licre is oiie pniiit st which the Chistian and his modem fellow 
iiiaii nil1 always be able to attain to a coninion realisation of the very 
toiiiitlations o f  reality. To iiioiltm inan ,  thc experience of realit>- is 
not onl>- the .;:lief sioiirce of happi~iess but also the chief comfort at  
the th<JUght i i i i ( 1  in the face ui  death. In spite of all its apparent super- 
ficiality aiitl shocking woi~ldliness, inodern j-0ut.h is convinced that 
happiiiess is only found in sniiietliin,y lasting, indeed soniething that 
will last in thc face of, and perhaps even bejond, death. For us 
C'hristiaii.; th t t  tliff'ewncc bctwecn transparcnt and opaque realit,ies 
Ilisappcar?; completely at  the thought of martyrdom. Our f ides  impli- 
( . i t t i  nt(~tiiis that we are prepared and tlccided to tlie not only for tho 
triith which hiis appealed to (is but evcn for that which we have 
~ t i c . i ~ l y  aczeptetl. O w  non-Cat.holic fcllow iiitw regard it as the 
siipwme and irrefut:i.ble test of thc i d i t y  of uiir faith that we are 
p i ~ p a i w l  to stiffer uiitl even tlie for it. .IL no tirrit: of histo1.y perhaps 
has the  blood of the r i i a r t p  been more really the seed of the Church. 

\Ve are soiireti:iies h l t l  that the nniversal catastrophe in the 
iiitc*llectiial, spiritiial and iilt~ntal spheres of which we are contern- 
poliwies l i t i s  opeiied riiiprecet1t:nted possibilities of ('hristimisation. 
Let us  not forget that  it will have to be a re-Christianisation, that  
0111' niessage has become stale, and that  it is hard to produce genuine 
redisation for a reality which has heen proclaimed so m ~ n y  times 
before. IVhat opens r e d  possibilities for a new contact Between the 
Christian end the non-Christian world is the fact that on both sides 
inett are equally dead serious in the literal sense of the word. Looking 
back at Rationalism, Materialism, Humanism, Seo-Paganism and all 
rhe other bogeys of tlie last three or four centuries, we realise now 
that their comnioti characteristic was lack of dead seriousness. They 
tvere toying with purely intellectual things, overlooking the really 
tlreadfiil implications in more vital spheres. JIodern man realises that 
death itself has revolted against this lack of reality. If we really love 
oiir fellow men in their agony, we must be, perhaps we must learn 
from them, to be dead serious about the reality of our faith. 

,JOHX HEWIG. 1'h.D. 
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