The Free Man in the Free Church

HAMISH SWANSTON

Ju§t Over a hundred years ago Count Cavour enunciated the gran
Principio: Libera Chiesa in libero Stato. Today, although there are still
Many places, not all of them professedly anti-Christian, where such a

Tinciple is not at work, theologians seem more eager to shew us that

¢ Ireedom Christ has given us is not a freedom from opposition and
“tradiction but a freedom to live responsibly in the free Church. The
*Mphasis on freedom is no rash and young intrusion, it is an emphasis
enFo"}raged by the first authority. The proper exercise of the rights of
Oellgs mthe kingdom has beena main concern of recent popes—not si.mply
o aul VI observing the conciliar debate, or of John XXIII spcakmg SO
int:n of ‘the freedom of the sons of God’, but even of Pius XII, remarking

9s50:

Whenever there is no manifest expression of public opinion, and
3%oveall wherever it has to be admitted that there is no public opinion
3tall, this Jack must be regarded as a fault, a weakness and a disease in
¢ C.life of that society . . . We wish to add a few words about public
EPmiOn within the pale of the Church. . . forafter all she tooisa living

ody, and there would be something lacking in her life if there were
10 public opinion in the Church—a lack for which the pastors as well

I ?ss:he faithful would be to blame.! '
safs Strangeness in the world that Christian authority must be alert to
eafua}rd Christian liberty, to protect Christian from Chmstlan.. Yet we
still the complaint from exegetes, historians and theologians, that
Y are denied the right to be tentative, to speculate, to discuss. Fr John

dat Kenzie in his collection of studies, Myths and Realitics, says of

olic biblica] scholars:

o en they count their blessings they are inclined Fo.thank the

"Aa8isterium each day for the liberty they enjoy; if their intellectual
CIty were left to the enterprise of some individual members of the

) e:rch it would have disappeared some years ago. The gra.titu.dc qf

an €scholars torthe hierarchy for protecting them from extinction s

the (v i hing authorit
of the Chour;i}Y}HCh strengthens their loyalty to the teaching au y

SSeryg,
fore Romano, 18 February, 1950.
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LIFE OF THE SPIRIT

The paternalist tyranny of Dostoievski’s Inquisitor is no longer with o
we have put aside the things of the child and become men. We have*
achieved that freedom which, as Dr Kiing said in his Oxford lectur&
comes through submission to Christ out of love in his Church.
Professor Rahner’s second volume of Theological Investigation&"j
mainly concerned with the definition 6f membership of the Church, 2%
what kind of freedom it is that the members of the Church enjoy- F
first paper, which is a consideration of the theological dimensions of Piut
XII's encyclical Mystici Corporis Christi, stands (as Bridges said of ano e
Jesuit opening piece) ‘like a great dragon folded in the gate to forbid &
entrance’ and it might be best to ‘circumvent him and attack him latet
in the rear’ since a reader might be ‘shamefully worsted in a brave ffon
assault’. Once the stilts of obscuring language are discarded and his "_ct’
feel the ground and being, once arid definition has yielded to realis
description, then Rahner presents a coherent and acceptable view © our
freedom. ) clf
Wehave become used in recent years to the shift in terminology whict
has made popular play with the phrase ‘the people of God’ while ?;;‘snng‘ :
a conservative cloud on ‘the Church’, so it comes somewhat surprisé™
that Rahner makes a real distinction between the meanings of these th
phrases. He has a living sense of the Adam that unites us with Christ &%
of the Christ that unites us with each other, so that humanity, Comefrat:lf
by the Incarnation, is ‘the people of God’; when 2 man is fully hl-msth .
heis one of the people of God, and the foundation of the Churchisi?
fact of God becoming man. If we are to be members of the Churc?. o
must be human. And, for Rahner, to be human is to make a free decis®° :
accepting manhood: ' s
When someone totally accepts his concrete human naturé by 2
decision of free willand thus turns his concrete natureintoan CXP‘_“SIO
of every one of his free decisions for God, his free action g™ .
expression which is at the same time also an expression of the proP=”
supernatural salvific will of God. Jas3
From this it follows that precisely as a man acts in the physical worl The
concrete human individual, so is he united or not to the Church. the
man who is not baptised is not saved by a ‘good-will’ relation il
Church or an intention to do his best, but by the humanity of his a; the
performance, the way in which his acts are those of a member ©

erﬁ
race to which Christ belongs. All rightaction is sacramental, all memP

R ahndv‘
2THEOLOGICAL INVESTIGATIONS, VOLUME II, MAN IN THE CHURCH, by Karl
translated by K-H Kruger; Darton, Longman and Todd, 5.
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iupti()f th.e Church is yisiblgf or _has at the very least a Yisiblc' sign of
ential()mhlp. '1.“11‘6. relation of flesh is expressed in free decision, in exist-
! responsibility.

COnteire are two uses of .‘freedom’ which. must not be c01'1fuscd’in t‘his
prese t. TI}C psychologliczq frcedom Yvhlch is .expressed in .ch01cc isa
od ¢ ppOSItIOI‘l of responsibility and scripture evidently takes it for gran-
At man is always free in this sense, even in his relationships with
: Vic:ii;n[: liimpossiblfe to have Christianity unless one h:?.S also the con-
Tewand, that men ‘dlspose _of thcrnselves‘ for go.od. or ill, and can be
tded or punished without absurdity. This is not a peculiarly

tian freedom, it is a general human freedom:
X ;hésrc'ripturcs, and especially St Paul, speak of the freedom which
X 1stian message does not regard as its obvious presupposition
oy man but as something which Christianity brings with it for the
anSt tme. .. in so far as God freely gives himself in Christin a tangible
bres :rreffocablc manner . . .'our.frccdom- is rea.lly established and
Chrisr:t in this world in the historical, tangible reality of the flesh of
‘S:e uﬁfhfm, the Word of the Father in the flesh of Adam, the risen Lord,
only Witzu; fjree@on'm If WC.SCCk freedom elsewhere we are 'prcsel?tcd
about g ggte limited choice, we can choc?se only the finite things
o and in the epd we are confronted with the edges of the world
OWn uncreative weariness. Hell is not other pcople but oneself.
insy a’cli;nust find a way out of his own finite choices. We are built
1t to ourselves. We have to realise this. God alone is free, and

o1 is free to give himself, and by giving himself he makes us free

° 8ive ourselves to him.
. efn God first offered himself to man as liberating and sanctifying,
¢ used‘ the infinite freedom. So far as we are dependent upon the
Ofthg‘;lsratmn so far we are slaves. And like slaves we rebel. The story
cum, Wer of Babel is presented to us as a description of what happens
thej; owen try to grab what can only be given, when men would climb
Ydre, n‘i Way to the freedom of the sons of God. And like slaves we
om oug Iind hope for ways of escape other than the free gift of freeéom
ecan ord, and our daydreams are temptations of finite choices.
. seefrom thp narrative of the temptations of Christ in the wilder-

on, i
Who % 1::1ny other difficulties engendered by this view is the problem of those
dl}bious the abies. On this matter Rahner is ambiguous. Does he revive the

th, ory of Danicl Feuling that they have a moment of free decision for
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ness that he was shewn false ways to freedom in various finite choice
and he triumphed with a divine and infinite freedom. Thus we find 0%
freedom only in being one with Christ, the Church is the community
of the free, the sacramental sign of freedom in so far as she lives thelove
of God and neighbour in her sanctified members.

This does not mean that the freedom of the Christian in the decisio?
of his life consists simply in the fact that he has made a free decision ©©
obey the authority of the Church and that he has only to carry out orders
in order to be a proper Christian man. The authority of the Church 1Y
well come into the personal responsible judgement of the mdividual_b}“
generally it will do so in a negative manner, ruling certain possibilities
out of court for a Christian, rather than legislating that thishere andno¥
(for legislation cannot actually take note of the uniqueness of the here 2%,
now) shall be done. The Church recognises the zone of freedom wher®
the individual Christian must consider his conscience, his understanding
of the will of the Spirit, under the impulse of the charisma given
by the Spirit:

The Church is made up of individuals who can never hide theo™?
selves under the anonymity and irresponsibility of an ecclesiast!
mass. \ Tl

All this does not, however, lead to an advocacy of ‘situation ethics - The
warnings of Humani Generis, and the denunciation of the fam(} s
Allocutio by Pius XII to the Congress of the Fédération mondiale
Jeunesses Féminines Catholiques on 18 April, 1952, are carefully respect® ;
As Rahner says, some kinds of situation ethics come very near ©
massive nominalism that denies the possibility of any universal k.noW
ledge truly applicable to concretc reality, and such a proposition 3 no
compatible with the material relation of one thing to another an¢
revelation of God in scripture. But he does not think there is 207 eas
refuge from the concrete realities with which situation cthics are 1

to grapple. We have first to establish answers to such questions 25 "

(2) How do we determine the eternal, universal, unchanging nat?

of man: :

(b) Is what we have until now been able to find always and

where a sure and sufficient criterion for present judgemer*

(c) What freedom has a man within the condition of men $

covered? ity

(d) What sort of relationship is there basically between 1aws

grace and freedom according to St Paul:
Few of us, [suppose, have ever been given quite exact enough instf

eVCI'Y‘
124

o dis”
uctio®
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on these matters. The turba magna of minor theologians ought to be
Rore ready than they are to defend the thesis that the concrete moral
3ction is merely a case of the universal moral good:
Atleast in his actions, a man is really individum ineffabile, whom God
as C.alled by his name, a name which is and can only be unique, so
that 1t really is worthwhile for this unique being as such to exist for
eternity.
ia:hrman kr'lows that he has to make up his own m:md before God. He
ot esPonsﬂ).le person. D.CSPltC all th:.lt can l?e said against situation
%, there is an imperative ethical singularity, a uniqueness of the
t}fmands of situation and person which must not be avoided. We know
Sc::;?ere isa re’al pe:rsonaEl shan}e when we have gone against our con-
over :-;’\ahner s existential-ethics enables a man to sce clearly that' sin,
o encn al?ove its charac?er as an offence against th(i: law o_f qu, is an
.~ ‘C€against the totally individual call of God to this man in this place.
15 shewn clearly as a failure of personal response, a failure to love.
o e tessential d‘lignity of man is that he is created in order to love Gc?d
rcSPg’I;s% iOhPen hlmself to thelove that G04 exgcnds to man. The essential
g thatIh ty of man is that he must a:ctuahse himselfasa lov.mg creature,
e has the capacity to deny himselfand become a guilty creature.
ere oes sin. he must accept his responsibility z}nd nothope tolive asifhe
€ 0ot guilty. If we are free then all our actions are accountable:
natu;nan must not accuse his tempting surroundings or the woman or
that CC (real. temptations all) of .bemg tl.le cause of his state; he must see
.*v €ause in himself and in his own inalicnable act of freedom—he
elzlvsslﬁn_ his free act is the one whom he must accuse.
Setti }fl is the world of God and when a man upturns the quld,
mistal%in n?self or some other depen_dent reahty- in an absolute position,
Tefues s g c;t for G:Od, he worlfs against the grain of Fhmgs. The world
R Stru(c)t 1SOwn its I.,ord and its own creatur.chness, ithasto be forced';
Sufferin .uﬁ”e of reality fights against the sinner, and .hence there is
only usgil es choses sont contre nous. Our deflection of things gﬁ.ects not
every SI;EOYVCV_Cr, qther men, suffer b_ecausc of our disorderliness. Not
€Iing is a sign of personal guilt:
shouislt}elr’ was this man _gmlty of sin, or was .11: his parents, thaF he
Jesus g ave been born blind 2 Neither he nor his parents were guilty,
What th Swered, . .
being anen A€ We to answer in the face of such suffer%ng? It is no use
Problemi?’ or «?enymg our other experience of a %ovmg Father. The
Pam is not easy of solution. The realisation and acceptance
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of ‘not being absolutely clear about oneself’, of accepting suffering 32
sharein the passion of Christ, is the only Christian surrender to God.* T3%
realisation and acceptance of ‘not being absolutely clear about other
men’ of refusing to judge them, is the only Christian way of charity %
men. We must be patient waiting for the coming of Christ to make a’ll
things plain and to judge. To the Tibi soli peccavi corresponds Chsist
Ego te absolvo and this is all we know and all we need to know. .
The Christian confession and absolution come into being within thC:
Church and Rahner’s paper on penance has the great virtue of conSlficr""
ing sin as a disruption of the community of God. This is cspccfzuz‘
brought out in his discussion of the meaning of ‘binding and loos®6
The priest, he suggests, binds the sinner when he puts him under 2 ban"
declares him to be, by his own sinful act, outside the shating of the one:
bread. He hands him over to the loneliness of Satan. The binding 1 not,'.
however, to be thought of as directed towards perdition, it is to make
state of things manifest and therefore to prepare the way for put’?
them right. We cannot deal with things as they are unless we sec e
as they are: .
in the name of the Lord Jesus Christ hand over the man to Sa@
for the overthrow of his corrupt nature, so that his spirit may >
salvation in the day of the Lord Jesus Christ. _
The binding is towards salvation, just as the suffering of the blind 3
was towards the declaration of ‘God’s action in him’. The man whO
opted out of the community, who has misused his freedom and mac®
irresponsible choice of limit and sin and denial, must realise what B¢ 2
done, must see that the community is unsympathetic towards his 3“;.01_ .
Once this is acknowledged then he can be loosed from his guilt be ?n
the Church ‘on earth’. The Church, before the eucharistic celebrati®™
and in the confessional, speaks to the penitent in order that he f“ay :
freed for participation in the community sacrifice and meal: Misert!
and Indulgentian. The Church never ceascs to pray for us and thn
work of reconciliation is accomplished by the authority of Christ e s
been made possible because it had been begun long ago in the Chur -
prayer. As the binding is a declaration of withdrawal from thc;srch
munity so the loosing is the grant of full Christian life. The C
4Rahner’s concern that our attempts to lessen physical and mental sugemgﬁad
not be disguiscs for dodging the cross of Christ might well have beet bala”
by a reference to the contrary danger of indifference to other men's P aanpricst.
masked by a pious refusal to thwart the just Tlan of God. Physician 8¢ g and
surgery and sacrament of penance are as much the gifts of God as s
guilt.
28
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%00855 the man from his state of guilt before God, from his being ‘bound
M heaven’ and he is once more recognised ‘in heaven’ as being a free
ember of Christ, No one lives for himself alone. And no one sins for
mself alone. Rahner and Donne and Quarles agree:
No man is born unto himself alone;
_\)Vho lives unto himself; he lives to none.
Weebm the Church complain too much of indolence and lassitude, as if
Ore no responsibility for such things ourselves. We refuse the free-
®mwehave to acknowledge guilt: this thing of darknessTacknowledge
:21];16- The Christian revolt against sin in the Church is the accusation of
_ an'd guilt that a Christian makes before the Church:
Since the time when the divine Logos himself became man and in
ths‘ Holy Spirit permanently united himself with the congregation of
'€ sanctified redeemed, the #ibi soli peccavi of the psalm Miserere no
Onger has the sound of lonely individualism. It does not express the
tought that my relationship to God, both in good and evil, concerns
Tuyself and God alone, and no one else. This does concern me and
od. ]?ut therefore it concerns everybody ‘I confess to God . . . to all
¢ Saints and to you, brethren, that I have sinned’. We could not
:11 - Would not need to confess to the brethren if we had not sinned
egalmt them also, by every sin we have to acknowledge.
Tee man is a member of the people, he has corporate responsibilities
: .Onsrlghts,’he is always aware of other men, he finds his personal rela-
USineP Wltl:l God in the context of the world of men, in the ordinary
p hss Ofh.ls d'ay, so far as he is freely himself among men, so far he is
UIc,h n time and place.
A the er’s WoFk in this collection of papers is to prepare the ground for
: IOugh_gomg theological anthropology. Nothing human is alien to
to Gzrf he constantly reiterates the truth that nothing human is alien

i eiti?vord hifnself became flesh. He did notassume someth_ing un-
Somer hiliomethmg crcat.cd. But whatever is created by God is never

een o g merely negative, is never the YCII of maya. Whatever ha?s
Dey a;?ed by qu, a'ssumcd by Christ an'd transfigured by .hls
in g, Resurrection, is also destined to finality and consummation

ist T . e
ristlcame unto his own in a specific time and country, and each

Atme :? 18 to realise that his Christian life is within the total human
Quege me and country, home and friends and other men in the bus

* The Church s not a building, nor an inward-looking society,
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but a universal manifestation of ‘the humanity of God’. A Churisti?®
anthropology is inevitably a Christian ecclesiology. And neither 15 #
static concept. Humanity demands human action based upon free
human decision and Catholicism demands Catholic Action based upo®
a free human decision for Christ. The moral responsibility that is giv¢"
to us by our birth into the ‘people of God’, the fleshly community °
Adam, is not lessened by our obedience within the Church of Christ
but amplified in scope and given a freedom that no other receives. JUS
as our private devotions attain their proper climax in the sacrame?
life of the Church:
the unity and union with Christ, which takes place through 107 -

appears and realises itself with the greatest intensity in the sacramen’

of the Body of Christ. The forgiving grace of God reaches its cleares® -

and most efficacious expression in the sacrament of Penance;
so our free action as men reachesiits climax in our action as Christian 1%
‘in the world’.

When we rightly say ‘the Christian layman remains in the
this must not be taken to mean that the layman is a Christian and alsoi
man, a member of a family, the father of a family, a tailor, politicia® °
art critic. Rather it must be seen to mean that his being-in-the-wor
the structure of his being a Christian. The current canon law does n9
give a great deal of attention to the rights and duties of the layman W ¢
he possesses without ceasing to be a layman in the Church: il

I venture to suggest that as long as this state of affairs persists W€ J

never have the kind of lay Catholic Action desired by us- le A

responsibility and duty will only be accepted and borne where

law grants a certain realm of freedom (even though merefy )

humano) for autonomous fulfilment of such duties and re:sponSib’j11 b
And these responsibilities must be seen as existing wherever Christ!
men make their home, have their relations and their loves. Where2
has his house and home, where his life is lived, there he is dire Y
member of a people to which the Church must speak the word 0 Go
there he is working outwards from the central alear of the parish ¢ urc™
making all things new in his proper social setting. Each Christian 15 to ¢
an apostle sent out to his people, talking their language, spcakmgthis
Word to them as they can hear and understand. And to respond £ by
vocation a man must realise his dignity as a man madea son of Go ¢
adoption through the work of Christ, made free in the kingdom, I*
Church which is the home of freedom. o0

One thing which may surprise English readers of this volumé

world”

fure
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lFI‘Idee.d of much of Rahner’s work so now bountifully marketed by
Ilgl}sh publishers, is the general absence of biblical categories and the
g ;u‘cn-y of cited texts. The article in the first volume of the Investigations
Theos in the New Testament’, which massed biblical witness in
Otmal array, i untypical of Rahner’s methodology. He prefers to argue
¥ definition rather than description, and the biblical images do not
rectly serve his purpose. Since the great movement of renewal in the
urch is o scriptural movement primarily this lack of exegesis gives
ea,s'work an oddly old-fashioned and even scholastic look. It is certainly
o \€I t0 read Rahner if one has some prior knowledge of German
Xitentialist thought, or even if one has read a novel or two by M.
4rtre. In some sense at any rate Rahner is a philosopher’s theologian.
:: Ohe must not too easily reckon Rahner ‘merely philosophical’
" :use he ha§ a command of technical language. Not every suit of
Scrintm black is a sign of sincere mourning, and not every catena of
% Ptural texts js really biblical theology. Judgement must not be made
Quickly. Rahner’s concerns are rooted in the ground of life, they are
ose of_‘the biblical writers themselves. It is not words that matter here.
dif afl_tY of words may disguise a lack of sympathy. One of the
N tracliltlés Wwe must now face in making a new vernacular liturgy is that
; ation of the Bible is not necessarily understandable of the people

A € fél<_:t of its faithfulness to the original text. We have to put across
pre;:.amng tO_day of other modes of thinking, other ‘world-views’. In
b oy g ascriptural translation of the liturgy a limit s set to adaptation
exisg efduty to pass on ‘what we have received’. No such boundary
* for theological discussion, and Rahner has thought out anew the

Wav ; N
toz;il Which the things which have been said can be meaningfully said

r';f}::rtlzhis volume does not s.t¥ike so brilliant as its p’redecessor is duF: in
Very ¢ oaslﬂ_e to the_ enfranchising eﬁ”ect‘that Rahncr s work has h.ad ina
shifyg " ;tglme. His translators, wrestling with a prose that coils and
Cegy. L;\dy as t.he serpents from 'I.'enedos, have won for us a new
Tegs, nd having at first g?.wpcd in wonder and clapped in haPp1—
now set about marking out plots for our own cultivation.

mn(:,n 35 made us adult in theolggica% thinking and now we can
With 4; 1§H0ugh pogﬁdcncc to question him, to work out our theology
Bood p. L once certainly, but to work it out ourselves. This is all to the
' et suffered from a reputation not totally square to the truth.
ught a ‘left-wing’ or ‘avant garde’ theologian (whatever those
mply), whereas he is really a man working patiently in the

r € Wwag tho
acy termg
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great tradition. He is not a private figure but a teacher of theology’ 111
the Church, read and congratulated by the Pope, listened to with resp®
by Bishopsat the Council. If, like the French King, we say to him ‘Asto®”
ish me’, he may well do so but that would be by accident not designs:

is a restorative not a pyrotechnic or destructive gift. He is a wis¢ ™
not a prophet. He is not the less valuable for that. He is 2 man who &
tell us the place of a free man in the free Church.

The Vocation of Celibacy among

Laywomen
ALEX ALEXANDER

While the third session of the Vatican Council has many problems of rh;
highest importance to consider, for the benefit of the whole Chl{fCh %zn'
also for particular sections of it, there seems to be extant today 2 Sltuat;ﬁy'
of comparatively recent origin which has never been tho.rollg .,
examined, discussed, or pronounced upon inany authoritative dlscq fy
and yet it is one of which more people are becoming increas 2
conscious: it is the problem of celibate women and the part they P lay
the mystical body. ' &
It is indeed a problem of which certain authorities, notably in Frad™
are to some extent aware; but apart from an occasional documentP ost
lished there and elsewhere that acknowledges the existence O ~ 1.
people in considerable numbers, no attempt appears to have been 7 of
seriously to consider the situation, to appraise it and to suggest -
approach to be followed when it is dealt with. fie
The origins of this situation would seem to be twofold. They st
the emancipation of women consequent upon their work in $ s
world war, and suffragette campaigning at the same period, 3% £ 10
infiltration as working members of a society which, as a restt oation‘
world wars, had lost a considerable proportion of its male poP . sited”
This state of affairs created conditions in which many wome?™
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