The History of Doctrine

VICTOR DE WAAL

Some of you may remember those morning inspections in the armZ.
which were so rigorous that the soldiers would on the night pcfor,
have the bedclothes perfectly folded, their equipment perfectly laid Ou.t;
and then sleep on the floor. We are familiar with systems of dogm?®
theology rather like this—perfectly arranged, logically coherent, ait
the last resort separate from life and useless to men, indeed harf}’f fo
them in that men are deprived in their attempt to lead a Christia?
of precisely that help which Christian doctrine ought to give: just 35
purpose of inspection s efficiency, and efficiency is frustrated if inspectio®
results in a soldier’s missing a good night’s sleep. A dogmatic the_OlOgZ
such as this treats Christian doctrines as so many bricks of ascertaib?
and unalterable value, which, in the construction of a building, can serV
both as a layer superimposed on a previous course, and then 35 ;
foundation of a further layer to be superimposed in its turn. W'hcrt:‘
Christian doctrines, like ideas in other fields, are (as I hope to Sho‘_"’) bz
their nature incapable of being used in this way, and cannot readily .
understood apart from their particular historical context. One Ob_"loiﬂ
result of such a view of dogmatics is that defensive orthodoxy, whi ot
French is called an integriste position in theology, and which cat™ s
afford to allow any brick in the structure to be removed (even if the™
the promise of replacement), as this would endanger the fabric © &
faith as a whole. The anger of conservatives in this matter, like mo
anger, has its roots in anxiety. .
The late Mgr Ronald Knox in one of his sermons has another mdogz;
for Christian doctrine. He pictured himself, while reciting the Cre® o
Mass, as swaying from side to side like a good rugby footballer, ¥ *
having got away with the ball, runs for the touch line ‘swaying fr‘C;n.
this side to that so as to make it more difficult for people to tackle bt . .
fending people off first on this side then on that, when they &Y it
interfere with him’.* This analogy is a better one for our purposé :i)o -
allows a place for history in the understanding of doctrine, allows &
trines to be seen in the context of their first formulation. For it 152" o
matic for us today that for the better understanding of men an '

YThe Mass in Slow Motion, London 1949, p. 50.
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t:;?;};lw‘e must know their history} and it is coming to be accepted
here) thy 1 Americaand on the Continent of Europe, 1f rather belatedly
undng I:it this is true also of 1deas—.that a history of ideas is a proper
whidh ah ng, tho.ugh of course not .m.dcpendel?tly from the societies in
tiven they ﬂou.nshcd. And 50 C}mman doctrlnc3 as the title you have
e me for this paper implies, is rightly so studied.
.St:t h.ere important distinct.:ion§ must be c'lrawn, for the notion of
rese;}; itself has u'ndergor%e, is sn.ll undergoing, radical changc.'Our
it wh Llnckrstandmg of lnstory differs bc?tll from that of the ancients,
ate mnC history and myth are mdlstmg.ulshable, and from that of the
o Studetee'nth and early twentieth centuries, when the attempt was made
thoy hY hlStqry on't:he :'ma.logy of Fhe natural sciences; when it was
i 8ht that it was in principle poss1.ble to recover so-called objective
Orica] facts, free of any bias of interpretation; and this was true
Phi.le °f or not the interaction of these facts was cxplainec'i by some
030phy of history such as Hegels or that of Marx. The view gener-
_Vaccepted among us today in a sense combines elements of both these
pre dcemtandings. On the one hand we try to maintain With our ir'nmcdi.ate
cessors that vigorously critical historical sense orimagination which
Thei:lh%ts to see partic.:ular past events in their contemporary context.
chay storical sense is a necessary product of that same fundamental
sCienief In thc? plnlo§oph1cal cymate of Europe that led also to the
On tl}i: and industrial revolutions. o
iy e other hand we recognize that the very process of historical
faces an%l and writing neceSS‘arily involve§ attaching significance to past
Pparen events, involves indeed selecting ‘fact.s and events for their
st ISIgm.ﬁcgnce; and that _so.—callcd ochcuye umtcrpreted facts
ta Ctly insignificant. And thisin a real senseis a ‘redlscovery of the
*¢ of the role of myth in history. In the study of history there cannot
meanienarz* in"volvern'cnt of the histgrian in his subject matter: it is only
. of Ch:ig-UI if ther.e is. If this be so, it follows that the §tudy ofthe }nstory
$Piriy ﬂ_stlan doc.trme must be underta.ken novs{adaY.s ina rather d.lﬁ"erent
Moge aom that in which it was done in ‘the universitics a generation and
'storicgﬁ" Then the study of Christian dogmatics was undertaken
atth, oa Y asareaction to that theology of cogclusmns whichToutlined
utset, because it was hoped that the passions of controversy could
&Y"Passed if attention was paid to the scientific objective facts of the
I;Om:r%T}l.e histf)ry of dOf:trine so taught is not only dull, it hz%s lost all
idegs Or it avoids the principal purpose of the study of the history of
»Damely the consideration whether and to what extent the ideas
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are true. We may learn what Augustine taught about the nature Ofthf
Church, but we shall not understand what he taught unless we ar¢ ot
selves involved in trying to grasp what the Church is. , eﬂ)’
This conclusion raises two practical questions which must be b 5
discussed before we can turn to its implications for the study of Chris¥ ;
doctrine. The first is this: ‘Can Christian doctrine be studied by othe®
than Christians?’ This is obviously a vital question if theology 1 ¥
a recognized department of study in a secular university. Some py
words by Fr Charles Davis in his contribution to Theology and o
University might at first sight be taken to indicate a negative answen
“The Christian thing he (a theologian) studies is a present reality, 61 i
though itjoins him to the past as well. Faith is not the acceptance ©
has Jong ceased to be, but surrender to the divine reality here an 0
acting upon us. And theology arises from faith: creative theolOgY’ﬁo .
present faith not past faith’ (p. 109). “Theology arises from faitt * ¢
theology be meaningfully studied without faith? (Though, of cott aﬂ;
most theology students are in fact likely to be Christians.) I't nk e
notindeed (asI haveindicated) as an uninvolved quasi-scientific histo® -
discipline, but on the analogy with other fields of study in the hist
of ideas. For that element of faith, which asks the question: Isit true? is
a sufficient involvement in the historical study of theology, an¢ © et
the same question thatis asked in other university disciplines. Th’c apst
to the question can, strictly, be left open, without a Christian's o
to deny that he believes there to be right and wrong answers. - cg,n‘f
about the rightness and wrongness of answers in general are not 5%
case notably confined to Christians in our universities! st
Itis worth noting a secondary implication here. In a university COI.IS
right answers to doctrinal questions will not do in themselves. It o
understanding of the issues involved that matters, and whic alo®
examinable. No marks for piety! 0
The second practical question, that arises from an undcrstan"lmg oo
the nature of the history of doctrine such as I have outlined, 15“, It
‘Can doctrine so conceived be taught in an ecamenical conte®
might be thought that only when history was conceived of as C‘{nz I; i
of indisputable facts, was it possible for teachers of differing eccles’ we
allegiance to work in the same theology faculty. On the contr®"/; |
would agree that the presence in one faculty of theologians and st cally
of differing traditions is all the more valuable when, from 117: ¢he
separate standpoints, they are wrestling with the understandin® "y
same subject. On the condition, as Fr Laurence Bright wrot
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;}:::E;imn; mentioned, that eac_h realizes ‘that no man, no church,
Tesides s the fl?llness of tfheolog1FaI truth or ever WIH.: ?hat fullness
ofitis (1>Irl1lt e nnpd of C;hr1st who is Lord of all, and in this life our :shflre
oty 1y partial, ul}tﬂ we kn.ow as we are known. 'But‘each Christian
munitiumty bears witness to important truths which in other com-
dials ¢ are neglected and obscured, and so each must _learn fro'm
8ue with the others. Each must remain completely faithful to its
¢ 08ettiadi1tlions’- but each must seek to renew its thought and bring it
gmwino the mind of Christ with the help of others, thereby naturally
. g towards that unity which all recognise as the will of God . . .
Want each man to teach what he sincerely believes; buta man teach-
rgesas i Catholic, for instance, must then §how why an Anglic.an ora
Pfesclzt ttian would disagree Yvi.th him. This ought not to turn into the
on ea_tlon Of: a set of opinions, leaving t:.he s'tudent bewildered,
o isrmg which to choose; properly done,. it will lc.ave the stu.d'ent
ecase 52y, an Anglican, more de.eply comjm.ltted. to his own tradition
egs a;ldnow more aware of how it stands in relatlo.n to others. Open-
elieye, dCOmrnltment are correlative, not contradlf:t?ory; a man who
eeply and personally can afford to be sensitive to the deeply

Personal beliefs of others’.2
€€ is the context which will most favour that theological self-
e aﬁ‘;:l‘atlon which is imposed on Christians of all trad'itior}s by the
in . 0on that the Church is once again in a missionary situation, both
Selfj;;zpe.and‘ ina europe'anized world. The first fruit§ of this th.eological
onthy uf:llcllnatlon are mamfes.t a%ready an.d havehad animmenseinfluence
hiiog, érstan@mg of Christian doct.rme asa whole. I mean the recog-
the Re 05; at.hohcs and Protestants ahkc_ that many of the doctrines of
ive spiritnfl_atlon and Comter—Reforma_non were developed in a nega-
een cal. Or‘mulatcd against the other side; together made up what has
ed a ‘fortress theology’, a theology that turns out to be largely

uselCSS .
€N it comes to trying to present Christianity positively to a
Pgan g, ying to p ty p y

Thj

Stan, S rec<V>gnition, as I have said, has already influenced the under-

ize gatOf the nature of Christian doctrine itself. We han: come to
‘E ery, any rate more clearly than before, thatas Prc?f. H.Kiing wrote,
f"frnaueog-m?' Of: the Church expresses at the same time both t}}e irre-
Tecogniee thvme revelation and what is human agd reformable’.? We
2p. it at revealed truth has always of necessity been expressed in
3 .

e o
ouncil and Reunion, Eng. Transl., London 1961, p. 167.
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particular languages and systems of thought, and that, while the ff“th-l.»sf
immutable, the language or system of thoughtis not. Thus at the Cou?*,
of Ephesus in 431 the Church expresses its knowledge of the mYStC‘Yf):S. “
the incarnate Word by speaking of ‘one nature’. Only twenty yo&©
later at Chalcedon in 451 a different use of words resulted in the saﬂlz
mystery being expressed by ‘two naturesin one person’. Wecan envisés
the probability that differing Christian traditions, as they have gro®
up in long separation, Eastern Orthodox, Catholic and Protestant, méy
have come to apply different categories to the same truth. We ca €7
recognise the possibility, at least in theory, that the Church’s t? e
standing of revealed truth could be expressed in a system of thoug 6"
might be Indian or Chinese, to which our present Greek and Latﬂf
categories are quite foreign. In our historical study of Christiant loc
trine, therefore, we shall understand that the theologians weare ‘Studymg: ,
of whatever century, are grappling with the same truth as are W¢ oul'd_
selves, and in their efforts to express it are subject to like conditions 38%
pressures. _
These conditions and pressures that underly the formulatio
Christian doctrine must now be examined in more detail. )
1. There are firstly the requirements of converts to Christiatty
each age for instruction in faith and morals. The person, work v
teaching of Jesus Christ are presented in the categories that hac
meaning for the hearers, and what has previously been taken for gran® e
by Christians may have to be put into words for the first time. Tog™
three examples, all from the New Testament. L hfe
(2) The Fourth Gospel transposes into the language of light, B
and truth (for whose benefit need not concern us here) the gosgor
message of the coming kingdom, of judgment, and the need _
repentance. _ 0
(b) The influx of gentiles into the Church necessitated the ¥
duction of a Trinitarian confession of faith at baptism (Matth Jled
19); whereas for a Jew, whose belief in what then came to be © el
God the Father and God the Holy Spirit could be taken for grat*™"
the confession that Jesus was the messiah had sufficed. paul
(c) Again particularly for the gentiles it was necessary for St oW
to draw out the moral implications of adherence by faith to t%¢ v
covenant in Christ. For a Jew the moral implications of his covel™
relationship to God were nothing new. othe
2. A second influence on the formulation of Christian doctrmf;}tsc cof
requirement of apologetic to outsiders. This can take the form ¢t

o of

B
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Pressing the analogy between Christianity and the beliefs and practices
at .arF familiar to the hearer; or of emphasizing the differences, where
Stanity can be shown to imply higher values—for instance a deeper
ect for humanity that allows men to be freer, to be more mature.
u us for example we may find in eatly apologetic, depending on the
. o0Ce, at the same time a claim that in a sense Christianity is a religion
€ Ot}{ers, though a higher one (‘Christians too have their priesthood
raqt;i el SaCIiﬁ'ces’); and also a repudiation of such accepted religious
C() m.inces as being primitive superstitions now superseded by the
8 of Jesus Chyist.
Oth these pressures on the development of doctrine involve as a
tfer' of course reference to categories not necessarily essential to
t dalstlanity itself. This is the substance of the question asked by some
ePOci; W}lethclr Christianity need be thought of as a religion at all. If the
of Ch‘r‘_) the incarnation of the. Word had beer.x other,.would the wprk
giVeneISt haYe been expressed in terms of atoning sacrifice and the for-
It 8 of sins: The crux of the matter of course lies in the conditional,
n € epoch of the incarnation of the Word had been other’. Is this a
Prophe g_f‘ﬂ supposition? The whole tradltlon?l beliefin a historical and
incy, Uc preparation for the gospel, the belief that led_the Church. to
€an Old Testament in its canon, wouldseem toindicate otherwise.
Q .::iert_heless it is true that reference to beliefs and practices outside
apol, Anity, whether this be for t}.xe instruction of converts or for
able u%:u‘;_ purposes, means that Chflstlan d_octrme h:as made consider~
for iHStalc: H.letaph'oF. And here, as in the hlstor.y of 1'deas gcne'rally (as
they b, 2ce in politics), metaphors easily acquire a hﬁ? of thelr. own;
tight aﬁlclll to lnﬂl}ence th; further development of doc?rme‘m. their own
méta can seriously distort it, the more so that their original nature
X Phors is unperceived. Here are three examples:
Testa St Pagl, with immen.se rabl?inical subtlety, makes use of the Old
e oi’nent in the catechesis of his converts; but we can see h.on the
ung] EOId Testament metaphors grgdually coarsens after }‘ns time,
Test; Or example, we find a Cyprian ch;erfully transposing Ol.d
. ament ordinances for the levitical priesthood to the apostolic
(ﬁ)StI‘I\X of the new Isracl.. ‘ . )
for a,rk records Jesus himself as speaking Qf his death asa ransom
Whe Any": and-then we find the Cappadocian Fathers fiebatmg to
°m the ransom was paid—to the Father, or to the Devil:
) In fairly recent times a whole theology of the Church has been
b rather precariously surely, on Paul’s image of the Church as the

ICSP
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body of Christ. Similarly I once heard an Anglican theOlOg;Iin

defending the branch theory of the Church by pointing out that i

vine, the image used by Jesus in the Fourth Gospel, has no trunk bv

is entirely made up of branches. e

3. A third influence on the formulation of Christian doctrine ist
familiar need to define orthodox faith against heretics. Here let me
merely remind you that the definition of doctrine in this case is gene; Z
agreed to be a painful necessity. And this not primarily because ot © .
inevitable hardening of positions in the course of controversy, 2B bat
subsequent loss to the Church of unity and the faith of many: v
because the result of such definition seems often to have been a narroWi*®
and indeed, it can be argued, a distortion of the truth. An importa?
example is the virtual abandonment by most of the Church, aftef o5
Trinitarian and Christological controversies of the first five centd®
had been settled, of lively theological understanding of the mystery Oe
God the Holy Trinity. Most Christians pray simply, ‘Glory be t© ¢
Father, and to the Son, and to the Holy Ghost’; a whole theOlOSY_o
prepositions (through the Son, i the Spirit) is neglected; and Chﬂs_tlanl:
life suffers as a consequence. This s particularly evident in the distor#®
in the liturgy once its Trinitarian basis was forgotten. )

4. A fourth influence on the formulation of Christian doctrin€ cal
be seen in the way in which theology frequently follows practice~ ot
Church does something, usually in its liturgy; theological explanati©
follows. Two samples must suffice: i

(i) The classic example is St Paul’s theology of baptism. Chrt
baptism is the unpremeditated continuation in the true Israc’ |

Church, of proselyte and other baptisms in Jewry—a rite of initiat’®

employing symbols common to the conscious and unconscious

of man. St Paul, as I said, was concerned to draw out for his Converi

the moral implications of adherence by faith to the new COVCnar:}tles ‘

Christ. So when the candidate for baptism is stripped of his C}" Colj

Paul describes him as ‘discarding the old nature with its deeds’ ( .

3.9); naked he steps down into the water, Paul speaks of being ]‘:»uflc J

with Christ (Rom. 6. 2); he comes up and Paul speaks of being 1.'21»']1: is

in union with Christ’ (Eph. 2. 6); then, as always after a bath, )
rubbed with oil: Paul speaks of being ‘christened’ (2 Cor. I- 21"
anointed by the same Spirit who descended on Jesus after his O
baptism in Jordan, anointing him as messiah. To the catechume? )
voice from heaven also speaks, “Thou art my Son’ (Mark I: b
“Ye have received the spirit of adoption, whereby we cry

stiatt
he
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ifi‘thef’ ,(Rom. 8. 15). Nestorius pressed the analogy too far and saw

: Jesus” baptism also, his adoption as Son of God. Then the cate-

naumen puts on new clothes, Paul speaks of ‘putting on the new

g ture which shows itself in a just and devout life’ (Eph. 4. 24), or
mP_l')’ of ‘putting on Christ’ (Gal. 3. 27).

. It i Interesting that this particular theology of baptism does not
e‘agpear for three centuries and more until Cyril of Jerusalem is
aptlflng in the Church of the Holy Sepulchre and can point, ‘over

¢re’, to Christ’s actual tomb.

o 1) A second example is that whole medieval theology of the
Charist, which regards the liturgical action as essentially a drama.
emarkal?»ly, this has survived into modern times both among
tholics and Protestants. Its origins can be traced to the failure of

ate Wc§tem Church in the early middle ages to translate the lections

. maS_S 1nto the vernacular, and to the decline of the liturgical sermon,
Ombined with the obscuring of the meaning of sacramental action by

€ Christian assembly. Whereas classically the first part of the liturgy
res een a setting forth of God’s acts, of the gospel; the second, the

. ﬁ?nse of the assembled community in sacramental self-oblation

@ ¢ Father, through Christ, in the Spirit; now the whole liturgy
e to be regarded as the representation of the gospel, as a sort of
;ma, at which the people (as it were at Calvary) are merely spec-

Ino;s. You will remember commentaries where, for example, the

altarémgnt of the priest from the epistle to the gospel corner of the

res 1s likened to Christ being sent by Pilate to Herod. And so the
lituIr)o'nse of the people becomes a matter of individual piety, and is not
pmfglmlly e?cpressed. The eucharistic theology of the Reformers is

N drouflcuy influenced by this. For them the breaking of the bread is

Woaglatlc pfoclamation of Calvary, parallel to the preaching of the
earr » and likewise aimed at rousing the faith of those who see and

the 5 SOme_ then invent a parallel ceremony of pouring the wine (from
. 3gon into the chalice) ,while the extremists practically abandon
. ;‘C\’Chafist altogether as it only duplicates the verbal preaching of
T Spel.
beh :;Z Considerations lead us to ask the question, “What criteria are to
" PFCd for the exercise of a critical judgment in the studyof Christian
Place ?IEICS? And hete a note about the limits of critical scholarship is in
«.  9Qquote Fr Benedict Green, C.R., in a recent article:* ‘In matters

dp‘)t .
Reviz‘;hc Succession and the Anglican Appeal to History, Church Quarterly
»J y-September, 1962, pp. 204-6.
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of faith Christians cannot be finally accountable to the professors 'f";‘;
If 2 man, on the authority of that body in which he has found the Uﬂ
Sancta, has accepted a doctrine, institution, or practice as belongingf;
its essence, a challenge to the latter on critico-historical grounds &%
sufficiently met by a demonstration that its originality in some SCD”.O
not impossible. If he has never so accepted it, there will be nothing ! J
determine him in its favour, and nothing short of conclusive histoti¢”
demonstration, of a kind rarely provided in these questions, will serve®
convince him. A historical defence of what one hasis very different fro?
a historical argument for what one has not’. He illustrates thiss o
example, by the stalemate between Rome and other commuinion$ O’,
the necessity of the papacy. ‘At thesame time’, he writes, ‘critical scho
ship has an autonomy of its own; itis not possible to ignoreits establis
results and still retain intellectual integrity. Scholarship cannot lay 69 .
what s to be believed, but it can compel us to restate what we do bc_hev
in a more flexible and defensible form, and to re-examine the reason’ we
commonly give for believing it . . . It is possible for increased knowleds ‘
of history or a changed perspective to alter the Church’s account of wh?
it continues to believe and practise.” s
It will clearly assist us to find criteria for the evaluating of Chﬂswu}
doctrines if these latter can be situated in their context in the histof°
ideas as a whole, for use can then be made of considerable devclOPmcnof
in various other disciplines in recent times. Here is a prime valt®
studying theology in the context of a university. .
(i) A clear gainin the present century has been a clearer delinea®
of the various modes of knowledge. I will return to this them® n
moment when I come to consider the matter of analogical Pt
in theology in a little more detail; but let me mention now the Wayw
which the Darwinian controversy of the last century (in retrospect )
can see that the Copernican controversy earlier also had its influen®
has helped the Church to a better understanding of the natur® w
processes of divine revelation in scripture. It is easy for us to ¢ ¥ f
how particular cosmological or anthropological views, espedi2™.
they are held unconsciously, will influence the form of Chis®
doctrines. Indeed we are tempted to smile, for example, ata sixteet is
century denial of Christ’s real presence in the eucharist, becat®®
body is in heaven and not here’; and yet such views had tragic reso
on Christian faith. Similarly it will be a long time before the dis#s, 3
effects of the Churches’ absolute opposition to the theory of eV

have been dissipated.

532

https://doi.org/10.1017/50269359300001907 Published online by Cambridge University Press


https://doi.org/10.1017/S0269359300001907

THE HISTORY OF DOCTRINE

(i) The historical study of philosophy can likewise help towards a
®tter understanding of Christian doctrine. The attempt has been
e < ﬁ?r example, to explain Luther’s theology on the basis of the
al)ll’flmahsm that is said to underly his thinking. Again it seems prob-
¢ that the various answers given at different times to the problems
Posed by the development of doctrine could be illuminated in this
Way. More generally, the philosophical foundations of sacramental
mCOIOgY need to be examined. This has already been instanced by
exy €xample from the medieval doctrine of the eucharist. Another
ca:mPle is the way in which, once the sacraments had become a
°8ory in their own right, baptism came to be regarded by some
eueologlzfns as the typical sacrament, with dire consequences for the
“haristic theology of some Protestants.
ex 1) Sociological and psychological criteria are also relevant. An
*mple of the former is the understanding of Anselm’s doctrine of
§ ¢ atonement gained by an elucidation of the legal categories of his
Me. The whole medieval doctrine of merit, with all its ineluctible
ang] Yet to modern man unconvincing logic, lends itself to similar
assisYSIS-_ Both sociology and psychology in their turn can further
n tUs in drawing that difficult frontier between Christian certitude
Vine truth, thought to be self-authenticating, and the certitude
. 3t springs from unconscious presuppositions such as we have
Onsidered

I°:iacnt1 to Forl_clude with some suggestions of how the nature of ana-
2 thlllkmg in theology might be elucidated for the student of
Cl:tlain dOgmatics. ‘
W 'c}?r e Williams, the poet, novelist, and theologian, had a prayer
Undey man_y have found a useful touchstone to lead them to a deeper
four s 20ding of the nature of Christian doctrine. He thought he had
. It somewhere in St Augustine, but was never later able to trace
it hirn: clt Source, and came to the conclusion that he must have invented
in g elf. The prayer went thus: face to face with the revelation of God,
neithel:rF’ In art, in scripture even, he would say, “This also is Thou:
Ogylzn tc}lus Thou:-—so holding toget}'ler both t'he illurnina'.cion gf
thi‘s Thoos analogy’s final inadequacy. “This also is Thou: neither is
eollcl)ls als_o is Thou.” Here we are in the great tradition of affirmative
y tirrgly’ 1 the line of the Fourth Gospel. ‘No man has seen God at
hag g ¢; the only-begotten Son who is in the bosom of the Father, he
eclared hipy’ (John 1. 18). And Jesus’ words, ‘He who has seen me

D¢
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has seen the Father’ (John 14. 9). It was precisely so that man should eroly
know him, as Athanasius was later to teach in his De Incarnatione at
Godrevealed himselfin becoming man. Herefaithisin the highest degf®
reasonable, for the Word ‘lights every man that comes into the WOl
(John 1. 9); faith is not, as for Pascal and his descendants, an irrati0
existential act, taking hold of something, which, at bottom, does nof
belong to us. Here faith is the key (as Justin said) which man has al#2)*
sought to understand the world—as Augustine also said in his Cfe‘_l" ’,‘
intelligam. It is this tradition which terms baptism the Christian$
illumination. ‘
“This also is Thou: neither is this Thou.” And yet God cannot be coP™”
prehended in our human categories. That means no more than that we
can only know God as men (at any rate in this life, for St Paul says t’hat
‘I shall know even as I am known’, 1 Cor. 13. 12). We can only t f '
of the truth, and speak of it, according to our experience of the Wor.l :
and of life which has formed our concepts and our language. S0
we must go with Kant. But from the fact that man cannot know
otherwise than as a man it need not follow that our knowledge of G°
is thereby falsified. It is this implication which seems to underlie som?
kenotic christologies and to be at the root of the pessimism of sev¢f
modern theologians about the possibility of our own knowledge © e
truth. Our knowledge need not be falsified by our limited ability w0
express it in thoughts and words. Often, especially when itis 2 mattet
of knowing another person, knowledge transcends our means of form™
lating it, but remains none the less true. So it is with our l<novvl€dg_‘7o
God. The fact that we can often speak of God only in paradoxes 15 ar}
indication in itself that our knowledge can go beyond the categories ©
our language as of our thought. Without such transcendent knowledg®
it would not have been possible for Christians to maintain, for examp vc;
both the justice and the mercy of God, nor to have formulated the gr¢
and necessary paradoxes of trinitarian and christological dogma. ol
‘Neither is this Thou.” In the Eastern Church what we in the West

dogmatic theology on the one hand, and ascetic and moral theology gﬁ

the other, have never been separated. Together they are called ‘mys#®’

theology’. At its heart, keeping the balance with the affirmative tf3%”
tion, is the other great tradition of apophatic (negative) theology, Who]:c
great master was the fifth century anonymous writer who used t© K '
identified with Dionysius the Areopagite. ‘The universal cause ©
things’, he wrote, ‘is not soul or mind; nor has he imagination, reaso™
or understanding nor can he be expressed or conceived, since D¢
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Ezflilzz number, nor.orfier.; nor greatness, nor smal'lnessi nor equa%ity,
no moql'lahty‘; nor 51m11ar'1ty, nor dissimilarity; n'e1ther is he st.anémg,
Rcithe, ‘(’ilng, nor at rest; nélther l.ms he power, nor is power, nor is llght; ‘
Ror i, oes hf: live, nor is h? llfe% 1}61ther is he cssence, NOE cternity,
g e; nor is h.c subject to 1ntelhg1ble contact; nor is he science, nor
head ’;101' k.lngshlp, nor w1sdo?n'; nelthex_' one, nor oneness; nor god-
. »Tor goodness; nor is he spirit according to our understanding, nor
y ton, nor paternity, nor anything else known to us, or to any other
s, of the things that are or the things that are not; neither does
e du% that is, know him as he is; nor does he know existing thipgs
hor o 8 to existing knowlhedge; pelth;r can the reason attain to him,
filse nme him, nor know him; nelthér is he darkness or llght, nor 'thc
or a’lthor the true; nor can any affirmation or ncganon.be applied to h1n1,
2 ough we may affirm or deny the things below him, we can neither
thing, l;or deny him, 1nasmuc1'1 as the all—perfect and unique cause of a?l
abso%ut ranscenc}s all ?ﬁlrmatlon, and t‘he simple pre—ennnen.cc.of .lns
€ nature is outside of every negation—free from every limitation
¢yond them all.’® This way had an immense influence on the
ev;frin;e }?f contemplativc_ prayer in the 'Latin West. It was represented
"J(Unknt e'vernact.ﬂar; witness the English mgchcval treatise Th? Qloud
et iSowmg. Butits real 1nﬂuer.1ce on dogmatic tl.lco_logy was minimal.
; a way of theology that in the end can revitalize and revalue the
e themselves.
Thay, Zeffpoken of the history of doct.rine: asan acade'mic discipline and
Rotig, ¢tended the possibility of sFudymg itas such. Itishowever, T hope,
tan djnPrOPer to c.onc‘lu‘de by saying that in the last resort a true under-
8 of doctrine is inseparable from prayer and Christian disciple-

shi
Wolz"ds Thus Athanasius ends his treatise On the Incarnation with these

<
is For the searching and right understanding of the scriptures there
nee(% ofa good life and a pure soul, and for Christian virtue to guide
© mind to grasp, so far as human nature can, the truth concerning

God the Word.’
By .
gudo‘DIOnysius Mystical Theology, last chapter.
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