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 master of today, Pére Garrigou-Lagrange, 0.P., has repeatedly
soelciared that contemplation is in.‘la voie normale de Ja saintet‘:é’:
o] ¢ measure of contemplation is normal for all who are trying

ead a holy life. It may not be universal, but it is normal, to
%?CZE quietly at God, even if only for a seconfl, v&{ith’a deep con-
Cr on of his presence. It is the thedria, or ‘gazing’, which the
oreek fathers spoke of. St Teresa said that it is for the soul to
Sgtaz(g at him who is gazing at us’ (Vida 13). And we are back \‘Nith
ma, Tegory of Nyssa at speaking with God, as Moses did, ‘as a

1S wont to speak to his friend’.

& & &

THE SACRAMENTS: V—ORDER
LAURENCE BricHT, O.P.

HE sacrament of order is much less familiar to most
people than the sacraments which have so far been
considered. Every Catholic has been baptized, confirmed,
€ to confession; many are married or have assisted at a
€; very few have taken part in an ordination. The
ood is often falsely thought of as a special privileged state,
o < ffrom‘ the Catholic community at large, and naturally
*e 15 little interest in the sacrament by which priests are made.
prie must therefore begin by getting an idea of the meaning of
es‘h'hO.Od in relation to the whole Christian people.
Testaprlest is a man who offers §acriﬁce to God. In the Old
Sacﬁﬁment we ﬁnd.careful regulations for the offering of ritual
als fCCS of every kmd.by the official priests. But here at once we
“Sac n? 2 Warning against any narrow interpretation of the word
ate mécel. For the prophets speak strongly against sacrifices which
in acc redY Cxten}al; howevelt exactly the holocaustsare perforlr.xed
o oczlr ance with the rubncs.of the law,.they are not Pl.easmg
heart, v bes§ they are true signs of an inward disposition of
of s l ¢ € begin to see that sacrifice must ez_(tend to a total offegmg
‘A Lto God, beyond the symbolic offering of some possession.
heaSaCnﬁCe to God is an afflicted spirit; a contrite and humble

T O God, thou wilt not despise’ (Psalm 1, 19). It is this notion

has gon
Marriag
Priesth,
emot,
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220 THE LIFE OF THE SPIRIT

of sacrifice which lies behind the classical Augustinian defmition O’f
itas ‘anything donein order to unite us to God in one holy society -

Corresponding to these two ideas of sacrifice in the Old Testa:
ment, the narrow and the wide, we have two ideas of priestho0
—not necessarily with any sense of opposition. On the one han
there were the Levitical priests offering the official ritual sacrific®
as representatives of the people, and on the other hand the whole
nation itself, able to ‘offer to God the sacrifice of praise’ (Psalm
xlix, 14). For the nation as such is seen in scripture as a holy
people, holy because of its special call from God: set apart from
other nations, alone able to respond to the holiness of God. I
this sense the result of the covenant is to make Israel a nation ©
priests, offering their hearts and minds to him in true inwar
worship. ‘If therefore you will hear my voice, and keep mY
covenant, you shall be my peculiar possession above all people
for all the earth is mine. And you shall be to me a priestly
kingdom, and a holy nation’ (Exodus xix, 5-6). In the first sens¢
it is natural to think of the Levites as mediators between God an
the people, ‘ordained for men in the things that appertain t©
God’ (Hebrews v, 1). In the second sense it is also possible to s¢¢
Israel as mediating between God and the other nations, thoug
this is a more difficult idea and one for which there is not muc
evidence in scripture.1

Any tension between these two ideas was resolved at the
coming of our Lord, for his sacrificial death was the outwat
sign of perfect inward conformity to the will of his Father—
‘he humbled himself, becoming obedient unto death, eve?
to the death of the cross’ (Philippians i, 8). As the epistle to th
Hebrews shows, there was no further need of a Levitical priest”
hood that ‘served unto the example and shadow of heavenly
things’, for these things had now come about. In the Christia?
dispensation there is but one priest and one sacrifice. The wor
hiereus (priest) is used of no other individual but our Lord, not
only in the New Testament, but in patristic writing until we
into the second century. Yet because the tension between inwar
and exterior worship had been healed, it could continue to be
used of the whole community, the new Israel, just as it had onc®
been applied to ‘Israel after the flesh’. The passage from Exodus

1 For much of what follows I must acknowledge my debt to Pére Congar’s important
book, Lay People in the Church (London, 1957).
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that haSJUSt‘ been quoted is taken up in St Peter’s reference to the
: uic 35 a spiritual house, a holy priesthood’, or again as ‘a
me;gm‘y Pnesthogd, a holy nation’ (1 Peter ii, s, 9) and in the
God’ on of us in the Apocalypse as ‘a kingdom and priests to
epist le(l’ 6). The explanation is given in the long argument of the
Cnterinto the Hebreyvs, in which the high-priest of _the old law,
with og each year into the inner sanctuary alone, is contrasted
and f_OrlerLord who entered the sanctuary of the heavens once
il all, not alone, but taking with him all the people. In more
priest ar lzlauhne theology, the Christian people can share in the
orm bOO that offers holy obedience to God, since together they
ut a single body with Christ.

C uii}:‘.fe know that ‘there is also a hierarchy of priests in the
concen -dWhat can be said of this? There is no need to be dis-
eXistene by the lack of evidence for it in the carly texts. Its
which Ci 1s presupposed in the celebration of the Eucharist, of
Christit €se same texts speak plainly. The fact is that the first
mentalims Wwere more aware than we of the representative (sacra-
o hature of the eucharistic sacrifice. Just as the Eucharist
it tc}; :hO}V§ forth again the one sacrifice of the cross, and applies

-~ e faithful, so the carthly priesthood ordained to celebrate

X rament merely shows forth again the priesthood of Christ.
apolo € reality is from heaven. This is the sense in which the early
Sacriﬁ%mts were prepared to deny that Christians had altars and
o episces on carth,.and in which the new functional terminol_ogy
We o "5’05 (Supermtendent) and presbyteros (elder) was devised.
Whic ¢d not doubt that the rite of the laying on of hands, by

imoth Or example we read that Timothy was ordained (1
Lord ; Y 1v, 14) had the same significance that it has today. Our
Whichmsuwted the sacrament of order at the same moment in
There ; ¢ COmn}anc‘led ‘do this for the commemoration of me’.
of the 18 ample Justification for the second-century introduction
nectionmo-dem terminology of priesthood and sacrifice in con-
somethin“mh the official public worship of God on carth. But
betwee g has pethaps been lost in the blurring of the distinction
the Peon frlesthood in this sense and that common to all, by which
Which Ple of God offer to him the sacrifice of a holy life, and
3 con, alone remain in heaven after sacramental worship

€ to an end.

e . . ..
ave still to see in what sense lay-people, as distinct from

https://doi.org/10.1017/50269359300011010 Published online by Cambridge University Press


https://doi.org/10.1017/S0269359300011010

222 THE LIFE OF THE SPIRIT

the priesthood dedicated to liturgical worship, can be said to
share in that work. Here St Thomas makes the interesting
suggestion (S.T. III, 63, 1-6) that the character associated with
certain sacraments, and which has already been discussed 1
connection with confirmation,2is given for the purpose of public
worship. The grace which comes from the sacraments, depending
on our inward dispositions, is for our personal life in the Church,
but a permanent character is also given because we have also t©
play a part in her public life of worship. This character therefor
represents our share in the life of Christ precisely as he is priest
a share given in different degrees by baptism, confirmation, an
finally by ordination. A priest by his ordination character has the
power to minister in the person of Christ, performing the liturgy
which Christ instituted, and handing on its fruits to the rest of
the community; but similarly a layman by his baptismal characte?
has the power to assist at this celebration and to receive its frutt
The difference of degree in which we share in the priesthood ©
Christ leads us naturally to think of a hierarchy of function in the
Church, such as the very name order implies. In speaking of th
priesthood common to all we saw our share as coming from the
fact that we form one body with Christ; from the present poin®
of view we should see him as head of the body, having powe*
and authority over it, and sharing that power and authority
unequal degrees. Though priests have to serve and minister 1
the Church on behalf of the people, they have authority fro®
above, and stand in the place of Christ.

Other powers are of course included in the priestly office. The
Bishop holds the place of an Apostle in relation to his flock; b¢
governs, guards the deposit of faith, and preaches the gospel. H¢
delegates these powers to his priests and in some degree to t°
laity (are we not all called to be apostles?). But such powers, I
so far as they belong to the priestly office, low from the power ¥
celebrate the liturgy. We cannot separate faith and sacraments*
the official place for reading and expounding the Gospel is 32.
Mass. That is why the sacrament of order is given in the course ©
a solemn public celebration of the Eucharist by the head of the
ecclesiastical hierarchy in the presence of his priests and peop!®:

This essential connection of the sacrament with the sacriftct
aspect of worship explains why the power to give valid ordef’

2 Tug Lire of THE SpmiT, February 1957.
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can be lost by those who separate themselves from the Church.
uteifl amcles. are not meant to deal with.matters of controversy,
this COC question of the validity of orders is of such importance in
e sai dunlt)ry, and 5o often misunderstood, that something must
action oa out 1t.? As we havg already rpentloned, the external
aposeal; T matter’ of the rite is that which has been used from
ishe IC tlrglies for the handing on of spiritual power. The
ce aI:e a}f,'sh s har.1d3 on the head of the man he is ordaining (in
e bisk o i) e ord.matlon of a priest, other priests, yvho .form Wth
. oth:P ut a single body, may also share in this action). As in
ot T sacraments, the minister must say certain Wor(_],s, the
Meani In TO}fder to make this action effective by defming its
s Iece%- ; ese words express the_ faith of the Church, which
imself ‘1’\}3 th? supernatural meaning of the rite fro.m our Lord
the Chl'lr hOEV it is curious to note that it was only in 1947 that
sung b &1 ecla}:efi the.exact form of words, a part of the preface
of theyrit e ordampg bishop, which was essential for the validity
Controye ¢ of ordination. Before that there was cqnmderable
at Whichm}}; among theologians as to the exact point in the rite
cally 5 Wltd ¢ sactament was given. Indeed we know that histori-
Pricsts apg z variety of liturgies has been validly used to ordain
ot g ishops. In view of this, _apd of the fact that even the
inctio, of‘_” k‘IlOW‘I} makes no explicit reference to the sacrificial
Set mey aO.dprlests, it might be supposed that any rite meant to
utinlm Eiflor the ministry would be valid.
that he;, ooking at the words used in any rite, we must remember
tite 1 meaning is a matter of human usage and convention.
Priesth()oag contain no explicit reference at all to the meaning of
clearly oo E‘;lnd yet its }.ust01r.1cal context can sl_low that it was
other handen ed to ordain priests in the Cathohc‘sepse., On the
Used g o arite in which it is clear that the word ‘priest’ is being
her aome sense contrary to the orthodox one cannot be vahfi.
the tite has been deliberately changed from that in use in
3t what rfl ) \ive have to con51d‘er its objective meaning, and look
if it i val (f')’ oosely be called ‘the intention ofits framers’ to sec
is or not. It was from this point of view that Leo XIII in
Queng A‘épﬁSfOlicae Curae condemned the lédw.ardine and subse-
Spirig’ f§1 can or_dmals: He said that the ‘native character and
e ¢ Anghc:_an rite was such as to make it impossible to
Ty debt is to Anglican Orders, by Francis Clark, s.J. (London 1956).

t
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suppose that it could be used in a Catholic sense.

In this connection it is perhaps worth discussing briefly the
question of intention in the administration of a sacrament. The
Church teaches that any minister must personally intend ‘at least
to do what the Church does’.4 The reason is that the minister of 2
sacrament, though an instrument in the hands of God, acts as
human being, not as a machine (S.T. III, 64, 8). The sacraments
would otherwise be mere magic. The minister need not believe
in the efficacy of what he is doing: his personal faith is not 1
question, and we know that even pagans can give valid baptiso
He may even declare that the effect of the sacrament he is givitd
is other than the Church says it is, but at least he must have the
general Christian intention to do what she does. If he sho
explicitly reject what is an essential part of the Sacrament
meaning, such as the very power to sacrifice in the case of orders;
then this act of will contradicts and cancels out any gener?
intention he may have had to do what Christ instituted. We must
of course have clear evidence of this; Apostolicae Curae says thet
the Church judges intention only so far as it is externally man®”
fested. In the case of Anglican ordinations, this judgment is n0°
made about the intention of every bishop. Unlike the judgmen®
about defect of form, which is general, it bears only on the key
case of the consecration of Matthew Parker, on which all othef
Anglican ordinations depend. The evidence for the intention ©
his consecrators is given by the fact that they deliberately used 2
rite which had been substituted for the Catholic one, and whi¢
in its historical context can be seen to exclude the conferring of 3
sacrificial priesthood.

I am all too aware of a deep division in the manner in which !
have treated the sacrament of order in this article: it is a long
way from the general theological treatment with which I bega™
to the details of a sixteenth-century ordination. Yet the princip €
that emerges from this is surely a great one, the principle that
sacraments are human things as well as divine, and that God as¥
for our co-operation rather than force our wills to continue
gift of divine life on the earth. The decision of the Church in the
matter of Anglican orders must have been agonizing to make; sb¢
could not have decided otherwise without renouncing h¢
guardianship of human dignity in face of God.

4 Saltem faciendi quod facit Ecclesia, Trent, session VII, canon 14.
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