
(George Hamilton and Richard Talbot) and cultivated her position as a twice-widowed
Jacobite martyr. She staunchly defended James II and his heirs, converted to
Catholicism, helped sustain the Irish émigré community at the court in exile at Saint
Germain, and enjoyed pensions from both the Jacobite court and the French monarch.
In return, Frances was charged as a traitor for supporting James II, notably “by her own
treason and is not unfortunate only by her husband’s” (118). Frances also spent the
early 1700s wandering the Low Countries, acting as a Jacobite go-between with
the Duke of Marlborough during the War of Spanish Succession. This is the one
time Nolan clearly sees Frances as a Jacobite agent.

Frances’s conversion to Catholicism seems to have been authentic and not just
political or pragmatic. Nolan does a fine job of using inventories of Frances’s books
to illuminate her spiritual beliefs, which included Jansenist theology. Frances also
was a dedicated religious patron, regularly lodging with and assisting nuns in France
and the Low Countries. She also assisted in reestablishing nunneries in Dublin.

Nolan is at pains to separate fiction from fact when it comes to Frances’s life. She
refutes apocryphal stories (her Irish maid was not the mother of the pretended baby
James III) that authors have repeated over the years about Frances. In this way,
Nolan’s book is about both the historical Frances and the many representations of
her (“La Belle Jennings,” the “white milliner,” or the “Duchess-Nun”). It is this last
representation that Nolan actively dismantles. Previous biographers had assumed that
as soon as Frances hit middle age, she settled in a Dublin convent, never to be heard
from again. This relates more to misogynistic ideas about middle-aged women and, as
Nolan so cogently puts it, “a past tendency among scholars to look away from the
archive once all the men of consequence have quit the scene” (169). We need more
histories of complex and difficult women and Nolan’s book provides many ideas for
how to do them.

Amy M. Froide, University of Maryland, Baltimore County
doi:10.1017/rqx.2023.251

The Magic of Rogues: Necromancers in Early Tudor England. Frank Klaassen and
Sharon Hubbs Wright.
Magic in History Sourcebooks. University Park: Pennsylvania State University Press,
2021. x + 162 pp. $22.95.

The Magic of Rogues is one of the latest additions in the excellent, much-needed series
Magic in History Sourcebooks, which provides an opportunity to read medieval and
early modern primary texts on magic, properly placed in their social and intellectual
contexts. The underlying objective of the series is to show historical magic in action,
and this is what Klaassen and Hubbs Wright’s book successfully does. The Magic of
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Rogues is about two early sixteenth-century English cases of practicing necromancy,
understood—in accordance with the contemporary, misleading use of the word—as
ritual demonic magic, not necessarily involving the summoning of the dead. The
first case in the book is that of William Neville, a gentleman poet known for his
allegorical Castell of Pleasure (1518), and, above all, a practicing student of magic. In
1531 he engaged with several cunning men in order to obtain prophecies regarding
his fate and social advancement. Since divinatory techniques tended to be considered
suspicious—especially when their use could be a politically sensitive issue—the news
eventually reached Thomas Cromwell, who started an investigation. The second
narrative is about a team of nine men who, in 1509, tried to locate the so-called
Mixindale Hoard in the Yorkshire moors. The treasure hunters failed to find anything,
but the sensational rumors of their nightly search spread widely and they were
eventually summoned and interrogated in the Archbishop of York’s court.

Both cases are known to students of English magic, as some legal documents related
to them have been published before and are mentioned in literature on the subject. But
The Magic of Rogues provides the reader with an opportunity to get acquainted, at once,
with all available primary texts (confessions, depositions, examinations, etc.), extracted
from manuscripts and archival sources, (partly) translated from Latin, and carefully
edited. The editors expand the scope of their sourcebook by complementing each set
of the legal documents with a selection of contemporaneous magical texts. The purpose
is to fill in the gaps in the official investigation papers, which, inevitably, neither
provided specific details of magical rituals performed, nor mentioned titles of grimoires
and magic books undoubtedly possessed and used by men involved in the two magical
enterprises. The editors’ imaginative choice of other known sixteenth- and seventeenth-
century magical texts—pointing to relevant images, incantations, practices, and
artifacts—feeds well into the legal narratives, offering insight into what kind of
necromantic magic could have been actually practiced (and officially scrutinized) in
the 1509 and 1531 cases.

The sourcebook is equipped with all necessary reader-friendly features: sufficiently
modernized English of the primary texts, informative contextual sections, story
summaries, notes, and annotations. Particularly useful are tables that list, identify,
and categorize all men embroiled in magical activities and mentioned in the documents.
All the careful editorial work makes it easier to go deeper into quite complex magic
narratives, which will be appreciated by teachers, students, and non-specialists, for
whom the book is also intended.

Naturally, The Magic of Rogues will be of great interest to specialist students of magic
as well. The two cases come from the period before the first English witch trials, so the
ritual magic involved in them can be viewed in its pure form, unmixed with and
untainted by witchcraft beliefs and practices, as was often the case after 1566.
Furthermore, the primary sources, collected here, reveal a wealth of themes and details
for scholarly analysis, such as—to mention just a few—the abundance of magic books
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collected, shared, and used; the types of necromancers’ interactions with demons and
familiar spirits; the significance of dreams, visions, and prophecies; and the materiality
of ritual magic that could not do without a great variety of magic artifacts.

In addition, the editors direct the readers’ attention to some issues that seem
particularly important for understanding the Tudor necromancy. These include, in
particular, the role played by cunning men, who, while being usually associated with
popular rural magic, were in fact hardly distinguishable from learned magicians. The
highlight is also on the communal nature of ritual magic, apparently practiced by
men who formed a kind of professional network. It is fascinating to think about
early Tudor necromancers in terms of a community or fellowship whose members
collaborated by discussing their art, exchanging expertise, and planning common
magical enterprises. The Magic of Rogues is an inspiring book that encourages readers
to look at English necromancy in a novel manner.

Paweł Rutkowski, University of Warsaw
doi:10.1017/rqx.2023.252

The National Covenant in Scotland, 1638–1689. Chris R. Langley, ed.
Studies in Early Modern Cultural, Political and Social History 37. Rochester, NY:
Boydell & Brewer, 2020. xii + 252 pp. $130.

The National Covenant in Scotland, a multi-contributor volume edited by Chris R. Langley,
is the first collection to focus on Covenanter identity since the 1990s and the first ever
collection to focus on Covenanter identity solely from the Scottish perspective, within
the Scottish context. While not an exclusively Scottish issue or movement, the National
Covenant and the Covenanters arguably had their most significant and lasting impact
within the Scottish kingdom. However, there is a trend among many scholars of the period
to discuss the ramifications of the Covenant within a principally English or broader
pan-British and Irish context. The National Covenant in Scotland is a valuable contribution
given that it successfully brings Scotland to the forefront, for its own sake, to elucidate how
complicated and mutable early modern Scottish experiences and understandings of the
Covenanting era were. Even the word Covenanter itself defies easy definition.

The volume is divided into three sections. The first group of essays centers on
“Swearing and Subscribing.” Nathan C. J. Hood’s chapter addresses the emotional
presentation and reception of the Covenant at swearing ceremonies, focusing on swearing
as a ritualized and corporate conversion experience, as well as the role of godly sorrow and
feeling God’s mercy in early modern Scottish conversion beliefs. The next chapter,
contributed by Paul Goatman and Andrew Lind, highlights Glasgow’s reception of the
Covenant in 1638, looking to the preceding three decades to gain a better understanding
of the burgh’s complex and varied response to the Covenant, as well as the relationship
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