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ance, the utter necessity of divine love. Their eyes are held.
They are shrouded in a web of their own fancies, desires,
Impulses and weaknesses. They are distracted by distraction
unto distraction, torn asunder by a faction of warring fears
and anxieties. How can they see God when they lack that
single-mindedness which cuts through all entanglements?

ecause they fail to see, they fail to desire and love; because
they are blind to God’s beauty, they feel no attraction
towards his love. They lie pinioned to the earth. The bonds
that fetter them are made of gossamer, easily broken and
thrown aside, but because they have no faith, they are with-
out strength. For it is faith that digs the foundation of love.
Faith is the knowledge that breeds desire. Faith sees things
fom the divine viewpoint: it gazes on the universe with the
eyes of God: it looks out from the centre of eternity, so
that everything in time falls and moves infallibly into its
appointed place. Thus, divine love fills the forefront of the
Soul’s vision and all else recedes into the void of immeasur-
able distance. But who have this penetrating gaze of faith?

ho are imbued with this desire and this love? Only the
;Tlaldens, the children at heart, the innocent. The self-
ekers, the worldly wise, the complacent and the pharisaic
Seeing, see not’ (Matt. 13, 13).

REVIEWS

A Srupy 1y St Mark. By Austin Farrer. (Dacre Press; 25s.)
ang te Chu'rch’s children have for centuries venerated the Holy Scriptures,
ecaus:}’ lWlll do so to the' end of time. But why do we call them ‘holy’?
e B lt rough these Scriptures ‘holy men of God sPoke, borne along by
truthg Oa}' Ghost’ (2 Pet. 1, 21); because the Scriptures contain holy
of lif; (nsd finally because they are a powerful means of generating holiness
ks of 5 Thomas, in Rom. 1, lect. 2). The Scriptures are a library of
et ifferent epochs, origins, authorship, literary build-up, language,
et 311. these books are one in that they are inspired scripture.
t“:n 15 the essence of scripture, the profoundly mysterious reason
2 Pearanse books are not as other books, even though to all outward
ces they may again and again appear as other books. Inspiration

nspira
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is a mystery of faith, as mysterious as the doctrine of the most Holy
Trinity or that of our Lord’s presence in the Blessed Sacrament. The
term or outcome of inspiration is a book, or part of a book, ‘the very
word of God given to the men under the inspiration of the Holy Ghost’
(Divino Affante).

The theologian approaches inspiration in a spirit of great faith, as
he would consider other revealed truths, and strives first of all to have 2
true grasp of the revealed data on the subject, to get to know ever more
perfectly what the Church has taught and sensed. Accordingly he will
scan the Scriptures themselves (viewed as ancient documents), the
utterances of the Fathers, the declarations of the Church, In this domain
he will come upon much that is arresting and enlightening. He will note
how St John Chrysostom, and St Augustine, compare scripture to a letter
written from heaven; or again the human writer is compared to a harp
or lyre, an instrument played upon by God . . . and so he continues
approximating more and more to the mind of the Church on the subject-

The next stage is to explore, as far as is humanly possible, the nature of
inspiration, helping himself by what means he can. Thus he may considef
in what sense God is an author; he may apply (as thomists will) the
principles of instrumental causality to help to understand the dual author-
ship of the Sacred Books. But at the end of all this searching he wi
realise more and more that though inspiration is a social charism, of
gratuitous gift of God, for the benefit of the Church generally or rathff
all humanity as destined to life eternal,! yet in itself it ever remains, *
itself and in its permeating activity a transient impulse, profoundly hidde?
and mysterious, of whick the author himself, more often than not, 7#¢¢
not be aware. .

But for Dr Farrer, St Mark was very much aware of his inspiratio
and the fact that we can proceed at all is because ‘we share St Mark
belief in St Mark’s inspiration’ (p. 8),% and further, Dr Farrer strives fro®
the outset ‘to grasp the process of St Mark’s inspired thinking’ (p. 9 ‘for
the control of the Spirit is visible and evident; it issues in precisely t{’at
shapening and patterning, that unfolding of symbol and doctrine, whi
the Gospel exhibits’. (p. 9.) o

From these and like sentences we can only conclude that Dr Fa'rrer ’
talking about something other than what we understand by inspiration:

For the rest, this ‘Study in St Mark’ is stimulating and refreshings an
an alert student could learn an immense amount from it just by follow.lne?
the argument and checking the references, text in hand, We are partic?

t

. . otes

1 societas . . . secundum quod ordinatur ad finem vitae aeternae IIOD“G pygﬂt-
conservari nisi per justitiam fidei cujus est initium prophetia. . . - ¢

XII, 3, ad 11))

; . ek, itF
2 ¢f. p, 53: ‘Some inspired writers are conscious of inspiration or evenlg‘; S
and the sacred writers of the New Testament age were mostly guch
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larly grateful to Dr Farrer for rich typological suggestions, for an immense
light thrown on the text in many places, and for treating St Mark as a
unity,

Roraxp PotTTER, 0.P.

RE.VELATIONS or Divine Love., By Julian of Norwich. Edited and
Introduced by Dom Roger Hudlestone, o.s.8. (Orchard Series; Burns
Oates; 16s.)

How can we reconcile the evil which follows from the abuse of the
free. will with the certainty of divine providence? This problem has
fascinated philosophers in the past and it is today one of the most serious
Ob‘Stacles for many outside the Church in the acceptance of the Catholic
faith, It is therefore most helpful to return to this great classic which
shows such insight into this very question. It should be noticed that

other Julian offers no easy solution, and unlike Origen, who conceived
of suffering only as a purification leading towards a universal resurrection
t glory at the end of history, she combines her firm faith in the provi-
“nce of God with a recognition of the reality of eternal suffering in Hell,
degs:tﬁsks us to accept the thing in its true ligh't as a mystery, which

€ capacity of the human reason to see in this life, but which must

‘i: ::;CGPted on faith without visior.x. “T’he use of our reason’, she wrifes,
marve‘fl’ so bl_lnd, so low :;md so simple that we cannot know that. }}1gh,
ol ea(:us wxsfion.\, th? might and t'he goodness of 't}%e Blesss:d Trinity.
it is funyd to dismiss this as a convenient way of avoiding a difficulty, but
own oun amf.:ntal to th.e whole prot.Jlen}, and rests on t‘he truth that our
analogicaﬁept‘l;’ns.of ‘w1sdom and justice can be applied to God-only
Vine w'y;i e mev1t?bly reverse thc?_ true ordt?r of pro.cec%ure and judge

intelligencls om according to the lfamt reflection of it .in our }}uman
5 thy sae, m]:.tead of und.erstandm.g at th? outset that our mtelhgen.ce

ante | me md. of relation to divine wisdom as the human eye, in

ut furthr:age’ which sees clearly the depths of the sea from the shore,

idden frc)r out can no longer sec them. The‘y are still there but are

only 5 cre::l dour mgl}t. \.Ve try to Ju.dge the wisdom of God by what is

1t oney ih_part1c1patlon in hxs' w1.sdon.1. ' o

w8 in dications lshnef‘;essary foufldatzon 1s laid, BL Jullan of Norwich gives
light. We o showmg the dlrecfxon .towards which we .should look for
More. plegsin shown that the satxsfa‘ctlon made for the sin of Adam was
follows. P 8 t God than that sin was harmful, an.d the conclusion
thou ko }’l‘ce; have made well the most harm, then it is my will that
of the felix c;lre Y T}Eat 1 shzfll r.nake well all that is less’; it is. the theme
dam gng the1’0-}1It 1s very significant, too, that she sees the unity b‘etween

seconq ] W Olt.: human race. Adam is all mankind, and Christ, the

M, In taking flesh becomes all mankind.
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