
B O O K R E V I E W S 423

document Inter Insigniores against the ordination of women. He argues that
the strict ban expressed in John Paul II’s Ordinatio Sacerdotalis (1994) and
subsequent canon law should not be considered God’s will (de jure divino)
and hence unchangeable but that God’s Spirit is calling the church to greater
freedom in this regard as in others.

The last full chapter examines the development of the distinction between
theordainedand the laity, especially in theeucharistic celebration,up through
Vatican II. Prusak argues that Vatican II’s statement that theministerial priest-
hood differs “in essence” from the common priesthood of the faithful (Lumen
Gentium 10) conflictswith the council’s call for “full, conscious, andactivepar-
ticipation” of all the faithful in the liturgy (Sacrosanctum Concilium 14). He
takes “in essence” tomean an ontological distinction of persons, quoting Pius
XII’s statement that the priest is “inferior to Christ but superior to the people,”
thoughperhaps it could refer to an essential distinctionof gifts rather thanper-
sons. “As a foundational, symbolic first step” (107), he argues that once again,
as in the early church, the faithful should “stand around the altar table, along
with the ordained presiders” (107). This could be done literally, as often in
small liturgies in the post–Vatican II period, or represented by a restoration of
the practice of standing during the eucharistic prayer.

Although this book lacks the external formof a unifiedmonograph, itman-
ifests an internal coherence at a deeper level. The key question is what kind
of church the God revealed in Jesus is calling us to be. As Prusak says in The
ChurchUnfinished, “Wemust askwhichdimensions of the ever-youngChurch
are not predetermined and unchangeable but have arisen frompast decisions
that God is patiently waiting for us to reconsider.”
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Markan Typology: Miracle, Scripture and Christology in Mark 4:35–6:45. By
Jonathan Rivett Robinson. Library of New Testament Studies. London: T&T
Clark, 2023. xiii+ 239 pages. $120.00.
doi:10.1017/hor.2024.52

This book—which appears to be (a version of) Robinson’s 2020 PhD the-
sis at the University of Otago—argues for a typological reading of fourMarkan
miracle accounts: the calming of the storm (4:35–41); exorcism of Legion
(5:1–20); healing of Jairus’s daughter (5:21–43); and feeding of the five thou-
sand (6:30–45). Robinsonemploys threemodesof typology (andcontends that
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all three arepresent in theseMarkanaccounts): literary typology (Mark’smira-
cle stories are modeled on those in the Jewish scriptures); fulfilment typology
(these stories “situate Jesus of Nazareth as the denouement of salvation his-
tory”); and theomorphic typology (Jesus in these miracle account is identified
“to an unprecedented extent with God)” (1).

Based on narrative, lexical, and thematic parallels, Robinson argues that
eachof these fourMarkanmiracle stories ismodeledonamiracle in the Jewish
scriptures: the calming of the storm on Jonah 1; the healing of Jairus’s daugh-
ter and the hemorrhaging woman on “Elisha’s resuscitation miracle in 2 Ks
4:18–37” (101); the exorcism of Legion on David’s deliverance of Saul from an
evil spirit and David’s defeat of Goliath (1 Sam 16–18); and the feeding of the
five thousand on the feedings by Elisha (2 Kings 4:42–44) and Moses (Num
11). In these four cases, Robinson maintains that Jesus is modeled on—and
presented as the antitype of and superior to—Jonah, David, Elisha, andMoses.

The real payoff for Robinson’s typological reading of these miracle
accounts is their Christological yield. He finds embedded in Mark’s miracle
stories a consistent Christology. Thus, Jesus “corresponds to YHWH in Jonah
1” (94), and Jesus is portrayed as “the God of Jonah” (96). In the feeding of
the five thousand, Jesus is placed “in the narrative role of YHWH, further
contributing to Mark’s divine Christology” (153). Jesus “steps into the role of
YHWH in Ps. 23” (174). In all fourmiracles, “Mark identifies themessiah Jesus
with the scriptural portrayal of Israel’s Lord” (175).

The book’s primary benefit is found in some of the specific lexical paral-
lels that Robinson notes amongMark’s text, theseHebrewBible accounts, and
someother SecondTemple Jewish texts. Robinson identifies somehelpful and
convincing intertextualparallels that suggest these fourmiracle stories inMark
were constructed in conversation with these Hebrew Bible narratives.

It would have helped if Robinson had supplied criteria for what consti-
tutes a legitimate precursor or parallel Hebrew Bible text (both to buttress his
own case and to support his rejection of competing cases offered by scholars
of different precursor texts that he discounts). Without such clear criteria, his
rejection of competing parallels can be read as somewhat arbitrary.

Robinson spends ample time inmost chapters rejecting the Christological
views of Richard Bauckham and Richard Hays (which he labels “divine iden-
tity”) andDaniel Kirk (“exalted human figure”). He faults all three for failing to
take their paradigms from Mark’s text itself. Rather, “We must work to derive
out categories from Mark’s own account” (2). And “Jesus in Mark’s Gospel is
best understood according to its own categories” (xi). It is thus curious that
Robinson’s ownmainChristological categories seem to derive less fromMark,
and more from Nicaea and Chalcedon. Robinson, that is, seems at pains to
stress that Jesus is “identified with God himself” (7) and that Jesus is both
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divine and human. In this way, he appears to bring a Christological read-
ing to Mark that is framed by Nicaean and Chalcedonian lenses. He even
speculates (but not does firmly conclude) about whether Mark views Jesus
as pre-existent (188–90, 195). Robinson recognizes that debates about Jesus’s
“divine or humannature” “use categorieswhich are alien toMark’s text” (195),
but this doesn’t prohibit him from spending significant time on them.

Given that theoverall significanceofmiracles isdownplayed inMark (espe-
cially compared to Jesus’s sufferinganddeath), it is unclearwhyRobinsonuses
the miracles as his primary means of unpacking and understanding Mark’s
Christology. What does Jesus’s death and suffering mean for our understand-
ing of his Christological identity? is the question that the author ofMark seems
intent upon asking.

The absence of topic sentences at the start ofmany/most paragraphsmade
several parts of the book read more like a collection of initial exegetical notes
onMark rather than a sustained and well-flowing argument.

This book is best suited for doctoral students and professors interested in
typological and/or Christological readings of Mark’s Gospel.
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Stephanie Rumpza has provided a unique and important text for scholar
and student alike. Phenomenology of the Icon is an exploration of the concept
of mediation between the finite and the infinite that concentrates on the icon
as the primary form of such an encounter. Drawing on phenomenology as the
primary methodology, her approach to the icon is through the lens of prayer
rather than through the abstract philosophical inquiry.

Rumpza’s arguments aredisciplinedand logical. Beginningwith thepatris-
tic roots of the icon, she traces its history as an object of prayer as well as an
art form. With this foundation established she then explores the icons’ capac-
ity to function as a medium for the divine during finite encounters of faith.
Choosing the hermeneutical phenomenology of Hans-Georg Gadamer and
Jean-Luc Marion as her two dialogue partners, she provides valuable insight
into the icon where the medium is the place of event, where encounter with
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