
the work that Luba patriots did with their newly defined language, Maxwell grows wary.
Chapter Seven ends with a spare paragraph about the Confederation of Tribal
Associations of Katanga (CONAKAT), a political organization that sought to make
the ethnic communities of south-eastern Congo into a platform for political action
(201). In 1960 CONAKAT’s leader, Moïse Tshombe, was to take Katanga out of the
newly independent Republic of the Congo. A great many people died in the ensuing
civil war. Among the casualties was Patrice Lumumba, first Prime Minister of
Congo, who was murdered in Tshombe’s hands in January 1961.

Tshombe was not a Pentecostal—he was educated in an American Methodist school
—and neither was he a Luba person. But the movement he led grew out of and
responded to the politicized formulations of ethnicity that CEM missionaries’ work
made possible. Katanga’s secession is in many ways the denouement of the story that
David Maxwell tells. But the author shies away from Katanga’s history, describing
the secessionist crisis in a few sentences (223).

Professor Maxwell’s reluctance to engage substantively with Katanga’s secession
campaign reveals the limits of the archive with which he works. It also reflects the limits
of the book’s analytic framework. The book’s central theme, “entanglement,” allows us
to see missionaries’ multifaceted connections with African knowledge brokers. But
entanglement is also a snare. It focuses attention on the threads that bound missionaries
to their African contemporaries but makes it hard to see where their ideas went, how
they fertilized and shaped fields of activism that were outside missionaries’ knowledge
or control, how they became political.

Religious Entanglements is a worthy honor to the late historian Patrick Harries, in
whose memory the book is dedicated. In its wealth of insight and through its narrative
limits, the book powerfully illuminates the architecture of missionaries’ knowledge.

Derek R. Peterson
University of Michigan
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Ministers of a New Medium: Broadcasting Theology in the Radio
Ministries of Fulton J. Sheen and Walter A. Maier. By Kirk D. Farney.
Westmont, IL: InterVarsity Press, 2022. $40.00 hardcover.

Kirk D. Farney has made a significant contribution to the scholarship on religion and
mass media in his recent book, Ministers of a New Medium: Broadcasting Theology in
the Radio Ministries of Fulton J. Sheen and Walter A. Maier. It might be better to say
that he has made many contributions.

First, the two cases, Venerable Archbishop Fulton J. Sheen and Rev. Walter A. Maier,
were significant religious leaders often overlooked in contemporary scholarship.
Perhaps because of his reputation as a Catholic televangelist, Sheen seems like a theo-
logical lightweight and Cold Warrior in comparison to the more serious,
Kennedy-endorsed Fr. John Courtney Murray, SJ, or the scurrilous antisemitism of
Fr. Charles Coughlin. Maier languishes in obscurity while more familiar Protestant fig-
ures like Rev. Martin Luther King Jr. and Rev. Billy Graham take the spotlight. Farney
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effectively illustrates that both Sheen and Maier had significant theological training that
they concentrated into popular radio programs for broader audiences. Indeed, to
accomplish what they did necessitated such training.

Another major contribution is in Farney’s analysis of how Sheen and Maier used
radio as a medium. Radio dominated mass media among consumers from the 1920s
until the 1950s, and it provided an incredible reach for two sets of immigrant popula-
tions seeking to reconcile their minority religious faiths with the broader American
mainstream. Irish, German, Italian, and other ethnic Catholics looked to Sheen as an
authentically American voice who testified to their loyalty to their country during
times of crisis, while Maier did the same for German Lutherans facing not only the
Great Depression and the Second World War but the in-fighting between modernists
and fundamentalists of American Protestant denominations. Even scholars of religion
too often assume that a Protestant sect gains easier acceptance into American culture,
but German Lutherans did not, especially during a period when the United States fought
Germany in two major wars in quick succession. It is worth remembering that vigilante
groups like the American Protective League and the Sedition Slammers targeted German
immigrants in the Midwest during the First World War. In addition, mainstream
American Protestantism worshiped in English, while German Lutherans worshiped in
German, emphasizing, like the Catholic Mass in Latin, the “foreign” origins of the two
faiths.

Perhaps the most important contribution of Farney’s book is in how Sheen and
Maier preached. Both clergymen did not seek to pander to religious audiences to secure
donations to build up their own churches or their own bank accounts. Rather, they
preached in a way to teach the listeners. While not always “high-brow,” they were at
least elevated in their literary, theological, and philosophical references designed to -
provide everyday listeners with just enough sophistication to educate while entertain-
ing—while also proving that these immigrant peoples were just as smart as the
divines at Princeton Theological Seminary.

These efforts also included an emphasis on pious patriotism. Today, many are
accustomed to the invocation of religious faith as a kind of partisan wedge issue
designed to divide friend from enemy. Farney reveals that Sheen and Maier charted
the more difficult course of defending America’s virtues and criticizing America’s
vices. Patriotism, for both men, was a love of country one found first in love of God,
and to love God means to pursue justice in one’s country. For this reason, Sheen
and Maier took risks in alienating listeners by not satisfying their baser instincts,
and it is because of their gifts that Sheen and Maier could succeed in this endeavor.
Farney does not mention Coughlin much in the book, but Sheen had to preach
against Coughlin’s fascist rhetoric without naming him. He succeeded, but this victory
was not certain during the late 1930s when Coughlin’s audience was just as large as
Sheen’s.

For this reason, Farney’s book is important for juxtaposing Sheen and Maier against
so-called contemporary “Catholic integralists” and “Christian nationalists,” who use
religious arguments for illiberal policies and even authoritarian regimes. Moreover,
especially given the recent publication of books on religious illiberalism, scholars of
American religion and politics should take note of American clergy who have pushed
back hard against fascism and racism, sometimes at great risk to themselves. As I have
argued in my own work, Sheen was an antinationalist, believing it was the elevation of
the state to the role of the church and enlisting the church in service to that state. Maier
preached much the same, as Farney demonstrates in detail.
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A final note is that Farney published this book on IVP Academic, and secular
academics are often averse to assigning or reading books from presses with a religious
mission. Doing in so in this case would be a grave error, as Farney’s book bears the
hallmarks of a serious academic achievement. He has unearthed largely untouched
archives of Maier’s and Sheen’s, and the Sheen archives are unfortunately scattered
across a few institutions, and with the bulk of them destroyed at his request upon his
passing. We scholars owe Farney a debt of gratitude for such excellent archival work,
as well in his seamless integration of academic literature on communications, theology,
and history.

James M. Patterson
Ave Maria University
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The Fellowship Church: Howard Thurman and the Twentieth-
Century Religious Left. By Amanda Brown. Oxford, UK: Oxford
University Press, 2021. xix + 236 pp. $99.00 cloth.

In Footprints of a Dream (1959), his own account of the Fellowship Church, Howard
Thurman observed that America was “dedicated to the separation of the races”
and that “wherever it does not appear, it is the exception rather than the rule.” The
passage from which these lines are taken serves as a fitting epigraph to Amanda
Brown’s monograph on the Church for the Fellowship of All Peoples. In a certain
sense it is misleading to suggest that any individual or institution is ahead of its
time, argues Brown, and perhaps this is what Hegel meant when he claimed that “it
is foolish to fancy that any philosophy can transcend its present world.” But surely
the arc of history does not bend itself in the direction of justice: rather, the arc is
bent by extraordinary individuals if not outliers who transcend the spirit of their age.
Thurman has always seemed like a person who was, in some nontrivial way, ahead
of his times.

Amanda Brown provides an instructive account of the Fellowship Church, which
Thurman claimed—in 1944—to be “the first interracial, intercultural, and interfaith
church” in America. And while the Fellowship Church can “easily appear as an histor-
ical outlier,” it was, on the contrary, writes Brown, and when examined by an intellec-
tual historian, “right on time—a product of evolving twentieth-century ideas and a
reflection of the shifting mid-century American public consciousness” (2). For
Brown, the Fellowship Church is simply a for-instance of how “modern theological lib-
eralism evolved . . . and grew to encompass the perspectives and problems of racial
minorities as African Americans and victims of Western imperialism became increas-
ingly relevant within the Christian Left” (107).

In the opening chapter, Brown situates Thurman within the context of
mid-twentieth-century pragmatism and the modern intellectual tradition: this includes
Du Bois’s doctrine of the talented tenth and philosophical pragmatism as well as affir-
mation mysticism. Although she notes the influence of Dewey on Thurman, Brown
would have us think more along the lines of Cornel West’s interpretation of prophetic
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