
conceived. The analysis will be more compelling to those who accept such a presump-
tion than to those who do not and who find the language of (social and/or metaphys-
ical) extension unhelpful or improper.

One reason the language of incarnational extension is so often rejected is provided
by Cockayne himself when he notes that social extension ‘does not entail that Christ is
responsible for everything that is done in the Church or on behalf of the Church’ (p. 72)
– a qualification mirrored in the admission that, while (infant) baptism is the concrete
inclusion of an individual in this incarnational extension that is the church, it is never-
theless the case that not every infant so included will grow to ‘find personal faith’
(p. 104). Yet if both of these are true and necessary qualifications of metaphysical exten-
sion, then the language of extension seems to be greatly attenuated and at best of very
limited use to speak of the relation of Christ to the church and the individual Christian.
Indeed, it is not only limited but inherently misleading. For it makes no sense to say
that ‘I’ am not responsible for an action I perform but my body is so responsible,
nor does it make sense of the hypostatic union to say that Christ is not responsible
for an action but his body is so responsible. Yet this is exactly what is now being
said of Christ and his body the church – and thus this is precisely where the language
of extension of Christ into the church as his body breaks down and distorts more than
illuminates. This problem is only reinforced and exacerbated when the church’s many
injustices and abuses of its victims are highlighted in the final chapter.

Regardless, this book takes up the questions it addresses with insight and rigour, and
it displays a wealth of learning. Its final chapter on trauma, protest and the relation of
corporate and individual culpability with regards to the sins of the church is especially
pertinent and incisive. This work will be of special interest for those who look to the
methods of analysis as of particular promise for constructive theological work.

(Note and correction: An appeal is made to 1 Cor 2:5–8 to display Paul’s restorative
social ethic on p. 165 fn. 11; it is in truth 2 Cor 2:5–8 that should be referenced.)
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In Prodigal Christ, Kendall Walser Cox brings two readings of Luke 15 together – that of
Karl Barth in his Church Dogmatics and that of Julian of Norwich in her Revelations of
Divine Love. Although many interpreters have been drawn to the parable often referred
to as the ‘Prodigal Son’, these two figures are distinctive in the depth of their christo-
logical reflections on the passage. But as Cox notes in her introduction, the reception
of these two readings has not been symmetrical. For many, Barth’s reading is consid-
ered unprecedented and singular, and yet Julian’s existed over five hundred years prior.
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After introducing her own readers to Julian of Norwich’s interpretation, Cox
provides a framework for what holds these two figures together. Their christological
readings of the parable in Luke 15 are not a coincidence or anomaly within these fig-
ures’ respective theological programmes; in fact, the reality is quite the opposite. Cox
presents Barth and Julian as story re-tellers. They are both interpreters who layer nar-
ratives, particularly parables, with meaning, and this similarity in their reading strat-
egies is what results in their christological interpretations. Their expectation is that
the texts points to Christ (e.g. p. 18).

The first chapter is ‘Prodigal Reading’. Here Cox presents an introduction to the par-
able, which includes other interpretations from its history, as well as a broader discus-
sion of what parables are for and how they should be read. Within this chapter, Cox
brings together some traditional discussions on parables from biblical studies via
C. H. Dodd and John Dominic Crossan with literature on hermeneutics via Paul
Ricoeur and Janet Soskice. Although Cox’s work is probably best described as historical
theology, she demonstrates her proficiency in a variety of intersecting fields throughout
the book.

Cox’s second chapter, titled ‘Prodigal Christ’, considers aspects of Barth’s and
Julian’s readings that emphasise the humanity of Jesus in their interpretation of the
parable, both drawing upon the connections between Adam and Jesus. In this chapter,
she summarises Barth’s ‘direct’ reading as concerning the ‘“turning away and turning
back” of humanity “in relationship to God”’ and ‘the extraordinary elevation of the
son in his homecoming’ (p. 90). But Barth’s ‘indirect’ reading, which he recognises
goes beyond what is plainly stated, presents Christ as the younger son who goes out
into the world and returns to God. This portrait of Christ allows him to represent all
of humanity who once was far from God but now through Christ has been brought
near. Cox then turns her attention towards Julian who emphasises the younger son
as ‘servant’. Through this image, she too introduces the idea that Christ in his human-
ity, particularly in his various weaknesses, represents humanity.

The third chapter in Cox’s work (‘Prodigal Mother’) flows from the prior in a way
that resembles the argument she is making. The presentation of Jesus as servant in her
reading of Luke 15 appears in chapter 51 of Revelations of Divine Love, and in the next
chapters (chapters 52–63), Julian presents God as mother. Cox argues that Julian’s
interpretation of the parable ‘enables’ this vibrant theme (p. 123). This chapter provides
a rich introduction to Julian’s theology proper as motherhood, including her conception
of ‘atonement as beclosure’ – ‘the enclosure of humanity-in-Christ and God-in-Christ’
(p. 141). The union of humanity with God is key to the ‘unblaming’ of the ‘[doom] of
the Lord’ (p. 140). Barth has no parallel conception of God; he is Father. But, as Cox
will show in the next chapter, the absence of a feminine ideal in the work of Barth is by
no means surprising.

The fourth chapter is ‘Prodigal Son of God’. In this chapter Barth returns to the fore-
front of Cox’s analysis. She continues in her reflection on the parent–child imagery at
work in the theologies of Barth and Julian, focusing primarily on Barth’s conception of
the Father–Son relationship. However, in Julian, Cox sees mutuality; in Barth, she sees
subordination. Barth uses the traditional language of processions to interpret the par-
able as a description of God in se. The Son by his own volition goes out into the
world (his sending), yet he is obedient to the Father. In this obedience Barth sees
subservience. In Cox’s fifth chapter, titled ‘Parabolic Theology’, she offers an overall
synthesis of the two readings and a vision for theology that coheres with their
interpretations.
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This work by Kendall Walser Cox is interesting, engaging and beautiful. Above I
described her work as ‘historical theology’, as she carefully presents the interpretations
of these figures without comment. She brings them into conversation with one another,
but rarely presents them in explicit conversation with herself. This is a descriptive and
not a critical comment. If you would like a fuller understanding of the theology of Karl
Barth or Julian of Norwich, then this book provides that alongside a multifaceted lens
on the Parable of the Prodigal Son in Luke 15.
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William Wright’s The Lord’s Prayer. Matthew 6 and Luke 11 for the Life of the Church is
the third volume in Baker Academic’s new series of Touchstone Texts, which explores
significant biblical passages through theological exposition. According to the series’
preface, such an exposition seeks ‘to set forth the sense of the text in an insightful
and compelling fashion while remaining sensitive to its interpretive challenges, poten-
tial misunderstandings, and practical difficulties’. This volume does a fine job in meet-
ing the series’ goals while also maintaining a high level of scholarship. Wright makes it
clear in his introduction that he has written neither a historical Jesus study nor an
attempt at historical reconstruction, but an interpretation of the text as received in
the life of the church. This does not mean that he avoids significant historical–critical
questions or insights – he avails himself of many contemporary commentaries and
resources – but he focuses especially on the given scriptural context of the Lord’s
Prayer and the pastoral implications.

The opening chapter outlines the structure of the Matthean and Lukan versions and
places them in the context of the scriptures and Jewish prayer traditions. He notably
highlights the eschatological significance of the prayer, which becomes a major
theme in subsequent chapters. The second chapter then explores the divine name
‘Father’, and each of the remaining chapters examine one of the five petitions of the
prayer: (1) may your name be sanctified; (2) may your kingdom come and your will
be done; (3) give us daily (today) our daily bread; (4) forgive us as we forgive; and
(5) lead us not into trial (temptation) and deliver us from the Evil One (evil). His reduc-
tion of the petitions to five, though not unprecedented, stems principally from his theo-
logical interpretations and his emphasis on the eschatological import of the prayer.

His exposition of the ‘you’ petitions follows a general pattern of establishing the
scriptural context in both the Old and New Testaments, followed by an examination
of the theological implications. Addressing God as ‘Father’ echoes biblical themes
regarding paternal love, care and guidance, and the need for filial obedience within
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