
a testimony to the historical master detective at work here. Despite its length, the text is
neither cumbersome nor ponderous, but is the product of a knowledgeable, creative,
and skilled writer at the top of his game.

Church historiography will benefit from these excellent studies of a region to which
contemporary historiography has given scant attention. Given that the diocese of
Antigonish was, for some time, one of the greatest exporters of clergy and religious
to the rest of Canada, and the Antigonish Movement had global influence, it is impor-
tant that historians of religion, at least in Canada, should observe Augustine’s invoca-
tion: “tolle et lege.”

Mark G. McGowan
St. Michael’s College, University of Toronto
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Jesuit Mission and Submission: Qing Rulership and the Fate of
Christianity in China, 1644–1735. By Litian Swen. East and West:
Culture, Diplomacy, and Interactions 9. Leiden, Netherlands: Brill,
2021. x + 227 pp. $50.00 cloth.

Litian Swen urges the reader to move past the cultural-conflicts paradigm, prominent in
the field of Christianity in China studies during the 1980s and 1990s, and instead reas-
sess the bond between Jesuit missionaries working for the Qing emperors as one exam-
ple of the Manchu master–slave relationship. Swen starts his study with Ludovico
Buglio and Gabriel de Magelhaens’s encounter with the Manchus during the 1640s
and he then examines this relationship through three parts in which he tracks the
Jesuits’ identity as booi aha (9) or “household slaves” from the beginning of Qing rul-
ership to the intertwined events of the Kangxi emperor’s negotiations with the Pope and
the Qianlong emperor’s prohibition of Christianity in China in 1724. Analyzing the
unequal relationship between Western missionaries and Manchu masters through the
prism of New Qing History, Swen questions the sequential connection between the
Chinese Rites Controversy and the prohibition, and he replaces it with a careful untan-
gling and examination of the Jesuit missionaries’ position in the imperial household
and their “family-style connection” (7) with different Manchu emperors. Swen argues
that it was this master–slave relationship that dictated the “rise and the decline of the
Christian mission during the Kangxi and Yongzheng reigns.”

First, Swen explains the nature of the master–slave relationship further as it was
understood by seventeenth century Manchu rulers, rooted for centuries in nomad tra-
ditions. To avoid knee-jerk reactions from readers mostly familiar with the history of
Atlantic-oriented slavery, Swen explains that while slavery was hereditary, free status
could be obtained in many ways. He also claims that slavery “did not [necessarily] sug-
gest a lower social status” (8). Overall, a strong sense of lineage in the Manchu master–
slave relationship made this connection a powerful relationship, with the potential of
creating a deep trust, and with non-Manchus seeking or maintaining this relationship
across generations, if deemed mutually helpful. It is clear that not all Jesuits entered
their relationship with the Manchu as slaves; Johan Adam Schall von Bell, for example,
was retained as a Chinese-style Confucian minister, serving a Qing emperor, and, as
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Swen acknowledges, it was possible for some Jesuits to have a slave–master relationship
while others at the same time served as ministers. Swen carefully lays out how the
household slave status of certain Jesuits allowed for the Kangxi emperor to receive
some legates within the format of the imperial household, while the lack of this relation-
ship with the Yongzheng emperor completely shifted the format, rituals, and source
material documenting the contacts between the Jesuits and the Manchus.

In part one, Swen describes how some Jesuits entered into this type of relationship
with the Manchus. Knowledge of Western weaponry in combination with experiencing
the battlefield firsthand and living with Manchu soldiers for a prolonged time allowed
Buglio and Magalhaens to enter as slaves of Haoge at first, while the important relation-
ship with the Tong clan set them up for building a long-lasting master–slave relation-
ship with the Kangxi emperor during the 1650s and 1660s (49). As they became more
entangled with court politics (via Schall’s Chinese divination skills, for example), the
Jesuits adjusted their course to become Kangxi’s family slaves (97), which resulted in
material support (100) and the backing of a master who sought to avoid bureaucratic
process and instead protected his family slaves directly (106).

In part two, Swen analyzes Kangxi’s changing attitudes toward both papal legates and the
fourteen-year period in between. Swen argues that the progress of the Tournon-Kangxi
exchangewas determined by Tournon’s eventual understanding of themaster–slave relation-
ship between the Beijing Jesuits and their masters (110). Swen highlights that the rites con-
troversy was not on Kangxi’s mind (122) until the final, impromptu, farewell audience,
during which Tournon and Kangxi for the first time discussed the cultural compatibility
of Chinese Confucian rites and Christianity (123). It was only after Tournon left, Swen
argues, that the Kangxi emperor “started to look seriously into the Chinese Rites
Controversy” (130), which was followed by a disastrous visit by Maigrot (131). Swen
holds that Kangxi’s actions, instating the necessity of certificates and sending multiple
Jesuit ambassadors to Europe himself, came from an “interest and concern for the Beijing
missionaries” (145) as their master. Unlike previous scholarship such as Rowbotham,
Standaert, or Po-Chia Hsia, Swen argues that the eventual prohibition by the Yongzheng
emperor was “not a continuation of, but an abdication from Kangxi’s policies” (145).
Kangxi sent ambassadors, followed up on any news about them, installed new communica-
tion channels to receive trustworthy news fromEuropeans arriving in China, andwas unusu-
ally patient (echoing Spence’s earlier assessment) in these affairs, so states Swen (151). The
main reason Kangxi stepped into this debate, according to Swen, was the master–slave rela-
tionship. Finally, Kangxi’s words of prohibition, after fourteen years of negotiating patiently,
should “not be taken at face value,” but were rather a “clever negotiation tactic” (165).

In part three, Swen addresses the 1724 prohibition. His starting position is that the
Jesuits and the Yongzheng emperor did not have a master–slave relationship at all. As
such the Yongzheng emperor evicted them from the Imperial Household Department
(170), and Swen’s tone in explaining what it meant for the Jesuits to lose the chance of
serving a master as household slaves is one that perfectly illustrates the emotional
connection and privilege of being someone’s booi in Qing China. Add to that that
the Yongzheng emperor was “one of the most accomplished Buddhist practitioners
in the Qing dynasty,” and it becomes clear that the prohibition was unavoidable and
that the two simply could not ever “form a close and trusting relationship” (170).
Swen warns that earlier scholarly explanations of the prohibition “downplay”
Yongzheng’s role (and his spiritual authority as a Buddhist) and they fail to acknowl-
edge that it was his “personal wish” that caused the prohibition to happen when it
did (180).
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Finally, in a brief postscript Swen reminds the reader of the importance of coinci-
dences and urges us to take into account Kangxi’s interests and Yongzheng’s “embrace
of Buddhism”; those two individual tastes, in combination with the Manchu
master–slave relationship, made for a mercurial path of Jesuit success during the
early modern period.

Frederik Vermote
California State University, Monterey Bay
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Jewish Christians in Puritan England. By Aidan Cottrell-Boyce.
Cambridge, UK: James Clark and Company, 2021. 288 pp. $39.00
paper.

What might possess a loosely affiliated group of devout Christians to sever their ties to
the English church and eschew a range of traditional Protestant practices in order to
undergo adult circumcision, adopt kosher dietary laws, and implement Saturday
Sabbatarianism? Puritans who embraced Jewish teachings and ceremonies were hardly
numerous in seventeenth-century England, but they generated significant controversy
in their own time and left enough of a record of their existence to merit attention in
ours. Aidan Cottrell-Boyce’s exploration of Puritan-era English Judaizers argues that
these men (and a handful of women) chose to act as they did because they wanted
to draw sharp distinctions between themselves and their contemporaries. In their
zeal to lead holier lives, they fixed on the adoption of Jewish practices as tools for sep-
arating themselves from “the ungodly.” Because Jewishness was the marker of difference
and alienation in early modern England, Cottrell-Boyce contends, Puritans who wished
to gain stature as extreme practitioners of their predestinarian faith gravitated toward
Jewish examples of devoutness. They actively sought to become targets of contempt
and hatred, and mimicking the practices of Jews (or, as was often the case, aligning
themselves in accordance with the Judaism that animated their imaginations) was
their most efficient method for achieving that goal.

Cottrell-Boyce is not the first historian of Puritanism to document the history of
England’s Jewish Christians, but his book is the most sustained, comprehensive, and
argument-driven treatment of the subject to date, and, as such, it makes a genuine con-
tribution. As he reviews the history of somewhat well-known figures such as Hamlet
Jackson, John Traske, and Thomas Totney, as well as several lesser-known Puritan
Judaizers, Cottrell-Boyce pays requisite attention to existing historiography. His book
recognizes the work of Puritan historians ranging from Christopher Hill to Keith
Sprunger to Theodore Bozeman, as well as the contributions of Anglo-Jewish historians
Cecil Roth, Richard Popkin, Todd Endelman, and David Katz. Jewish Christians in
Puritan England attends properly to familiar subjects like Puritan biblicism,
Hebraicism, and, of course, the sectarian strife that existed among the various
Protestant denominations who came to be known for their extreme fervor. Likewise,
Cottrell-Boyce is versant with the circumstances that led to and shaped the Jews’ return
to England during the Cromwell era, including the influence of Menasseh Ben-Israel.
While several generations of scholars have explored the phenomenon of Jewish
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