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Bossuet’s methods are far from blameless. He uses her confidentia!
letters in public controversy without her permission, and always to bef
detriment. But it cannot be denied that he was as sincere as she W5
and genuinely felt that her brand of mysticism was dangerous, and that
its effects on others would prove pernicious in the extreme. For she W%
not content with the hidden life of a mystic, but was determined to for®
a spiritual élite, especially in Court circles.

But the main interest for readers of THE Lire OF THE SpiriT is the
picture of the spiritual climate of seventeenth-century France—t°
France in which so many Orders of nuns have their origin, Here %°
see the flight from the liturgy, the reckless production of ready-mad¢
and highly emotional mystical formulas, imposed on communities 352
substitute for the Divine Office. These personal and extravagd® ¢
effusions, that few could recite with conviction, were obstinately ¢ ung
to by successive generations of nuns as though they were the v¢ 4
oracle of God, and acquired by constant repetition a quite fictitio”
sacredness. Even Fenelon could write that ‘it was a strange thing &2
those who wanted to follow a way which meant being attached t(z
nothing should be so attached to the way itself and those who co
selled it’. (p. 97.) Perhaps Bossuet, whose stomach was turned whenever
he read her book (p. 107), saw further into the future than did Fene
and was less concerned with the fate of one innocent woman than W
the health and sanity of the many who followed her.

GODFREY ANSTRUTHER, O-F-

Ltd;

yivid

Jon,

CONFIRMATION STORIES. By a Sister of Notre Dame. (Sands & Co-
5s.) 0
This collection of good, varied stories should prove very uSefu_l

those who have to instruct children for the sacrament of Conﬁrmanon;

Their value is increased because practical issues are not far in the bac

ground; and the making of good resolutions, etc., is made to §eec

nothing but normal. No doubt it is as a result of practical CXPC{'lCI:i o

that the authoress gives most of her attention to the gift of fort™ rI;

referring to the other gifts (with the exception of the gift of wisdo

in the story about Saint Stephen) only by implication. EB

THE PRACTICE OF THE PRESENCE OF GoD and SELECTIONS FROM TH%
Lirtee FLowers oF ST Francrs. Edited by Hugh Martin, C.H P
(S.C.M. Press; 8s. 6d.) w0
The S.C.M. Press has given us a well-printed edition of these tce’s

well-known works: an anonymous translation of Brother Lawre” s

The Practice of the Presence of God, and sclections from Roger Hudlest© oy

translation of the Fioretti. Brother Lawrence was a seventcenth-cen®
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French Carmelite lay-brother whose now well-known spiritual way
as of simple abandonment to God’s will, the continual secking of God
W everything, the doing of little things out of great love for God.
OWever there is behind it a great depth, as may be seen from the
Wa Ance of elements in his piety: . . .‘the whole substance of religion
35 faith, hope and charity’. . . (4th Conversation); ‘We must know
Czn(ire we can Jove’ (gth Letter), yet ‘the acts of the unc}erstanding were
ﬁon)PaIﬁItlYely of little value, and the acts of the will all’ (2nd Conversa~
Stne -fh.]us 1‘1f"e we find this same kind of balal}ce. He was absolutely
tion)o 1s spiritual path and said he needed no director (2nd Conversa-
he & }l’)et‘: he humbly begs the opinion of a correspondent as to whether
sensib] ecllllg deluded (2nd Letter). He acknowledges his feclings of
Cttcr)e evotion, yet knows it is wrong to be taken up with them (4th
Samﬁm Brothcr Lawren;e was, we feel, del.iberately withdrawn,
thingg rancis was filled with a burning apostolic love. He did great
nm% (gut of great love for God, and there is a fierce intensity about
Oreo the Fioretti which is brought out by its being adjoined to the
uctiores}:ramed Practice. One wishes that the editor in his bricf intro-
iSilluI'l ad not left us‘W}th the impression that Saint Francis died as a
or 5 :l?ned crusader: ‘Dissensions . . . provoked by the desire of many
difeétie axation of the stern rule made Francis retire from the active
is jUSton %Of h;s Order), heart—broken,.blind, ill. He died in 1226. 'Thls.
ePicti_; Taction of the story. ,Sabauers remarks about the Fioretti
carly 8 ‘the soul and the heart (and not the words and deeds) o the
ratf?nflscans need much explanation. o '
Srea die ul as we must be for non—Cathohg interest in Samt.Franc_m, a
er .SSCch; Wpuld be done to him if th_ls were to lead an incautious
foung to thinking that some undogmatic spiritual doctrine is to be
Laws N its pages (and, for that matter, in the pages of Brother
ence) and that all the rest is superfluous.
E.B.

"R Seray gy S1LENCES. By a Carthusian. Translated from the French

of @ Monk of Parkminster. (Longmans, Green; 7s. 6d.)
tha th:t enchants me in these pages and constitutes their perfection is
dWeHs K S .awaken those deeper regions of the soul where God
the 1, tl?: which the soul can be united to him. But they contact
e Why ¢ only way in which they can do (s0): by touches. . .. These
We need ;)lrlle may call distant scenes™: the overtones of a picture; and
Selves, , d em. We intuitively know that reality is greater than our-
Tealjy nd that no words of ours can ever adequately express that
it ang us - Anyone who thinks he understands it fully is lessening both

* AAlyone, on the other hand, who has caught some glimpse of
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