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THE SPIRIT OF GOD IN THE OLD TESTAMENT
JoserH BOURKE, 0.P.

I.  Primitive Salvific History: Ruach as Wind
TREATISES of old testament theology never fail to

remind us that ruach, the Hebrew word for ‘spirit’, 215°

means ‘wind’ or ‘breath’. Of these three meanings, that
of wind appears to have been the most primitive. One can see hoW
natural it is to think of the wind as an act of God. Invisible
immensely powerful and sometimes catastrophic in its effects ¥
isalso of mysterious origin, transcendant and quite uncircumscrio®
in its activity. This ‘wind symbolism’, primitive though it is, 15 ©
permanent theological value. It is to be found in the late 2™
developed theology of Ecclesiastes. ‘Going southwards, turni?8
about northwards, about and about goes the wind’ (i, 6) * - - - you
know not what the way of the wind is’ (xd, 5). In the new test”
ment it is taken up in the teaching of our Lord himself. ‘The w1
blows wherever it wants, and you hear its voice; but you do not
know whence it comes or whither it is going. So it is with CV‘?‘Z’;’
one born of the Spirit’ ( John iii, 8). The ‘mighty rushing Wi ¢
of Pentecost is of course a further instance of wind conceived ©
as directly emanating from God.

In Israel’s earliest traditions however, it was not wind as §
not any sort of wind, that was conceived to be, in this peculiarty
direct sense, divine activity. God’s revelation of himself to Isr2°
during the nomadic phase in which these traditions were wroug
out was adapted to her own nomad mentality. She knew hists
that is to say, as a destroyer God, a God of burning catastrop2®
storm and thunder, earthquake and fire. Among the other stors®
portents associated with Yahweh at this time was that seaflngé
withering south-east wind peculiar to Mediterranean and s
Eastern countries, and nowadays known as the sirocco. It was in
burning east wind that was appropriated to Yahweh. Here, 33
so many other respects, Isracl was inspired to see that powers auI:s
Ererogatives falsely attributed to pagan gods by her neighbo eci

clonged in reality to Yahweh alone. Heathen gods werc.beh?v )
by their worshippers to be equipped with ‘burning Whlflv“ﬁ ok
and ‘evil winds’. It is just such a wind, for example, that M3

[ UChy

https://doi.org/10.1017/50269359300004997 Published online by Cambridge University Press


https://doi.org/10.1017/S0269359300004997

THE SPIRIT OF GOD IN THE OLD TESTAMENT 539

Isrelated, in the Babylonian epic, to have launched into the gaping
J3ws of the chaos-monster, Tiamet. There are many other instances.
BU.t.to Israel Yahweh demonstrated once and for all by his salvific
actsin her own history, that in reality it was he who was master of
¢ fiery wind. He used it primarily to destroy her enemies, and
Secondly to sustain her with food in the desert. It was by an ‘cast
wind’ that he brought the plague of locusts upon the Egyptians
(Exod. x, 13). By this same ‘mighty east wind’ he thrust back the
Zvafffs of the Red Sea for them to cross (Exod. xiv, 21). It seems
I: ave been by the east wind too that he blew quails into the
Tiaehte camp to feed the people (Num. xi, 31; cf. Ps. Ixxvii, 26).
¢ burning east wind of Yahweh is a vital element in these
eormathe traditions of the exodus and the desert wandering,
Very detail of which was cherished in the memory of the people.
50 the idea that the east wind is Yahweh’s chosen weapon
‘,“Il,rﬁ’wes and achieves a permanent place in old testament thought.
i€ east wind will come, the ruach of Yahweh’ (Os. xii, 15), ‘I
b Scatter them with an east wind” ( Jer. xviii, 17). ‘He has chased
Psm;dw?gh his cruel wind, namely the east wind’ (Is. xxvii, 8: cf.

‘I “V1L, 8, Ezech. xvii, 10; xix, 12; xxvii, 26; etc.).
~t1s only a slight development from this conception of the east
to b as Yahweh'’s weapon in salvific history, for wind in general
o © regarded as his special instrument. Not only does he blow
agai °<l?)118ts mnto Egypt by an east wind, he also blows them out
Whautl Y a west wind (Exod. x, 19). He manipulates the wind in
maniever fhrectlon he likes, to achieve his will. This in itself is a
Taises “Station of Yahwel'’s glorious power. He ‘commands and
Store_a Stoﬂ’ny wind’ (Ps. cvi, 25), ‘brings out the wind from his
S Tooms’ (Ps. cxxxiv, 7), ‘flies on the wings of the wind’
i }§V“’ 10; cf. Ps. ciii, 3), ‘makes winds his messengers’ (Ps.
the :' - I the wars of David the ‘sound of marching’ (undoubtedly
sign tUShlng'of the wind) ‘in the tops of the mulberry trees’ is a
Phi].isq D“,Vld that “Yahweh has gone out before him to smite the
the WE?;S (2 Kings v, 24). In the invisible yet palpable force of
It g Israel experiences the impact of Yahweh's will upon her.
hapenr s #ach sent by her convenant-God to destroy all that is
doctrin to her, to sustain her and strengthen her. Thus the
is foot EOf the Spirit of God as sustainer, strengthener, Paraclete,
¢ reﬁlspotely but unmistakably in the most ancient traditions

Of salvifyc tory.
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II. ‘Presence Theology’: Ruach as Charism

We may pass now to a distinct tradition, that of the Sina
theophany (Exod. xix ff., etc), and to the further thf:ologlaj1
development that derives from it, the theology of Yahweh's
presence among his people. Not only does Yahweh save am
sustain his people; at this specific point in space and time he
descends and dwells in their midst. What effect does the old
testament ‘presence theology’ that grows out of this fact have o2
the idéa of God’s ruach?

Hitherto Yahweh has presided over the lives of his people
from afar. From his dwelling in heaven he has sent out his 44
against their enemies, and blown quails into the camp to f
them. But henceforward the source of the ruach is located in the
very midst of the community. And just as Yahweh become
immanent in the community, so his ruach, the perceptible em”
bodiment of his divine activity, becomes immanent in the pers_onf
of the community’s leaders. Itis at the door of the ‘tent of meeting
that the seventy elders of Israel receive a share of Moses’ ﬂf“h
(Num. xi, 24 ff). In this episode we encounter for the first tm®
the idea of the ruach of Yahweh as charism, as divine acﬂf’lty
working in and through the bodily faculties of men, and it ¥
immensely important to realize how directly and immediately
this idea grows out of ‘presence theology’, the conception of GO 1
dwelling in the midst of a community of men. Henceforwar!
Yahweh will direct the course of history in and through the
persons of the men among whom he has chosen to dwell. He
will do this by sending his ruach into them to possess their bodies
and use their faculties of speech and action. Light, the divine Wor'
first uttered at Sinai, continues to be uttered through the char™”
matic messenger, the prophet. Strength, the divine life-force
manifested in the storm and earthquake and fire of Sinai, contin¥
to manifest itself in the warrior strength of the charismatic ¢
the ‘judge’. The prophet and the ‘judge’ are the two primitiv®
charismatic figures. In them the divine wind of primitive sal .
history becomes, at first intermittently and then more and mo*!
continuously, the indwelling spirit of ‘presence theology’. In 4
way the Christian doctrine of the indwelling of the Spirtt anl ¢
especially St Paul’s formulation of it, * . . . your body is a te®P
of the Holy Ghost’ (I Cor. vi, 19), grows out of old testame?

116
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Pr“Cn?e theology’ and can be traced back ultimately to Sinai,
Where “presence theology’ really begins.
€ may pause at this point to notice that in the fusion of these
two traditions of primitive salvific history and of ‘presence
cology’, the embryo of what we call ‘gospel’ is already con-
Sttuted. For the gospel is the prophetic proclamation of God
$aving his chosen community by dwelling in the midst of it and
extending his own divine life—his grace and truth—into its
glen’lb?rs. This imposes on those members the duty of reproducing
N od S glory’ (or, as one tradition has it, his ‘holiness’), in their
ofWIn lives, b’y conforming to his ‘righteousness’. Hence the idea
th 4, God’s will revealed from his theophanic fire, is added to
€two others, and divine salvation, divine presence, divine law are
a eh ee basic constituents of ‘gospel” as such. The Word is made
-t and dwe][s amongst us (literally ‘pitches his tent’ amongst us)
e%rder to utter the gospel and perform the act of salvation. Then
. reathes on his chosen men and sends them the Spirit so that
con 8ospel shall continue to be uttered, and the salvific act shall
‘Sengil;lue to be performed in and through them. Just as the
‘Dres 8 of the spirit’ in the old testament grows out of the
new cnce theology’ of Sinai, so the ‘sending of the Spirit’ in the
inca testament grows out of the ‘presence theology of the
thate Word,
w OIkZ Must now consider the way in which the spirit as charism
Most I the men whom it possesses. The fullest, and perhaps the
is tha:'evf?ahng story of a primitive charismatic chieftain or judge’
lated of Samson (Judges xiii-xvi). In this story we find a calcu-
CCO(;II:_gESt between tlllle natuﬁzl teilctivit:y of San;son’s own }Vi;k
Shinte . oPUant personality, an e supernatural activity of the
cglnrit Within him, Samsortl}’, s natural instil;cts lead him to seek the
his vE?fHY Of't_he. Philistines. He chooses a Philistine woman for
with Be’ Philistine companions and a Philistine harlot to revel
the v ut the bllrnin‘g spirit of Yahweh seizes him suddenly in
Mira Culrg nllldst of his usually dissolute activities and uses him
the Spiritusfy to destroy the base associates he has chosen. Here
and per of the destroyer God is clearly thrusting out the “soul
destry ctisoflahty of Samson, and using his body to achieve its
"This tl‘xr ¢ Purpose on behalf of the chosen people.
mir €0 1s the charism of the spirit in its most primitive form:
ous physical strength which suddenly possesses a man’s
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body and uses it to destroy the enemies of Isracl. As the theology
of the charism develops, it takes the form not merely of physic
strength in war, but of warlike skill. ‘He teaches my hands for
war’ (Ps. xvii, 34; cxliii, 1). At this stage the spirit works not
merely by taking possession of the chieftain’s body and using his
physical faculties, but by teaching his mind and endowing it w1
supernatural cunning. It is the difference between possessing 3
man’s body and possessing his soul. Thus the teaching function of
the Paraclete is foreshadowed in the warlike skill traditionally
attributed to David ‘taught by the spirit’. This emphasis on skill a5
distinct from strength leads in turn, under the influence of the
humanistic movement of the Solomonic era, to the concept ©
charismatic wisdom, the gift which Solomon himself asked of Qod
(3 Kings iii, 9). This conception of the charism of the spirit 3
wisdom findsits full development in the oracles of Tsaias, supremely
the ‘wisdom’ prophet of the old testament. “The spirit of Yahwe
shall rest upon him, the spirit of wisdom and understanding, the
spirit of counsel and might, the spirit of knowledge and of t0¢
fear of Yahweh’ (Isaias x, 2). These are precisely the qualities ©
wisdom in Hebrew thought, and the Book of Proverbs in partict”
lar rings the changes on these qualities, in inculcating the 10v°
of wisdom.

The special function of the spirit in the institution of Fhe
monarchy must also be noticed. What the ‘David-Sion’ traditio?
stresses above all is the notion of permanency. Yahweh has chose?
the house of David to rule over Israel for ever; he has chosen Sion
as his dwelling-place for ever. In the same way the spirit com®
upon David at his anointing permanently and rests upon n;
continuously—not intermittently as with the judges. “The sp™Z
of Yahweh came mightily upon David from that day forwé’
(1 Kings xvi, 13). e

Having seen something of the working of the spirit I he
charismatic chieftain, we must also consider its activity 1 b
prophet. The charism of prophecy, like that of warrior streng®
is in its primitive form a phenomenon of possession. The SP“ZC
takes control of a man’s power of speech and manifests its Presc]?of
in him by causing him to babble incoherently. When the ria¢ 0
Yahweh comes upon the seventy elders (Num. xi, 25), or uPhat
Saul (1 Kings x, 10; xix, 24), it causes them to prophesy. But w o
they say is not of the least importance. The spirit is at this stag
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merely manifesting its presence in them as a prelude to using
b €m to perform miracles of salvation and enlightenment on
ehalf_ of Israel. Prophecy as a manifestation of the presence of
¢ spirit is therefore another element of permanent theological
value. In the old testament it reaches its climax in the post-exilic
;nessage of Joel: ‘And you shall know that I am in the midst of
Stael, and that [ am Yahweh your God and there is no other: and
Ty people shall never be put to shame. And what shall happen
alter this is that I will pour out my ruach on all flesh, and your
Sons and daughters shall prophesy, your old men shall dream
€ams, and your young men shall see visions, and I will pour out
my ruach on the servants and serving maids as well in those days’
Jodl 3, 27-29). We should notice that in this oracle the charism
an dj Spirit is immediately associated with ‘presence theology’,
th thSO with cosmic portents which are certainly meant to recall
toe' eophany of Sinai. Indeed this is ‘presence theology” pushed
s ultimate possible extreme. What Joel means is that the
Pr::‘sm of prophecy as a manifestation of Yahweh’s benign
ence 1s to achieve an unprecedented intensity in the last days.
fro weh’s spirit will take possession of every individual in Israel
COnm Breatest to least, and will manifest its presence by every
i of‘felVable form of charismatic visitation. This particular oracle
Course taken up in St Peter’s Pentecost sermon (Acts ii, 17-21).
¢ Person of the Holy Spirit manifests his presence in the
usm“%}‘lla.l members of the primitive Church by possessing and
CI% eir faculty of speech. In its undeveloped form this is the
or t}loménon known in the new testament as glossolalia (babbling)
‘WOrdel gift of tongues, and referred to once by St Paul as the
ots i €s groaning’ of the Spirit within us. (Rom. viii, 26; cf. also
i b 4, 11, 13; x, 46; xix, 6; 1 Cor. xii-xiv). It is the transition
Pl‘Op}f 91(1 testament from frenzied glossolalia to the coherent
' ititlc oraclc? that we must now consider. '
of an ; most primitive form the prophetic oracle seems to consist
beel, f:)nspll'ed explanation of something which the prophet has
€Cstas rCTe}Cll by the ruach to say or do in the course of his prophetic
'On};. ¢ ¢ nakedness of Isaias (Is. xx, 2 ff) and the symbolic
of Whjoh Ezechiel are examples of ecstatic deeds the significance
ﬁe(ﬁlenﬁl ;}SI explained in the subsequent oracles. But more
word OY e kernel of the oracle consists not of an act but of a
- ut of the prophet’s incoherent glossolalia a ‘word’ wells
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up in his consciousness which scems to him of overwhelming
significance. It emerges in the form of a brief enigmatic sentence
a phrase, or even a single word. The children’s names in Osec aB

Isaias are obvious examples: Lo-ruhamah (You have not been
granted mercy), Maher-shalal-hash-baz (Spoil—hastens-plunder'
speeds), etc. Oracles grow up as explanations of the significance
of these names. Or else the ‘pregnant word’ which subsequently
forms the kernel of the oracle may take the form of a pun. AmoS
sees ‘summer fruit’ (gayits) and the inward significance is that the
‘end’ (gets) is come upon my people Israel’ (Amos viii, 2). Jeremias
sees an ‘almond tree’ (shaged), and the significance of this turns 0ut
to be that Yahweh is ‘watching’ (shoged) over his words, to pu
them into action. The same word-play is to be found in Isaias ¥:
7: ‘He expected judgment (mishpat) and behold bloodsh_ed
(mishpach), justice (tsedaqah) and behold a cry of fear (tse’aqah); or 1B
Isaias vii, 9: ‘If you will not hold firm (im lo ta’aminu), then you
will not be confirmed (ki lo te’amenu). A marked preference can be
discerned in these ‘embryonic’ oracles or ‘pregnant wor for
sibilant or guttural sounds. They are in fact usually the sort ©
words that one might have expected to burst from the lips ot 2
frenzied man.

As the prophetic charism develops in Israel, this ecstatic element
diminishes and gives way increasingly to the rational element;
This corresponds to the increased emphasis on the ‘rational
element in the warrior or chieftain charisms. The prophet becom?
more and more a wise teacher, less and less a man beside himsei
The sheer wisdom and eloquence of the prophecies of Deutero”
and Trito-Isaias mark the culmination of this process. In thesé
prophets the resources of human eloquence become the pe ect
vehicle of the charismatic message. The frenzied or ecstati®
element completely disappears.

Initially then the charism of the spirit takes possession of 3
man’s body and uses his physical faculties. It is easy to see
this conception of prophetic seizure and possession has its dange™
In the earliest biblical accounts the ruach of Yahweh bctheS
almost like a daemon. It clothes a man (Judges vi, 34, 1 Para p-
xii, 8), falls on him (Ezech. xi, s), leaps violently on him ( Judﬁi
xiv, 6; 1 Kings x, 6, 10; xviii, 16), etc. It changes the ind{Vld o
concerned into another man (1 Kings x, 6). The ruach in 12
seems at times to have a quasi-personal existence. Ml o
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Prophecy before Achab and Josaphat (3 Kings xxii, 19 ) provides

3 St“‘king instance of this ‘personification’ of the prophetic ruach.
Who will beguile Achab?’ said Yahweh, ‘so that he marches
3ganst Ramoth-Galaad and falls?” And one said one thing, and
one said another. Then the ruach came forward and stood before
Yahweh. ‘T am the one to beguile him’, said he. ‘How?’ said
Yahweh to him. I will go out and be a lying ruach in the mouth
of all his prophets’, said he.
. Contemporary pagan thought has undoubtedly exercised a
Crtain materia] influence at such points, and notions of ‘daemonic’
Possession derived from pagan theology have been absorbed into
N € developing theology of the ruach. Just as the powers and
cUvities attributed to pagan gods are ascribed by the Israclites to
are weh alone, so the functions and activities of pagan daemones
noe ascribed exclusively to Yahweh’s ruach. Nevertheless it was
ab without perceptible uncasiness that these notions were
3bsorbed into Israclite thought. It is most striking forinstance that
uteronomy there is no mention whatever of Yahweh’s
. except remotely in one late and uncharacteristic passage
exc llllt' Xxxiv, 9). Jeremias too, the Deuteronomist prophet par
ciience, adopts a consistently distrustful attitude on this point.
Vie\:sdbe?n plaus'ibly concluded that the Deuteronomist school
Inuste thth considerable susp}cion this ruach theology, with what
“dac ave seemed to be its inherent tendency to become
entai] (c)ln'lc » and that this school was acutely aware of the risks
into I: 1?1 adrm'tt‘mg pagan conceptions of charismatic possession
rito_fae- te religious thought. It is in Ezechiel and Deautero- and
tiest] Sa13s, prophets associated far more closely with the
greatey (;radltlon, that the theology of the ruach achieves its
in s S{ f_:velogment. And we encounter the charism of the spirit
our IF egltude in that oracle of Trito-Isaias which is taken up by
eCausorY himself: “The spirit of Lord Yahweh is upon me;
he hase ahweh has anointed me to preach the gospel to the poor;
all thatsent me to proclaim liberty to the captives and release to
the ar(f?_ fettered, to proclaim the year of Yahweh’s favour, and
the goz 01 vengeance of our God’ (Is. Ixi, 1-2). The preaching of
. pel, thf: consoling of Israel, the rebuking of her oppressors,
this o entially Paraclete functions are gathered together into

Oracle; and i
€ anoinged Om:t.hey are brought to Isracl through the Messiah,

Tuach
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0. The New Humanistic Movement: the Ruach as the Breath
of God

The reign of Solomon marks a crisis in the religious though
Isracl. A combination of political, social and economic circum-
stances compelled her at this stage in her development to absor
not only new religious ideas (often of Egyptian provenance), but
actually a new humanistic culture and mentality within the existmg
framework of her sacred tradition. This new humanism
characterized above all by a quite unprecedented interest 12
personality. Hitherto the Israclite’s thought has turned exclusively
on miracles and wonders, on cult, shrines and holy wars, on t!le
God-given fertility of his land, on the miraculous powers charis-
matically conferred on his people’s leaders. Now for the first timé
he becomes deeply conscious of himself as a person. Huma?
qualities, courage, wisdom, prudence, and the like, are reflected
upon with a new earnestness. Human relationships achieve a ne¥
importance. A new interest is taken even in such factors 2s 2
man’s physical appearance. David was ¢ . . . ruddy, and ais©
beautiful of aspect and handsome in appearance . . . skilful
playing, a champion in strength, a man of war, prudent in specc,
and a handsome man, and Yahweh is with him’ (1 Kings XV
12, 18). Jonathan ‘loved him as he loved his own soul’ (1 King*
xx, 17). We find this preoccupation with personal qualitics
personal beauty and friendship in many other passages, notably
in the stories of Absolom (xiv, 25; xv, 2-5) and Adonias (3 King®
i, 6f). )
The same interest in persons and personal relationships %
extended to Yahweh with the most striking results. He is nO%
conceived of in terms that are vividly human, and his perso®
relationships with those whom he has chosen are of a starthl{gly
intimate kind. For example he walks in Paradise in ‘the daytim*
wind’, makes skin tunics for Adam and Eve, shuts the door Ofthg
ark upon Noe, holds human conversations with Abraham 3%
even accepts 2 meal from him. Most significant for our subject
he moulds man in the creation like a potter, and then breathes
into him the breath of life. These examples are all taken from
carliest of the four tradition-strands of which the Pentateuch
composed, and this particular strand is now believed to have ”
composed precisely during the reign of Solomon. It reflects M9
vividly the humanistic preoccupations of that period. b

tof

is
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€xamples of Yahweh’s ‘human’ qualities, so far from being, as
used to be thought, ‘naive anthropomorphisms’, relics of an
antique and undeveloped theology, are actually the product of
S relqtively sophisticated Solomonic humanism, with its new
emphasis on the intimacy of Yahweh with man. Such a conception
Would have been inconceivable to an earlier age, for hitherto
Yahweh had been thought of as a terrifying God, enveloped in
¢, smoke and thunder.
¢ Interest taken in personal appearance in this new humanistic
¢ ture is applied to Yahweh too, and the actual features and
Xpression of his face become important. From this time onwards
Wwe heat increasingly of Yahweh’s eyes (Amos ix, 4; 1 Kings
f:;.“'l_’ 21; Deut. xi, 12, etc.), and even once of his eyelids (Ps. x, 4),
N his mouth (Jer. ix, 11, etc.), nostrils (Ps. xvii, 16, etc.), lips and
ongue (Is, xxx, 27, etc.). The classic form of blessing becomes:
Ay Yahweh make his face shine upon you and be gracious to
E’Ou; may Yahweh lift up his face to you and grant you peace’
£ um. vi, 2426, etc.). It is to this new preoccupation with the
o € and features of Yahweh that we should relate the new
Onception of the ruach as the breath of his nostrils. The ruach now
ccomes not merely a divine instrument, not merely a charism in
> but the attribute connected most intimately of all with the very
Ferson of Yahuweh, his breath. It is true that at any period from the
ado centh century B.C. onwards Israel might conceivably have
pa pted this idea of the divine breath as life-principle from her
Wgn:l neighbours. Long before the time of the exodus the idea
prob bliea(‘iy common and stereotyped, certainly in Babylonia,
Couna 1y 1n Phoenicia and Canaan, but above all in Egypt and
examtries subject to Egypt’s influence. Among innumerable
be Aples ‘VVthh one might take from Egyptian texts three may
all 8ven: “Thou nurse in the very womb, giving breath to sustain
N at thou dost make (From the fourteenth-century hymn to
{ten), _The breath of life and heat comes from your nose’,
W.h.e ln?xun for every nose by which men breathe’. It seems over-
when | gly probable that it was during the Solomonic period,
pecul; sracl was peculiarly open to Egyptian influence, and
atly interested in the intimate and personal nature of her own

Ie ati . . ;
enter(:ilshlp with Yahweh, that these ideas were first allowed to
ee

ly into her religious thought. Confronted with this new
s n Egyptian culture on the function of the divinity as
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creator and life-giver, Israel feels compelled to assert that it is
Yahweh alone who exercises this function, and to consider his
ruach, formerly conceived of as divine wind or divine spirit, now
as divine breath, the life-principle of all creation.

Thereafter belief in the ‘breath of life’ (another expression
which occurs repeatedly in profane texts long before the exile
enters deeply and permanently into the religious thought o
Israel. “You take away their ruach; they die and return to their
dust; you exhale your ruach, they are created, and you renew the
surface of the earth’ (Ps. ciii, 29-30; cf. Gen. vi, 17; vii, IS5, 223
Num. xvi, 21; xxvii, 16; Is. xlii, 5; Job xxxiv, 14-15, etc.)-
Perhaps it is in the post-exilic book of Job that it finds its most
vivid formulations. “The ruach of God has made me; the breath
of Shaddai has brought me to life’ ( Job xxxiii, 4). ‘If he draw in t0
himself his ruach and his breath, all flesh shall perish at once
(Job xxxiv, 14-15 etc.).

It is as a further projection of this same idea that we shol}l_d
understand the reference to the ruach of God in the post-exilic
first creation narrative (Gen. i, 2). In this passage, as a recent
commentator has shown, the divine breath is conceived of as on¢
of the raw ingredients out of which the world was made and into
which it would resolve itself if God were not upholding it every
instant in being. It is the element of life and movement as oppose
to the formless and lifeless waste, which it penetrates and quick?ns'
The same idea of death as a relapse of the creature into its origin
constituents, the ‘breath of life’ and the ‘dust of the earth’ is to b¢
found in Ecclesiastes. “The dust returns to the earth as it was, a
the ruach returns to God who gave it’ (Eccles. xdi, 7; cf. i,
20).
')I'o be alive therefore is to be ‘nostril to nostril’ with Yahwel,
breathing in his holy exhalations. This conception survives
subsequent reactions and vicissitudes and becomes the tradition
image for expressing man’s intimacy and dependency on Yahwe
as life-giver. The face of Yahweh 1s thought of as suffused with
unspeakable graciousness and kindness, and simultaneously as f-hi.
source whence flows the breath of life. Hence to ‘seck the face O
Yahweh’ becomes the whole aim of the pious Israclite’s life-
‘My heart said of you: Seck his face; it is your face, Yahweb
that I seek’ (Ps. xxvi, 8; cf. Os. v, 15; Ps. xxiii, 6; civ, 4, €</
We may contrast this new humanistic mentality with the older
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conception, in which to see the face of God was to die (Exod.
i, 20, etc.).

But the humanism we have been considering had its baser side.
b € new tolerance towards pagan peoples led to the most terrible
oetrayals of the true Yahweh worship. Solomon himself built a
lhlg}} place’ for Chemosh on the Mount of Olives, actually over-
ooking the temple he had built for Yahweh (3 Kings xi, 7).
f&gam the exclusive emphasis on Yahweh’s kindness and mercy
d to an attitude of deluded complacency among the people.
weh is too tolerant, too benign, ever to be angry.” Thus from
€ earliest prophets onwards an anti-humanistic reaction sets in.
€ pre-exilic prophets strive to re-awaken in their fellow
Staclites the ancient conception of Yahweh as a destroyer-God,
-2¢ God of the desert wanderings, filled with furious burning
{e ousy, and ready to consume with fire all who are unfaithful
bo - These ‘nomadic’ attributes are now resuscitated. But now, -
oocause the people are preoccupied with Yahweh's face, these
srlll?rmadlc’ qualities become the features of that face. The face is
1tused with the burning fury of the desert theophany. The
WVlne br?ath becomes the burning east wind, Yahweh’s destroying
" eafpon_ An east wind shall come, the breath of Yahweh coming
p fom the desert; and his spring shall become dry, and his
-Ountain shall be dried up’ (Os. xiii, 15). * . . . his lips are full of
ongﬂnatlf)n and his tongue a devouring fire, and his breath is an
2~ :8)0W1ng stream that reaches to the very neck . . ." (Is. xxx,
. Itisin the post-exilic prophets, and especially, as we have said,
2 aEZechd and Deutero—-P ang Trito-IsaiasI,) that the theology of the
ener reaches its plenitude. It has often been said that what we
ah unter in these post-exilic prophets is a tofal renewal ab initio of
Inetr\;veh $ saving act. The ‘Last days’ (Endzeit) become the sym-
now cal complement to the ‘First days’ (Urzeit). There is to bea
new covenant ( Jer. xxxi, 31), a new temple (Ezech. xl-xlviii), a
leiiiCXOdus (Is. xl, 3-4; xli, 18 f; xlii, 15f; xhii, 2, 16 £; xliv, 3;
S 215 XJ_J_Xa 9 f; li, 9-10; lv, 12), a new creation (Is. xli, 22;
(IS.,lex’,g; xlii, 1, 7, 15, 19, etc.), new heavens and a new earth
harme, 173 IXV}, 22, etc.), which in their miraculous fertility and
T7ep )ny constitute a new paradise (Ezech. xlvii, 1, 6 f; Is. Ixv,
o é » and all this is to be achieved by Yahweh’s ‘holy Spirit’,
°IY same (this is particularly emphasized) that Yahweh ‘put
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in the midst of ’ the people, when he ‘caused his glorious arm to
go at the right hand of Moses’ (Is. Ixiii, 10-14, etc.). It would be
valid to say that we have here a new ‘salvific history’ and a new
‘presence theology’ in which the ‘new exodus’ of Deutero-Isatas,
and the return of Yahweh to the new temple in Ezechiel, co
be considered as the two focal points. .
But what is really startling in this new conception of the spirit
is that we find ourselves suddenly only one short step away from
the theology of St Paul. It would be so very nearly true to aBPIY
to Israel as the post-exilic prophets conceive of her, his mystiq#¢
of ‘life-in-death’: * . . . as dying and behold we live’ (2 Cor. ¥1, 9)-
‘For the mind of the flesh is death; but the mind of the spirit 15
life and peace. . . . but you are not in the flesh but in the spirih
if so be that the Spirit of God dwelleth in you.” (Rom. viii, 6, 9)
In the pain and ruin of the exile Isracl dies. And the new spir
that is put into her (Ezech xi, 19; xvili, 31; xxxvi, 26), that
quickens the dry bones (Ezech. xxxvii, 9 ff), that is poured out 50
lavishly on the seed of Jacob (Is. xliv, 3; Joel ii, 28), is the !10!7
Spirit by which Yahweh plans and creates (Is. x1, 7 ff). It is 1#
that spirit that Israel comes to life, and she is now so intimatey
and so mystically ‘living unto God’ that to be of Jacob necessaﬂ}}'
means to be of Yahweh. ‘One will say: “I belong to Yahweh
another will call himself by the name of Jacob. Another will writ®
on his hand Yahweh, and will be surnamed Israel’ (Is. xliv, 5)-
So Israel dies and lives again, and finds at last the mystt
union with Yahweh which it has cost her her life to come to. Her
light is the unspeakable graciousness of his face. Her life is cf‘:
sweetness of his holy breath blown into her. There is nothing I 5
in all the world for her to want. ‘O thou afflicted, tossed Wit
tempest and not comforted, behold I will set thy stones 12 alf
colours and lay thy foundations with sapphires’ (Is. liv, 11). For ?
small moment have I forsaken thee, but with great mercies W
gather thee. In overflowing wrath I hid my face from thee for 3
moment, but with everlasting love will I have compassion on
says Yahweh thy redeemer’ (Is. liv, 7).
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